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Editorial 

Encouragement from hundreds of readers and 
fmancial support from the church leadership have 

allowed DIALOGUE to begin its second volume and 
to expand the number of issues to three per year. You 
may now obtain a personal subscription by following 
the instructions listed on page 35. As an incentive to 
subscribe, we offer you back issues free while supplies 
last. 

Since we publish DIALOGUE in four parallel lan
guage editions, you may be interested in the complex 
international operation that our 12 different yearly is
sues require. The English edition (20,000 copies) is 
prepared in our editorial offices and then printed at 
Pacific Press in Nampa, Idaho, U.SA. We also 
develop our Spanish edition (9,000) in Silver Spring, 
Maryland, but we print it at the Buenos Aires Publish
ing House, in Argentina. The Brazil Publishing House 
located in Tatui, Sao Paulo, prepares and prints our 
Portuguese edition (4,500). Finally, our French edi
tion (2,500) is edited in Collonges-sous-Saleve, 
France, set in type at our offices here, and printed at 
the College Press, in Collegedale, Tennessee, U .SA. 
(If we haven't lost you between time zones, please 
read on ... ) 

The international character of our journal is also 
reflected in the national origin of the contributors to 
this issue. They hail from Argentina, Australia, Bel
gium, Canada, India, Malawi, Mauritius, Singapore, 
and the United States. In addition, we continue to 
receive comments and reactions from Adventist 
university students and professionals who live in 
countries ranging from Austria to South Africa (see 

"Letters"). We take these observations seriously and 
attempt to implement your suggestions. Readers in
terested in writing for future issues of DIALOGUE 
will find guidelines on page 35. 

Many of you have expressed the desire to establish 
correspondence with Adventists pursuing advanced 
degrees or practicing professionals in other parts of 
the world. Our next issue will include "Interchange"
a new section listing names, addresses, and other in
formation to facilitate these exchanges. See page 35 
for details. Those of you interested in corresponding 
with Adventist young adults in the Soviet Union, see 
the note following "Adventist Perestroika" (page 11). 

We believe you will appreciate several innovations 
incorporated in this issue. There is a thought-provok
ing cartoon on page 24 created by Guido Delameil
lieure. A proposed Seventh-day Adventist statement 
on the sensitive topic of abortion is printed on pages 
27-29, together with the recommended guidelines for 
our health centers. You may wish to send your obser
vations on these two items to the secretary of your 
world division (addresses appear on page 2). We are 
delighted to include a four-page full-color portfolio of 
paintings by Luis Cajiga, a well-known Adventist artist 
from Puerto Rico who has graciously allowed us to 
reproduce them as part of his "Profile." 

You will find much in this issue to expand your 
knowledge, stir your conscience, and feast your eyes, 
while you live and share your Christian faith with 
others. Enjoy! 

The Editors 
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LETTERS 
Dialogue with Our Readers 

Disappointed 
I did so enjoy the first issue of DIALOGUE. It was intellectua.l

ly stimulating, seemed to be refreshingly free of transparent public 
relations propaganda, and was apparently an effort to "reach out 
and touchw the intellectuals of the church. As a doctoral student, I 
was delighted with the idea as well as with the actual magazine. 

However, I am so disappointed in the second issue. It is not that 
I didn't care for the articles, my problem is with what seems to be a 
change in philosophy. You have taken what was an stimulating 
magazine for reflective equals and turned it int.o a l.~on book for 
those who cannot think. I don't need another SimplistiC and super
ficial question and answer quarterly. I ~uspeC! you may be u~deres
timating the intelligence, age, and ~h~stlcatao~ of your audlen~e. 

Madelle Becker, UOlV. of Ilh!l0lS-Champaign 
Champaign, Illinois, U.SA. 

Surviving in the University Campus 
I was vel}' well impressed with the breadth of the subjects 

covered in the first issue of DIALOGUE and with the quality of 
the articles and interviews. As you plan for future issues let us hear 
how other Adventist university students survive in the struggle for 
life on the secular campus. . 

Ronalda Bianchi, Universidade MackenZIe 
Sao Paulo, S.P. BRAZIL 

More Substantia) Materia) 
I was pleased to find in DIALOGUE more substantial material 

than is usually found in our church publications. However, the ar
ticles did not seem fully referenced or peer-reviewed. None of us 
students could ever hand in any paper with such weak or non-exis-
tent documentation or bibliography! . . 

Danilo Boskovic, Queen's Umverslty 
Kingston, Ontario, CANADA 

Clarity and Inspiration 
DIALOGUE's articles clearly address the intellectual issues in 

which Adventist university students are interested. The interviews 
provide the inspiration and encouragement we need. You're on the 
right track! . 
Kenneth Roy Cabrera Torres, Univ. Nacional de Colombia 

Medellin, Antioquia, COLOMBIA 
Include the African Perspective 

DIALOGUE is a commendable effort because it provides an in
ternational forum for an exchange of ideas among Adventist 
university students and for a reappraisal of certain issues in the 
face of a changing world. To ensure a broad perspective, include in 
future issues articles written by African authors. 

Malone Chaya, University of Zimbabwe 
Harare, ZIMBABWE 

Also for Adventist Professionals 
As a young university lecturer, I was delighted to receive the 

first issue of DIALOGUE. While it is true that Adventist students 
in public universities face serious challenges, it is no less true that 
as professionals we continue facing them. For that reason J hope 
that this excellent journal will become a regular publication a~d 
will continue to provide solid articles on the interface of the Chns
tian faith with the world in which we live. 

Ram6n Fuentes, D.D.S., Universidad de Concepci6n 
Concepcion, CHILE 

Unqualified Enthusiasm 
Permit me to express my unqualified enthusiasm for 

DIALOGUE and the programme of which it is part. Both will 
benefit many bright young people in Britain, most of whom take 

their higher education in "outside" universities. 
D. N. Marshall, Editor, The Stanborough Press 

Granlham, Lincs., ENGLAND 

Keep the Positive Picture Alive 
I commend you for your first issue of DIALOGUE. It meets a 

real need. When we began a concerted effort to reach the Adven
tist students in the state university campuses in Texas, we dis
covered that they are not necessarily interested in the cont!Dver
sies surrounding the church today. What they want to know IS that 
they are appreciated by their church and included in its vision for 
the future. So let's keep that J>C?Sitive picture alive! 

Cyril Miller, President, Southwestern Union Conference 
Burleson, Texas, U.S.A. 

In Tune with Current Concerns 
Congratulations on the birth of DIALOGUE! I was attracted by 

its modem cover and interested in its content. You are in tune with 
many of the concerns that we have as Adventists studying and 
teaching on secular university campuses. . 

LOurdes Morales-Gudmundsson, Univ. of ConnectIcut 
Norlh Haven, Connecticut, U.S.A. 

Isolated but Not Alone 
DIALOGUE is to be commended for seeking to provide a 

Christian perspective on contemporary issues. It also gives as
surance that although some of us may be isolated, we are not alone 
as university students. As you plan for the future, tackle some 
other current topics such as women's issues, the just-war theolY, 
sexual mores, and tegal ethics. . . 

Mary-Ellen B. Kenyon, Waikato UOlverslty 
Hamilton, NEW ZEALAND 

Willing to Discuss Our Challenges 
I appreciated DIALOGUE's willingness to discuss the unique 

challenges that Adventist students and teachers face as we try to 
live our faith in the secular university campus. In future issues in
clude articles on Adventists and politics, and on ways in which we 
can be more actively involved in the future of our church.. . 

Karl-Heinz Obenvinkler, Karl-Franzens-UOlversltat 
Villach, AUSTRIA 

Outdated Material 
Most of the material contained in the first issue of DIALOGUE 

is 20 to 30 years out of date. Unless its content fits the 90s and the 
New Age, this magazine won't fly. What you need is Adventist 
writers on the cutting edge of learning and reality-people who see 
where we have been and where we need to go. 

Address Practical Issues 

Percy Poul 
Agana Heights, GUAM 

I am excited about the first issue of DIALOGUE. However, its 
content seemed addressed more to graduate students than to many 
of the young people I meet here. The greatest challenge Adventist 
college students face on a secular campu.s is not inte!lectual b~t 
spiritual and ontological. They struggle With the meanmg of theIr 
Adventist belief system and their basic Christian experience. 

The average student's questions about science and faith will not 
be resolved primarily by the right information. His personal life 
with God and his own Christian experience will be the real decid
ing factor in helping him work through his intellectual questions. 
That is why I would like to see more articles that help a student 
deal with the questions that realty affect them in the secular scene 
such as dating, career selection, lifestyle, spiritual growth, 

Please turn to page 11 
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The Making of a Worldview 
A Christian Perspective of Life and Destiny 

Everyone has a worldview, 
whether he realizes it or not. 

When the founding fathers of the 
United States of America de
clared that "all men are created 
equal," they were expressing the 
basis for a worldview whose vision 
of life has governed the American 
dream and inspired many others 
for the past 200 years. When 
Ghandi announced that the moral 
right of the human soul to be free 
can be asserted through non
violence and civil disobedience, he 
was forging a worldview in which 
freedom and dignity drew up the 
parameters of life. A Bombay beg
gar sees in a bowl of rice the 
reflection of heaven; a Wall Street 
broker feels the world is unfair be
cause at the end of the day he 
could not corner all that he 
planned. Each man has his world, 
and each looks at it in a particular 
way. 

What Is Worldview? 

What exactly is worldview? 
First, worldview provides a 

point of departure. Anything done 
meaningfully must have a starting 
point. When a person says "I 
believe," "I am committed to," "I 
expect to," "I anticipate," he is 
describing a point of departure. 
Once this is clarified, destination 
and direction take shape, and 
one's world begins to take a cer
tain mold. 

Second, worldview answers the 
basic questions of nfe. Like 
philosophy, worldview must ask 
and answer questions that deal 
with issues of reality, truth, ethics, 
and history. 

Reality raises questions of an ul
timate nature. Is God real? Is 
humanity real? Does the tree on 
the comer of the street make up a 

John M. Fowler 

part of reality. Or is there some
thing that transcends trees and 
human beings that constitutes 
reality? Would that transcending 
principle be - God, idea or just is
ness? These questions are ger
mane to the construction of a 
worldview. 

The second area of interest for 
worldview is the question of epis
temology. How do we know any
thing? How do we know that 
something is true or untrue? Is 
what is true always true? What are 
the conditions and limitations of 
knowledge? Are human beings 
alone responsible for the creation, 
certification, and verification of 
truth? Does truth differ from per
son to person, from situation to 
situation, from time to time? Is 
truth relative or absolute, objective 
or subjective, related to or inde
pendent of experience? 

The third area of concern in 
worldview construction is the 
question of axiology, which has to 
do with ethics and aesthetics. 
Ethics relate to the question of 
what is good. How do we defme 
the appropriateness of conduct? Is 
there a norm for human conduct? 
Where is the locus of that norm
within or outside humanity? Is that 
norm relative or absolute? What is 
the source of that norm - tradi
tion, social mores, current prac
tices, situation, religion, authority? 

In addition to such ethical ques
tions, worldview must also answer 
the issue of aesthetics. What is 
beauty? Is beauty really in the eyes 
of the beholder? Could it be in the 
object itself? What makes a piece 
of art enjoyable - its magnificent 
colors, its social message, its call to 
inner reflection, its projection of a 
supreme ideal or person? How is 
beauty to be related to a respon
sible ecology? How does one re-
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late to the thorn and the rose, the 
palm and the desert, the lion and 
the lamb, the storm and the calm, 
the beautiful and the ugly within 
the concept of a unified 
worldview? 

Third, worldview must also 
provide meaning and purpose for 
human existence in the continuum 
of history. Worldview must not be 
content with answering questions 
of reality, knowledge and ethics. It 
must address the issue of the 
origin, nature and destiny of the 
human race in the historic and ex
istential contingencies of life. Who 
am I? Where did I come from? 
What am I doing? Where am I 
going? How am I related to the 
other people I see around? Is 
there something wrong with me? 
What is death, and what is after 
death? What was I before I came? 
Will I always be around? Am I an 
accident of history? Is history just 
a series of random events? Or is it 
purposive? The way one answers 
these questions within the frame
work of a chosen worldview either 
condemns him to be a helpless 
creature of historical forces or a 
master over those forces, em
powered to move toward a 
teleological destiny. 

Limitations of Worldview 

The very nature of human 
beings and the reasons a person 
constructs a worldview - to pro
vide unity of thought and action
should offer a warning about il
lusions of infallibility. This in itself 
calls for an attitude of humility and 
openess. H umi1ity is a necessary 
prerequisite to any human en
deavor. This is even more so in 
such a far-reaching task as con
structing a worldview. But humility 
is not scepticism; rather it is an at-
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titude of mind, a perception that 
the task we approach is greater 
than ourselves, and that we cannot 
understand all the issues or sur
mount all the hurdles that make 
up our complicated world. 

In addition, the shared con
sciousness and the mutual mean
ing inherent in a worldview con
stitute a warning against over
zealous rigidity. Comprehension 
of reality and the avenue of truth 
have an element of both arrival 
and reaching out, both near and 
distant, both understanding and 
mystery. Openess, therefore, is es
sential in the construction and ad
vocacy of worldviews. 

Constructing a 
Worldview 

A worldview is governed by the 
basic postulate or root belief the 
person chooses to adopt. That 
root belief may vary with each 
worldview. The rightness or the 
wrongness of the approach is 
revealed in the faithfuliness, 
coherence, and unity with which 
the worldview system is built in 
relationship with its basic assump
tions. To the extent its presupposi
tions are not adequately dermed 
and seriously taken, the worldview 
may be defective and unreliable, 
and may show signs of possible 
breakdown. Every statement 
made, every argument presented, 
every postulate advanced, and 
every conclusion reached must 
reflect the intent and the purpose 
of the foundational stance. As our 
example, we will consider idea
lism, expounded by Plato. 

Plato's basic point of departure 
is the Universal Mind. His 
worldview is made up of pure 
ideas. Plato would say that every
thing we experience is only a 
limited expression of an underly
ing idea. Thus the idea of a "tree
ness" is real, while the tree is only 
a shadow of the real; the idea of 
"human-ness" is real, while a 
human being is only a reflection of 
the idea. Behind all these ideas 
there ought to be an InfInite, Ab
solute Idea. That Universal Mind, 
6 

says Plato, is what constitutes 
reality. 

Once that basic belief is ex
pounded, Plato constructs his 
vision of life, with every part some
how relating to the world of the 
pure mind. Thus Plato's epis
temology is also one in which truth 
is grasped by mind alone. Sense 
perception, experience, and utility 
are all secondary, and truth exists, 
not because of these, but in spite 
of them. 

Likewise the idealist ethic is the 
reflection of the Absolute Ideal. 
Values and ethics are absolute. 
The good, the true, and the beauti
ful do not vary from age to age. 
They are not man-made but are 
part of the common nature of the 
universe. On the other hand, evil is 
looked upon by the idealist as in
complete good, and is a result of 
disorganization and lack of system 
still present in the universe. 

Everyone has a 
worldview, whether 
he realizes it or not. 

Thus the idea becomes the 
cornerstone of an idealist 
worldview. The idealist vision of 
world and life is governed by the 
preeminence and compulsions of 
the mind. 

Someone other than Plato might 
look at the idealist worldview and 
discover that he cannot accept it. 
He might seriously question its 
conclusions. To such objections, 
whether they are true or not, the 
idealist would reply that his con
struct must be judged only by the 
presuppositions and claims with 
which he began. In effect, such 
presuppositions are his faith
claims; another person is free to 
accept or reject such claims. It is 
because of this rooting in beliefs 
that worldview theorists like 
Walsh and Middleton argue that a 
religious base and a faith 
framework can be detected in all 
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worldviews: 
Faith is an essential part of 
human life. Humans are con
fessing, believing and trusting 
creatures. And where we 
place our faith determines the 
worldview which we will 
adopt. Put another way, our 
ultimate faith commitment 
sets the contours of our 
worldview. People who doubt 
their worldview are restless 
and feel they have no ground 
to stand on. They are often in 
the throes of a psychological 
crisis. But that emotional 
crisis is fundamentally reli
gious because our worldview 

£ ·th . 1 rests on a aI connmtment. 
Our idealist, therefore, finds 

certitude in his faith commitment; 
and out of certitude, a ground to 
stand, and a direction to move. On 
such a basis, he continues his 
preoccupations and pursuits. But 
he does have a problem: he is con
fronted by other worldviews
materialism, which interprets life 
in terms of the tangible; roman
ticism, which considers nature as 
the mother of reality and the foun
tain of vitality; humanism, which 
considers that both the beautiful 
and the ugly in the universe can be 
understood and mastered by the 
capacity for transcendence and 
failure within human beings; east
em mysticism, which looks upon 
existence and non existence as two 
sides of the same coin on its end
less journey; and many others. 

What would be the result of 
such a confrontation? Our idealist 
can give up, modify, redefine, or 
reassert his worldview, and there
by his faith commitment. Indeed, 
contructing a worldview and con
stantly referring to it in the pursuit 
of life are both inescapable and 
necessary. 

This leads us to the most impor
tant question that we must ask 
ourselves as Christians. If deli
berate construction of a worldview 
is so essential to an idealist, a 
materialist, a humanist, or a mar
xist, how much more so for the 
Christian who makes extraordi-



nary claims both for himself and 
for the Jlniverse, for now and eter
nity. 

