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Preview

ith this issue, Dialogue reaches its third

birthday. Although it is still young, as far as
publications go, the eight numbers published thus far
have helped us contact thousands of Adventist young
adults around the world. We've enjoyed your com-
ments, cncouragement, and constructive  criticism,
Keep talking to us, even when you disagree with our
authors or with vus. The "Letters" section is an open in-
vitation to cach of you.

We've also appreciated the chalienge of selecting
topics and auvthors from diverse backgrounds to
provide you, our international readers, with informa-
tion, stimulation, and inspiration. And all this mixed
with a healthy dose of cartoon humor.

The feature articles in this issue cover four impor-
tunt subjects. Lucio Altin examines the sometimes
wense relationship between Christianity and Psychol-
agy (p. 5). Russell Staples reminds us of the debt
Seventh-day Adventists owe John Wesley, a university
student turned missionary and founder of Methodism
{p. 8). The factors behind our ethical decisions is the
subjeet of James Walters® thought-provoking essay (p.
11). Roger Dudley and Edwin Hernandez provide an
article based on a recently completed survey of the at-
titudes of American Adventists toward socio-political
issucs; they discuss some of the survey’s implications
in view of biblical imperatives (p. 14),

QOur "Books" section includes comments aboul 1wo
receent publications, one of which is Noble Alex-
ander's moving story ol imprisonment and torture il-
lustrating the resiliency of otal Christian commit-
ment. We are happy to include our [irst review of a

book published in French.

in "First Person” {p. 32), a young Adventist scientist
shares her conversion experience and her struggles to
complete a Ph.D. in Geology while maintaining her
biblical beliefs.

Be sure to check out our "Bulletin Board" (p. 35)
for faculty openings, campus ministry opportunities,
and for new scholarships.

The number of readers who want to correspond
with Adventist university students and young profes-
sionals in other parts of the world continues to grow.
Take a look at the "Interchange” section (p. 21) for
more information. If you also wish to be listed, simply
follow the instructions.

[n recent months, Christians have beer allowed un-
precedented opportunities for living and sharing the
Gospel in the republics of the former Soviet Union. In
the new climate of freedom, Seventh-day Advenlists
have been actively involved in evangelistic cutreach
and, as result, hundreds of new believers have joined
our church. Many of these are professionals or stu-
dents in technical schools and wniversities of the new
Commonwealth of Independent States. Adventist
leaders in the Euro-Asia Division, which includes the
territory of the former Soviet Union, are considering
the possibility of publishing an edition of Dialogie in
Russian for these new members. Of course we're ex-
cited about increasing our circle of readers to include
more young adulls and thoughtful Christians around
the world; we’ll keep you posted on developments in
this project.

In the meantime, happy reading!

The Editors
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LETTERS

Dialogue with Our Readers

Informative and Stimulating

I'm a graduate student who has been receiving Dialogue regular-
Iy for the fast two years. I find its content both informative and
stimulating. Those who edit it and mail it to me [ree should know

that I really appreciate it.

John Ap, Texas A & M University
College Siation, Texas, USA

A Non-pushy Appreach
| tly enjoyed the article on Vincent van Goph (Vol. 2, No.
3). This magazine is the best I've read among those addressed to

hristian young aduits. I especialty like its "non-pushy® approach.

Jennifer Arellano
Chesterficld, Indiana, USA.

1t Speaks to Us

Althoua borm and reared in Argenlina, I'm now going to
school in Canada. Somecne has been mailing Dialogue to me and T
really enjoy it. | hope some of my Adventist fricnds who go to the
university in Argentinag are also receiving it in Spanish, because

1his journal really speaks to us!
Magali Branderiz, Grant McEwan Comm. College
Edmaonton, Alberta, CANADA

A Word of Encouragement

As a young pastor interested in supporting Adventist university
students, | believe that Dialague is doing an outstanding job. Keep

it up!
Samuel Wuin Gion
Tamparuli, Sabah, EAST MALAYSIA

God Is Not Limited

1 enjoyed the article, "A Tale of Two Sons” (Vol. 2, Na, 3), be-
cause it brought new insights into Jesus’ parable, But the author
didn't mention an important difference between the father of the
story and God, While the father had to divide all his possessions
amang his two sons-and anything he would give to one would
lessen the fortune of the other —God isn't limited. He can give the
wonderful gift of salvation to anyone who asks [or it without taking
it away [rom anyone else.

Stephen Henry
Portland, Oregon, U.SA.

Stirdents and Racial Concerns

[American] college students, both Black and White, become Jis-
illesioned when faced with the reality of the racial division of the
organizational structure of our church. Examples of the dilemmas
that arise: (1) When you've witnessed to both Black and White and
they express interest in attending church, do you take them all to a
Black church or go to church with the studenls of your racial grou
and send the students of the other group to church without you?
{2) How do you explain the use of the word "regional” instead of
the correct word, Black, to refer 1o Black churches? Members and
students see this as a cover up of segregation in the church. Local
churches need (o be taught to be open to discussion, 1o exhibit

love, concern and genuine Christian fellowship to students and all
who enter their doors so that students who meet, study, and wor-
ship together are not forced into racial separatencss when they
leave the university campus.

Billie L. Lee-Watkins
Jackson, Mississippi, US.A.
Don’t Be Afraid of Religious Issues

Someone whom [ don’t know has been mailing Dialogue 1o me. [
like its content, In future issues publish some good articles on how
o gvercome sin in our personal life and how to share our faith
here in North America. Don't be afraid to deal with religious is-

SUES.
John Lesser
Yakima, Washington, U.S.A.
More Issues Per Year, Please!
I read each issuc of Dialogue I receive in the mail. It appeals 10

me as an Adventist professional. In fact, [ wish you would publish
more issues per year, like four or even six. My favorite section is

"Profiles.”
Kim Louder
Irving, Texas, USA.
Profitable Discussions
As a chaplain on the campus of our Adventist vniversity and as
counselor to Adventist students in nearby public universitics, 1
want you to know that Dialogue is fulfilling a real need. Many of its
articles lead to profitable discussions on the campus.
Miguel Angel Nafiez, Univ. Adveatista de Chile

Chilldn, CHILE

Looking for Practical Solutions
Although I'm not attending & public university, Dialogue has
dealt with subjects that I also find interesting. Young people today
face real problems and they look for practical solutions. For ex-
ample, how to make the Christian experience real, the sexual lile of
Adventist singles, how 1o discover the truth in religious controver-

sies, eic.

Victor Senes R., Univ, Adventista de las Antillas
San Sebastidn, PUERTO RICO

Thanks, We Needed That

I'm glad to know that Digiogue has become a regular publica-
tion. Unfortunately, we don't always receive it regularly here. My
friends and I thank you for publishing it. It is certainly necded.

Kakule Tahitya, Universite de Kinshasha
Kinshasha, ZAIRE

HOORAY, TRIPLE

-yl

ENCORE {

AT A CONCERT

(F THE SERMON
O RONS OVER
o AGAIN, I'M
SWITCHING
CHORCHES.

ENCORE,

AT CHORCH
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Christianity and
Psychology: A Good Mix?

fier his waving hand was

recognized, a theology stu-
dent in Gary Collins’® psychology
class declared, "Paul didnt sit
around with the Corinthians
building rapport and showing em-
pathy . . . . The apostle boldly
conlronted the Corinthians with
their sin, quoted Scriplure, and
told them Lo shape up. Why do we
necd counscling when Paul, who is
a good role model, did nothing of
the sort?"!

Is this a legitimate obscrvation?
Can or should psychology and
Christianity mix? What is their
relationship? These questions re-
quire a biblically based, rational
reply. But first leC’s take a look at
some recent and relevant develop-
ments in North America.

Sincc the 1970s there has been a
surge of interest in the integration
of rcligion and psychology, evi-
denced by Lhe appearance of pub-
lications such as the Journal of
Psychology and Theology, The
Journal of Psychology and Chris-
lignity, The Joumnal of Religion and
Health, and The Joumnal for the
Scientific Study of Religion. Within
the American Psychological As-
sociation, Division 36 has adopted
the name "Psychologists Inter-
ested in Religious issues.” In
California the Fuller Theological
Seminary has developed a clinical
psychology training program
receiving full accreditation by the
Amcrican Psychological Associa-
tion. in Seventh-day Adventist
aircles, Loma Linda University
has developed an  accredited
program in Marnage and Family
Therapy (where I'm  currently
completing my training). Andrews
University has offered courscs in
Pastoral and Educational Psycho-

Lucio Altin

logy for years. Other evangelical
institutions are showing a similar
trend.

The Search for Meaningl

In Victor Frankls words,
people are in “search for mean-
ing,' and many are showing a
growing interest in “wholencss."
New Age philosophy has been
trying to fill the gap left by institu-
tionalized Christianity in the
United States and in other parts
of the world.

Our basic need for meaning is
addressed by four main streams in
contemporary psychology. This is
how Christian psychologist David
Aupsburger, sees it:

Psychology as a behavioral

scicnee has been described as

“objective, mechanistic, mate-

rialistic, behavioralistic, fatal-

istic, reductionistic.” . . . The
mechanistic , . . model sees
kumans as passive beings sub-
ject to the delerminisms of
environmental forces. The
{focus of the model is on ad-
justment, with mental iliness
seen as maladjustment. Psy-
chology as a humanistic sci-
ence delines itsell as subjec-
tive, organismic, existential,
intentional, responsible, in-
clusive. It sees humans as ac-
tive deciding agents with
authentic choicc and a wide
mcasure of frecdom. Psycho-
analytic psychology viewed
humans as determined by in-
stinctual drives, yet capable of
choice and change; as con-
trolied by unconscious pro-
cesses, yet  responsible to
choose, decide, and act in
movement toward rationality.

Psychology as a systems ap-

proach sees all these factors

and more as correlated in a

network of interrelated ele-

ments— such as behavior, self-
system, family, community,
culture,

Paul Vitz, another Christian
psychologist, voices his concern
about the "selfism” evident in
much of modern humanistic psy-
chology, but he has hopes for a fu-
ture psychology compatible with
the Christian faith> Is his hope
justified?

Isn’t God Enough?

Some might say, "We have
God’s revelation in the Bible.
God didn't tell us we would need
a ycarly update, a ‘new and
improved’ version like the En-
cyclopaedia Britannica requires, 1[
we have faith, shouldn’t putling
everything in God’'s hands be
enough?”

Colling’ reply to his student’s
observation is worth noting: He
reminded his class that although
Paul had been confrontive, he
could be also very gentle, as when
he "hugged and cried with the
Ephesians at Miletus . . ., in-
structed the Galatians to bear
each other’s burdens and to re-
store people gently. . ., urged the
Thessalonians to encourage thc
timid, help the weak, and ‘be
patient with cveryone.™ He added,
"Some people never hear preach-
ing. Some hear but don’t listen,
Some listen but are too distraught,
sick, anguished, disoriented or
confused to understand . . . God
can, and does, work through
capable, sensitive counselors.™
Jesus’ numerous individual cn-
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counters and "counseling sessions”
arc documented throughout the
Gospels.

God is not as small as our minds
imagine Him. He has been work-
ing with and continually "counsel-
ing" imperfect and culturally
bound individuals. Jones and But-
man point cut that God's "com-
mon grace," like rain falling on
just and unjust, is available to all?
Calvin’s determination is a re-
minder to us as we explore this
question further: "We will be care-
ful . .. not to reject or condemn
truth wherever it appears.”® It is
possible that truth also appears in
psychology.

Adventist theologian  Alden
Thompson recently wrote that
"revelation and reason are not in
conflict” because "revelation’s task
is 10 point to the law of love;
reason’s task is to describe and
understand how each writer has
done 507 Ellen G. White, cited
by Thompson, wrote that the
"Bible is written by inspired men,
but 1 is not Gods mode of
thought and expression. IL is that
of humanity. God, as a writer, is
not represented, . .. The writers of
the Bible were God’s penmen, not
his pen.™ She also wrote that
"God has permitted a flood of
light 10 be poured upon the world
in discoveries in science and
art." © The convergence of these
thoughts is strong. Why should we
then exclude psychology from this
flood of light?

Are There Risks?

The study of psychology, like
that of any discipline involving the
pursuit of knowledge, requires a
degree of caution, Stephen Evans
notes that ncutrality, objectivity,
and 4, value-free science are
myths. " The ideal of a value-free
psychology simply leads 1o moral
nihilism, Jones and Butman
specifically note some reasons for
caution in the study of psychol-
ogy:

1, "Many of the major propo-
nents of sccular approaches 1o
psychothcrapy were (or are) non-

Christian thinkers,” often hostile
to religion and Christianity or sub-
tly ignoring their relevance al-
together.

(Atheistic Freud viewed reli-
gious ideas as "illusions, fulfill-
ments of the oldest, strongest and
most _urgent wishes of man-
kind,"'? yet research has shown
that "no people or tribe has ever
been discovered without any
traces of religion, Religion has al-
ways existed. Both historically and
geogriifhically refigion is ubiqui-
tous.""")

2. As Emil Brunner suggested,
sin biascs and distorts moral be-
havior and thoughts, Therefore,
the closcr we gel to studying the
core issues of existence, the
greater the distorted effects of sin
appear,

3. There are “some very seduc-
tive clements of the profession of
psychotherapy that can cnsnare
the immature or unwise Christian”
such as the mtoxicaling effects of
power.

The danger is real. That's why
frequent and private conversa-
tions with God as well as involve-
ment in a lacal church can provide
a concrete counterbalance Lo our
far-reaching psychological theo-
ries.

In Ellen G. White's lifetime
(1827-1915), modern psychology
was in ils infancy, yet she wrote
with insight abou41 basic psycho-
logical principles' such as (a) the
controlling function of the brain
over the body, (b) the vital role of
parent-child relationship (even
pre-natal) in character formation,
(c) the danger of repressing affec-
tive processes in childhood, (d}
the strong impact of one-on-one
helping relationships, (e) the need
for sell-estcem and self-respect,
() beredity and social learning,
i.e. nature and {nol vs.) nurture,
(g) healthy relil%ion, and many
other key topics.

She warned that "the sciences
which treat of the human mind are
very much exalted. They are good
in their place; but they are seized
upon by Satan as his powerful
agents 1o deceive and destroy

souls.'® Most of the "scientific"
publications of Ellen G, White’s
time advertised works on phrenol-
ogy, psychology, mesmerism’, and
clairvoyance, all together.'” She
saw that lack of distinction as con-
fusing and misleading. It is her
discernment, not her originality,
that is striking.

Guidelines for
Integration

The term integration implies a
connection between things that
may not naturally mix, but Joncs
and Butman believe that "faith and
scholarship naturally and inevitab-
ly interrelate,” provided that we
do not fuse what should remain
two_distinct concepiuval discipli-
nes. '8 They adopt the "Christia-
nizer-of-science” approach. This
involves the explicit incorporation
of religiously based concepls as
the control beliefs that shape the
perceptions of facts, theories and
methods in social science (as do
Bvans and Van Leeuwen). For
them, "the work of the church has
suffered from those who promole
cither hastily ‘baptized’ versions of
secular models or superficial
renderings of ‘biblical’ models of
psych.'a.almg)'."19 They present a
theory-building stage that pro-
vides a framework for the incor-
poration of insights gained by
critical evaluation. Their sug-
gested methodology for a Chris-
tian appraisal of a psychological-
psychotherapeutic_theory or mo-
dality is as follows:

1. Search for the philosophical
assumptions. What are this the-
ory’s basic presuppositions about
human nature?

2. Investigate the compatibility
of the personality theory with
Christian truth. Does it cover all
human dimensions?

3. Make sure the abnormality
model takes into account the core
concepts of accountability, re-
sponsibility, and sinfulness, and
that it doesn’t pathologize faith.

4. Make note of the implicil or
explicit notions of normality, ma-

&
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turity, wellness, holiness, whole-
ness, cleetera.

5. Probe whether the methods
of change are cthically and moral-
ly sound. Is the role of agape love
and the Holy Spirit taken into ac-
count?

6. Verily the demonstrated ef-
fectiveness  of  the approach
through research.

A Christian approach to psy-
chology should take into con-
sideration the whole person. M.
Boivin writes that "a hebraic
model . . . is a far more holistic ap-
proach" than dividing people into
"dlmcmlonb such as soul, spirit,
and body. ! He suggests that a
comprehensive, scientifically in-
spired psychological model should
recognize the biblical notion of
fallenness of the human species
and the fact that individuals are
predisposed, in differing degrees,
to appetites and behavioral ten-
dencies that tend to be destruc-
Live.

Conclusion

So, is psychology in conflict with
Christianity? Don Browning ob-
serves  that "most theologians
simply have argued that theology
and psychology are disciplines
that pose and answer different
kinds of questions. It is not that
they deal with different kinds of
reality, for instance the _ psy-
chological and the spiritual.” 2 He,
as well as Jeeves, Meyers, Tillich,
and Nicbhur, conclude that "psy-
chology can only conflict with
theology when psychology in some
way ceases 1o be properly scien-
tific (however this is defined) and
drifts over into normative lan-
guage ol cither an ethical or

anhveical kind "2
metaphysical kind.

Additional indications of the-
ories that are likely to be closer to
the truth than others arc sug-
gested by Del Ratzsch, a Christian
p!ulmuphu of science.” These
theorics will:  (a) speak of pat-
terns instead of coincidences (the
notion ol simplicity); (b) cover
large stretches ol reality instead of
restricted patehes; (¢) reveal new

and uncover old but previously
hidden patterns; (d) be self-con-
tained, but capable of meshing
with each other.

We need full awareness to avoid
idolatry, wherever it’s found—
whether in worshiping the law, an
institution, the brilliant mind of a
scholar or the supposed objec-
tivity of "science."

I've attempted to present a pic-
ture of some of the challenges
posed by the discipline of psychol-
ogy to the Christian student and
psychologist. Psychology is a valid
and necessary area for Christian
action and involvement. It is also

*._EE ._.
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a discipline whose assumptions re-
quire careful consideration in the
light of Scripture and the gui-
dance that has been given us.

I hope you'll be challenged and
encouraged to pursue the goal of
integration throughout your aca-
demic and professional expe-
rience, focusing on the biblical
holistic perspective. Your search
for intergration will lead to a shar-
pening of your discernment of
God’s love for fallen humanity. I
also pray that in the process, you'll
get more fully in touch with the
image of God in you.

NOTES

1. Gary Collins, Can You Trust
Psychology? (Downers Grove, [IL:
InterVarsity Press, 1988), p. 21.

2. D. W. Augsburger, Personal
Counseling Across Cultures (Philadel-

phia: The Westminster Press, 1986),
p. 105. Emphases are mine.

3. Paul C. Vitz, Psychology as Relig-
ion: The Cult of Self-Worship (Grand
Rapids, Mich.: Eerdmans, 1977).

4. Collins, op. cit., pp. 21-25.

5. 8. L. Jones and R. E. Butman,
Modern  Psychotherapies: A Com-
prehensive Christian Appraisal (Down-
ers Grove, IlL: InterVarsity Press,
1991), pp. 25-28.

6. Calvin, Institutes of the Christian
Religion, 2.2.15, quoted in Jones and
Butman, op. cit., p. 27.

7. Alden Thompson, [nspiration
(Flagerstown, Md.: Review and
Herald Pub. Assn., 1991), p. 263.

8. Ellen G. White, Manuscript 24,
1886, quoted by Thompson in ibid., p.
28.

9. E. G. White, The Great Con-
roversy (Mountain  View, Calil.:
Pacific Press Publ. Assn., 1911), p.
522

10. C. Stephen Evans, Wisdom and
Humanness in Psychology: Prospects
for a Christian Approach (Grand
Rapids, Mich.: Baker Book House,
1989), p. 78.

11. Jones and Butman, op. cit, pp.
25-28.

12. S. Freud, "Die Zukunft einer 1I-
lusion" in Studienausgabe, 9:159 (The
Future of an Illusion, in S.E. 21
(1961):30).

13. Hans Kung, Freud and the
Problem of God (New Haven and
London: Yale University Press, 1990),
PP- 72, 73.

14, See the "Foreword” to the com-
pilation of Ellen G. White's writings
on psychology-related topics, Mind,
Character, and Personality: Guidelines
to Mental and Spiritual Health (Nash-
ville, Tenn.: Southern Publishing As-
sociation, 1977), vols. 1, 2 (ab-
breviated MCP).

15. All quotations should be read in
the original context. The numbers
refer to pages in MCP: (a) 3, 60, 785,
(b) 131-141, 610, (c) 607, (d) 82, 763,
764, 766, 768, 772, (¢) 255, 258, 260
688, 693, () 355, (8) 286, 537, 782,
800, 802.

16. Ellen G. White, Signs of the
Times (November 6, 1884). Included
in Selected Messages (Washington,

Please turn to page 23

DIALOGUE 3 - 1991

7



"I| Felt My Heart Strangely

Warmed"

John Wesley and the Seventh-day Adventist Heritage

he itinerant street preacher

whom mobs sought to stone
became a legend in his own
lifetime. John Wesley (1703-1791)
was an Oxford don who reveled in
Aristotelian logic, yet devoted his
life to communicating the gospel
to plain people in simple English.
An avowed rationalist with a debt
to the Enlightenment philoso-
phers, he declared himself an un-
ashamed intuitionist. A devoted
Anglican throughout his life, he
became  the founder of the
Mecthodist Church. During his life
as an itinerant revivalist, he wrote
and published proliferously yet
called himself "the man of one
Book." His life shows us the ex-
perience of a dedicated young
scholar, a seeker of practical truth
and a man whose spiritual insights
influenced the genesis of our own
Seventh-day Adventist Church.