Constructing a Christian 
Worldview 

The New Testament knows no 
hesitation about its worldview. The 
opening of the Gospel of John is 
one example of the completeness 
and clarity with which the apostles 
formulated the Christian 
worldview: 

In the beginning was the 
Word, and the Word was with 
God, and the Word was God. 
He was in the beginning with 
God; all things were made 
through him, and without him 
was not anything made that 
was made. In him was life, and 
the life was the light of men. 
The light shines in the dark
ness, and the darkness has not 
overcome it. And the Word 
became flesh and dwelt 
among us, full of grace and 
truth; we have beheld his 
glory, glory as of the only Son 
from the Father (John 1:1-3, 
14, RSV).2 
The Christ-centered worldview 

that emerges from this confes
sional statement is so complete 
that it leaves no one in doubt as to 
where the confessor stands. 

And what is the end effect of 
such a worldview? The apostle 
would say: I know who I am, for 
Christ has enlightened me; I know 
what I could become - a child of 
God; I know where I am going - to 
share his fullness, "grace upon 
grace" (John 1:9-13,16). 

What the early church saw in the 
coming of Christ was thus a new 
worldview, and not simply an im
provement of the old classical sys
tem. It was a confrontation be
tween two kingdoms, between two 
wordviews. Observe the contrasts 
between the two: The Greek sys
tem was governed by a dualistic 
ontology with mind seen as good 
and matter viewed as evil; an epis
temology of rationalism as it inter
acts continually with the world of 

ideas or things; and an ethic ori
ginating from rationalistic har
mony in nature. 

The Christian proclamation, on 
the other hand, knew nothing of 
the kind. It rejected dualistic 
schema and affmned the wholistic 
nature and essential goodness of 
God's creation. Its anthropology 
projected humanity as a unity, lo
cated evil not in the body but in 
the deliberate and willful choice 
that humankind made, and demar
cated evil as an interlude in God's 
history. The Christian concept of 
reality is thus a theocentric one. 
The gospels also proclaimed an 
epistemology of revelation: God 
has spoken (Hebrews 1:1) and we 
have heard. Further, there was an 
affmnation of an ethic that was 
rooted in a divine given, expres
sible through relationships gov
erned by love. 

The special responsibility of the 

Whenever self 
asserts to be what 
it cannot be, evil . rezgns. 

Christian is thus not only to claim 
uniqueness to Christ or to chal
lenge the inadequacy of the human 
systems, but to construct a 
worldview that is uniquely Chris
tian, in order to provide both a 
point of departure and a focus of 
convergence for human thought 
and action. 

Seven Affirmations 

Such a worldview must flow out 
of the basic faith commitment to 
the event and person of Jesus. 
With that faith commitment as the 
base, I would like to suggest seven 
basic affrrmations that could con
stitute the contours of a Christian 
worldview. 

1. God is the ultimate reality. 
"In the beginning God . . . It 

(Genesis 1:1). There lies the 
Christian's point of departure for 
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any activity. Because God is, I am. 
Without him, nothing exists. In 
him we live, move and have our 
being (Acts 17:28). In the Chris
tian perspective God is the center 
and reference point for all for
mulations. He is what constitutes 
reality. He is the cause and desig
ner of all life, and his activities 
have structure, purpose and order. 
He is the apex. 

The biblical perspective makes 
it clear that the God at the core of 
the Christian worldview is not a 
distant, impersonal, absolute force 
or idea or mind. He is a person. 
He lives.3 He speaks and has the 
closest possible relationships with 
humanity.4 He plans, therefore 
historic events are not simply dis
connected accidents, for God has 
a hold on the movement of life in 
all its complexities.S He cares. He 
watches over.6 He grieves over the 
course of sin in human life? He 
rejoices.8 He loves.9 He is angry. to 
He judges.ll 

If the personhood of God gives 
to the Christian worldview a warm, 
intimate experienceable relief, the 
creatorship of God provides a 
sense of reality that is both ul
timate and infinite. "In the begin
ning God created the heavens and 
the earth" (Genesis 1:1). "In the 
beginning was the Word. All 
things were made through him ... 
To all who received him, who 
believed in his name, he gave 
power to become children of God" 
(John 1:1, 2, 12). 

The Genesis prodamation and 
John's prologue - the first intro
ducing the creative purposes of 

. God, and the second relating it to 
redemptive process in Christ - tell 
us that no worldview can satisfac
torily answer the issues of life, un
less it recognizes the Creator
Redeemer God. The creative ac
tivity of God not only declares that 
God is the cause and origin of all 
things, but that he is distinct from 
creation and at the same time re
lated to it. 

Another significant contribution 
of the doctrine of creation to the 
Christian worldview is an authen
tic understanding of ecology and 
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history. Because God is the 
Creator, the biblical revelation 
consistently maintains that in mat
ter there is nothing intrinsically 
evil, and in nature there is nothing 
supernatural. 

2. God has revealed himself to 
human beings. 

To speak of God as a person 
and a creator is to acknowledge 
God's self-disclosure. The biblical 
data argues that the God who 
created the world by the "word of 
his mouth" has also chosen to 
reveal himself through the spoken 
word: "God spoke" (Hebrews 1:1). 
"All scripture is inspired by God" 
(2 Timothy 3:16). 

The Christian worldview must 
accept the Bible not only as part of 
God's self-disclosure, but also as 
God's instrument to enrich and 
guide human beings in their pur
suit of life. And so we have the ad
monitions. From Jesus: IISearch 
the scriptures; for in them ye think 
ye have eternal life: and they are 
they which testify of me" (John 
5:39 KJV). From John: "These are 
written that you may believe that 
Jesus is the Christ, the Son of 
God, and that believing you may 
have life in his name" (John 20:31). 
From Paul: The Word of God was 
given "for teaching, for reproof, 
for correction, and for training in 
righteousness, that the man of 
God may be complete, equipped 
for every good work" (2 Timothy 
3:16,17). 

Seeing the Bible as God's word 
and revelation thus provides epis
temological and ethical bases for 
the Christian worldview. The Bible 
is not a divine encyclopedia, but it 
does address life's great issues: 
Who am I? Where did I come 
from? Where am I going? What is 
the meaning of history? What hap
pens at death? How does God re
late to me? How am I to relate to 
others, to the world at large? The 
Bible has something to say on 
these questions, and a Christian 
worldview must take these into ac
count. 

If nature and Scripture alike 
reveal God in majestic and 
sovereign terms, the most com-
8 

plete and fmal disclosure of the 
divine occurs in the person of 
Jesus. The biblical worldview 
regards him as the ultimate revela
tion of God. He is "the image of 
the invisible God" (Colossians 
1:15). "He reflects the glory of 
God and bears the very stamp of 
his nature" (Hebrews 1:3). All the 
fullness of the Godhead dwells in 
him (Colossians 1:19; 2:9). Look
ing at him, we see the Father's 
glory (John 1:14). To see him is to 
see God (John 12:45). To honor 
him is to honor the Father (John 
5:23). To receive him is to receive 
the Father (Luke 9:48). He reveals 
God's nature (John 1:18), speaks 
God's word (John 3:33), and 
manifests God's glory (2 Corin
thians 4:6). There is thus both a 
certainty and a fmality about the 
seH-disclosure of God in Jesus. 

3. God created human beings in 
his own image. 

The biblical narrative asserts 
that humankind is neither a cos
mic accident nor an evolutionary 
paradigm. Humanity is the direct 
result of God's will and purpose, 
and the crowning act of creation. 
The image of God motif so central 
to the Genesis account is the most 
powerful expression of dignity and 
uniqueness of humankind. Herein 
lies the answer to one of the basic 
worldview questions: Who am I? 
Where did I come from? 

What constitutes the image of 
God has been the subject of 
theological debate throughout his
tory, and numerous identifications 
have been made: human ra
tionality, individuality, dominion, 
creativity, morality, personality, 
and so on.12 Without being dis
tracted by these distinctions and 
disputes, it is necessary to point 
out that the phrase "image of God ll 

somehow places upon men and 
women a unique dignity and 
worth. They are matter, yet above 
matter; they are creatures, yet 
above other creatures; they bear 
the image of God, yet are not 
God; they are not only conscious, 
but conscious that they are con
scious; they can stand at the center 
of existence and survey the past, 
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the present, and the future; his
tory, action, and hope are part of 
their movements. 

When. the Christian worldview 
speaks of human beings made in 
the image of God, it gives notice to 
the world that it is not ready to ac
cept any notion of the origin and 
nature of humanity except the one 
that recognizes men and women as 
children of God. 

4. Sin has marred God's crea
tion. 

The Christian worldview must 
recognize not only the high level at 
which the biblical account places 
human beings at their creation, 
but also the low level to which 
humanity has sunk as a result of 
sin. The dignity as well as the 
depravity of humankind are part 
of biblical anthropology. 

The problem of evil is critical to 
the construction of a Christian 
worldview. Pain and death stare at 
us from every side. Do they exist 
because of an irreconciliable 
dualism? The biblical answer is 
No. The Bible declares that sin is 
an interlude in God's order, con
sequent upon the creature's asser
tion to be independent of God's 
design and will. The assertion
not limited to the long ago - is in 
fact a quest on the part of the 
creature to make himseH god. 

Wherever self asserts to be what 
it cannot be, the domain of evil 
reigns. Such defiance against 
God's will cut humanity off from 
close and personal fellowship with 
God, leading to alienation. Aliena
tion from God is at the root of dis
tortion of perceptions, relation
ships, and values. As a result 
humanity stands in a chaotic, con
fused, and hopeless dilemma. 

To say that human beings are 
sinful means that they have wilfully 
chosen to disobey God's expressed 
will, and deliberately rebelled 
against God. Consequently, the 
whole race is under the sway of 
sin. Isaiah paints a horrific picture 
of human depravity: "The whole 
head is sick, and the whole heart 

Please turn to page 30 



Adventist Perestroika 
An Inteview with Church Leaders from the Soviet Union 

Recent events in the Socialist countries of Eastern Europe have deservedly attracted international atten
tion. These seismic changes caused by a surge towards freedom and democracy have kindled the hopes of 
millions. Under the twin rubrics of glasnost (openness) and perestroika (restructuring), the Soviet Union it
self is undergoing a dramatic transformation. The expression of religious faith, which for decades was 
repressed or barely tolerated, has now become an encouraging reality. 

The Seventh-day Adventist movement began in the Soviet Union during the 1880s, with the first church or
ganized by Louis Conradi in 1886. For over a century, as the number of Adventist believers grew in most of 
the Soviet republics, they learned to live and worship under difficult circumstances. Recently, however, the 
government has allowed them to practice their faith with Increasing openness. 

In October 1989 four Soviet Adventist leaders traveled to the United States to participate in the church's 
Annual Council and to plan for the formal organization of the' Soviet Division of Seventh-day Adventists. 
During their visit two Adventist graduate students-Gerard Latchman and Sylvia Rasl-Interviewed Pas
tors Gregory Kochmar (president of the Moldavian Union), Michael Kulakov (president of the Russian 
Union), Valdis Zilgalvis (president of the Baltic Union), and Nicoli Zhukaluk (president of the Ukrainian 
Union). Here is a summary of their broad-ranging dialogue. 

Wbat are the major changes 
that have taken place in the 

liCe of our cburch in the Soviet 
Union during tbe last few years? 

There have been so many, in 
fact, that it is difficult to know 
where to start. We shall mention 
three. First, our church has had 
the opportunity to become better 
organized. Our local congrega
tions are now connected at the 
conference and union levels all 
over the country. It is our plan to 
structure ourselves as a division in 
the near future. Second, we have 
begun to expand the number of 
publications available for our 
members and for general distribu
tion, importing some of them and 
printing others in the state presses. 
Third, we have been able to build 
a seminary and start a ministerial 
training program for the frrst time 
in our history. Twenty young men 
are now attending, and even more 
are studying by correspondence. 
In addition, Dr. Jacob Mittleider 
helped us to start our own 
Agricultural Department at the 
seminary. His method of growing 
vegetables was so successful that it 
attracted the attention of neigh
bors, specialists and the mass 
media. National newspapers such 
as Izvestia and Pravda as well as 

television programs have reported 
on the outstanding yields of our 
farm. 

Is our cburch membersbip 
growing? 

At present there are 35,000 
Seventh-day Adventists in a 
country of 285 million inhabitants. 
If we add our children and regular 
visitors to this number, the total 
may reach 45,000. We are ex
periencing a certain amount of 
growth, but it is not as rapid nor as 
evenly distributed across the na
tion as we would like it to be. 

Wby is that so? 
One could mention several fac

tors. There is a generally cautious 
attitude of people toward religion, 

We need to 
reconstruct our 

own understanding 
of the Adventist 

message and . . mlSSlon. 
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a desire not to be identified with 
any particular religious creed. Our 
church, although officially recog
nized, is not too well known. There 
has been some misinformation 
regarding our activities. We have 
had few occasions to provide ac
curate information about our 
beliefs and objectives. In addition, 
for lack of opportunity in the past, 
we do not seem ready to become 
engaged in active missionary work 
yet. As a church, we should be 
able to offer something positive 
and tangible to society. Fortunate
ly, things are beginning to change. 
Many are showing curiosity and 
even interest in Christianity. This 
year we expect to double the num
ber of baptisms our church 
reached in 1988. 

What kinds of publications do 
you use? 

As you know, we were able to 
import 50,000 copies of a special 
magazine about the family in Rus
sian. Lately our brethren in Fin
land have helped us produce 
25,000 copies of another publica
tion in Russian. We publish our 
Sabbath School quarterlies re
gularly as well as the Morning 
Watch and the book Steps to Christ 
for our members. In addition we 
have published 20,000 songbooks, 
with and without music. We are 
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also publishing in Latvia, E stonia, 
Moldavia, and the Ukraine. But 
we arc limited by the diversity of 
languages in the Soviet Union and 
by the fact that there are paper 
quotas for printing in state-owned 
presses. We are now ready to pub
lish Tire Desire of Ages and if we 
can get paper we hope to print 
50,000 copies. However, the need 
for Bibles and church publications 
continues to be a major concern. 

Have there been developments 
in the medical field? 

You probably know that until 
last year churches were restricted 
by law to spiritual activit ies con
ducted in church buildings. Now 
we are allowed to become in
volved in welfare activities for the 
benefit of society at large. Our 
members are serving as volunteers 
in hospitals and caring for the sick. 
We have also been invited to bring 
hope and practical assistance to 
the thousands of people found in 
jail. Non-Adventist Soviet physi
cians have spent some time at the 
Lorna Linda Medical Center and 
negotiations are under way to 
bring a Lama Linda heart team to 
perform transplant surgeries in 
our country. There have also been 
contacts between a rehabilitation 
clinic in Moscow and the Adven
tist Rehabilitat ion Center in Read-

ing} Pennsylvania. It is our hope 
that we may establish a rehabi li ta
tion clinic in Moscow. 

Tell us about the role of young 
people in the Soviet churches. 

Although the average age of our 
members is about 40, in certain 
areas of the country we find larger 
concentrations of youth. Most of 
the children of Adventist families 
remain in the church. In addition 
some non-Adventist young men 
befriend girls from our congrega
tions. T hey study, become mem
bers, and frequently marry them. 

In most of the cit ies in the Uk
raine there is currently an ongoing 
dialogue between students in state 
universities and our youth. Some 
of these non-Adventist students 
are curious about religion and the 
Bible; others arc convinced that in 
order to be truly educated pe rsons 
they must learn something about 
Christianity. A few of our young 
people have been able to complete 
advanced studies and are helping 
the church with their special train
ing. Some serve as ministers; 
others, as tcachers in the semi
nary. We have also a certain num
ber of Adventist professionals who 
can reach out to highly educated 
people in our society. 

Do we have a presence among 
non·Europcan minorities in the 

From left: N. Zhukaluk (Ukraine), G. Kochmar (Moldavia), M. Kulakov 
(Russia), and V. Zilgavis (Battic area), with S. Ras l and G. Latchman. 
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So"ict Union? 
Yes. For example there are Ad

ventists in the Asiatic republics, 
but not too many come from the 
native population, which is mostly 
Moslem. Fortunately these Mos
lems are marc accessible to Chris~ 
tianity than their counterparts in 
other countries. Gur challenge is 
to find ways of reaching them in 
their own language. 

What are your dreams for the 
Adventis t Church in the various 
areas of the Soviet Un ion that you 
reprcsent'! 

In sunny Moldavia, our 4,400 
members hope th at our youth will 
have access to Christian education 
and that we wi ll be able to print 
sufficient publications for our 
members and for outreach. 

In the progressive Baltic repu
blics, our 4,000 members need to 
find adequ ate space to accom
modate Ollr grov.,jng membership. 

In the fert ile Ukraine our 15,000 
members dream of a true revival 
of the faith so that the hope of the 
soon coming of Christ may be 
broadly known. 

In the Republic of Russia our 
7,000 members have three desires. 
We need to replace the cen tury
old version of the Bible wit h a new 
translat ion th at will speak to 
modern people. We also dream of 
being able to share our faith with 
all the Russian speaking people 
living in areas that span eleven 
time zones. Q lIr greatest desire is 
that this mission be accomplished 
by a Spirit-fi lled church whose 
members truly rencel the charac
ter of Jesus. 