Studies and Travels

John Wesley’s father was an
Anglican clergyman, his mother
the daughter of a celebrated non-
conformist minister. She was
Wesley’s first and best teacher.
From her he inherited an an-
tipathy to Calvinistic determinism
and the conviction that one could
not be a "halfway Christian." Res-
cued from a burning rectory at the
age of five-and-a-half, he con-
sidered himselfl as "a brand pluck-
ed out of the burning" to serve
God in some special cause.

Al 11, he entered Charter
House School in London. At 17,
he became a student at Christ
Church, Oxford. There he studied
the classics, excelled in Latin
poetry, studied and annotated the

Russell L. Staples

Greek New Testament, and ap-
parently participated in the re-
creational activities of the average
Oxford University student. A new
religious seriousness came into his
life toward the end of his studies
when he decided to enter the min-
istry of the church. At 22, he was
ordained a deacon in the Anglican
Church and in 1728, at the age of
25, he became a minister.

To [ulfill his obligations as a fel-
low at Lincoln College, Oxford,
John became resident tutor there
in 1729. This position gave him
time for study, academic fellow-
ship, and a regular stipend. Here,
he joined his brother Charles and
two other students in a religious
study group which they called the
"Holy Club," The group was
derisively referred to by some as
"the Methodists" because of their
emphasis on methodical study and

llustrations: The Beltmann Archive

devotion. Although this type of
club was rather unusual at the
university, the religious societies
after which it was modcled were a
familiar feature of 18th-century
English parochial life. Under
John’s guidance, the group stud-
ied God's Word, engaged in
spiritual devotion, and made their
Christianity practical by minister-
ing to prisoners and others in
need, teaching them to read, dis-
tributing food, clothing, books,
and medicine, and attempling to
find employment for them.

In the spring of 1735, an Oxford
friend invited Wesley to evangel-
ize the Indians and attend to the
spiritual needs of the colonists in
the British colony of Georgia in
North America. Probably the most
important outcome of this brief
but difficult experience was the
friendship he developed with
several Moravian  missionaries.
Under their influence, he was led
to wrestle with the Lutheran
doctrine of justification by faith (o
which he was both attracted and
repelled. Its expression of the tri-
umph of grace appealed to the
young pastor, but it seemed to him
to restrict salvation to too narrow
an axis, concentrating on God’s
work to the neglect of human
responsibility. He thought that it
stressed forgiveness of sins to the
neglect of the healing of corrupted
human nature,

Wesley spent less than three
years in Georgia: his mission to
the Indians was unsuccessful, and
he was unable to build a good rap-
port with his parishoners. His
"naive attachment” to the niece
of Savannah’s chiel magistrate

8
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caused problems which came to a
head after she married another
man and Wesley refused her per-
mission to participate in Holy
Communion. In December 1737,
after numerous misunderstand-
ings with the authorities and
colonists, he returned hastily to
England.

A Spiritual Milestone

Wesley continued to explore the
idea of justification through faith.
In a state of intellectual and
spiritual turmoil, he rather unwill-
ingly went to a meeting at the Fet-
terlane Society (a largely Mora-
vian group) on the evening of May
24, 1738. Here, as Luther's intro-
duction to Romans was read,
Wesley underwent a spiritual/in-
tellectual experience that marked
a milestone in his life. He wrote in
his journal, "I felt my heart stran-
gely warmed. 1 felt I did trust in
Christ, Christ alone for salvation;
and an assurance was given me
that He had taken away my sins."

In the light of this experience,
Wesley set about "more narrowly
to inquire what the doctrine of the
Church of England is concerning
the much controverted point of
justification by FAITH." Accord-
ingly, he studied the Edwardian
Homilics, made a précis of each,
and printed them "for the use of
others.”” Wesley had now arrived
at a scttled theological position
regarding the way of salvation that
was o remain constant for the
remainder of his life.

The central element of this
theology is the doctrine of jus-
tilication by faith — that is, forgive-
ness, solely on account of the
grace of Christ, of original guilt
and actual sins committed. Sub-
sequent upon this is a process of
overcoming  the  corruption  in
human nature, called sanctilica-
tion. This juxtaposition of jus-
tification and sanctification is
called the Wesleyan synthesis.

In Oxford, young Wesley had
become acquainted with the con-
cepl ol salvation as overcoming
corruption—being in some sense

the inverse of the Incarnation’ —
i.e,, Christ became like us, in
order that we by grace might grow
up to be like Him (see 2 Peter 1:4:
“that . . . ye might be partakers of
the divine nature"). This text is
quoted in Wesley's journal entry
of May 24, 1738, in precisely this
sense”.

Wesley thus combined the
Lutheran doctrine of justification
and the doctrine of making
righteous (sanctification) drawn
from the teachings of the early
Christian church. The first and
primary element in this synthesis
is justification, a forensic declara-
tion of righteousness (what Christ
does for us); the sccond element is
a process of making righteous
(what Christ in the Holy Spirit
does in us) and involves an on-
tological change in human nature.
Justification is the work of God
alone; sanctification is a process
of divine/human cooperation,

Wesley thus  joins  divine
sovereignty and human respon-
sibility in his understanding of the
Scripture way of salvation. Jus-
tification (forgiveness) ". . . is
necessary to enfitle us to heaven;
the latter (sanctification), (o
qualify us for it. Without the
righteousness of Christ we could
have no claim 1o glory; without
holiness we could have no fitness
forit.”

This understanding of salvation
is the centerpicce of a system of

theology with an elevated doctrine
of God, which emphasizes Christ’s
divinity and an objective atone-
ment, and a nuanced doctrine of
the Holy Spirit. Wesley’s under-
standing of grace is one which
sees in it the role of preventing,
justifying, regenerating, and sanc-
tifying, The important element of
personal experience was added to
the Anglican base of revelation,
tradition, and reason.

The Methodist-Adventist
Connection

The Methodist Church in the
U.S.A. was organized in 1784 in
Baltimore. American Methodists
set out to "spread scriptural holi-
ness over the land." In the United
States, Methodism reached its
greatest development and in-
fluence. So vigorous was the
young Methodist Church that it
had become the largest denomina-
tion in North America by 1840.
More than that, its optimistic
anthropology (Arminian theology)
and understanding of salvation
contributed to a cultural change in
the new nation. Historians write of
the Arminianizing of American
theology and the Americanizing of
Wesleyan theology during "the
Methodist, Age (1825-1914) in
America."

During this period, the Millerite
movement arose, and subscquent-
ly the Seventh-day Adventist

John Wesley speaking to his Oxford classmates.
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Church. Many Millerite preachers
were Methodists, and so also had
been many early Seventh-day Ad-
ventists.  Ellen White grew up in
the Methodist Church and gave
her heart to the Lord during a
holiness revival at a Methodist
campmeeting. Her mature writ-
ings reveal both the breadth and
balance of the Methodist environ-
ment in which her religious con-
sciousness was formed. She ap-
pealed to Scripture, reason, ex-
perience, and the tradition of the
carly church, as did Wesley.
Books like The Desire of Ages,
Thoughts From the Mount of
Blessing, and especially Steps to
Christ  give expression (o a
Wesley's understanding of salva-
tion encompassing both justifica-
tion and sanctilication.

Wesleyan influence  on  the
developing Seventh-day Adventist
Church may be seen in other
aspects, such as the organization
of carly groups of Adventists after
the model for Methodist "social
meetings."” When our church was
formally organized, it adopted a
conference system similar to that
of the Methodists.

An Assessment

The 250th anniversary of John
Wesley’s "strangely warmed heart”
experience  at the  Fetterlane
Society on May 24, 1738, was
celebrated internationally three
years ago. Again a few months
ago, countless Methodist com-
munitiecs around  the world
recalled the occasion of Wesley's
death (on March 2, 1791) and
sang  lsaac Watt’s  hymn, "Ill
Praisec My Maker While T've
Breath." This seemed doubly ap-
propriate, because Wesley recited
phrases from this hymn on his
deathbed, and it epitomizes the
great mission of his life.

What is the significance of
Wesley's work for us today? First,
the Wesleyan theological tradi-
tion, with its Arminian base and
twofold understanding of salva-
tion, forms the backdrop of
Seventh-day  Adventist  religious

thought. It is a theological tradi-
tion that makes sense in the con-
temporary world on several
counts. The breadth of its sour-
ces—Scripture, tradition, reason,
and experience — provides a broad
basis upon which to respond to
the challenges introduced by the
seccular world. Revelation and
reason provide scope for both the
divine source and the human
quest for understanding. Wesley’s
combination of reason and ex-
perience (intuition) provides a
way of thinking about tensions be-
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John Wesley in action

tween mind and heart all too com-
mon in our own religious life.
Respect for tradition provides a
check for newer ideas. Perhaps,
above all, it is the optimism of
what can be achieved by God’s
grace that is so encouraging and
appealing about this theology.
And in the final analysis, it is an
optimism of salvation derived, at
least in part, from the Wesleyan
tradition that informs Adventist
thought and practice regarding
education, recreation, and health-
ful living —in fact, for almost every

dimension of our common dis-
cipleship.
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The Choice Is Yours

How to Make Ethical Decisions

ur church is confronting a
mixed blessing--an increas-
ingly educated membership.

The Advent Movement was
begun by intelligent and dedicated
ptoneers, few of whom had much
formal education. Nonetheless,
they strongly emphasized the
value of education, and now Ad-
ventism in  the United States
boasts a membership with more
than twice the number of college
graduates as the general citizenry,
calculaled on a per capita basts.
Throughout the world, thousands
ol Adventist students are enrolled
in undergraduate and graduate
programs in both denominational
and public institutions.

The cducated Adventist is a
blessing in that he or she is
equipped to make a significant
contribution to the church, both as
a leader and member. On the
other hand, a challenge arises be-
cause traditionally the church has
not had a large number of highly
cducated members, and many
policics and practices have not
heen subjected to the questions
that an educated membership
tends Lo raise.

Regardless of the difficulties a
more ¢ducated membership may
bring, the net benefit is over-
whelmingly positive. The church
has long taught that each person is
crealed n the image of God, with
the "power to think and 1o do."!
The church has long advocated
that truc cducation is the develop-
menl of the whole person—in-
cluding the intellect. Any growing
pains the church may experience
as u result of a more educated
membership, are just that—ado-
lescent adjustments as the or-
ganism matures into the socially
and spiritually adult body of
belicvers God would have us be-

James W, Walters

come.

It is my conviction that our
church — dedicated from its incep-
tion ta the pursuit of truth regard-
less of the cost—must be proud
of, and supportive of its world-
wide community of college and
university graduates and educated
professionals.

Making Decisions

The use of the human mind is
expected —indeed required —by
God, and nowhére is the need for
careful thinking more important
than in making contemporary
ethical decisions. These decisions
arise whenever a person faces a
moral dilemma—a conflict be-
tween apparcnily conflicting du-
ties or principles. A myriad of
such conflicts — large and small—
arise when the Adventist student
steps into the non-Adveatist class-
room and as the Adventist profes-
sional enters the marketplace.

How is the educated profes-
sional to make important religious
and moral decisions? A genera-
tion ago in the United States, the
first response to decision-making
was 1o consull the comprehensive
Index to the Writings of Ellen G.
White or thumb through a Bible
concordance. If a clear statement
from Mrs. White could be found
or il a "thus saith the Lord" could
be located, one need search no
further. Today, however, with our
more accurale understanding of
the process of divine revelation,”
and the development of new tech-
nologics — particularly in the bio-
medical sciences—cthical  deci-
sion-making has become more
complex than before.

Of course, divine revelation
must ever remain foundational.
Contemporary insights demand

that we redouble the earnest study
of the Bible and appropriately
utilize Ellen White's writings. As
never before, we nced to ap-
proach these sacred resources
with reverence, praying that God
will soften our hearts and en-
lighten our minds, After having
studied these inspired sources,
however, we can gain further i-
lumination from certain models of
Christian ethics. Four such modcis
are very helpful: (a) virtue ethics,
{b) principle ethics, (c) authorit

ethics, and (d) sitvation ethics.

These models are not a substitute
for "revealed" truth; they presup-
pose that such truth exists. These
models are offered as four dif-
ferent lenses or eyeglasses
through which the educated be-
liever may gain a clearer view of
the elements comprising a deci-
sion. Each model has a role to
play in decision-making, but the
model adopted as one’s "favorite"
is a leading indicator of how one's
decisions will go,

Four Models

Virtue Ethics, The locus of this
model is one’s character. The cm-
phasis is on being rather than
doing—on being the right sorl of
person rather than merely per-
forming the correct action.

In a sense, this model is the
most basic. It focuses on the es-
sential substance of a person—the
basis for all good actions. Ethics
of character will be the final basis
for divine judgment. Only God
can look at the heart, and it is the
motivations of the heart that are
most important. In the final
analysis, the issuc is not whether
one was able to live a perfect life,
but rather whether one intended to
do what is right.
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Logically, the ethics of the vir-
tue model take precedence over
other models of decision making.
One’s basic motivation for living a
moral life comes from deep
within. Regardless of the validity
of the rules and principles that
govern an individual’s life, there
will never be enough rules to
cover every nuanced situation, It is
because of something more fun-
damental than rules—one’s char-
acter —that the gaps between the
rules can be fully covered. Rules
ar¢ merely concrete extensions of
character-based intentions,

The Bible underscores the im-
portance of character. A compell-
ing catalog of character traits is
found in Galatians 5—love, joy,
peace, longsuffering, gentleness,
goodness, kindness, etc. Is this list
ol character traits sccondary to
the Ten Commandments? It need
not be. This is not an either/or
issue, just as the issue of faith and
works is not an either/or issue.
Just as faith precedes works, so
the Spirit precedes law. It is be-
cause of one’s character that one
even has the desire to keep any
commandments,

Thinkers throughout history
have underscored the importance
of basic wvirtue. The ancient
Greeks listed four cardinal vir-
lues—wisdom, courage, lemper-
ance, and justice. The apostle Paul
said that regardless of the good
acts a Christian might do, if his or
her actions are not prompted by
love they are worthless. Hence,
Paul enumerated what have come
lo be called the theological vir-
tues — laith, hope, and love, the
greatest of them being love.

Regardless of the importance of
virtues or traits of character, vir-
tue cthics has a weakness. What
one person sees as love or kind-
ness may be very different from
the next person’s definition. An
cgomaniac may actually believe
that he or she has the best of in-
tentions while being tragically self-
deluded. Particularly in a pluralis-
tic society, virtue cthics, for all its
benelit, is too subjective.

Principle Ethics. As was indi-

cated above, only God can judge
the heart. Because of the impor-
tance of one’s intentions, they
comprise the essential basis of
final divine judgment.4 However,
in our life together as church
members and citizens, good inten-
tions are not sufficient. Hence we
have rules. Regardless of one’s in-
tentions, certain basic societal

rules must be kept, or consequen-
ces will be meted out. Ethics of
principle is a focus on doing the
right thing, quite aside from
motivation.

It would be impossible Lo
operate any society or organiza-
tion without basic rules. For ex-
ample, regardless of how one [eels
about i, everyone in a given
country must drive on the desig-
nated side of the road. In a profes-
sional setting, say medicine, there
must be certain rules of conduct.
For example, the idea of gaining
"informed consent" before doing
an invasive procedure is man-
datory. It is not enough to say,
"Be a considerate physician,”

All rules are not created equal.
There arc lesser and greater rules.
Respect for persons, in my field of
bioethics, is a major "rule” or prin-
ciple. From this high-level prin-
ciple come several derivative
rules, one ol which is the rule of
informed consent. From derivative
rules come many "rules of thumb."
For instance, [rom informed con-
sent comes the rule stating that
patients have the right to decide
what they will have for breakfast.
Rules of thumb are much more

plentiful and easily changed than
arc higher-level principles and
rules. For example, the faculty
handbook of the university where
I teach has 221 pages. Many of
these pages contain rules of
thumb—that is, delineations of
procedure that can be changed
with relative ease. The higher-
level principles, like basic respect
for faculty members and deriva-
tive rules, such as protection of
academic freedom and due
process, are much more weighty
and difficult to change. In making
a decision in the principle ethics
school of thought, one utilizes
rules of thumb unless there is con-
flict; when there is conflict be-
tween two or more rules of thumb,
one goes to the next higher level
of rules to seek resolution.

In my teaching, I work with four
high-level principles—respect for
persons, benelicence, societal well
being, and justice. Respect for
persons, often referred to as the
principle of autonomy, is the valu-
ing of fellow human beings as ends
in their own right. Benelicence
means the doing of good for
others. Societal well being is the
principle that indicates our need
to seek the welfare of the larger
community, of society itself. Jus-
tice is the notion of giving to each
person his or her just due. Justice,
usually interpreted as cquality
among persons, is the principle
that condemns such evils as
racism and sexism.

Authority Ethics, Why do two
equally educated and intelligent
persons decide so differently on
certain moral issues? For cex-
ample, why do the Vatican and
the General Conference view
abortion differently? Why might
two cqually committed Adventists
view the issue of capital punish-
ment in opposite ways?  The
answer is many faceted, but it is
tied to the issue of authority — that
basis for right and wrong, truth
and error—which exists in cor-
porate and individual existence,

Sometimes authority cthics is
taken to an extreme. To make
decisions some  Christians open
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the Bible, close their eyes, and
prayerfully point their finger at
random to a text on the open
page. Whatever the text says is
taken as the authoritative answer
to their dilemma. This is, dare I
say, a naive view of biblical
authority. A more useful and ade-
quate Christian model of authority
cthics was advocated by John
Wesley, who saw the Bible as the
first of four touchstones of au-
thority, the other three being tra-
dition, experience, and reason.

I am thankful for my Christian
upbringing and for the importance
of the Holy Scriptures in my life.
Through the Bible, I have a sense
ol who | am—my origin, my des-
tiny, and my ultimate meaning for
living. In the most basic sense of
the word, the Bible, by pointing to
the Divine Author, is authority for
my exislence,

This does not mean that 1
suspend my critical faculties.
However, reason is itselfl merely a
technical tool, not an end in itself,
It works from certain givens, cer-
tain authorities. Christians happily
accept biblical faith as a given.

Situation Ethics. A fourth
model for making decisions em-
phasizes the context in which the
decision is  made. As  with
authority, here also there is a
simplistic and an adequate use of
the model. The simplistic use of
“situation cthics” is that the situa-
tion alone determines the deci-
sion, Choices about right and
wrong depend entirely on the
situation. Anything that the situa-
tion calls for is right, because no
absolute models of right and
wrong exist beyond the particular
situation,

I reject such situation ethics as
not only simplistic, but also
destructive to Christian morali-
ly—indeed, destructive to  any
adequate moral system. However,
an cthical model that takes the
situation into account need not be
so simple-minded. The unique
contexts of a moral dilemma can
and should influence (but not it-
sell  determine!)  the  moral
decision. Take for instance, (wo

biblical stories: first, that of the
Good Samaritan. Finding a dying
man lying alongside the Jericho
road made—and should have
made —a difference to the Samar-
itan as he decided between stop-
ping to help and keeping his
promise to meet a business ap-
pointment in Jericho (Luke 10:29-
37). Second, consider Sabbath ob-

servance. It rightly made—and
should have made—a difference
to Jesus whether an ox had fallen
into a ditch in determining
whether a believer should enjoy
usual Sabbath rest (Luke 14:5, 6).

Further, consider a story from
our Adventist heritage. A. G.
Daniells tells of an encounter with
a Scandinavian missionary who
practiced a very stringent vege-
tarian diet. To Daniells, the man
appeared as if he "had hardly
blood in his body," because he
lived "a good deal on the north
wind." The man was not getting an
adequate diet, but claimed he was
following Ellen White’s health
counsel. When Daniells returned
to the States, he discussed this
casc with Ellen White. She
replied, "Why don't the people use
common sense? Why don’t they
know that we are to be governed
by the places we are located?"®
These three illustrations make a
common point: although prin-
ciples do not change, application
may vary with the situation.

Conclusion

These four models of ethical

decision-making are no substitute
for Bible study and prayer. But
after study and prayer—as the
educated Adventist thinks deeply
about a pressing moral decision—
these perspectives can be helpful
in carefully analyzing the decision.

The four models are not ex-
clusive. That is, one doesn’t have
to choose one or two and reject
the others. They are complemen-
tary. However, the model that
emerges as primary in one’s ap-
proach to decision-making can
make a distinctive difference. For
instance, if authority ethics looms
large in one’s mind, one will likely
come to quite different con-
clusions than if one put more em-
phasis on situation ethics.

In my experience, religious faith
is my primary authority (authority
cthics). And because my faith is
biblical and Adventist, it is a
dynamic faith. That is, it is
relevant to the historical setting in
which it is being lived. An illustra-
tion of biblical faith’s dynamism
comes from Ezekiel 18: pre-exilic
believers tended to see themselves
suffering because of their fore-
bears’ sins; but God told post-ex-
ilic believers to assume personal
responsibility for their own lives.
The historic Adventist notions of
"progessive revelation" and "pre-
sent truth" are important because
they assert that faith must be lived
out in relation to concrete times
and setlings (situation ethics).

It is from my authoritative
faith’s scripture and my faith’s
lived community, the church, that
I learn who I ought to be (virtue
ethics) and what I ought to do
(principle ethics). I do not consult
the Bhagavad Gita for foundation-
al guidance on the virtues, nor
look to the Communist Manifesto
for life’s basic principles. Rather, |
look to the narrative of my Judeo-
Christian heritage in the Bible. It
is not that I can’t learn from other
traditions, but in my confession of
Christianity I embrace a particular
approach to life that fundamental-
ly affects how 1 make moral
decisions.

Please turn to page 25
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Citizens of Two Worlds

Adventists and Social Responsibility

Roger L. Dudley and Edwin I. Hernandez

For centuries Christians have
argucd about how they should
relate to the life and issues of this
present world. We continue to
debate the application of Jesus’
memorable metaphors of leaven,
salt, and light to our experience as
citizens of two worlds.