How can Adventists in other 
parts or the world help their fel
low believers in the Soviet Union? 

We ask for your prayers in be
half of our people and our nalion. 
We invite you to visit us to bring 
courage and fri endship. We may 
not be able to offer you luxurious 
accommodations, but th ere will be 
a warm place for you in our houses 
and in our hea rts. \Ve need marc 
Bibles and publications. People 
come to our churches looking for 
Bibles and other Christian 
materials, but most of the time we 



tist message we have been called 
to proclaim. We wi ll thus be 
prepared to see, from God's 
perspective, the immense work 
still lying ahead of us in our 
counlry. 

The new Adventist Seminary in Zaokskl, 100 miles south of Moscow. 

(*) Readers wishing to exchange 
correspondence in either Rllssian or 
English with Seventh-day Advenlist 
young men and women ill the 
Soviet Ullion may send their names 
and addresses to Harold and Rose 
Otis, 12501 Old Columbia Pike, 
Silver Spring, MD 20904, U.S.A. 
They will, ill tum, make them avail· 
able to Soviet Adventist youth. 

can't satisfy their requests. We 
must also find ways of developing 
publications to reach the non
Eu ropean minorities in our 
country. 

Is it fair to say that we are ex
periencing an Adventist peres
troika? 

Gerard Latchman, bom 111 

Mauritills, is a doctoral candidate in 
Ancient HistOlY at the Urriversite Lava', 
in Quebec City, Canada. 

Our young people would very 
much like to establish correspon
dence with Adventist youth who 
can wri te to them in e ither Russian 
or English.' 

Indeed. There is restructuring at 
the organizational level of our 
church in the Soviet Union. There 
are also plans under way to bu ild 
up our institutional base. But we 
especially need to reconstruct our 
own understanding of the Adven-

Sylvia Rasi is a graduate slUt/ent ill 
Applied Linguistics (I( Georgetown 
University, in Washington D.C. 

Letters 
Continued from page 4 

materialism, ethics, etc. TIle approach must not be simpl istic, but 
pract ica l and authentic. I'm looking forward to what DIALOGUE 
will bring in the future. 

Ron Pickell, Chaplain, 
Terrace House Adventisl Student Cenle r, 

Univ.ofTennessee 
KlloX'o'ille, Tennessee, U.S.A. 

facilitate Connections 
A publication such as DIALOGUE was a real need that should 

have been fulfilled much ea rlier, for the benefit of Advent ist slu
dents a ll over the world. Please find ways of helping us establish 
connect ions and friendShips with our counterparts through cor
respondence, student exchanges, international meetings, and other 
;)ctivi ties. 

Edu:l rd Stan, Hochschule fur Musik und Thealer 
Hannover, FED. REP. OF GERMANY 

Relieved and Encouraged 
I hnve been following the Chamberlain case si nce 1980 and 

wondering why God had a llowed this Adventist family to suffe r 
such bitter blows. Although some questions still remain, I was 
re lieved and encouraged to ge t such detailed report about their 
trngedy and vindication in DIALOGUE 2-1989 (Ine Chamberlai n 
Story~). We appreciate this magaz.ine. Keep it coming! 

Mrs.. C. N. Tyandela, Medical Univ. of Southern Africa 
Medunsa, REP. OF SOUTH AFRlCA 

Three Specific Suggestions 
I appreciate th e fact thnt the Adventist leadership has recognized 

the challenges that Advenlist studying and teaching in non Adven
tist campuses bring to the church-both in how best 10 minister to 
them and in how they may contribute to the life of the chu rch in the 
coming years. 

DIALOGUE is a smart looking journal that immediately con
veys the idea that care, at tention, and even considerable c)(pense 
have becn devoted to th is sector of ou r membership. As I read iI , 
three ideas came to mind. 

Our effort to get them on-boa rd with the church will be more ef
fective if we have them on-boa rd for thc effort. AMiCUS and 
DIALOGUE could be strengthened if the insights, contributions 
and energies of these st ud ents and faculty members would be e rfe c
tively incorporated. TIley need a voice and a chance to be heard, 
and they want to hear from each other. 

We tcnd to fill our committ ees and magazines with the voices of 
men. Women students and tho.c;e who are now working as profes
siona l women find th emselves accepted evel)'\"'here else, but feci 
silenced and marginalized in the church. Keep this in mind as you 
appoint newcommillee members and seek authors fo r future issues 
of DIALOGUE. 

We rely almost excl usively o n church employees and neglect the 
tremendously rich resources of our laity. Adventist profes.c;ors 
working on nOn Adventist campuses understand Ihe Sil ulllion o r 
today's students better than anybody else in the chu rch. Adm it to 
your circle of planners and contributors people who corne with 
fir-H-hand knowledge of life on the many campuses accross the 
country-campuses that may truly be our last ~dark coun ties' and 
"unentered territories." 

Iris Tvf. "oh 
Bloomington, Indiana, U.S.A. 

Letters 

OiALOGUE welcomes letters from iis readers. Please 
limit Your ·comments to 200.words and address them to: 
DIALOGUE Letters, . 12501 Old Columbia Pike, Silver 
Spdiig.MO 20904, U.SA.Ifse/eCted for t"issection,your 
letler may be edited for purposes of clarity or space. 

DIALOGUE 1 - 1990 11 



Science and Religion 
Two Approaches to Understanding Reality 

In 1962 Thomas S. Kuhn wrote a 
book, The Strocture of Scientific 

Revolutions, that has been charac
terized as "the most influential 
book on the nature of science yet 
to be published in the twentieth 
century."1 To facilitate his discus
sion of how science is done and 
how scientific progress happens, 
Kuhn introduced the concept of 
"paradigm" or "scientific world 
view." His analysis suggested that 
science is a human endeavor in
volving metaphysical commitments 
and value judgments that depend 
on community consensus. 

The religious community has 
also been analyzed in terms of 
paradigms. The social, subjective, 
and value elements allowed by 
Kuhn seem to make room for such 
a discussion. This in turn seems to 
reinforce some of the characteris
tics of the scientific community, 
encourage dialogue between these 
communities and may provide 
guidelines for the integration of 
faith and learning. 

We will review characteristics of 
Kuhn's paradigm and then con
sider its extension to religion or 
theology. This will allow us to 
compare and contrast science and 
religion, to note some similarities 
between them, and to highlight 
some distinctive differences that 
seem to be associated with their 
metaphysical assumptions and 
epistemological emphasis. 

Kuhn's Paradigm 

In elaborating and refming the 
meaning of paradigm, Kuhn 
characterized it as consisting of 
symbols (such as equations and 
definitions), metaphysical beliefs 
(the nature of reality), values 
(simplicity and consistency, for ex
ample), and exemplars (problems 

12 

Bill Mundy 

and examples in textbooks or 
laboratory experiments).2 These 
exemplars serve to initiate the stu
dent into how to do science and 
eventually determine the way the 
scientist sees the world. Thus, ac
cording to Walsh and Middleton, 

the paradigm functions as the 
scientists' conceptual frame
work . . . It provides the 
criteria by which theories are 
judged, evidence is deemed 
admissible, the nature of the 
demonstration is determined, 
and the elements of a true 
conclusion are constituted? 
So it is shared paradigms that 

create the scientific community, 
which has common assumptions 
and channels of communication. A 
paradigm thus colors the scientific 
assumptions about the kinds of en
tities that exist (metaphysics) and 
the appropriate methods of in
quiry (epistemology). 

Kuhn departs from traditional 
science by (a) making values an 
important component of the 
paradigm, thereby planting human 
subjectivity fIrmly in the center of 
science,4 and (b) by letting the 
validity of a theory reside in the 
judgment of the scientific com
muni7 rather than in "objective" 
rules, thereby introducing a 
strong social dimension into scien
tific knowledge.6 He sees science 
as a decidedly human pursuit. In 

Kuhn plants 
human subjectivity 
firmly in the center 

of science. 
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fact, Kuhn states in the postscript 
to the second edition of his book 
that, if he were writing the book 
again, he would "open with a dis
cussion of the community struc
ture of science"? For, he argues, 
scientific advances happen in a 
community that 

transmits demands and 
aspirations not fully reducible 
to rules; its members absorb 
them 'often without quite 
knowing' what their content is. 
[It] . . binds its members 
together by influences and 
engagements which it is dif
ficult for strangers to ascer-
t 

. 8 am. 
This subjectively developed 

paradigm filters what we see and 
know, which in turn shape our 
paradigm. However, science's 
claim of objectivity is validated by 
its success in predicting natural 
phenomena. This is shown by the 
extent to which we are able to 
manipulate and explain nature.9 

The objectivity and rationality of 
science are maintained because 
the work and judgment of the 
scientist must be defended before 
the scientific community. 

Thus the concept of objectivity 
is reformulated in terms of inter
subjective testability by which we 
mean an evaluation of a theory 
carried on by the judgment of 
scientists as responsible people. A 
second aspect of the ideal of ob
jectivity is universality, a commit
ment to be led by the evidence in 
spite of our personal preferences 
and to subject our results to criti
que by the community.10 

But there is a stubbornness in 
reality that does not let us mold it 
arbitrarily. Although our percep
tion is shaped by paradigms, we 
are limited as to how much we can 



flex empirical data. Experimental 
evidence, including accurate pre
diction, is among the universal 
values used by paradigms in as
sessing a theory.ll In fact, this 
built-in commitment of a para
digm to an empirical epistemology 
can bring about the demise of the 
paradigm itself. 

As an illustration of a scientific 
paradigm, consider Newtonian 
mechanics: 
• Symbolic generalizations: math

ematical equations such as 
Newton's second law, F = ma 

• Metaphysical commitments: 
matter in deterministic motion, 
absolute space and time 

• Values: accuracy of prediction, 
measurability of results, observ
able subject matter 

• Exemplars: scientific problem
solving techniques displayed in 
Newton's work 

Its exemplars have been 
elaborated by standard examples 
and problems in textbooks and by 
lab activities such as free fall mo
tion, swinging pendulums and 
planetary orbits. Its metaphysical 
commitments have a characteristic 
typical of all scientific disciplines 
today: a naturalistic metaphysics. 
Its values required accurate 
predictions; this eventually spelled 
its downfall and replacement by 
Einstein's theory of relativity. 

Religious Paradigm 

In seeking to ascertain the com
ponents of a religious paradigm, 
we note that the church certainly 
has its symbols - the cross and the 
sacraments, for example. 

Experiences common to the 
Christian tradition include awe, 
reverence, supernatural en
counters, moral obligation, con-

. d cil·· 12 I versIon, an recon latton. n 
fact, Polkinghorne suggests that 
"one of the strongest indicators of 
the validity of the claim that 
religion is in touch with reality is 
provid

f 
ed in the. unaliversal. char~f3 

ter 0 the mysttc expenence. 
These experiences have metaphysi
cal implications, suggestions of a 

A paradigm colors 
the scientific 

assumptions about 
the kinds of 

entities that exist 
and the 

appropriate 
method of inquiry. 

transcendent reality, a super
natural element. Also, some of 
these experiences implicitly in
volve an intuitive element, suggest
ing a characteristic of the epis
temology that is to be used. 

Values that could characterize 
the theological enterprises are 
coherence (the doctrines should 
fit together), economy and ade
quacy (the Great Controversy motif 
perhaps qualifies), relevance (a 
connection between theology and 
religious experience), and fruitful
ness ("by their fruits you shall 
know themy.14 The intersubjec
live use of these values could 
provide the basis for rationality in 
religion. They would limit the 
range of acceptable models used 
in interpreting the experience of 
the religious community. 

Finally, Christ would be the nor
mative exemplar; Scripture con
tains the examples. For Seventh
day Adventists, Ellen White would 
serve as an additional exemplar. 

Barbour proposes that ex
perience should provide similar 
control over a religious paradigm, 
just as empirical data does for a 
scientific paradigm.15 Unfor
tunately, this personal experience 
is not subject to verification or fal
sification in the same way as em
pirical data. Experience does not 
offer the predictive skills of 
science. Rather, Polkinghorne 
suggests, the theologian (the prac
titioner in the religious com
munity) directs our attention to 
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f . 16 patterns 0 expenence. 

Contrasting Religious 
and Scientific Paradigms 

We conclude that formally it 
seems to be possible to analyze the 
religious community and the dis
cipline of theology in terms of the 
concepts of Kuhn's paradigm. 
However, some do not feel com
fortable with some of the implica
tions of the suggested parallels. 
One could argue, for example, that 
revelation, not community values, 
should provide the criteria for 
evaluating beliefs, that Scripture, 
not experience, should serve as the 
norm for truth, and that historical
ly the community is called and led 
by God (Abraham, the Exodus, 
Christ's selection of the disciples) 
rather than the community choos
ing and developing a paradigm. In 
short, it is God that takes the in
itiative' not the community of 
believers. 

We have already alluded to the 
fact that religious experiences sug
gest the transcendent and super
natural. Christians acknowledge 
the existence of a transcendent 
God who is able to act in super
natural ways (miracles, for ex
ample). This is in distinct contrast 
to the naturalistic metaphysics 
normally assumed by the current 
paradigms of science. As George 
Knight says: 

Christianity is a supernatural 
religion, and it is thoroughly 
antithetical to all forms of 
naturalism, to those . . . 
schemes of thought which do 
not place God at the center of 

h . 17 the uman ... expertence. 
It may clarify this contrast to say 

that in the natural sciences we are 
concerned with entities that in 
some sense we transcend, whereas 
in our religious experience we are 
seeking to relate to that which 
transcends us. 18 

As mentioned above, some of 
the values shared by religious 
communities suggest an intuitive 
epistemology. In addition., the 
Christian paradigm includes 
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revelation, which can be formally 
identified with the epistemological 
categories of intuition and of wit
ness or testimony. Again from 
Knight: 

For the Christian, the Bible is 
the foremost source of 
knowledge, and the most es
sential epistemological au
thority. All other sources of 
knowledge must be tested and 
verified in the light of Scrip
ture.19 

So while a religious epistemol
ogy may include empiricism based 
on experience and reason, the 
categories of witness and intuition 
are important also. By contrast, 
while science makes use of witness 
Gournal articles and society meet
ings) and intuition (the creative in
sight or sudden inspiration), the 
epistemological emphasis is on 
sense-data and reason. 

Conclusion 

It has been our purpose to com
pare and contrast scientific and 
religious paradigms and their com
munities. Similarities include the 
possibility of analyzing both in 
terms of the formal components of 
a paradigm, the essentiality of 
community to both traditions, and 
the importance of intersubjective 
testing and universality, along with 
data and experience, to foster "ra
tional objectivity" in both com
munities. However, for conserva
tive Christians for whom the Bible 
is foundational, God takes the in
itiative in developing the com
munity and experience is eviden
tial, not normative. 

Other distinctions between 
scientific and religious paradigms 
are due to fundamental differen
ces in metaphysical positions 
(natural vs. supernatural), focus 
(the transcended vs. the transcen
dent), and epistemological em
phasis (empirical and rational vs. 
testimony and intuition). These 
differences suggest a "vertical" 
dimension of reality to which 
religion must relate in addition to 
the "horizontal" level to which 
science limits itself. 
14 

In the natural 
sciences we deal 
with entities that 

we transcend, 
but in our religious 
experience we seek 

to relate to that 
which transcends 

us. 

Polkinghome, a professor of 
theoretical physics and a vicar in 
the Anglican Church, aptly sum
marizes our discussion: 

Theology differs from science 
in many respects, because of 
its very different subject mat
ter' a personal (transcendent) 
God who cannot be put to the 
test in the way that the imper
sonal physical world (which 
we transcend) can be sub
jected to experimental en
quiry. Yet science and theol
ogy have this in common, that 
each can be, and should be, 
defended as being investiga
tions of what is, the search for 
increasing verisimilitude in 
our understanding of reality.20 
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A Reason to Believe 
How to Share Christianity in an Academic Environment 

A college student who grew up 
I-\.in the Adventist Church once 
said to me, "I believe in unbelief." 
Another Christian student attend
ing a state college confided in me, 
"I'm going through a crisis. I 
wonder if God even exists at all. 
I'm wondering if I even want to be 
a Christian." Another person that I 
have now been studying the Bible 
with for almost two years said 
shortly after we began, "These les
sons would be fme, Jerry, but frrst 
you have to convince me that God 
even exists." 

These examples are not unusual 
for a pastor working in a church 
around public colleges and univer
sities. In an academic environment 
where the majority of people 
believe that everything is relative, 
and that there are no good eviden
ces to support the claims of Chris
tianity, the issue is not What you 
believe?, but rather Why do you 
believe at all? 

Unfortunately, many students 
have never questioned their un
belief. Often, statements such as 
the first I quoted above are due to 
disillusionment with organized 
religion. Sometimes they reflect a 
defense mechanism used by stu
dents to rationalize their chosen 
lifestyle. It may be an expression 
of alienation, a way of saying, 
''There is nobody in the universe 
who really cares." Actually, most 
students have never bothered to 
search out their reasons for un
belief. They have never asked the 
right questions. 

I wish there were hordes of stu
dents banging on the church's 
doors, desperate to fmd answers, 
but such is not the case. There are, 
however, students with a void in 
their lives. Those of us who study 
and work in an academic environ
ment must fmd the answers that 

Gerald Connell 

help students to consider Chris
tianity as a reasonable belief op
tion. Apologetics provide answers. 

Below is an outline of the 
processs through which I often put 
students who want a reason to 
believe. 

The Case for Belief 

First: Establish the Implica
tions of Unbelief 

When a student tells me he 
believes in unbelief, I suggest that 
he may not have thought through 
the consequences of unbelief. I 
ask him to tell me the speed of 
light. He may give me a curious 
look while rattling off the num
ber -186,000 miles per second. 
That means light travels more than-
5 trillion, 865 billion miles per 
year. Next, I graphically describe 
the magnitude of the universe. 
Astronomers tell us that we can 
see 10 to 15 billion light years into 
outer space. In that space are an 
estimated 10 billion galaxies. In 
our one little galaxy, with a 
diameter of 100,000 light years, 
whirl 100 billion stars. I say, "You 
know, the universe is very big. 
Planet Earth is only a little speck 
in a giant cosmos. Do you agree?" 
Students always say Yes. 

Then I suggest that within the 
massive universe is one planet in
habited by more than 5 billion 

Most students have 
never bothered to 
search out their 
reasons for un

belief 
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people, of which he is one. There 
are 5 billion who don't know or 
care that he exists. Within 50 years 
after he dies only a handful will 
remember that he ever lived and 
breathed. 

I sum up by saying, "By your un
belief you are saying that you ac
cept the fact that you have come 
from nowhere and that you are 
going nowhere. You are merely 
taking up a small amount of space 
and time with an existence that 
will very likely be of no conse
quence. You are embracing the 
idea that within a relatively short 
period of time after your death 
most people will have forgotten 
you. And it all really doesn't mat
ter, because you are merely a 
speck of animated dust in a gigan
tic universe." 

The reponse is usually, "That 
doesn't sound so good. I'd never 
really thought about it that way." 

Second: Establish the Pos
sibility of the Existence of God 

I ask the student if he would be 
willing to make a wager. (It's 
called Pascal's Wager.) I ask if he 
would grant that there is a SO/50 
chance that God exists. I suggest 
to the student that he cannot 
prove that God doesn't exist, 
hence the SO/50 chance. Since 
there is a 50 percent chance that 
God exists, no reasoning person 
violates logic by making either 
choice. The decision should be 
made then on what is pragmatic
how to maximize one's happiness. 
If God exists, you gain everything 
by belief and nothing by unbelief. 
If God does not exist, belief will 
bring you no worse destiny than 
that for millions who choose un
belief. Therefore, belief is the only 
prudent choice. 

Third: Establish Further 
Reasons for Belief in God 
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I then outline for the student the 
four traditional arguments for the 
existence of God. (These argu
ments are expanded in Apolo
getics, by William Lane Craig.) 

A. The Ontological Argument. 
Something must exist that is 
greater than what the human mind 
can conceive. God is therefore the 
greatest conceivable being. 

B. The Cosmological Argument. 
Anything that comes into exist
ence has a cause. Something ex
ists; therefore, there is a first 
cause. As Aquinas said, "Anything 
that is in motion is being moved by 
something else. Nothing can be 
self-caused since nothing can be
stow itself into existence." Leibniz 
stated it well when he asked, 'Why 
does anything exist at all; why does 
the universe exist?" 

c. The Teleological Argument. 
This is the principle of order. Any 
product is the result of a producer. 
The magnificent structure of the 
universe testifies to a divine desig
ner. 

D. The Moral Argument. Since 
there is an ultimate good, some
thing or someone must embody 
the ultimate good. In society we 
see a gradation of values. Some 
things are better, truer, and 
nobler; therefore, something or 
someone that is best, truest, and 
noblest of all must exist. That is, 
God. 

Fourth: Demonstrate How God 
Reveals Himself to Man 

Since there are reasons to 
believe that God exists, one is able 
to go another step. As the embodi
ment of the good, it is reasonable 
that God would communicate with 
human beings. The question is, 
How would he accomplish this? 
God communicates with humanity 
in two basic ways. 

A. Through natural revelation. 
Psalm 19: 1 says, "The heavens 
declare the glory of God. n I ex
plain to the student that God has 
revealed himself to us through na
ture. He transcends nature. In 
Romans 1:19, 20 Paul declares 
that God speaks to all people in 
every era through the things he has 
made. 
16 

It really doesn't 
matter because you 
are merely a speck 
of animated dust 

in a gigantic . unzverse. 
B. Through supernatural revela

tion. Hebrews 1:1 tells us that God 
revealed himself to a particular 
people at a particular place in a 
particular cultural setting, cul
minating in the revelation of 
Christ. 

Once the possibility of God 
communicating with human be
ings has been established, I spend 
a significant amount of time on a 
variety of important issues: the 
credibility of Scripture, the fac
tuality of Christianity, the his
toricity of Christ, the claims of 
Christ, Christ as the fulfillment of 
prophecy, and the case for the 
resurrection. Each of these issues 
has its own particular line of 
evidence and reasoning, some of 
which appears summarized below. 

Revelation and History 

Building the credibility of the 
Scriptures can be done by sharing 
briefly the history of the Bible. I 
mention, for example, the fact that 
the Bible was written over a 
period of 1,500 years by 40 authors 
from a variety of walks of life, both 
educated and uneducated. These 
people lived in three continents, 
and wrote in three languages: 
Hebrew, Aramaic, and Greek. I 
point out that the Scriptures have 
a common theme and demonstrate 
agreement even though a wide 
variety of topics are discussed. 
Josh McDowell writes insightfully, 
"It is difficult now to take even 10 
people writing at the same time 
and have them all agree on some
thing." To have 40 authors write 
over a period of 1,500 years and 
agree is even more miraculous. 
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I discuss the findings of the 
Dead Sea Scrolls. I show how they 
help to build confidence by show
ing us that Scripture manuscripts 
hidden for nineteen hundred years 
are essentially the same as what 
we have now in translation. A 
university student needs to see 
how sacred the Scriptures were to 
the Jews, and how carefully they 
preserved the sacred texts, which 
were for them the very words of 
God. Once a student believes that 
the Scriptures can be trusted, it is 
easy to build a case for the histori
cal factuality of Christianity. 

Clark Pinnock of McMaster 
University is convinced that Chris
tianity is fumly founded in history. 
He writes that "the facts backing 
up the Christian claim are not a 
special kind of religious fact. They 
are cognitive informational facts 
upon which historical, legal and 
ordinary decisions are made." 
Again he states, "The facts of the 
Christian faith cannot be set aside 
because of a philosophical a priori 
that presupposes the nonexistence 
of God, the impossibility of 
miracles, or the historicity of the 
resurrection" (quoted in Mc
Dowell, Evidence that Demands a 
Verdict). A student must have a 
sense of the methods behind the 
writing of accurate history. The 
historian's task is not to construct 
history from presuppositions, but 
to let the evidence speak for itself. 

The New Testament authors 
themselves provide a powerful wit
ness for the historicity of Christ. 
Matthew, John, and Peter were 
disciples of Jesus. Matthew was 
known in the early church as the 
authority on Jesus. J obo, a disciple 
from Jesus' inner circle, wrote his 
Gospel and Epistles so that we 
would believe (John 20:31). He 
tells us categorically that the 
Christ which he proclaims is some
one he has seen and touched (1 
John 1:1-3). Paul tells us in 1 
Corinthians 15:6-8 that after the 
resurrection of Christ, more than 
500 people saw him. As the 
apostle Paul stood before Festus 
witnessing of Christ, he said, 
"What I am saying is true ... The 



king is familiar with these things, 
and I can speak freely to him. I am 
convinced that none of this has es
caped his notice." 

Some people may doubt these 
historical accounts. Personally, I 
find it inconceivable that a book 
that teaches strict honesty could it
self be based on lies. All Christians 
need to remember that believing in 
Christ costs something. It is dif
flcult to imagine the disciples 
giving up their lives for a myth or a 
lie. 

The early church fathers are a 
good source to use in de~onstrat
ing the historicity of ChriSt. They 
wrote about Jesus and quoted ex
tensively from the New Testament. 
J. Harold Greenlee says that "the 
quotations of the Scriptures in the 
works of the early Christian 
writers are so extensive that the 
N.T. could virtually be recons
tructed from them without the use 
of New Testament manuscripts" 
(quoted by Josh McDowell. in 
Evidence that Demands a Verdict, 
p. SO). In fact, the church fathers 
of the fust centuries after Christ 
quote the New Testament 86,489 
times. 

Historical records refer to Jesus. 
Writing of the reign of Nero, Cor
nelius Tacitus, the son-in-law of 
the governor of Britain in A.D. 80-
84, referred to Nero's persecution 
of Christians, the followers of 
"Christus" the religious founder , . 
who was put to death by PontIus 
Pilate, procurator of ! ude.a. Th~
Ius the Samaritan, a histonan wnt
ing in A.D. 52-54, tried to explain 
away the darkness at the 
crucifixion of Christ as a natural 
phenomenon by suggesting that it 
was a solar eclipse. 

All this evidence reinforces F. F. 
Bruce's statement: "Some writers 
may toy with the fancy of a Christ 
myth. But they do not do so on the 
ground of historical evidence. The 
historicity of Christ is as axiomatic 
for an unbiased historian as is the 
historicity of Julius Caesar" 
(quoted by McDowell, Evidence, 
p.81). 

The well-known biblical scholar 
John Warwick Montgomery says, 

It is difficult to 
imagine Christ's 

disciples giving up 
their lives for a 
myth or a lie. 

IIWhat then does the historian 
know about Jesus Christ? He 
knows fust and foremost that the 
New Testament documents can be 
relied upon to give an accurate 
portrait of.him. He also ~ows ~hat 
this portratt cannot be rabonalized 
away by wishful . ~nk~ng, 
philosophical presuppoSltionalism 
or literary maneuvering" (quoted 
by McDowell, Evidence, p. 81). 

The Claims of Jesus 

Once the historicity of Christ is 
established, I then examine the 
person and claims of Christ. 
Among the major personalities of 
history, Jesus was unique in his 
claims. In the pages of the gospels 
we see Jesus making startling 
statements. People whom he spoke 
to realized there was something 
different about him. IIHe spoke 
with authority" and not as other 
men taught (Matthew 7:29). ~n an 
authoritative manner he clatmed 
the following: . . 
• His word was more authontatlve 

that Moses'. Jesus said, "You 
have heard that it was said . . . 
But I teU you" (Matthew 5:21, 
22). 

• He was equal with God the 
Father: "The Father and I are 
one" (John 10:3O-33). He also 
said, "He who has seen me has 
seen the Father" (John 14:9). 

• When asked under oath if he 
was the Christ, the Son of the 
Blessed One, he said, "I am" 
(Mark 14:61-64). 

• He stated that our eternal life 
depended on our belief in him. 
"Now this is eternal life: that 
they may know you, the only true 
God and Jesus Christ whom you 
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have sent" (John 17:3). He also 
said, "He who believes in me has 
eternal life" (John 17:3). 

• He said that no one comes to 
the Father except through him 
(John 14:6). 

• He claimed that all judgment 
was given to him (John 5:22). 

• He forgave a person of his sins, 
thereby claiming the power to 
forgive sins- a privilege granted 
only to Deity (Luke 5:20-22). 

• He taught that he should receive 
the same honor himself as that 
given to God the Father (John 
5:23,24). 

• He accepted worship as God 
(Matthew 8:2, John 9:35-39, 
Matthew 14:33). In contrast, 
Peter rebuked Cornelius when 
he fell down at his feet adoring 
him (Acts 10:25-26). 
When the evidence is presented, 

only two choices are apparent
either Jesus' claims are false or 
they are true. If they are false, then 
he was a deceiver and a truly evil 
man. No good person would make 
Jesus' claims if such claims were 
false. 

Jesus fulfilled more than 60 
prophecies in his lifetime - 29 of 
them in the last 24 hours before 
the crucifixion. (Josh McDowell's 
book Evidence That Demands a 
Verdict has an excellent section 
that lists these prophecies and 
shows how they were fulfilled.) 
Go through these prophecies one 
at a time and show prophecy and 
its fulfillment. When students un
derstand that Jesus had no control 
over events in his fmal hours, and 
thus could not have manipulated 
them to fulfill prophecy, this has 
an amazing impact on them. 

Finally, beyond the startling 
claims and the prophetic fulfill
ments, the major evidence that 
proves the divinity of Christ is the 
resurrection. This last piece of 
evidence involves extensive docu
mentation, for which we have no 
room in this short article. I recom
mend three books on this topic: 
The Resurrection Factor, by Josh 

Please tum to page 31 
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PROFILE 

Luis G. Cajiga 

Luis Gcrm~n Cajiga is a renowned 
Puerto Rican artist whose paint

ings, Iinocuts, and silk-screen prints 
have been exhibited in the best gal
leries of the Americas, Europe, the 

HOW did you discover and 
develop your artistic talent? 

Drawing and painting fascinated 
me from childhood. Our house in 
Quebradillas was humble, and I 
soon covered all the cardboard 
walls with drawings. While in 
grade school I received en
couragement to develop my talent, 
but there were no art teachers in 
my hometown. On the off chance 
tbat I might be successful, I wrote 
to tbe wife of the Governor of 
Puerto Rico, and she asked me to 
come to San Juan for an interview. 
When Mrs. Munoz learned that I 
had no relatives in the capital, she 
invited me to stay at the governor's 
residence for two years while I 
studied graphic arts with the best 
Puerto Rican artists in a govern
ment-sponsored studio. Later I 
learned other techniques -lino
cuts, watercolor, oil, and acrylic
but silk-screen prints have re
mained my favorites. 

Why do you draw and paint? 
Obviously, because I like it very 

much! Art has also allowed me to 
support my wife, raise our 
children, and provide them with a 
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with a Puerto Rican Artist 
Soviet Union, and the Far East. His 
favorite subjects arc the people and 
places of his nalive island. He has also 
done portraits of famous figures such 
as Gandhi, Picasso, Schweitzer, and 
Casals, as well as religious paintings 
that reveal a rich spiritual life. 

Cajiga was born in the hill country of 
Pueno Rico. As a young man he 
moved to San Juan, the capital, where 
he studied wilh leading graphic artists. 
In 1955 he joined the Sevenlh-day Ad
ventist Church. Military service look 
him to the Canal Zone in Panama, 
where he served as a medic. In 1975 he 
earned his master of arts degree in 
counseling and guidance at the Inter
american University of Puerto Rico. 
He has published several books of 

stable borne. I am one of the few 
artists in Puerto Rico who bas 
been able to earn a living from his 
art. Beyond this, I want to preserve 
a record of some of our traditional 
customs, human types and colorful 
neighborhoods, which are rapidly 
disappearing, displaced by our 
new synthetic culture. 

Which is your own favorite work 
of art? 

That's a hard queslion for an 
artist. Among the si lk-screen 
pieces, I like one I did in 1%1. It 
depicts a fruit peddler such as 
were common when I was young. I 
soon sold all 100 prints and I 
reccnlly learned that one of those 
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verse in Spanish as well as studies on 
biblical LOpics. 

* In Old San Juan, at a stone's-throw 
from the port, Luis Cajiga has opened 
a gallery where he painls and exhibils 
his work. Thedaywevisiled his studio, 
a fine drizzle had turned the cobbles
tone streets into broken mirrors and 
softly brushed Ihe bright colors of Ihe 
buildings. 

Cajiga welcomed us wilh open 
arms. Here was a man full of life, wilh 
a broad smile, sparkling eyes, and 
hearty laugh. We found a quiet spol 
in the studio, away from the lourisls 
and buyers, and began our visil. 

prints, which originally had been 
bougbt for $25, had been sold for 
$2,000. Imagine! Another favorite 
of mine is entitled "Peace. II It 
shows Jesus, with outstretched 
arms, letting a dove ny away free. 
The truth is that I like just about 
everything I have done! 

How did you first come in con
tact with Seventh-day Adventists? 

A literature evangelist came to 
the home where I lived with my 
parents. Providentially, he also 
had artistic inclinat ions, and soon 
we became well acquainted. After 
studying the Bible with him, I felt 
that God was calling me to make a 
commitment and begin a 'new life. 
In 1955, together with 700 other 
men and women, I was baptized in 
the sea and became a member of 
the wonderful Seventh-day Adven
tist family. 

What changes did you then ex
perience? 

I was 21 years old at the time, 
and some of my friends warned me 
that religion would stine my 
creativity. On the contrary! That 
same year my art work was ex
hibited for the Iirst lime. Since 
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then my works have become in
creasingly appreciated at home 
and abroad. I have done more 
than 300 original silk-screen 
pieces of which more than 35,000 
prints have been sold. My faith has 
given me a totally new approach to 
life. The love that God planted in 
my heart inspires my deep love for 
the people and places of my 
homeland. I was quite sickly in my 
youth, but as an Adventist I 
learned to take good care of my 
body. All that I am and everything 
I have achieved lowe to God's 
goodness and to the nurture I 
received from his church. 

How do you share your faith 
with others? 