Should our moral valves make a
difference, not just in our own
personal spirituality, but also in
the sociely in which we live?
Should we separate religious mat-
ters (such as worship) (rom
"sccular” matiers (like socio-politi-
cal involvement)? In our personal
and communal outreach, must we
choose between evangelism and
service?

We have recently surveyed a
cross-scction of Scventh-day Ad-
ventists in the United States about
the results of their religious com-
mitmeni  toward  social  issues.
This study will soon be published
in book form along with our
analysis of its implications.

Although we are aware that this
is a complex and sensilive subject,
in this article we will review one
arca of our findings and relate it
10 the biblical 1caching about the
relationship  between  religious
commitment and social iavolve-
ment. It is quite likely that our
comments will also be relevant to
Adventists in other countries.

Two Perspectives

Our survey revealed that the
religlous expericnce of  most
American Adventists has little dis-
cernable impact on their socio-
political attitudes. Like other con-
lemporary evangelical faiths, we
seem 1o have fallen prey 1o the
privatizing influences of the cul-
turc at large, and have little to say
to wider social concerns.” Qur

morality has become almost ex-
clusively personal and indivi-
dualistic.

Christians have taken (wo basic
approaches toward social issucs.
The first, the evangelistic perspec-
Live, maintains that our main task
is winning souls to Christ. All
church-related activities and pro-
grams arc gearcd toward this goal.
Most if not all social problems, ac-
cording to this view, can be solved
by transforming people’s hearts.
Christians who have a heightened
cxpectation of Christ’s second
coming —like us—see social pro-
blems as part of the progressive
deterioration of society (hat
precedes the end of the world,
This logic leads us to accept things
as they are because these pre-
dicted events announce that Jesus
is at the door.

The sccond view, the socially in-
volved, criticizes the evangelistic
wing of Christianity as being un-
faithlul 10 the radical demands of
justice called for by the Scriptures.
Christians who favor this perspec-
Live sec themselves as stewards of
the earth called to hold back the
winds of destruction. Evil is per-
ceived as entrenched within the
institutions  and  structures of
sociely. Thus, morality can be es-
tablished only through active in-
volvement in changing the siruc-
tures that oppress the poor. The
church should not merely alleviate
sulfering but also transform those
institutions that cause the sulfer-
ing.
Both of theses views have scrip-
tural basis and support in the
Christian tradition. Either posi-
tion, when taken to an extreme,
assumes thal one can separale
spiritval and material concerns.
Both spring out of a Greco-
Platonic dualistic understanding

of reality and human beings. The
narrow evangelistic mode grants
the soul primordial value over the
body—the heavenly over the
earthly, the eternal over the tem-
porary. The strict social-concern
mode emphasizes the other side of
the dualism—matter over spirit,
society over the individual.

Seventh-day Adventists  have
been granted a fuller under-
standing of the nature of human
beings, their purpose and destiny.
In fact, it may well be our
prophetic mission ta excmplify
and proclaim a wholistic under-
standing of reality and salvation.
Qur message, then, will maintain
in dynamic tension the two partial
views just oullined.

Reasons for
Noninvolvement

A review of our denominational
history reveals that early Adven-
tism —like early evangelicalism™—
was actively involved in social con-
cerns. However, as a religions
movement grows and becomes
"successful,” it tends to dilute the
radical claims of the gospel,
choosing instead to domesticale
and spiritualize its message. Qur
study suggests that many Ad-
ventists have been effectively
squeezed into the mold of the
world that surrounds us (Romans
12:2, Phillips).

For at least four reasons most
American Adventists tead to sup-
port the status quo. One of them
is their strict application of the
separation between church and
state, which leads to noninvolve-
ment in the political process, For
some of us, the governmenl repre-
sents a corrupt institulion, a
necessary evil, while the church’s
main task is the proclamation of
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the gospel. Thus, getting involved
in secular matters will only detract
us from our real mission. How-
cver, this position is dangerous be-
cause it denies that human beings
arc essentially social creatures.
The Bible asserts the wholistic na-
ture of human existence. Persons
are not divided into distinct and
separale compartments, cach un-
connected to the whole.

The second reason logically fol-
lows the first—the response of
neutrality. It is better to remain
“neutral” than to risk getting in-
volved in political and social mat-
ters that will jeopardize our mis-
sion. We have been pragmatic
rather than consistent in applying
moral principles.” However, it is
impossible not to take sides within
a democratic society. A neutral
position in reality supports the
side of whoever wins in the con-
test for political power. At times
the winning side might hold posi-
tions consistent with one’s moral
values; but most of the times the
interests of wealth, power, and so-
cial privilege win, Morcover, a
neutral stance assumes that the
Bible has nothing to say about so-
cial and economic issues.

The third reason is that many
Adventists  have adopted indi-
vidualism as a basic value. This
perspective assumes that each in-
dividual bears the major respon-
sibility for his or her political,
cconomic, and social problems.
Thus many Christians equale
political conservatism with relig-
ious orthodoxy.? According to our
lindings, most American Adven-
lists assume that capitalism is
God's way of doing business. By
implication, then, socialism is not.
However, the tenets ol cconomic
individualism — reductionism,  in-
dividual accountability, and be-
nevolent sell-interest—are secular
values. To equate either capital-
ism or socialism with Christianity
is to lose sight of the ideological
transcendence of the gospel.

This emphasis on individualism
allows members (o get personally
involved in diverse social or politi-
cal issucs. However, the church as

an official body, representing the
worldwide community of faith, will
refrain from taking a public stand
on these issues. Such an approach
does injustice to biblical teachings
and may cause confusion. As Jan
Paulsen has stated:
Activities that individuals en-
gage in as an expression of
Christian duty cannot be on a
different order from those
that the church sees as her
mission. The situation is in-
tolerable if individual Chris-
tians pursue social, ethical,
and political matters that the
church considers alien to her
mission and nature. Rigid
differentiation between Chris-
tian duty and the church’s
mission seems contrived and
difficult to sustain.®
The lourth reason, which results
from the previous lactors, is a nar-
row cmphasis on the evangelistic
mode. Although Adventists es-
pouse a wholistic view of human
nature —that is, the inseparable
integration of all spheres of life —
our eschatological beliel in the
soon return of Jesus tends to

create a dualism that devalues
carthly existence and exalts the fu-
ture  hope. Sometimes the
proclamation of the Second Com-
ing becomes "an excuse to shun
ethical responsibility."®

Furthermore, individualism
leads us to forget our dependence
upon other members of the Chris-
tian community, the need to help
our weaker brothers and sisters,
and our rcspon.;ibilily to influence
society at large.

The Biblical Roots of
Social Concern

Adventists uphold the centrality
of Scripture as authoritative for
instruction and moral guidance.
The Bible does not speak of a
remote God, unresponsive to
human need, but rather of a God
who feels deep concern toward
His creation, leading Him (o
liberating actions on behalf of the
most vulnerable in society. God is
found in the midst of the most
desperate of human experien-
ces— sullering, pain, and death.

God reveals His character
through His actions. His engage-
ment in  history proves that
spiritual realities are inseparable
from material realities. In the Old
Testament we find Him using
Joseph as a political figure to
prevent mass starvation. God felt
the pain ol His people and sided
with them against the oppressive
Pharoah. He instructed His fol-
lowers to provide for the poor and
orphans. He moved Nathan to
confront King David with his cov-
ctousness. He empowered the
desert shepherd Amos to con-
demn the powerful for exploiting
the poor.

Commenting on the social prin-
ciples outlined in the Old Testa-
ment, Ellen White wrote:

If men would give more heed

to the teaching of God's

Word, they would find a solu-

tion to these problems that

perplex them. Much might be
lcarned from the Old Testa-

Please turn to page 26
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Brenda Wood

Dialogue With an Adventist Television Anchorwoman

Brcmla Wood, 36, is a Seventh-day
Adventist television anchorwom-
an and reporter for WAGA-TV in At-
lanta, Georgia, U.S.A. She juggles an

arm-load of responsibilities in her
broadcasting carcer and as a wife,
mother, church leader, organization
president, and public speaker.

In her 15 years of experience as an
anchor and reporter, Mrs. Wood has
managed to negotiate around working
on the Sabbath. She is proofl that one
can cling to convictions and still be
successful in a spotlight career.

Mrs. Wood has been a Seventh-day
Adventist all her life. She was born
and raised in Washington, D.C. Alfter
graduating from ‘Takoma Adventist
Academy in Takoma Park, Maryland,
she attended Loma Linda University
in Loma Linda, California, where she
received a communications degree
with an emphasis in film production.

She began her career as a reporter

at a Huntsville, Alabama, TV station.
While there, Mrs. Wood hosted a
face-to-face confrontation between
representatives of the Ku Klux Klan
and the Southern Christian Leader-
ship Conference. That program was
later featured nationwide. Mrs. Wood
worked in two Tennessee cities—
Nashville and Memphis—before join-
ing WAGA in 1988 as prime-time
anchor and reporter, The station has
since become the most-watched
newscast in Atlanta during its 5:30
and 6:00 shows.

Committed to her career as a jour-
nalist, Mrs. Woad is also dedicated 10
her church activities and her family.
Her husband, Keith, is a clinical psy-
chologist and college professor. They
have two daughters, ages six and nine.

hen did you first want to be
a television news anchor?

I never wanted to be one! I had
always intended to produce and
direct feature films. My first job
opportunity turned out to be in
television news, and in my mind, it
was a lemporary stepping stone. |
was looking for an interim job
while I was waiting to start my
master’s program at Ohio State
University. And then I got talked
out of getting my master’s and into
staying in the business as a
reporter. One thing led to an-
other, and I eventually got on as
an anchor and moved up [rom
there.

You've obviously been very suc-
cessful in your career. To what do
you attribute your success?

It’s clear that God had a hand in
all of this. For whatever reason,
He wanted me to do this rather
than film, because film was what 1
was going to do, and that didn’t
work out,

But in addition to that, I've just
been very fortunate that in the

markets that I've been in, the
viewership has responded to my
style of anchoring. As a result, I've
always worked at stations that
have been number one in the
market, or have achieved number
one status after my having been
there.

Do you have opportunities to
share your faith with colleagues
and others with whom you come
in contact?

I say to people when they are in
need of support, "I'll be praying
for you,” or "Would you like for
me to pray for you?" And people
see me from day to day. They see
what I'm about. They know I'm
active in my church. They know
there are certain beliefs that 1
stick by under all circumstances,
no matter what. Those arc the
kinds of things, I suppose, that
equate into witnessing. There isn’t
an opportunity, nor is this the ap-
propriate place, to do any kind of
witnessing verbally. But I feel that
being an example and a caring
person is the strongest kind of wit-

nessing; when you live a lile that
people know is what you believe,

Do you face difficulties as an
Adventist in your career?

Absolutely. The Sabbath is a
major issue. And I have been [or-
tunate in the jobs that I've ac-
quired that the news directors
would work around that. It's writ-
ten into my contract,

When you are a prime-time
anchor you work Monday through
Friday and do the early and the
late news. Well, being Adventisl,
you can’t do that. And on Friday
nights in the winter months, you
can’t even do the early shows.