The people that take time to ex
amine my work almost inevitably 
notice something different - a 
spiritual dimension - and begin as
king questions. When they visit my 
gallery, they notice a sign that indi
cates that we are closed on Satur
days, honoring God's command
ment. Most of the books I have 
written deal with Bible subjects 
and present various aspects of my 
beliefs. They have been distributed 
by the thousands in several edi
tions. For six years I was also the 
host of a television program in 
Puerto Rico that sought to im
prove the life of my people in all 
its dimensions. Eleven years ago I 
became a self-supporting evan
gelist and have lectured in many 
places in the Caribbean and in the 
United States. Lately I have been 
conducting evangelistic series on 
the book of Revelation, studying it 
as God's message of encourage
ment for our time. In my public 
lectures I uplift Jesus as Saviour, 
present the Bible as God's Word, 
the Seventh-day Adventist Church 
as the people God has chosen to 
proclaim the truth about his 
character, and the second coming 
of Christ as the only true hope for 
humanity. 

How do you find time to do all 
that and remain active as an art
ist? 

(Cajiga laughs.) I have dis
covered that if you budget your 
time, you can do many things-

paint, study, pray, exercise, write, 
travel, preach. I have chosen God 
as my only Partner, and I know 
that as I devote time to serve him, 
he always takes good care of my 
other business. 

What advice would you give to 
an Adventist young man or 
woman who has discovered that 
he or she has artistic abilities? 

If God has given him talent in 
any of the arts, he must develop it, 
studying, learning, practicing it to 
the best of his ability. He needs to 
resist the temptation to bury his 
talent and simply go after money. 
Art, for the Christian, is a sacred 
trust that must be exercised to 
glorify God and to ennoble other 
human beings. 

What gives you the most satis
faction as a Christian? 

My greatest joy comes from 
leading others to accept Jesus as 
Saviour, and to begin seeing 
evidences of true conversion in 
their lives. I also enjoy reviving the 
faith and commitment of my fellow 
believers whose faith has become 
cold. Those miracles of the Holy 
Spirit really excite me! In addition, 
my wife and I are happy to see our 
son and daughter establishing 
their families, being successful in 
their careers, remaining faithful to 
the Lord, and making us proud 
grandparents. 

And as an artist? 
It delights me to see how many 

people truly enjoy my art. I thank 
God every day because, even 
though I may not be Puerto Rico's 
greatest living artist, I am never
theless one of the best known and 
one of the most appreciated by the 
common folk. There are, of 
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course, well-to-do people who 
have assembled collections of my 
work. But it always thrills me to 
see how humble people, who can 
ill afford an original piece of art, 
have bought a print or a reproduc
tion of one of my paintings and 
hung it in a prominent place in 
their homes. It makes me feel as if 
they had brought me very close to 
their own hearts. 

* 
We stop our recorder and bid our 

artist brother Goodbye. The tropical 
sun Is beginning to break through 
the drizzle. and its rays dance on the 
leaves. As we step out onto the 
street, we catch a glimpse of a large 
portrait of Albert Schweitzer that 
hangs In the gallery and read the 
quotation that the artist has In
scribed on it: liTo be religious means 
to be truly human." That seems a fit
ting motto for Cajiga's vibrant Chris
tian life. 

Humberto M. Rasi 

A Luis Cajiga Portfolio 

Four reproductions of Luis 
Cajiga's art are included as a 
DIALOGUE supplement, 
courtesy of the artist: 

• "EI Cuatrista" (The Cuatro 
PI'!Yer), silk-screen No. 30, 
1970 

• "Sandy," silk-screen No. 62, 
1973 

• "Escalerilla del Hospital" 
(Little Step.ped Pathway by 
the Hospital), silk-screen No. 
6,1974 

• "Iglesia de San Jose" (San 
Jose Church), silk-screen No. 
4,1980 
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PROFILE 

Jennifer Knight 
Dialogue with a State Government Consultant in Australia 

J cnnifer Anne Elizabeth Knight 
was born into a Sevcnlh~day Ad

ventist medical family in Sydney, 

J cony, please share with us ~, 
little of your background. 

I am a fourth-gener ation Adven
tist, with a rich heritage of Adven· 
tism on both sides of my family. 
Several in the family were 
denominationally employed - one 
of my grandfathers, Pastor A. W . 
Knight, was hospital chaplain at 
the Sydney Sanitarium and Hospi· 
tal for more than 25 years. 

What was it like [or you to move 
from an Adventist high school to 
the sL.'lte university? 

Sydney Adventist High School 
had about 350 students when I was 
there. It was a huge shock to move 
from a classroom of 24 to lecture 
theatres for more than 1,000 stu
dents at the University of New 
South Wales. 

What did you study thcrc'! 
I took a three-year arts degree 

program, but I interrupted it in the 
last year and went as a student 
missionary to Indonesia. 1 worked 
in Manado on the island of 
Sulawesi, where I taught in the 
English Language School spon
sored by the Far Eastern Division. 
I taught there for one academic 
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Australia. Her undergraduate work. 
was completed at the University of 
New South Wales, along with teacher 
cert ification accomplished in the State 
of Western Australi a. She studied in 
the School of Public Health at Lorna 
Linda University, California, and 
earned her Ph.D. at Macquaric 
University in Sydney. In 1988 she 
married James Smith, an administra
tive officer in the Department of Cor
rective Services for the State of New 
South Wales. 

Jennifer is a cheerful person whose 
vibrant enthusiasm for life and people 
has given her a wide group of friends. 
She has exceptional organizational 
ski lls and enjoys using these in her 
professional work and in her zestfu l 

year and completed my university 
work upon my return to Australia. 

Later you spent two years in the 
U.S.A. rught? 

Yes, I studied a Master's of 
Public Health at Lorna Linda 
University and enjoyed the time I 
spent in that community. Then I 
returned to Australia and lectured 
in health education for 18 months. 
H owever, I realized that I needed 
to upgrade my qualification so 
that I would be accepted in the 
Australian system. 

What was the topic or your dis
sertation? 

My thesis examined education 
throughout Asia and the Pacific. 
In particular, I looked at the 
policies of educational systems 
and analyzed them for a variety of 
factors. 

After the university, where did 
you work? 

I completed my studies in 1987 
and worked as a consultant wi th 
the Australian Federal Aid Agen
cy-an arm of the Australian 
government responsible for giving 
aid to developing countries. I 
travelled extensively through the 
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involvement with church activities. 
She is proud of being a woman, and 
gives energet iC support to the AI:,
sociation o f Adventist \Vomen. 

Friends test ify to her loving warmth 
evidenced in her spont aneous Chris
tian actions. She may arrive unan
nounced, early one morning, to bring 
breakfast for a person in distress. 

Whether she is lecturing on nutri 
tion to couples, experiencing Sabbath 
worShip, planning a retreat for 
women, fcllowshiping with family and 
friends, or researching for her con
sultative work for the state govern
ment , Jenny Knight is relishing the 
challenge of using her energies for the 
glory of God. 

South Pacific region, and my 
reports had an impact on 
Austral ia's funding in the area. 
Then I picked up a consultancy 
with the Ministry of Transport and 
after one year there, 1 commenced 
work in the New South Wales 
State Parliament, in the Upper 
House. I am one of two consult
ants on a task force looking at 
state development. "Ve are given 
inquiries by Parliamen t and it is 
my responsib il ity to prepare 
reports and policy recommenda· 
tions in response to th em. It is fas
cinating to be involved at this level 
of government and to see changes 
that have occurred because of our 
work. 

For an Advcntist in Australia, 
your position is unique. 

Yes, I do not know of any other 
Adven tists involved in parliamen
tary work. 

Your resear'eh skills al'c invalu
able in the wOI'k you have been 
doing. What about your · en
deavors for the church? 

The South Pacific D ivision of 
the Seventh-day Adventist Church 
has es tablished a seri es of task for· 



ces that are looking at various 
practical ways that the Adventist 
message can be presented to 
secular people. They are recogniz
ing that traditional evangelism 
hasn't always been successful, par
ticularly with the secular mind. 
The task force that I am heading is 
looking at the ways Adventist busi
ness and professional women can 
effectively minister to their non 
Christian colleagues. We have 
defined the word "minister" in a 
very broad way and in fact it may 
not always be in a purely religious 
sense. 

Not necessarily giving Bible 
studies? 

Initially it may not be giving 
studies, but it may lead to giving 
Bible studies. As part of our work 
we have surveyed 430 Adventist 
business and professional women 
in both Australia and New 
Zealand. We have received a very 
good response. Many of the 
women have given practical sug
gestions for ways in which they 
want to be involved. They have 
also identified the resources they 
need to be able to accomplish 
their goals. 

And this is something you are 
doing in your spare time. 

Yes. When I was studying for 
my doctoral degree I was very con
scious of God's leading in my life. 
To be able to use my training in 
support of the work of the church 
brings a lot of satisfaction. 

What about your involvement in 
the Association of Adventist 
Women? 

AA W has been running for 
about four years in Australia. With 
a group of very close friends I have 
been involved in it from its incep
tion. I have expanded my circle of 
friends through AA Wand I have 
gotten to know many capable 
women of all ages. 

Jenny, do you preach an oc
casional sermon? 

Yes, whenever I am asked to do 
so. I feel strongly about women 
having the opportunity to present 
the gospel. I think we do that in a 
slightly different way than men be
cause we see things from a dif-

ferent perspective. I am always 
nurtured and encouraged when I 
listen to women preach. 

How does your husband relate 
to your heavy involvement both in 
your professional life and in the 
church? 

I am very fortunate that James is 
particularly supportive; I guess I 
wouldn't have married him if he 
hadn't been! When I am asked to 
do something in church, we look 
for ways that he can be involved 
and try to make it a team effort. 
He is often the one behind the 
scenes and he makes an invaluable 
contribution. In terms of his 
professional life he is also a public 
servant and is very involved with 
his own work. He appreciates 
what it means to work long hours. 
We don't see a lot of each other 
during the week, but we do en
deavor to have at least one week 
night to ourselves. 

What do you see as your proCes
sional future? 

I am still undecided Working 
with politics has opened up some 
opportunities that I wasn't fully ex
pecting. However, it would be ex
tremely difficult in my circumstan
ces to go into politics as a 
politician and remain a committed 
Adventist, and so I don't think I'm 
interested in that. But I would like 
to remain working within the 
political structure; I find it very 
challenging and rewarding. The 
other alternative I would like to 
pursue is to work for or in 
developing countries. I have a very 
soft spot for their people. Having 
lived in Indonesia and travelled 
throughout the Pacific, I would 
really enjoy working in such places 
again. 

What helped you to remain an 
Adventist while attending a 
university? 

I was quite fortunate that there 
was a very strong core of Adven
tist students at quite a number of 
state universities throughout 
Australia. An Adventist society of 
university students had been es
tablished, and that society at my 
university was particularly strong. 
There were about 50 Adventists 
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on campus. We met at least once a 
week for Bible study and very 
often to have lunch together. A 
large group of students in their 
senior years of university did a 
marvelous job watching over the 
fIrst-year students. They "mo
thered and fathered" us not just 
socially but also spiritually, and 
that was really important. We 
would do things together on 
weekends, on Sabbath afternoons 
and Saturday evenings. We gra
vitated toward one church and 
found our fellowship together 
there. The Adventist society was a 
very nurturing and supportive 
group for me on that large cam
pus. It was that society that kept 
me an Adventist, for those years of 
my study were years when I was 
really testing and wondering. 

What would you say to Adven
tist young people who are still 
studying at colleges or univer
sities, particularly to young 
women? 

I've seen many young women at 
universities become quite disil
lusioned with the role assigned to 
women in our church. I would 
urge those women to channel their 
energies into working for positive 
change within the system. In 
general, however, I would urge 
students to just hang in there, 
despite everything. It is definitely 
worth standing by and cherishing 
both Christianity and Adventism, 
even though there will be times 
when not everything makes sense. 
Look for worship settings where 
the gospel is presented in a fonnat 
that is relevant to you; take up the 
challenge to search continually for 
a Christianity within Adventism 
that is relevant and meaningful to 
you as a professional of the 1990s. 

Thomas H. Ludowici 

Thomas H. Ludowici (D. Min., 
Andrews University) and his wife Pam 
are both chaplains at Sydney Adventist 
Hospital, in New South Wales, 
Australia. 

21 



LOGOS 

Parable of the Aquarium 

When I look out my window, I 
see a 12-story apartment 

building, all concrete' and glass, 
with bicycles, barbecue grills, and 
lawn chairs propped up at random 
on its balconies. And also twisted 
metal aerials protruding from a 
video store, the aluminum vent 
from an Italian restaurant, and a 
web of black wires to bring 
electricity to all these monuments 
of civilization. We didn't choose 
this place for the view. 

But if I turn my head to the left, 
as I often do, I can watch a thriv
ing tropical paradise. A corner of 
the Caribbean has reproduced it
self in my room. A glass rectangle 
contains five seashells coated with 
velvety algae, stalks of coral 
planted like shrubbery in the 
gravel bottom, and seven creatures 
as exotic as any on God's earth. 

Saltwater fISh have pure, 
lustrous colors, so rich that it 
seems the fish themselves are 
creating and radiating the hues, 
rather than merely reflecting light 
waves. The most brightly colored 
fish in my aquarium is split in half, 
with a glowing yellow tail portion 
and a shocking magenta head por
tion, as if he had stuck 
his head in a paint 
bucket. . 

I keep the aquarium 
as a reminder. When 
loneliness sets in or 
personal suffering hits 
too close or the gray of 
Chicago sky and build
ings invades to color my 
mind and moods, I turn 
and gaze. There are no 
Rockies out my win
dow, and the nearest 
grizzly bear or blue 
whale is half a con
tinent away. But I do 

22 

Philip Yancey 

have this rectangle that reminds 
me of the larger world outside. 

Yet even here in the beauty of 
my artificial universe, suffering 
thrives as well. The spikes and fms 
on my lion fish are appropriately 
menacing; an adult's can contain 
enough toxin to kill a person. And 
when anyone fish shows a sign of 
weakness, the others will tum on 
it, tormenting without mercy. Just 
last week the other six fish brutally 
attacked the infected eye of the 
cowflSh. In aquariums, pacifists 
die young. 

I spend much time and energy 
trying to counteract the parasites, 
bacteria, and fungi that invade the 
tank. I pump in vitamins and an
tibiotics and sulfa drugs and 
enough enzymes to make a rock 
grow. I filter the water and expose 
it to an ultraviolet light. Even so, 
the fish don't last long. Fish are 
dubious pets, I tell my friends; 
their only IItricks" are eating, get
ting sick, and dying. 

The demands of aquarium 
management have taught me an 
appreciation for what is involved 
in running a universe based on de
pendable physical laws. 

illustration: Kim Justlnen 
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To my fish I am God, and I do 
not hesitate to intervene. I balance 
the salts and trace elements in 
their water. No food enters their 
tank unless I retrieve it from my 
freezer and drop it in. They would 
not live a day without the electrical 
gadget that brings oxygen to the 
water. 

You would think, in view of all 
this energy expended on their be
half, that my fish would at least be 
grateful. Not so. Every time my 
shadow appears above the tank 
they dive for cover under the 
nearest shell. Three times a day I 
open the lid and drop in food, yet 
they respond to each opening as a 
sure sign of my designs to torture 
them. Fish are not affirming pets. 

Whenever I must treat an infec
tion, I face an agonizing choice. 
Ideally, I should move the infected 
fish to a quarantine tank to keep 
the others from pestering it, and 
also to protect them from the con
tagion. But such violent interven
tion in the tank, the mere act of 
chasing the sick fish with the net, 
could do more damage than the 
infection. The treatment itself may 
cause death because of the stress it 

produces. 
I often long for a way 

to communicate with 
those small-brained 
water dwellers. In ig
norance, they perceive 
me as a constant threat. 
I cannot convince them 
of my true concern. I 
am too large for them, 
my actions too incom
prehensible. My acts of 
mercy they see as cruel
ty; my attempts at heal
ing they view as 
destruction. To change 
their perceptions would 



require me to become one of 
them. 

I bought my aquarium to 
brighten a dull room, but ended 
up learning a few lessons about 
running the universe. Maintaining 
one requires constant effort and a 
precarious balancing of physical 
laws. Often the most gracious acts 
go unnoticed or even cause resent
ment. As for direct intervention, 
that is never simple, in universes 
large or small. 

Philip Yancey is a free-lance writer in 
Chicago, Illinois, U.S.A. 

PRAYERS 
FROM THE ARK 

Prayer of the Ox 

Dear God, give me time. 
Men are always so driven! 
Make them understand 
that I can never hurry. 
Give me time to eat. 
Give me time to plod. 
Give me time to sleep. 
Give me time to think. 

Prayer of the Butterfly 

Lord! 
Where was I? 
Oh yes! This flower, this sun, 
thank you! 
Your world is beautiful! 
This scent of roses ... 
Where was I? 
A drop of dew 
rolls to sparkle in a lily's heart. 
I have to go ... 
Where? I do not know! 
The wind has painted fancies 
on my wings. 
Fancies ... 
Where was I? 
o yes! Lord, 
I had something to tell you: 
Amen. 

Carmen Bemos de Gasztold 

MORNING PLEDGE 

Some years ago I came across a most beautiful prayer. Although I do 
not know the name of its author, the words impressed me so much 

that I committed them to memory. They are my morning pledge to Jesus 
as I start my day. For several years I have recited it the moment I start the 
engine of my car, as though I could not dare to drive one inch without 
taking the Lord with me through the strength of this prayer. Now I repeat 
it even more often. 

You say, how can one prayer have such an impact? Read these words, 
savor the meaning, and you will understand: 

I will try this day to live a simple. sincere. and 
serene life. 
Repelling promptly every thought of discontent, 
anxiety. impurity, and self-seeking. 
Cultivating cheerfulness, magnanimity. charity, 
and the habit of holy silence. 
Exercising economy in expenditures. generosity 
In giving, carefulness in conversation. diligence in 
appointed service, fidelity to every trust. and a 
childlike faith In God. 
In particular I will try to be faithful to those habits 
of prayer, work. study. physical exercise, eating 
and sleep that I believe the Holy Spirit has shown 
me to be true. 
As I cannot in my own strength do this nor even 
with the hope of success attempt it, I look to thee. 
o Lord God my Father. and ask for the gift of the 
Holy Spirit. 

The significance of prayer in my life transcends even the beauty of these 
words. As I reflect on how the Lord has worked in my life, I can only 
thank Him for hearing and answering my prayers. When I think of the 
hours I spend in prayer, the questions I ask the Lord and the concerns I 
present before Him, I sometimes wonder if He is not weary of listening to 
me. But when I see His answers revealed in such wondrous ways then I 
understand His words, "Ask, and it shall be given," and that He means for 
even me to do just that. The critical issue for me is to wait patiently on the 
Lord's answer and not the answer I want. His answer has always been bet
ter than anything I could anticipate, because my heavenly Father has the 
best answer at the best time. 

Joan Fobbs 

Joan Fobbs (PkD., Ohio State University) recently completed a five-year appoint
ment with the University of Vennont, in Burlington, Vennont, U.S.A. 
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CAMPUS LIFE 

Adventist International Friendship 
Ministry 

M ei Zhang, a 28-year-old 
Chinese woman working on 

her doctorate in physics at the 
University of Michigan, was 
delighted that Peter and Jane Sims 
invited her to their home for a 
weekend. The Sims prayed that 
their house guest would see their 
Christianity lived out and ask 
about their faith. So they could 
hardly hide their excitement as 
they told Mei what Christ meant 
to them personally. 

"How can I learn more about 
this Christ?" she asked. And a lit
tle later, as they sat at the dining 
room table, it seemed that Mei 
would rather listen than eat. "How . 
can I know God?" she asked again. 

Peter, a probation officer, 
shared how Christ had changed 
his life. When he and Jane met in 
college, Peter had been indifferent 
to God. Through Jane's per
severance and love for him, Peter 
came to know Christ as his per
sonal Saviour. 

"It was exciting," recalls Jane, a 
teacher and mother of two 
teenagers. "Mei was so open and 
really searching. Her questions 
dealt with the basics of Chris
tianity. I could tell she was really 
thinking about our answers." 

Although Mei did not make a 
commitment to Jesus Christ, she 
agreed to keep in touch with Peter 
and Jane. Jane said, "I'm praying 
that she will know Christ personal
ly by the time she returns to China 
next year. I'm also praying for 
Mei's family." 

Yvette, an lS-year-old Buddhist, 
made a commitment to Christ be
cause a Christian fellowship group 
invited her to their camping trip. 
She was all alone on the University 
of Connecticut campus, having 
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just arrived from Hong Kong. A 
year later, she transferred to the 
Kettering College of Medical Arts. 
While there, an adult fellowship 
group sponsored by the Horace 
Kelleys at Dayton, Ohio, invited 
Yvette to join their fellowship. She 
noticed their deep Christian love 
in action, and asked for Bible 
studies. Two years later, she be
came a Seventh-day Adventist 
Christian. Through the providence 
of the Lord, several years later she 
became the wife of an Adventist 
pastor. 

Ministering to Foreign 
Students 

Mei Zhang and Yvette are rep
resentative of the more than one 
million men and women from 
more than 180 countries who are 
living in the cities of the Americas, 
Eastern and Western Europe, and 
Australia - attending colleges and 
universities, training on the 
military bases, serving in foreign 
government offices, and busi
nesses. All of them are trying to 
cope with a culture that totally 
baffles them. 

Foreign students come because 
the country of study has something 
to offer them. The education and 
professional experience they 
receive will open doors back home 
and usher them into the upper 
levels of the societies they left be
hind. Many of these students are 
often destined for high-level 
achievement in some field, be it 
medicine, business, engineering, 
agriculture, education, military 
science, or nuclear physics. 

The international students 
whose lives we touch will become 
influential people in their 
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homeland. Simple friendships with 
these students have tremendous 
potential to enrich our own life 
and theirs - the potential to share 
with them the saving power of our 
Saviour and the Three Angels' 
Messages. 

Ellen G. White speaks of the 
great importance of working 
among the foreigners who have 
come to our lands: 

God in His providence has 
brought men to our very 
doors, and thrust them, as it 
were, into our arms, that they 
might learn the truth, and be 
qualified to do a work we 
could not do in getting the 
light to men of other tongues. 
Many of these foreigners are 
here in the providence of 
God, that they may have op
portunity to hear the truth for 
this time, and receive a 
preparation that will fit them 
to return to their own land as 
bearers of precious light shin
ing direct from the throne of 
God (Christian SeTVice, p. 
200). 
Reading in the book of Acts, 

one finds two major patterns for 
missions: One, God sending the 
church to where the world is, and 
the other, God sending the world 
to where the church is. Unfor
tunately, the latter is often over
looked. 

Why Should Adventists 
Get Involved 

The following are some of the 
reasons you should consider for 
getting involved in this ministry: 
• Adventist Christians can be

come part-time missionaries in 
the comfort of their homes. 



• Your local church can ex
perience an on going, hands-on 
foreign missions experience with 
minimal fmancial investments. 

• As your congregation becomes 
involved in this ministry, the 
members will develop an even 
stronger heart for missions, 
transcending merely giving 
money to occasional appeals. 

• Holidays and special occasions 
take on extra meaning when 
shared with your foreign friends. 

• You can expose your children to 
other peoples and cultures, right 
in your own home. 

• Adventist International Friend
ship Ministry provides the older 
couples in the local church with 
companionship and an oppor
tunity for witnessing (in most 
foreign cultures, senior citizens 
are the most respected family 
members). 

• Returned overseas missionaries 
will be able to continue their 
ministry to students from their 
previous field of labor. 

• Prospective missionaries can 
develop their cross-cultural 
skills. 

How to Develop Your 
Team 

Once you and a group in your 
church see the possibility of start
ing a local International Friend
ship Ministry, you may proceed to 
develop a team. Its size will vary 
with· the size of your congregation 
and the strategy you select. Any 
church near a college or university 
can set up this type of ministry. 
You do not need an established 
campus ministry first; however, 
this approach will work in close 
cooperation with all campus mini
stries. 

The following two positions are 
needed to effectively develop and 
coordinate a viable ministry: 

A. International Friendship 
Coordinator: He or she meets in
ternational students who want to 
develop friendships with local 
citizens; helps match international 
students with your church's 

Friendship Partners; supports 
their ongoing relationships; and 
sends all international returnee 
students' information to the Ad
ventist International Friendship 
Ministry office. 

B. Friendship Partners Coor
dinator: He or she recruits and 
develops from within the church a 
group of Friendship Partners who 
are committed to pursuing 
genuine friendships with interna
tional students; promotes spiritUal 

There are two 
patterns/or 

mission: God 
sending the church 
where the world is, 
and God sending 
the world where 
the church is. 

growth in the lives of international 
students who are involved in your 
church's International Friendship 
Ministry. 

How to Start This 
Ministry in Your Church 

The following approach will 
allow you to begin a local Interna
tional Friendship Ministry: 

1. Locate interested internation
al students/scholars. 
• Secure names of interested per

sons from each university or 
college's foreign student 
advisor's office. 

• Network with any existing Ad
ventist Campus Ministry in 
locating interested foreign stu
dents/scholars. 

• Look for members of your con
gregation who are involved on 
campus, such as, professors, in
structors, office workers, etc. 
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• Volunteer to host an interna
tional student in an ongoing ac
tivity. 
2. Recruit Friendship Partners. 

• Hold a vision meeting to explain 
about the ministry. 

• Ask each interested member to 
complete an Interest Response 
Questionnaire. 
3. Orientation and training of 

Friendship Partners. 
• Present a walk-through study in 

how to be a friend to interna
tional students. 

• Complete a Friendship Partner 
Questionnaire. 
4. Matching Friendship Part

ners with international students. 
• Consider the distance between 

the homes of each Friendship 
Partner and his/her foreign 
friend. 

• Match occupational interests, 
personal preferences, interests 
in hobbies, or language spoken. 
5. Organize church activities for 

your international friends. 
6. Train Friendship Partners to 

lead an international student to 
Christ and to join the Seventh-day 
Adventist Church. 

7. Organize a Sabbath School 
class for the international stu
dents. 

8. Disciple international stu
dents. 

9. Evaluate the spiritual growth 
of each participating international 
student. 

10. Prepare each Adventist in
ternational student to return 
home as effective witnesses. 

11. Forward a copy of each in
ternational student returnee fonn 
to Dr. Dayton Chong, Director, 
Adventist International Friendship 
Ministry. (See address below.) He 
will seek to connect each returnee 
student/scholar with the respective 
mission, conference or union. 

Activities 

In addition to a program of 
spiritual nurture and fellowship in 
the church, the following activities 
could be utilized to foster the 
development of friendship, fellow-
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ship, and discipling: 
• Church potluck fellowships. 
• Christian films and videos, fol

lowed by a discussion. 
.Spiritual retreats for Friendship 

Partners and their international 
friends. 

.International Weekend or Food 
Fair, sponsored by the church 
and the international students. 

• Celebration of special holidays. 
Explain briefly why they are 
being celebrated. . . 

• Social programs such as plcmcs, 
community tours or field trips, 
boating, camping, skiing, 
progressive parties or dinners, 
etc. 
Friendships formed through 

these activities are packed with 
tremendous potential. An Intern~
tional Friendship Newsletter Will 
be developed to ensure sharing of 
experiences and communication 
between international students 
and their Friendship Partners. 

A successful Adventist Interna
tional Friendship Ministry in any 
church or campus ministry needs 
planning, commitment, teamwork, 
and willingness to be led by the 
Holy Spirit. Through this Interna
tional Friendship Ministry, you 
can have a part in reaching the 
millions in the unentered ter
ritories of the world for Jesus. All 
that is required of you is a warm 
heart, a Christ-centered. home, 
ime to share, hope, and fruth! 

Dayton Chong (Ed.D., Andrews 
University) was born in Singapore. 
Together with his Wife Yvette (R.N., 
Kettering College of Medical Arts), 
born in Hong Kong, they founded the 
Adventist International Friendship 
Ministry (A/FM). Readers interested in 
obtaining a manual that more fully 
describes this outreach or in arranging 
for a seminar on how to start a local 
AIFM should contact the Chongs at 
18150 Lincoln Dr., Lathrup Village, MI 
48076. Tel (313) 569-0482 
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ACTION REPORT 
Eastern Africa Division 

The Eastern Africa Division has 
approximately 6,000 Seventh

day Adventist students attending 
public universiti~s. ~ive. of ?ur 
unions - Zambesl Umon m Zoo
babwe, East African Union in 
Kenya, Tanzania Union, Zambia 
Union, and the Botswana 
Region - have university chaplains 
employed to minister to !he n7eds 
of those students at their UDlver
sities. It is the desire of the Eastern 
Africa Division to have chaplains 
employed by the remaining unions 
in the near future. 

The chaplains are involved in 
coordinating many activities for the 
students OD their campuses. These 
actiVities include Youth Week. No 
classes are held during this week. 
Instead students are encouraged to 
get involved in ~ommunity se~~s 
which have mcluded building 
bridges and roads, and construct
ing homes for the aged and the 
poor. 

Seminars are regularly con
ducted on topics of interest to the 
students, such as Courtship and 
Marriage, Drug Dependency an? 
Alcoholism, Temperance, Nutrt
tion, Soul Winning, and Methods 
for Giving Bible Studies. These 
seminars not only draw our Adven
tist students together, but also 
stimulate spiritual growth and 
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equip them for service in the 
church. 

The students are encouraged to 
visit their fellow students in their 
dormitories, leading out in Bible 
study. As a result of this type of 
contact with their fellow students 
200 baptisms have been reported 
during the last year. 

The Adventist students are also 
encouraged to join with their local 
Adventist church, becoming in
volved by leading out in Sabbath 
School, and filling church offices 
by becoming elders, deacons, 
deaconesses, or taking other of
fices the church leaders ask them 
to help with. 

Each year there are special con
ferences held in December lasting 
from 6 to 10 days. The purpose of 
these conferences is to bring the 
Adventist students attending nOD
Adventist universities together for 
fellowship and spiritual growth. 
Guest speakers, including pastors, 
educators, and physicians are 
brought in to this campmeeting
like gathering to instruct and mini
ster to the students. As a result of 
this type of encouragement we 
have 30% of the students following 
a daily Bible reading programm~. 

It is our hope that by becommg 
involved with our Adventist stu
dents who are attending public 
universities we can nurture their 
spiritual growth and thereby help 
prepare them for Christian service. 
We wish to encourage the IIstu
dents to use for the highest, holiest 
purpose the talents God has given 
them that they may accomplish the 
greatest good in this world. Stu
dents need to learn what it means 
to have a real aim in life, and to 
obtain an exalted understanding of 
what true education means" (Ellen 
G. White, Mind, Character, and 
Personality, p.341). 

Tommy Nkungula 



FIRST PERSON 

Religion and Revolution in China 

I went to China because my 
grandfather went to China. A 

recent graduate from medical 
school and newly married, he and 
his wife, a nurse, signed up for a 
seven year term as medical mis
sionaries 55 years ago. They 
worked in Honan Province and 
what was then Manchuria. 
Grandfather's tales of adventure
surviving sickness, bandits, sol
diers, opium addicts and wartime 
bombings-always intrigued me, 
and he inspired me to want to dis
cover my own adventure in China. 

An opportunity came last year 
when as a recent graduate from 
Pacific Union College with a B.A. 
in English I was asked to begin an 
English language program for 
Anzhen Hospital in Beij
ing. My plan was to 
spend three months 
teaching and developing 
a curriculum for the 
hospital, and then to 
hand over the program 
to an American college. 
Because of the violent 
su ppression of the demo
cracy movement in early 
June and the threat of 
civi l war, I left five weeks 
early. 

Annemarie Hamlin 

politics and religion. Through my 
conversations and interactions 
with these people and their cul
ture, I have come to believe that 
we as Christians have an important 
duty in China. Our greatest help 
will not be directed toward build
ing new churches and baptizing 
the masses, but toward bringing to 
them the basic benefits of Chris
tianity, which include social im
provement and tbe development 
of freedom and human rights. 

The predominant religions in 
China are Buddhism and Islam. 
Christianity had begun to make a 
small niche in the culture at the 
eve of World War II. However, at 
the time of the 1949 communist 
t ake~over, known to the Chinese as 

"The Liberation", Mao declared 
that religion d ivided the people's 
allegiance and that they should 
believe only in communism. My 
students called this materialism
belief only in the tangible. Religion 
did not disa ppear completely afte r 
The Liberation, but during the 
mid-sixties became stigmatized as 
bourgeois. The Cultural Revohl
tion began as a student uprising, 
and during this time anything that 
represented Western culture - in
cluding religion-was essentially 
banned. This self-proclaimed Red 
Guard demolished a ll rel igious 
symbols, dest royed Bibles, and 
"criti cized!! people for their beliefs. 
(Criticism is a Chinese euphemism 
for anything from chastisement to 

torture.) 

As an English teacher, 
[ felt [ had a unique win
dow into the Chinese cul
ture that the average 
tourist was not able to 
enjoy. Daily in my clas
ses, my students and ] 
discussed the Chinese 
culture, people and cur
rent political predica
ment. Though reticent to 
speak at first, they came 
to trust me and eventual
ly became very open on 
many subjects, including The author (left), with her English students near Beijing. 

Most of my sluclents, 
being between the ages 
of 30 and 55, had ex
perie nced the repression 
of the Cu ltural Revolu
lion as teens or young 
professional adu lts, and, 
consequently, knew lillie 
or nothing of religion. 
All were aware of the 
existence of \Vestern 
religions, and some 
knew about Christianity, 
but none of them had 
heard of Sevenlh-day 
Adventists. Having been 
brought up in an atheis
tic culture, where the 
leader of the country 
was revered in place of 
God, they did not under
stand our concept of 
God. Some said they 
had been almost forcibly 
told to di sbelieve in any 
God. Th e gove rnm ent 
was the only body wor
thy of believing in. With 
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the reforms in China during the 
past ten years. however. and fewer 
restrictions on religion, Chris
tianity is again entering the lives of 
the people and awakening their in
terest. 