I've had opportunities to triple
my salary, to work in the top five
national markets and to work at
the networks, but I'm not in any of
those places because | keep the
Sabbath, and the news directors
would not work around that.

It’s been said that there is a
high rate of atheism among mem-
bers of the media. Have you found
this to be true?

No. I know there are more
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Christians in here than anything.
There are a lot of cynics in the
business, but that doesn't mean
someone is an atheist.

In most newsrooms where I've
worked, everyone believes in a
higher being, a supreme authority.
They may not call Him God, they
may call Him something else. But
most are Christians, and believe in
God and Jesus.

What gives you the most salis-
faction in your work?

Meeting people who are in
situations they can’t do anything
about, and helping them through
exposure in the media. I enjoy
being the reporter who comes to
their aid in that fashion.

There is satisfaction in publiciz-
ing broad-based problems such as
the AIDS situation in our country
beeause I'm helping to get the
word out--that this is something
that can’t be ignored. There is
satisfaction in being a conduit
through which people learn about
their community and begin to take
action because of what theyve
learned.

What [rustrations do you face?

There are lots of frustrations in
this busincss. Time is a [rustration.
There's never enough time with
my family, or to do things for
myself. This business is very
demanding. For the most part, it
requires one te be married to it
which is not always healthy for a
personal relationship.

I's also frustrating sometimes
when I see a problem thal needs
coverage, and [ can't get the cov-
crage, for whatever reason. And
then there’s the technical frustra-
tions of having worked all day or
all month on a piece and the
machine cats the tape. Whenever
you're dealing with technology,
things like that can happen.

How do you balance your work
life with your home life?

I'm fortunate to have a husband
who is supportive of my career
and of me, and is very committed
to our family. He has always been
there in whatever capacity [
needed him,

Also, my mother lives with us,

and she helps take care of the
girls. 1 realize I'm lucky. Any
carcer woman who works ocutside
the home has the same issues to
deal with.

Tell us about your family.

My husband, Keith, is a clinical
psychologist and assistant profes-
sor of psychiatry at Emory
University’s medical school. He
helps train medical students, and
also has a private practice. It’s a
very, very busy life-style for both
of us.

My girls are six and nine. The
oldest is Kristen and the youngest
is Kandis. I'm very young as a
parent, 50 I have much to learn,
but part of what makes our family
successful right now is that we
cherish the time we do have
together. One of the things they
say repeatedly is, "Is tonight Sab-
bath?” "Yes." "You'l be home
tonight?” "Yes." "Oh, goody! We
can be together." And so we all
look forward to Sabbaths for a lot
of reasons.

What church-related activities
are you involved with?

My husband and I both sing in
the choir. I'm the director for the
new members’ committee and he’s
family-life director. Also, Pm es-
tablishing an organization within
the church called Friendship
Force, which links old church
members with new ones, It’s a
buddy-system, one-on-one, and
very personal. I'm also the presi-
dent of the Southern Society of
Adventist Communicators.

Give us an example of your
typical day.

For instance, tomorrow I have
an interview at 10:30, and another
at 11:40, and another one at 2:15,
and then I have a speaking en-
gagement at 7:00 that night.
That’s in between writing and
being on-air for the 5:00, 6:00, and
the 11:00 news. And I tape a talk
show every Thursday night, My
normal day runs until midnight or
later,

I've got a series on "Teens and
Sex" that’s hitting the air on
February 6, and Pm doing another
project about battered women,

When I'm doing these projects, I
usually get between four and six
hours of sleep. A lot of times I
have to come in on Saturday night
and Sunday, but I'm really trying
hard not to do that,

The Sabbath is wonderful. It's
the one 24-hour period I can
count on. I'm really lucky, because
my colleagues can’t even count on
that.

What advice do you have for
Adventist youth interested in
broadcasting careers?

You have to be dedicated.
What troubles me with a lot of
communications students is that
70 percent of them have stars in
their eyes. They all want to be TV
anchor people, and, of course, not
all of them can do it. If com-
munication students could get
beyond that and see that there are
other significant jobs in television
news and news in general, they'd
be a lot better off.

This is an extremely difficult
time for broadcast journalism, TV
stations and networks are needing
to cut back on their expenditures,
and they're doing it by cutting per-
sonnel and making those who do
have jobs wear two or three dif-
ferent hats or work extra hours.

For every person who's here,
there are probably 100 who want
their jobs, here in Atlanta, at this
station. And trying to get hired
somewhere is very competitive,
And then once you get it, it’s not a
bed of roses. It’s a lot of hard
work. Very little of it is glamorous.

Students who are willing to face
all of this should give it all they've
got, and be prepared to stand firm
in their beliefs.

Jennifer A, Jas

Jennifer A. Jas will graduate in May
1992 with a BA. in journalism and a
religion minor from Southern College
of Seventh-day Adventists in Col-
legedale, Tennessee, US.A. She and
her husband Raui live near Col.
legedale.
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Francisco Aguilera

Dialogue with an Adventist University Provost

2R

Burn in Santiago, the capital of
Chile, in 1942, Francisco Javier
Aguilera grew up in a home where his
Catholic parents encouraged him to
pursue excellence. Upon completing
university studies, Mr. Aguilera joined
the faculty of Chile Adventist College,
where he taught while completing his
doctoral studies. Teaching at our col-
lege required a long commuting, since
it was located some 400 km. from his
home. Later, the Chile Union asked
him 1o serve as special advisor 1o the
LEducation Department, an assignment
in which he took much pleasure,
despite his other teaching assignments.

Dr. Aguilera became a tenured
professor at the central campus of the
University of Chile in Santiago. e
has also carried out the many respon-
sibilities of chairman of the literature
department in the School of Huma-
nities, dean of the school, vice presi-
dent for student affairs, vice president
for academic administration, and cur-
rently provost of the University of
Chile. This means that he holds the
second-highest ranking position in the
national university of his country. He
is also an active member of the Las
Condes Adventist church in Santiago,
Chile.

How did you first hear about
the Seventh-day Adventist
Church and learn about the Sab-
bath?

In two dilferent ways, and at
about the same time. The first was
through my personal Bible study.
The sccond was the witness of
some of my fellow students who
were Adventists. 1 began to study
the Scriptures as a teenager, I was
a Roman Catholic at the time and
was struggling with the religious
crises lypical of youth. My strug-
gles were magnified by several
authors, especially those of Ger-
man literature, who raised deep
guestions in my mind. It was
through personal  Bible  study,
however, that T discovered the
true Sabbath.

My other contact with Adven-
tists came through two good
fricnds. They helped me set aside
my prejudices  against  non-
Catholics. One of them had been a
classmate of mine in high school,
We all knew he was different from
the rest of us because of his lan-
guage, his honesty, and sincerity. |
became acquainted with the other
at the university. He invited me to
a meeting of Adventist university

students where we studied the
Bible. Soon after that I went to
church with him, and I've never
left. Those two [riends showed me
in practical ways that Christianity
involves every facet of life—the
spiritual as well as the intellec-
tual—and can be seen in a
person’s behavior,

When did you decide to join the
Adventist Church?

Alter going Lo different meet-
ings wilth university students, at-
tending church and participating
in alternoon  Adventist  youth
meetings and other programs for
about a year, 1 decided to join the
church. The Adventist university
students supported my decision
and the young people at the
church  welcomed me. My
classmates also showed me that
the Christian’s [aith encourages
greater clarity of thought and
helps him face the complex chal-
lenges of academic life. Another
great motivation was that my en-
tire family also became fervent
Adventist Christians.

Did your keeping the Sabbath
cause you any problems as you
studied in the university?

Yes, it did. Let me tell you just
one of my experiences. The
program I was enrolled in at the
time was quite demanding and in-
volved many parallel subjects.
One of the required courses met
only on the Sabbath. T asked the
professor of another course to ex-
plain the situation on my behall,
since the professor who taught the
Sabbath course came to the
university only on Saturdays. | did
my best to explain why I couldn’t
engage in academic pursuits on
the Sabbath, telling him that T ob-
served it as a day of worship and
rest, established and reserved by
God for prayer and for the
development of a deeper relation-
ship with Him. This professor be-
came an excellent mediator. He
arranged a meeting with the other
professor, who wanted to know
why I had been absent for an en-
tire set of lectures.

After the professor of the Sab-
bath course learned of my
reasons, I was allowed to take the
final exam on the Monday alter
the scheduled Sabbath test date.
That Monday, I was handed the
essay lest question, one which 1
immediately realized was an in-
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credibly complex one, requiring a
vast amount of information impos-
sible to call up from memory,
much less write down during the
allotted test period.

I remember beginning the "im-
possible" task in complete solitu-
de; the group of presiding faculty
members had left the room. I was
surrounded by my test notes which
I could not refer to, and by the al-
ready completed exams of other
students within easy reach, When
the profcssors returned, they
asked me if I had read any of the
other exams. I replied in good
conscience that [ hadn’t, and with
no further explanation, I was dis-
missed.

The next day, | went to sce my
grade. I knew [ had made mis-
1akes on Lhe essay, but 1 saw that I
had been given a high grade.
Alfter my initial surprise, I under-
stoed that I had passed a bigger
exam, one that tested my integrity
as a Sabbath keeping Christian. If
{ had chealed and turned in a per-
fect exam, 1T would have been
properly branded a fanatic and a
hypocrite: a fapatic who insisted
on the importance of Sabbath ob-
servance, and yet a pseudo-Chris-
tian who was a liar and cheater.

Of the studies you have com-
pleted and the acticles you have
written which, in your opinion,
are most relevant to your special-
ty?

In graduate school 1 completed
a rescarch degree in literature and
philosophy and also a teaching de-
gree in Spanish. During various
stages of post graduale studies, 1
locused on French, Spanish, and
general literatures. After these
studics, 1 specialized in Lalin
American literature, specifically in
litcrary theory and aesthetics,
which 1 currently teach. 1 could
mention two of my articles which
reeently appeared in professional
journals: "Matriccs of Meaning in
the Narrative Text” and "Toward a
Theory of Myth."

What position do you currently
hold at the University of Chile?

God has truly blessed my
professional and academic life.

Since 1974, I've been given larger
responsibilities in the university.
First as department chairman and
in 1978 as dean of the School of
Humanities. Later [ was ap-
pointed vice president for student
affairs, touching the lives of 68,000
students. When my term was over,
I was designated vice president for
academic administration, and now
university provost.

Have you been able to share
your faith in the academic and
professional circles?

Of course, in many ways. One of
them is my testimony of Sabbath
observance to the authorities of
the university, and to my col-
leagues. The university presidents
have usvally been very under-
standing and accommodaling,
often avoiding the scheduling of
meetings  after sundown on
Fridays.

Another way I share my faith
oceurs spontaneously in my litera-
ture classcs. As we investigate
literary theory, analyze texts, and
discuss hermencutics, religious
sources and issues emerge natu-
rally in the discussion. Problems in
interpretation allow me to present
the Bible as an example. Even in
post graduate literature classes it's
possiblc to interest siudents in
Bible study. The University of
Chile oifcred a course on the
greatest works of world literature,
during which I was asked to speak
aboul the Bible. As a resull of this
class, several students bave visited
our church,

Do you have any advice for Ad-
ventist university students?