Christian churches arc now al-

the questions began to get more 
difficult, I realized that their inter
est was actually more philosophi
cal than theological. They wanted 
to know what it was about our cul
ture that encouraged people to 
believe in religion, and how we use 

times mistaken for an eagerness to 
accept new beliefs. The Chinese 
are eager to learn of many things, 
but slow to accept new ideas. J 11 

many ways, Christianity is a sym
bol of Western thought, and if a 
Chinese person professes to 

.-_______________________________ ..... believe in God, he is scen 

Annemarie Hamlin in Tian An Men Square, June 1989. 

lowed to exist in China under the 
terms of the Three-Self Move
ment. This requires that a church 
be self-governing, self-supporting, 
and self-propagating. Therefore, it 
must be led by Chinese people, 
financially disconnected from any 
foreign source, and its growth 
must result from its appeal to the 
people - not through the work of 
missionaries. Proselytizing is 
strictly illegal. Article 46 of the 
Ch inese constitution adopted in 
1978 says, "Citizens enjoy freedom 
to believe in religion and freedom 
not to believe in religion and to 
propagate atheism." Nevertheless, 
Christian churches from all over 
the world have cased their way 
into the country by sending 
teachers of English, business, and 
other subjects. 

My students were curious about 
\Vestern religious practices, and 
began questioning me, starting 
with relatively simple queries. Do 
people really pray? How do they 
pray-out loud, whispering, stand
ing up, on their knees, in church, 
at home? Do they expect God to 
respond in some way? What do 
people do at church? What docs 
the minister say to the people? As 
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religion to understand some of the 
world's moral mysteries. 

I asked if any of them believed 
in God, and everyone immediately 
responded No. When I pushed the 
question a little farther, asking 
why, one man responded in almost 

I had a unique 
window 

into the Chinese 
culture. 

brutal tones, "I don't believe in 
God. In fact, I think it is stupid. 
Science is the only explanation for 
the world and for people, and 
some day I think science wi ll prove 
there is not a God." A few people 
nodded in agreement, and indi
cated that many Chinese feci th is 
way. One man said that he 
believed that the only reason 
young people allended churches 
was out of mere curiosity. 

The Chinese curiosity about 
Christianity, I believe, is some-
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as a radical thinker and is 
immediately under suspi
cion by the government. 
My grandparents spoke 
of IIrice-Christians" who 
became converts only to 
obtain personal econo
mic benefits. Now the 
Christian lifestylc docs 
not appear more bcnefi
cial to the Chinese than 
that of any other reli
gion-even atheism. In 
addi tion, many peoplc 
are st ill wary of govern
mental scorn about thei r 
beliefs. Recent reports, 
however, indicate that 
church membership is 

growing, and that more than 10 
million people have joined Chris
tian chu rches -an impressive 
figure until you realize that it rep
resents only 1 percent of the 
populat ion. 

With the increasing curiosity 
about religion in Chin a, also 
comes increasing interest in other 
Western ideas, namely democracy. 
My own impressions of the events 
of last spring were obtained both 
in and outs ide the classroom - ob
serving the demonstration mar
ches and the massive sit-in at Tian 
An Men Square, and discussing 
those events with my students and 
Chinese friends . 

On the night of April 27 I stood 
under a bridge in Beijing and 
watched as the crowd surged past 
in one of the largest march es in 
China's history. The people were 
beginning to assert their rights as 
citizens in ways they had never 
done before. Protest marches con
tinued almost daily, and the stu
dents submilled a list of demands, 
including their wish for a dialogue 
between their representatives and 
the national leaders. My studen ts 
and I discussed the events daily. 



They were concerned, during the 
hunger strike, about the lack of 
response from the government. 
This silence, coupled with the 
peacefulness and organization of 
the demonstrations, fostered my 
hopes and those of many others 
for the rise of democracy in China. 

When the Chinese Premier 
declared on May 20 that Beijing 
was under martial law nobody 
knew what to expect. I sat in my 
room unsure of what this meant 
for me and my stay in China; but 
nothing happened, and the days 
ticked hy with no action. 

I went repeatedly to Tian An 
Men Square and was there on the 
afternoon of Saturday, June 3, a 
few hours before the troops moved 
in. Two days earlier, ignoring the 
advice of some well-meaning 
friends, I had ridden my bicycle 

We as Christians 
have an 

important duty 
in China. 

downtown to see the Goddess of 
Democracy. She was a glorious 
figure, more symbolic even than 
our own Statue of Liberty in the 
harbor of New York. Her hrilliant 
whiteness showed the hope of the 
Chinese people. Her arms, both 
uplifted and carrying a torch, 
showed that all people were work
ing together for democracy. The 
square was peaceful that after
noon, as strains of Beethoven's 
"Ode to Joy" drifted past the ears 
of tourists, both Chinese and 
foreign. I left with the expectation 
that on Sunday I would return. 
That night I was aware of the 
military presence in the city as I 
returned to my living quarters on 
the north side of Beijing. But it 
wasn't until the next morning that 

the magnitude of the violence be
came known. 

The crackdown stirred many 
moods and opinions - all varieties 
of horror and disbelief. Those of 
my students who could make it to 
class the following day spoke in 
angry tones or wept. They will cer
tainly not forget the violence of 
June 3 and 4, nor will the billions 
of people who looked on from 
other countries, anticipating the 
move toward freedom and 
democracy in China. 

The Seventh-day Adventist 
church has a small presence in 
China. However, the Adventist 
Development and Relief Agency 
International (ADRA Internation
al) has begun several development 
projects in remote villages which 
wiII provide both food and a 
source of income for 
the people of the 
area. In the city of 
Suzhou, near Shan
ghai, Adventists 
have been asked to 
establish a medical 
center that will 
eventually be 
operated by the 
Chinese themselves. 

These projects are 
an excellent way to 
bring aid to the 
Chinese people, and 
because the Chinese 
nature is to believe 
actions rather than 
words, it is the 
caring and thought
ful Christian who 
will bring the 
greatest help to 
them. Along with 
our responsibility to 
improve the quality 
of life for these 
people through 
health care and 
resource develop
ment projects, it is 
our duty to support 
the acquisition and 
preservation of 
freedom and human 
rights in China. 
Freedom means 
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many things - the right to think, 
the right to believe, the right to ex
press oneself. When these rights 
are denied, so is spiritual and 
mental growth. 

Though the struggle for 
democracy was defeated in 1989, 
many Chinese arc quietly hopeful 
that the movement will again sur
face. They believe that freedom 
will eventually be realized in 
China. That freedom will also 
bring a renewed interest in and ac· 
ceptance of Christianity among the 
Chinese people. 

Annemnn'e Hamlin, a graduate of 
Pacific Union College, is cll"ently a 
graduate student in English literature 
and political philosophy at the 
Claremont Graduate School In 

Claremont, California, U.SA. 
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Worldview 
Continued from page 8 

faint. From the sole of the foot 
even to the head, there is no 
soundness in itl! (Isaiah 1:5-7). The 
meaning is clear: the whole per
son - physical, mental, spiritual, 
emotional- is sin-polluted, and 
with him the entire creation groans 
under the weight of evil (Romans 
8:22). 

Thus depraved humanity, an 
estranged fellowship, a groaning 
nature seem to bear witness to the 
insightful words of C. S. Lewis: 
"There is no neutral ground in the 
universe; every square inch, every 
split second, is claimed by God 
and counterclaimed by Satan." 

5. God is engaged in a con
troversy with Satan. 

The i~sue of the presence of the 
evil one is significant to the con
struction of a Christian worldview. 
From Genesis to Revelation, the 
Bible describes a continuing con
flict between the powers of evil, 
headed by the devil, and the 
powers of good, controlled by 
God. The Bible never underes
timates the existence and role of 
Satan in the affairs of human his
tory. In fact it portrays his origin in 
his rebellion against God and the 
resultant casting out of heaven 
(Luke 10:18, Matthew 12:14), and 
his end in utter apocalyptic an
nihilation (Revelation 20:7-10). 

Since then, history is dominated 
by a conflict of the kingdoms - the 
kingdom of Christ and the 
kingdom of the evil one. This con
flict provides the vantage point 
from which a Christian can look at 
questions of life, and draw at least 
two lessons. FIrst, the central issue 
in this great controversy is the 
character of God: Can love and 
justice coexist in the nature of 
God? Are the expectations he 
holds for his creatures unfair, ar
bitrary, and impossible to fulfill? 

The second lesson pertaining to 
the Christian wOrldview is the in
evitable triumph toward which his
tory is moving. This is why the 
cyclic concept of history, with its 
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Jesus is the defier 
of death and the 
definer of life. 

inherent meaninglessness, is alien 
to the biblical worldview. The 
Bible looks at history as linear, 
meaningful, purposive, and direc
tional, inexorably moving toward 
its fmale. From Creation to res
toration teleology dominates his
tory, testifying that God is the God 
of history; history is his work, his 
will, his revelation. ~ 

Viewed in this way, history's 
varied events - confusing and 
chaotic, evil prospering and 
righteous suffering, Nimrod ~d 
Hitler - will take on a new mean
ing. As the book of Revelation pic
tures, the goal of human history is 
to arrive at its teleological end: 
when the kingdoms of this world 
become the kingdom of our God, 
when God's will and sovereignty, 
justice, and love are universally ac
knowledged, and when the original 
purposes of God's creative order 
are ultimately established (Revela
tion 14:6,7). 

6. God has taken the initiative 
to restore humanity through the 
redemptive activity of Christ. 

The coming of Jesus constitutes 
not only the fmal form of God's 
self-disclosure, but also God's way 
of dealing with the problem of sin 
and conflict between the king
doms. The incarnation is thus the 
ground on which a Christian 
worldview can speak about the 
reality and meaning of life. 

Christ provides both form and 
vitality to all existence. History 
fmds its commentary, continua
tion, and culmination in him. He 
acts as the arbiter of human living. 
He is at once human, at once God, 
thereby both transcendent and im
manent, above history and yet 
relevant to history. He is one 
among men and the Redeemer of 
all. 

Jesus is the man of the cross and 
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the Lord of the resurrection, both 
the defier of death and the definer 
of life. In the act of that defiance 
and in the proclamation of that 
defmition, Jesus exposed to the 
universe the true nature of evil
an interlude, an act of willful 
choice against God's realiLy, fmally 
crushed by God's Son on a cruel 
cross - and the true meaning of 
life, born out of that cross and 
confirmed by an empty tomb. 

By the act of crucifixion and 
resurrection, God not only recon
ciled the world unto himself (2 
Corinthians 5:19) and redeemed 
humanity from the curse of sin 
(Galatians 4:4-6), but also van
quished the devil in the great con
troversy. The triumphant conquest 
of the devil, and his ultimate doom 
are prominent themes in the New 
Testament (John 12:31-33; 14:30; 
"Colossians 2:15; Hebrews 2:14, 15; 
-Revelation 12:10, 11), and are es
\;ential to an understanding of the 
teleological and redemptive nature 
of the Christian worldview. 

7. God has guaranteed and will 
bring about ultimate restoration. 

The Christian worldview looks 
at the present as an interim, and 
does not see it as lacking hope or 
destiny. The consummative focus 
of biblical history is the Parousia. 
It is the man Christ Jesus who will 
confront the present age and all 
that it represents. The One who 
brought the good news of grace 
will stand at the last days as the 
pronouncer of judgment on a fal
len and rebellious order. The 
climactic moment in the history 
between good and evil will witness 
the unleashing of divine wrath 
against every expression of hos
tility towards God. The judgmen
tal purge is described in terms of 
fIre that will melt the elements and 
pwify the earth (2 Peter 3:10-13). 

Out of this apocalyptic purging 
will come forth the fulfillment of 
God's promise: "Behold I create 
new heavens and a new earth" 
(Isaiah 65:17). The emerging cos
mos is not a creation ex nihilo, but 
a cosmos in harmony with God's 
eternal purposes, prepared to be 
the home of the redeemed, 



without any sign or evidence of the 
marred history of man . 

The hope of that kind of res
toration gives the Christian 
worldview both direction and pur
pose. The anticipation commands 
the Christian to look beyond the 
present, to press for optimism in 
the midst of despair, to never give 
up when answers are not readily 
available, and to cherish the hope 
that the doors of learning will 
never close. 

Conclusion 

Worldview is a construct - a 
perspectival construct about the 
make-up of life as it struggles with 
the questions of reality, truth, 
ethics, and history; a confessional 
construct that provides a point of 
departure, a sense of direction, a 
locus of destination, and a strategy 
of unity; as well as purposive con
struct that meets the basic needs 
of human life and action. 

Given that defmition, in order to 
fmd meaning for existence and 
destiny, Christians must be certain 
of their worldview. They need to 
have not only a theocentric cer
titude but also a faith-commitment 
to the worldview. Such a commit
ment need not be a source of 
either embarassment or apology. 
All people work on that basis, and 
it is essential for Christians to fmd 
their anchor in the surety of their 
faith commitment to Christ, in 
whom is revealed the basis for the 
biblical worldview. 

Such a worldview must begin 
with the reality of God, who stands 
sovereign over his creation and at 
the same time relates to his crea
tures. Yet all is not well with this 
world: the problem of sin and the 
presence of the evil one seriously 
challenge the character of God, 
the nature of his kingdom, and the 
existence of humankind. A conDict 
is raging between good and evil in 
human person and history, and 
God has chosen to expose the na
ture of this conflict, deal with the 
issues of the controversy, provide 
bumanity a redemptive possibility, 
and direct history toward the in-

evitable triumph leading to the 
restoration of his creative pur
poses. The method God has 
chosen to accomplish this purpose 
is Christ. God in Christ thus be
comes the central point of 
reference for the Christian 
worldview. 
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Reason to Believe 
Continued from page 17 

McDowell; The Day Death Died, 
by Michael Green; and Who 
Moved the Stone?, by Frank Mor
rison. 

The claims of biblical Chris
tianity and the evidences of the 
divinity of Jesus have withstood 
the scrutiny of intelligent people 
through the centuries. We do not 
need to abandon rationality in 
order to accept them. There is, in
deed, a reason to believe. 

Gerald Connell (M. Div., Andrews 
University) is a Seventh-day Adventist 
pastor in East Lansing, Michigan 
U.SA., and a campus chaplain at 
Michigan State University. 

Useful Books 
Those wishing to have at hand 

good material on sharing their 
faith and answering questions 
about Christian beliefs will find 
these books helpful: 

• Cornell, Edward John. An Introduc
tion to Christian Apologetics. Grand 
Rapids, MI: Eerdmans, 1984. 

• Craig, William Lane. Apologetics. 
Chicago, IL: Moody Press, 1984. 

• Green, Michael. Was Jesus Who He 
Said He Was? Downers Grove, IL: 
InterVarsity Press, 1987. 

• Green, Michael. The Day Death 
Died. Downers Grove, IL: Inter
Varsity Press. 

• KOng, Hans. Does God Exist? New 
York: Vintage Books, 1981. 

• McDowell, Josh. Evidence that 
Demands a Verdict San Bernar
dino, CA: Here's Ufe Publishers, 
1979. 

• McDowell, Josh. The Resurrection 
Factor. San Bernardino, CA: Here's 
Life Pubishers, 1981. 

• Morrison, Frank. Who Moved the 
Stone? Grand Rapids, MI: Zonder
van, 1976. 

• Schaeffer, Francis. He Is There and 
He Is Not Silent. Wheaton, IL: Tyn
dale, 1972. 

• Sire, James W. The Universe NexJ 
Door. Downers Grove, IL: Inter
Varsity Press, 1988. 
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FOR YOUR INFORMATION 

Two Documents on Abortion 
Prompted by social and scientific 

developments, Seventh~ay Ad
ventists-along with other Christians
are facing new and complex socio-ethi
cal issues. One of them is our in
dividual and collective stance regarding 
abortion. 

Three years ago, the church leader
ship appointed a Christian View of 
Human Life Committee to study this 
and other issues, and to develop docu
ments that would assist church mem
bers to respond intelligently and bibli
cally to the dilemmas of life and death. 

The committee-chaired by Dr. Al-

bert S. Whiting, associate director of 
the General Conference Health and 
Temperance Department-was asked 
first to prepare drafts on a church 
statement on abortion and on 
guidelines for church-related health
care institutions. These were de
veloped by an expanded committee of 
biblical scholars, chaplains, educators, 
ethicists, family life specialists, hospital 
administrators, legal experts, medical 
personnel, and psychologists, that in
cluded a number of Single and married 
women. 

The resulting drafts were submitted 

to the General Conference officers 
who, in tum, authorized their selective 
distribution through the world 
divisions in order to obtain input from 
a broader group before they are for
mally adopted by the church body. 

Readers of DIALOGUE are invited 
to study carefully these two proposed 
statements in their draft form and to 
forward suggestions to the secretary of 
the division in whose territory they 
reside (see addresses on page 2). 
These comments will receive con
sideration as the documents reach 
their final form. 

A Proposed Statement of Consensus on Abortion 

Many contemporary societies 
have faced conflict over the 

morality of abortion.1 Such con
flict also has affected large num
bers within Christianity who want 
to accept responsibility for the 
protection of prenatal human life 
while also preserving the personal 
hoerty of women. In the 1970s, the 
Seventh-day Adventist Church is
sued guidelines concerning abor
tion. More recently, the need to 
clarify, revise, and expand these 
guidelines has become evident, as 
the church attempts to follow 
Scripture,2 and to provide moral 
guidance while respecting in
dividual conscience. Adventists 
want to relate to the question of 
abortion in ways that reveal our 
faith in God as the Creator and 
Sustainer of all life and in ways 
that reflect our Christian respon
sibility and freedom. Though 
honest differences on the question 
of abortion exist among Adven
tists, the following statement rep
resents an attempt to express con
sensus on a number of major 
points. 

1. Prenatal human life is a mag
nificent gift of God and deserve~ 
to be protected. It should not be 
thoughtlessly destroyed. Although 
differences of opinion persist con-
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cerning the precise moment when 
human life becomes morally 
protectable, abortion is never an 
action of little moral consequence. 
It should be performed only for 
the most serious reasons. 

2. Abortion is one or the tragic 
dJlemmas of our fallenness. The 
church should offer gracious sup
port to those who face personally 
the decision of abortion. Attitudes 
of condemnation are inap
propriate in those who have ac
cepted the gospel. As Christians, 
we are strongly motivated to be
come a loving, caring community 
of faith, which assists those in 
crisis as alternatives are con
sidered. 

3. In practical, tangible ways, 
the church as a supportive com
munity should express its commit
ment to the value of human life. 
These ways should include: (a) 
emphasizing responsible family 
planning, (b) strengthening human 
relationships, ( c) educating both 
genders concerning Christian prin
ciples of human sexuality, (d) call
ing both to be responsible for be
haviors that do not demonstrate 
Christian principles, (e) creating a 
safe climate for ongoing discussion 
of the moral questions associated 
with abortion, (1) offering assis-
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tance to pregnant women who 
choose to complete their pregnan
cies, and (g) encouraging men to 
participate responsibly in the 
parenting process of their 
children. The church also should 
be committed to actions aimed at 
alleviating the unfortunate social, 
economic, and psychological 
causes of abortion and to caring 
redemptively for the aftereffects 
that may occur from individual 
choices on this issue. 

4. While we do not condone 
abortion for reasons of con
venience or birth control, we 
recognize that there are some ex
ceptional circumstances in which 
abortion may be considered. 
Among these circumstances are 
significant threats to the pregnant 
woman's life or health, severe con
genital defects carefully diagnosed 
in the fetus, and pregnancy result
ing from rape or incest. In such 
circumstances, the fmal decision 
regarding termination of the preg
nancy should be made by the preg
nant woman, after available ap
propriate consultation. Accurate 
information, biblical principles, 
and the guidance of the Holy 
Spirit will help her make her 
decision. 

S. As Christians, we seek 



balance between the exercise of in
dividual liberty and our account
ability to God, to the faith com
munity, and to the larger society. 
Attempts to coerce women to 
remain pregnant or to terminate 
pregnancy by reference to other 
powers should be rejected as in
fringements of personal freedom. 

6. Church institutions should 
be provided with guidelines 
regarding abortion, which will as
sist them in developing their own 
institutional policies. Care should 
be taken that no one who has a 
religious or ethical objection to 
doing so be required to participate 

in the performance of an abortion. 
7. The membership of the 

church should be encouraged to 
participate in the ongoing con
sideration of our moral respon
sibilities with regard to abortion in 
light of the teachings of Scripture. 

Notes 
1. Abortion, as understood in this 

document, is defined as any action 
aimed at the termination of a preg
nancy already established. This is dis
tinguished from contraception, which 
is intended to prevent a pregnancy. 
The focus of this document is on 
abortion. 

2. The fundamental perspective of 
this consensus statement is taken from 
a broad study of Scripture. Among 
the important biblical passages that in
form this perspective are the follow
ing: Genesis 1-3; Exodus 19-21; 
Deuteronomy 30:15-20; Psalms 19, 
36, 104, and 139; Jeremiah 1:1-5 and 
20:14-18; Matthew 10:29-31, 18:2-14, 
19:1-6 and 25:40-45; Mark 10:1-12; 
Luke 1-2; John 5:39-40, 8:1-11, 10:10, 
11:25, 14:6, 16:13, and 17:3; Acts 
17:27-28; Romans 1:19-20 and 12:1-2; 
2 Corinthians 9:7; Galatians 6:2; 
Ephesians 4:31-5:3; Philippians 2:3-7; 
1 Peter 2:9-10; Revelation 14-15. 

Proposed Guidelines for Healthcare Facilities 
The following statements are in

tended to serve as guidelines to as
sist the leadership of Adventist 
healthcare facilities in the 
development and implementation 
of institution-specific policies 
regarding abortion - the intention
al termination of pregnancy. 

Guiding Principles 

Prenatal human life is a mag
nificent gift of God and deserves 
respect and protection. It must not 
be thoughtlessly destroyed. Since 
abortion is the taking of life, it 
should be performed only for the 
most serious reasons. Among 
these reasons are: (1) Significant 
threat to the pregnant woman's 
life or health; (2) Severe congeni
tal defects carefully diagnosed in 
the fetus; or (3) Pregnancy result
ing from rape or incest. 

Abortion for social or economic 
reasons including convenience, 
gender selection, or birth control 
is institutionally prohibited. 

Notification and Referral 

Attending physicians and 
patients requesting an intentional 
termination of pregnancy 
prohibited by policy should be so 
informed and may be referred to 
other community agencies for 
care. 

Review Committee 

A standing committee ap
pointed by the President of the 
Medical Staff, in consultation with 
the Chairman of the Department 
of Obstetrics and Gynecology 
(when defmed by medical staff 
structure), should be charged with 
prospectively reviewing all requests 
involving an intentional termina
tion of pregnancy. 

Standing committee members 
should be qualified to address the 
medical, psychological, and spirit
ual needs of patients. There 
should be an equal representation 
of women on the standing commit
tee. 

Abortions deemed appropriate 
should be performed only after a 
recommendation to do so is ap
proved by the standing committee 
following consultation with the 
patient's primary physician. A 
satisfactory consultation includes: 
examination of the patient, if indi
cated; review of the chart; and a 
written report of fmdings and 
recommendations signed by the 
primary physician and each mem
ber of the standing committee. 

In the event that a standing 
committee member is the patient's 
primary physician requesting an 
intentional termination of preg
nancy, she or he should declare a 
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conflict of interest and an alter
nate qualified member of the 
medical staff should be appointed. 

When an institution lacks suffi
cient medical staff structure or 
sub-specialty depth, standing com
mittee functions may be per
formed by telephone or external 
consultants. 

Counseling 

When an intentional termination 
of pregnancy is requested, the in
terests of both the woman who is 
pregnant and the fetus must be 
considered. When available, 
professional counseling regarding 
those interests should be provided 
and alternatives to the intentional 
termination of pregnancy should 
occur before a fmal decision to 
proceed is reached by the preg
nant woman. Such alternatives in
clude parenting and adoption. The 
availability or non-availability of 
support systems should also be 
considered when reviewing op
tions. 

Under no circumstances should 
a woman be compelled to under
go, or a physician, nurse or atten
dant personnel be forced to par
ticipate in an intentional termina
tion of pregnancy if she or he has a 
religious or ethical objection to 
doing so. Nor should attempts to 
coerce a woman to remain preg-
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nant be permitted. Such coercion 
is an infringement of personal 
fr eedom, which must be protected. 

A minimum of twenty-four (24) 
hours should elapse between 
counseling and the choice to 
proceed with an intentional ter
mination of pregnancy, except in 
emergent situations. 

Professional counseling should 
continue to be made available to 
support the woman in her choice to 
parent, adopt or intentionally ter
minate pregnancy. 

Intentional Termination 
of Pregnancy During 

Viability 

If an intentional termination of 
pregnancy is medically indicated 
after viability begins, the medical 
treatment of an infant prematurely 
born during the course of termina
tion of pregnancy should be 
provided the same level of care 
and life support efforts by the 
medical staff and hospital person
nel as would be provided any other 
similar live born fetus. Viability 
means that stage of fetal develop
ment when the life of the unborn 
child may, with a reasonable de
gree of medical probability, be 
continued indefinitely outside the 
womb. 

Notwithstanding thc above, the 
woman's life and health should 
constitute an overriding and supe
rior consideration to the concern 
for the life and health of the fetus, 
when such concerns are in conflict. 

Reporting 

The hospital should maintain a 
record of all intentional termina
tions of pregnancies. The record 
shall include: date, procedure per
formed, reasons for procedure, 
and period of gestation at the time 
procedure was performed. 

A summary report containing 
the above information should be 
forwarded annual ly by the Quality 
Assessment Committee of the 
hospital to the Board of Directors 
for their review. 

34 

e te ete ra © by Guido Delamcillieure 
• I Collonges-sous-Saleve, France 

... {JJ~o -hilk a-({ -fi1.e.
+"1 Me- il-~ou.t- {b-od I 

T 'M <3 thelsti"t\ like.
e.\leX.':Jbo~j e.lse.. l 'WI IilOC 
reoll~ f"or o( "~l>.'''$'r 
reli~il5"\'\ - t ithe.-- uJ~-

~ou. see., 1'.., 
VlOt <lcJlt~~ 
~" othe.is-t . 
'Ou. t 1!)ue55 

1'1M ",ot
""u. c:.k • F a 

be.li ev'EW 
either. 

DIALOGUE 1 · 1990 

"-~o~h.. -the-IV hlk is 
<lll 1>£\31i<St" hiM I But 1'.->1 
I\O-\- l d'\. e -tl\e WI. 1-' WI. 

no+- "33°-·' /IS-\"" al\~tl<·1 'j , 
re.allj. 

1 St-\no~e 

I'M j~sr 
(10 (1Y1 3 I •.• 



BULLETIN BOARD 
How to Subscribe to DIALOGUE 

FREE SUBSCRIPTIONS 
If you are a Seventh-day Adventist student attending a non-Ad

ventist college or university, write to our Regional Representative 
for the area in which you live (see names and addresses on page 2) 
and request your free copy of each issue. You must include in your 
letter the following information: full name and postal address; col
lege or university that you currently attend; degree that you are 
pursuing and field of studies; years you have completed in the 
program; local Seventh-day Adventist church of which you are a 
member; and language edition you wish to receive (English, 
French, Portuguese, or Spanish). 
PAID SUBSCRIPTIONS 

Order your paid subscription in one of two ways: 
1. Use your phone. In the United States, call our toll-free 

telephone number: 1-800-447-7377. Have your VISA, MASTER 
CHARGE or AMERICAN EXPRESS card number ready, with 
the expiration date and your telephone number. Provide your 
name, postal address, the issue with which you want your subscrip
tion to begin, and the language edition you wish to receive 
(English, French, Portuguese, or Spanish). The introductory sub
scription price is US$10, with three issues per year. Indicate also if 
you want to receive copies of our first two issues, while supplies 
last. 

2 Order by 11UliL Write to: DIALOGUE Subscriptions, 12501 
Old Columbia Pike, Silver Spring, MD 20904, U.S.A. Include your 
name, postal address, the issue with which you want your subscrip
tion to begin, and the language edition you wish to receive 
(English, French, Portuguese, or Spanish). Enclose a check or 
money order for $USI0 payable to DIALOGUE, for three issues. 
Indicate also if you want to receive copies of our first two issues, 
while supplies last. 

If you can not obtain U.S. dollars, send a check for the 
equivalent of US$10 in the currency of your country, to our 
Regional Representative for the area of the world in which you live 
(see page 2 for their names and addresses). Include your name, 
postal address, the issue with which you want your subscription to 
start, and the language edition you wish to receive (English, 
French, Portuguese, or Spanish). 
GIFT SUBSCRIPTIONS 

If you want to give a subscription of DIALOGUE as a gift, fol
low one of the procedures outlined above in "Paid Subscriptions." 

Interchange 
Readers wishing to establish correspondence with Adventist 

university students or professionals in other parts of the world may 
have their names and personal information listed, free of charge, in 
a future issue of DIALOGUE. 

Send your name and postal address,listingyour age, sex, field of 
studies or professional degree, hobbies or interests, and lan
guage(s) in which you would like to correspond. 

Address your letter to: DIALOGUE Interchange, 12501 Old 
Columbia Pike, Si~ver Spring, MD 20904, U .SA. Naturally, the 
journal can not assume responsibility over the accuracy of the in
formation submitted nor of the content of the correspondence 
which ensues. 

Adventist Collegiate Summit 
Planned especially for college-age students: Ten enjoyable days 

of lectures, discussions, social and devotional activities, outdoor 
sports, and films. Dates: August 10-19, 1990, Place: Camp Au 
Sable, Michigan. Topics to be developed by specialiSts: Creation 
versus Evolution; Christianity, Marxism and Humanism; Christian 
Duty in an Unchristian World; Psychology and Sociology in Chris
tian Perspective; Ethics in an Age of Relativism; and Christian 
ApologetiCS. Cost: $19 a day or S175 for the whole program. 

Applications and Information: Youth Ministty Department, 
Lake Union Conference, Box C, Berrien Springs, MI 49103. Phone: 

Guidelines for Contributors 
COLLEGE AND UNIVERSITY DIALOGUE is published in 

four parallel editions (English, French, Portuguese, and Spanish) 
with the sponsorship of the Committee on Adventist Ministry to 
College and University Students (AMiCUS). 

The journal, published three times a year, is addressed to 
Seventh-day Adventists involved in postsecondary education either 
as students or teachers, and also to Adventist professionals and 
campus chaplains. 

The editors are interested in well-written articles, interviews, 
reports, and news consistent with its Objectives: (1) to nurture an 
intelligent, living faith; (2) to deepen commitment to Christ, the 
Bible, and Adventist mission; (3) to articidate a biblical approach 
to contemporary issues; and (4) to offer ideas and models of Chris
tian service and outreach. 

DIALOGUE usually assigns articles, interviews, and reports for 
publication. Interested authors are urged (a) to examine previous 
issues of our journal, (b) to consider carefully these guidelines, and 
(c) to submit an abstract and personal background before develop
ing the proposed article: 

• ESSAYS: Feature articles, well-researched and stimulating, 
that focus, from a biblical perspective, on a contemporary issue in 
the arts, the humanities, religion, or the sciences. 

• PROFILES: Biographical sketches of Adventist men and 
women who are outstanding in their careers or professions, and 
who are also active Christians. Recommendations are welcome. 

• LOGOS: A fresh look at a Bible passage or theme that offers 
insights and encouragement for the life of faith in today's world. 

• CAMPUS UFE: Practical ideas for the college or university 
student or teacher who seeks to integrate faith, education, social 
life, and outreach in an academic setting. 

• ACI10N REPORTS: News of activities by Adventist college 
and university students and teachers on a regional basis. 

• P~OFESSIO~AL ASSOCIATIONS: A directory of formally 
organized associations of Adventist professionals around the world, 
with information on their activities and plans. 

• flRSI' PERSON: Individual stories· of experiences by Adven
tist college and university students that will be of interest and en
couragement to their peers. 

Address your correspondence to: DIALOGUE Editors, 12501 
Old Columbia Pike, Silver Spring, MD 20904, U.S.A. Telephone: 
(301) 680-5065. Fax: (301) 680-6090. 

(616) 473-8200. 

Innovative Youth Resources 
Three valuable new resources for Adventist youth leaders, 

developed by the North American Division, are now available: 
• Let Me Be a Wmdow: Building a Relational Youth Ministry, a 

143-page brand-new book by Pat Wick. It overflows with exciting 
ideas for youth leaders. Single copy, $7.95 at your local Adventist 
Book Center. Bulk prices for youth leaders are available through 
the NAD Distribution Center, listed below. 

• The Vuleo, showcasing the best ideas in youth ministry. Lends 
itself to launch young people into action. Price, $7.95. 

• Youth Apprenticeship Packet shows how to involve our youth in 
specific learning tasks that will prepare them for leadership. 

For information on how to obtain any of these resources, con
tact the NAD Distribution Center, 5040 Prescott Avenue, lincoln, 
NE68S06, U.S.A. Telephone: (402)486-2519. 

Volunteers Needed 
Seventh-day Adventist volunteers (age 18-30) to teach in 

elementaty or secondary schools and conversational English, or to 
engage in other service activities, are needed in Asia, Africa, the 
Middle East, Taiwan, South America, and China. For more infor
mation, call (301) 680-6177, or write: Adventist Youth Service Of
fice, 12501 Old Columbia Pike, Silver Spring, MD 20904-6600, 
U.S.A. 
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Three good 
reasons to leave horne 
next year 

1 TRAVEL - J oin Adventist Youth Service 

and travel to exciting places all over the world. While you 

spend a year abroad, you can stud), a foreign culture 

fi rsthand and pick up another language. Now AYS is for 

everyone - no t only Adventist 

),outh who attend an Adventist 

college. 2 FRIENDSHIP - It 's 

not easy to leave home for a year. 

But it's worth it. As )'ou work to meet people's needs, you' ll 

develop special friendships. With the people )'ou serve and 

with God . 3 ADVENTURE - AYS volunteers work hard . 

But they fi nd time for adventure 

too. From scuba diving to sight-

seeing. At work and at pia)', you'll fi nd ways to grow. As a 

confident leader with a sense of direction . 4 CAN'T LEAVE 

HOME? - Adventist Youth Service needs bright, energetic, 

and committed young people to serve as volunteer 

missionaries . People like 

you . But if you can't leave 

home this year, you can still 

gel involved in your church, community, or country. 

COlllaCl lhe Church Ministries Department o f your divisio n 

to learn more about how )'ou can be a pan of AYS (see page 2). 

ADV ENTI ST Y OUT H SERVI CE 

12501 Old Columbia Pike, 
Silver Spring, MD 20904-6600, U.S.A. 