Giving advice is difficult be-
cause one often tends to use one'’s
own life and experience as a
modcl. I'd much rather encourage
Advenlist students based not on
my life experience but on the
blessings I've received.

I often meet Adventist young
people who qucstion the pos-
sibility of integrating intellectual
fifc and faith, culture and faith,
science and faith, This is a nega-
tive attitude that can interfere
with our opportunity to give a
good wilness.

University students are very in-
quisitive and cbservant, more so
than the average person who
doesn’t engage in academic pur-
suits. They are quite critical of
those who call themselves Chris-
tians but do what is clearly un-
christian, This type of com-
partmentalized behavior and faith
is a huge obstacle in trying to
reach the intellectually motivated
university student. This situation
can be countered by the witness of
a young Adventist who not only
talks about Christianity but, more
importantly, also lives it.

Yictor Peto

Victor Peto is education director for
the Chile Union, in the South Amer-
fean Division, and also serves as local
representative of Dialogue.
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Opportunmes are now open

for qualified- Adventist, teachers
to: teach foreign Ianguages 1o

university students in China. If
you are a native speaker of
either ‘English, . French; ‘German,
Japanese, or- Spanlsh and have
from an- accii'édited “Institution,

you may- be glegible for a one-
year assignment,

You'will be: expected to cover:
the cost of your flight to China
{(approximately UJ.$.$1,000), but
you will _be provided intensive

‘training;-room;. board, a stipend,

and the return trip.

|t you are qualified and inter-
ested, contact Dr. Maurice T.
Bascom — International
Teacher Service, 12501 Old
Columbia Pike,  Silver~ Spring..
MD 20904-6600, U.S.A, Phone:
(301) 680-6028 Fax (301) 680-
6183.
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People Frown Sometimes

n Columbus Day 1992 the

National Aecronautics and
Space Administration will begin a
10-year search for extraterrestrial
intelligence (SETI). Since 1960 it
has made 50 such attempts, but
previous radio searches have
sampled only a thin slice of the
cosmos. The SETI project,
however, will link existing radio
telescopes around the world with
newly developed computer pro-
grams that can scan 15 million fre-
quency channels a second, That is
10,000 times more frequencies
that the previous 50 attempts com-
bined, and at 300 times the sen-
sitivity.

Now that scientists have devised
50 extensive a program, they are
beginning to worry about what
they should do if they do succeed.
What if someone out there actual-
ly receives our signal and sends
back an answer? What do we say
next? How do we communicate
with a species from another
planetl?

Some have suggested that we
should take a cue from how we
are presently communicating with
other species on this planet. With
that in mind, interspecies com-
munication psychologist Francine
Patterson, who taught Koko, a 19-
year-old lowland gorilla, how to
communicate with American Sign
Language, asked Koko, "What
would you say to someone who
didn’t know anything about goril-
las or people?” After little hesita-
tion, Koko, who has the voca-
bulary of a six- or seven-year-old
deal child, signed back, "Koko
good" and "People frown some-
times.”

In charitable honesty Koko has
put her finger on something im-
portant. The fact is, members of
Homo sapiens are not perfect. We

Gary Swanson

have some problems. By and
large we're unhappy. We frown.

And that is a shame, Should we
tell the rest of the universe that we
allow others of our own species to
starve to death every day? That we
have focused an inordinate
amount of our intelligence and
resources on the development of
weapons that could literally wipe
out our entire species as well as
other forms of life on our planet?
That we think so little of life that
we surgically discard thousands of
our own unborn young? Some
scientists, considering the pos-
sibility of communicating with ex-
traterrestrial life forms, are gen-
vinely worried that if we tell crea-
tures on other worlds what we're
really like, they just might have the
intelligence, technology, and com-
passion to put us out of our mi-
sery.

Certainly sin bhas made this
earth a difficult place to live. Un-
fortunately humankind is fooking
for solutions to its problems every-
where but in the right place.
Thomas Jefferson wrote in the
United States Declaration of In-
dependence that all men are en-
titled to "life, liberty, and the pur-
suit of happiness.” But what is
happiness, and how can we
achieve it?

To work out a definition of hap-
piness, it may be necessary first to
explain what happiness isn’.

It isn’t the same as fun. "Fon is
what we experience during an act,”
writes Dennis Prager. "Happiness
is what we experience after an act .
. .. Understanding and accepting
that tro¢ happiness has nothing to

do with fun is one of the most
ljberatingjrealizations we can ever
come to."

It isn't synonymous with success.
There are simply too many suc-
cessful people among us who are
terribly unhappy. We cannot ob-
serve their dissatisfaction without
concluding that success seldom
fulfills humankind’s pursuit of
happiness.

It isn’t avoiding what makes you
miserable. If this were true, then
truly money could buy happiness.
The more money you have, the
more you can distance yourself
from what makes you miserable.
But the existence of so many weal-
thy yet unhappy people on this
earth suggests that money can’t
make unhappiness go away.

It isn’t the result of a formula.
"We are happiest,” writes Fred-
erick Turner, "when we are striv-
ing not for happiness but, say, for
artistic perfection, or for the
purest service tg other persons, or
for knowledge."

This is what Jesus meant when,
after washing the disciples’ feet
and pointing them to a life of ser-
vice to others, He said, "If ye know
these things, happy are ye if yc do
them" (John 13:17, KIV). And the
Bible actually offers several very
practical approaches to happi-
ness:

1. Trust in God. "Happy is he,"
wrote Solomon, "who trusts in the
Lord" (Proverbs 16:20, RSV). The
world’s happiest pcople are those
who realize their own human
weakness and are able to put their
wholehearted trust in God’s in-
finitely loving care.

2. Wisdom of God. Solomon
freely acknowledged from whom
his wisdom came when he ex-
claimed, "Happy is the man that
findeth wisdom” (Proverbs 3:13,
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KIV). The real danger here—
which lcads to unhappiness—is to
forget the true source of human
intelligence and intellectual ac-
complishment.

3. Hope in God. When the dis-
ciples learned that Jesus had been
resurrected, they realized for the
first time that He had provided a
way of escape from the world's
misery and unhappiness. "After he
said this, he showed them his
hands and side. The disciples
were overjoyed when they saw the
Lord" (John 20:20, NIV).

We have an assurance that God
loved us enough to send His son
to this earth ta set things right.

"Grace be to you," Paul wrote,
"and pecace from God the Father,
and from our Lord Jesus Christ,
who gave himself for our sins,
that he might deliver us from this
present evil world, according to
the will of God and cur Father”
(Galatians 1:3, 4, KIV). That is a
message Lthat we can communicate
with confidence to the rest of the
cosmos —as if the other universal
inhabitants out there didn’t al-
ready know!

NOTES

1. "The Secret of True Happiness,”
Reader's Digest, (June 1989), pp. 177-
178,

2. “Lile on Mars: Cullivating a
Planct—and  Ourselves,”  Harper's
Muagazine, (August 1989), p. 34,

Gary Swanson is the editor of the
Collegiate Quarterly and the author of
many articles,

Interchange

Readers interested in establishing correspondence with Adventist col-
legefuniversily students or prolessionals in other parts of the world:

* Dicisort Antwi-KA.: 24; male; studying toward a degree in Social Science; hobbies: ex-
change of letters and photos, playing gospel music, faith sharing; correspondence in
English. Address: Room K8, Legon Hall; University of Ghana; Legon; Ghana.

* Samuel Baidoo: 29; male; studying Theology and Music; hobbies: reading, music,
swimming, traveling, photography, literature evangelism; correspondence in English or
Freach. Address: P-O. Box 10968; Acera North; Ghana.

* Stanley John Mamud Buba: 20; male; studying Architecture; hobbies: reading, letier
and postcard cxchange, film, sports, table games; correspondence in English. Address:
Dept. of Archilecture, Faculty of Environmental Sciences; University of Jos; P.M.B. 2084;
Jos, Plateau State; Nigeria.

* Cesar G. Jeronimo Falcon: 24; male; completing a degree in Political Science and also
studying Thealogy; correspondence in Spanish. Address: Urb. Los Sauces, Manz, “Y*, Lot
12; Surquillo, Lima; Peru.

* Ellis G. Guiles, Jr.: male; holds a B.S. degree in Electronics Enginecring and works as
product manager; interests: racqueiball, Histoyy, Philosophy, Religion, travel, reading,
music, and cooking; correspondence in English. Address: 6627 Dunn Avenue; Waco, TX
76710, US.A.

* Janet Hamilion: 27; [emale; single; British of Jamaican parentage; completing a BLA.
degree in systoms analysis; interests: traveling, nature walks, sports, music, seli-improve-
ment; correspondence in English, Address: 1Touse 18(G), Ashley Village; Bristol Polytech-
nic; Frenchay, Bristol BS16 1QY; England.

* Ruben Darga Holdorf: 29; male; studying Journalism and teaching History and Geog-
raphy at an Adventist academy, hobbies: reading, film, postcard exchange, collecting
foreign Bibles; correspondence in Arabic, English, German, Italian, or Portuguese, Ad-
dress: Rua Jordania, 424; Cajuru, CEP 82960; Curitiba, Parana, Brazil.

* Morimai Ipai: 24; male; studying medicine at the University of Papua Mew Guinea; in-
Lerests: singing and listening to music, rugby football league, jogging, camping; correspon-
dence in English. Address: P.O. Box 3804; Boroko, NCD; Papua New Guinca.

* Swephen Koba: 24; male; swudying Apgriculture; hobbies: postcard exchange, reading,
music; correspondence in English. Address: 57M, University Hall; U.5.T. - Kumasi; Ghana.

* Mirtes L. Leichsenring: 32; female; working as a pediatric nurse at a public university
hospital; interests: music, growing plants and flowers, socializing, and reading biographies,
correspondence in English or Portuguese. Address: Rua Leonardo da Viaci No, 501; Jar-
din Bela Vista; 13090 Campinas, §.P.; Brazil.

* Leah J. Martinez: 26; female; studying toward a degree in Commerce with a major in
Data Processing interests: reading, wifting poems, and conducting Bible studies; cor-
respondence in English, Address: Blk #17, Bata Subdivision; Bacoled City 6001; Philip-
pines.

* Evclia Rosario Moling Gomez: 21; female, studying loward a degree in Food Engincer-
ing; interests: reading, recreational activities, classical and religious music, correspondence
in Spanish. Address: 2a. Privada Poniente, No, 54; Col. San Caralampice; Tapachula,
Chiapas; Mexice, C.F. 30700,

* Sueli Nunes: Z1; female; completing degree in Journalism and working as editar at
Brazil Adventist Publishing House; hobbies: reading, tourism, sports; letiers in English,
Poriugucse, or Spanish. Address: Caixa Postal 34; Tatui, Sac Paulo; Brazil, CEP 18270

* Armnenio Ferraz de Oliveira Jr.: 28; male; single; recently completed a teaching degree in
History; hobbies: reading, travel, stamp collecting, photography, astronomy, faith sharing;
correspondence in English, Portuguese, Russian, or Spanish. Address: Rua Prof. Euldlio de
Arruda Mello, 134; Jardim Lucila; Tatui, SP; CEP 18270 Brazil.

Please turn to page 34
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CAMPUS LIFE

Help Us!

Il"s 11:30 p.m. You've just
cleared away your books and
prepared  your materials for
tomorrow. Now you are lying in
your bed., You turn off the light
and ponder the day that is about
to end. One more day. One step
further in your studies, one day
nearcr (0 you final exams. You
think over where you stand in your
classes and what your chances are
to get the grades you want.

Before going to sleep you sud-
denly think of God. You swilch
the light back on, grab your Bible,
and rcad some verses chosen by
chance. You bow your head and
hastily pray: "Thank you for every-
thing, Lerd. Give me a pood
night’s sleep. Help me to do my
work well tomorrow.”

As your head sinks back into the
pillow, you lose consciousness.
You arc sleeping so soundly that
you don’t hear your roommate
come in. You can sleep with an
casy conscience. You know yon
are considered a student in good
standing at your university. Fun-
loving, yet appropriately serious,
honest, and nice to everyone. A
modcel student. Some people even

Chvy you.
Strange Nightmare

I’s 2 a.m. Your head lies on the
pillow, turned to the kefi. You are
in deep slecp. Suddenly you hear
someonc calling. "Help us! Help
us!" Your head turns to the right.
"Help us! Help us!" the voices are
even louder, You jump. Is this a
nightmare?

You sit on the edge of your bed,
lirst dazed, then tlerrified as you
become aware of the silhouette at
your [cet. It looks like another stu-
dent, but you're not sure. It seems
you've scen her before. But
where? Here, Lhere, everywhere,

John Graz

And now she’s here, at your feet.
And she’s calling for your help.
"Come and help us!" She sounds
as if she's speaking for more
people than just herself, and it’s a
life or death issue, "Help us!” she
says again.

"Why?" you ask. You can’t tell if
your mauth is moving or if she can
read your thoughts, "We're in
danger. Materialism, lack of
ideals, emptiness, and death are
threatening us.” She is so sincere
that you want to know more.
"Threatencd by whom? By what?"
You shake your head and try to
figure out what she is talking
about, trying to understand why in
the world she has turned to you
for help. "Why me?" you say. "I'm
just a normal student like you.
What can I possibly do?" Sur-
prised at your surprise she insists:
"You have the words that lead to
life. You are ambassador of the
King of kings. Share your hope
with us!"

The Student Has
Disappeared

It’s 8 a.m. With your briefcase in
hand, or your backpack slung over
your shoulder, you go into the
university building, searching for
the face of the student who cried
for help. You have forgotten what
she looked like, but your gaze is
dilferent. Those who pass by you,
those who stop to talk to you dis-
cover a new interest in your eyes.
Is she the one who cried for help?
You know she must be around
somewhere, she and all the others.
You pray to God to help you find
her. You start sharing your hope.
You live your faith with en-
thusiasm. And little by little one,
iwo or three students are inter-
ested in what you have to say.
You rcad the Bible with them. As

their faces light up, you recognize
in them the student who cried:
"Help us!”

She’s alive, the student who ac-
costed you at 2 am, is alive on
your campus. Don’t let her cry out
for help in vain. She needs you!
She is like the Macedonian in the
vision, and you are like the apostle
who heard the voice.

Switch of Program

When the vision appeared to
Paul he already had fixed his
program and defined his priori-
ties. Greece was niot on the agen-
da, There was much left to do in
Asia Minor.

You, too, have your program,
your plans and priorities. Your
studies may have top priorily.
You try to survive. Words like
evangelism and witness may not be
a priority for you or even included
in your plans at all!

Paul felt the challenge of the
well educated Greeks and their
philosophy. They thought they
were on the culting edge of
philosophy. They thought no one
could teach them anything. The
gospel was foolishness to the
Greeks (1 Corinthians 1:23).

Students also seem to know
cverything. For many of them,
religion is antiquated, believers
are relics of the past. It's not easy
to share your faith under these cir-
cumstances. Nevertheless the
Macedonian calls: “Help us!" The
truth is, art, culture, philosophy
cannol save us from sin, fear, or
death. That's why the Greeks
needed a Saviour and the Good
News.

You may have the impression
that other students and your
teachers need nothing, You may
say to yourself: "What do I have
to offer them?" And vyet the intel-
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lectual world of today is in great
confusion. Ideologies have be-
come obsolete. Marx is outdated.
The theories and assumptions of
Darwin and Freud are suspect.
Hopes for a better world and
greater justice have been disap-
pointed again and again. Now the
great questions are: "What do we
believe? Whom do we trust?
Where do we turn to?" Those who
are deceived by materialism turn
to spiritvality. Thus, oriental
religions, spiritism, and parap-
sychology are welcomed with
open arms in the temples of
knowledge.

There is thirst for truth in the
universities. You know the truth.
There is also thirst for friendship
and solidarity. Many students are
lonely. Terribly lonely. How many
of them destroy their lives with al-
cohol and drugs? How many of
them are discouraged? Silently,
they all cry out for help. Their
whole being is looking for a
Saviour, "Help us!”

God wants to answer them, He
is looking for an ambassador.
You are the ambassador He is
looking for. Go ahead, take Him
up on the offer! Follow Paul’s ex-
ample and become an active and
rcliable ambassador for God.

Her Name Was Loraine

We once organized three public
meetings, followed by discussion
groups with some students in
Montpellicr University, France. A
young woman became interested.
She had come from South Africa
and was about to prepare a disser-
tation on Albert Camus. We were
all impressed by her intelligence
and her sensitivity. What could we
possibly offer her? However,
something was lacking in her life.
She participated in Bible studies
with us. She met Jesus and ac-
cepted Him as her Saviour. This
highly intelligent student was
looking for friendship. She had
had a painful experience, her life
scemed useless to her, without
hope. Often, alone in her room,
she must have cried: "Help me!”

And God did not leave her
without an answer. He used us.
Her life has been changed and she
has been baptized.

How many students in your col-
lege or university cry out for help?
God hears them. He knows who
they are. He wants 10 send you to
meet them as He sent Paul to
Macedonia, He wants to make out
of you His ambassadors. Are you
ready?

It’'s Your Move

When he stood up after recev-
ing God’s message, Paul knew his
plans would be turned upside
down. "And after he had seen the
vision," Luke writes, "immediately
we endeavoured to go into
Macedonia, assuredly gathering
that the Lord had called us for to
preach the gospel unto them"
{Acts 16:10). Immediately means
without further delay. When
someone is crying for help, you
have to answer, Those in your
university who cry for help are
waiting for you. They need you.
You are called to be an ambas-
sador now. That’s what God wants
you to be,

As you read these lines, you
may think "I'm already an active
ambassador." But you may want to
do better. You can do better, Or
you have not yet tried to share
your faith. Maybe you have no
friends to tell about God. Why
don’t you make a prayer list?
Take advantage of this oppor-
tunity: decide right now to be-
come an ambassador of Christ,
Close your eyes and pray: "Lord,
as you have sent Paul to preach
the Good News to the Greeks,
send me to share my hope and to
proclaim your love and your scon
return to my fellow classmates and
professors. Make me your ambas-
sador to this university."

John Graz (Ph.D., University of the
Sorbonne) is direcior of Communica-
tion and Youth Ministries for the Euro-
Africa Division in Bern, Switzerland.
He also served as Adventist chaplain at
the University of Monipellier, France.
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ACTION REPORT

Campus Advent

Transforming University Life

Ithough there has been an ac-

tive Adventist ministry in
some secular campuses of the
North American Division since
the late 1960s, for a variety of
reasons it has been one of the
church’s best-kept secrets. This
report will reveal some of the ex-
citing steps that are being taken to
bring an Adventist fellowship onto
the hundreds of North American
public campuses and into the lives
of countless students.

On March 18-19 last year, ten
Adventist college/university chap-
lains from various public institu-
tions in North America gathered
al the Forest Lake Academy
Church Youth Ceater in the first
meeting of its kind, The goal was
lo discuss common issues and for-
mulate plans to foster similar ef-
forts on other campuses in the
United States and Canada. "One
of our biggest issues for discussion
al this meeting,” said Jerry Con-
nell, an  experienced chaplain
working in Lincoln, Mebraska, "is
to establish some kind of group
identity."

With that in mind, the name
Campus Advent was chosen lo
identify a division-wide organiza-
lion to nurture campus ministry.
Individual campus chapters may
also use this name if they choose.

Ron Pickell, chaplain of Ter-
race House at the University of
Tennessee  in Knoxville, was
clected president of the new or-
panization. "Some Adventists stu-
dents attend public universitics
because they're running from the
church,” says Pickell. He adds
that others find themselves on
these campuses because of prox-
imity to home, economic limita-
tions, the wider variety of pro-

Gary Swanson and Ted Wick

grams, or a combination of fac-
tors. "In any event,” he says, "a
ministry like ours helps students
to realize that the church really
cares about them."

Tim Truby of Faith Fellowship
at Chico State University, Califor-
nia, was elected vice-president of
Campus Advent, He will coor-
dinate the second annual chap-
lains’ meeting to be held in
southern California March 29-31
immediately following the CABL/-
Campus Ministries Seminar where
student leaders from Adventist
colleges will meet for inspiration
and planning, Student leaders in
non-Adventist schools are also in-
vited to attend, and a special track
of meetings designed to address
their particular concerns will be
planned.

Allen Martin  was  elected
secretary. He has recently entered
a doctoral program at Fullerton
Graduate School in southern
California. He will edit the
AMICUS Newsleiter directed to-
wards campus professionals such
as teachers and others employed
on these campuses.

Warren Ruf of Athens, Georgia,
is a full-time pastor sponsoring a
university outreach program in
that city. He has helped students
at the University of Georgia or-
ganize, wrile a constitution, and
conduct a campus ministry that is
based on the local church, Warren
belicves that many more pastors
who live in university towns and
cities across the United States and
Canada could serve as catalysts in
helping Adventist students get or-
ganized for ministry to their [ellow
students and to the campus com-
munity al large.

Al a shopping center near the

University of Colorado campus in
Boulder, the campus minisiry
operates an activities center where
meetings are held promoting a
healthful life-style. Chaplain John
Abbot, who has worked there
since early 1991, is enthusiastic
about the team’s acceptance by
the students, the local Adventist
church, and the community.

In Edmonton, Canada, Dennis
Sabourin is a student leader
among his fellow Adventist stu-
dents who number more than 100,
Their group was the first to
choose the name "Campus Ad-
vent," a succinct title that reflects
much of the Adventist Campus
Ministrics’ mission.  Recently
Lloyd Janzen, a veteran youth
worker, has become the group’s
chaplain. They have formed a cor-
poration to provide support for
their miaistry.

Wherever these modern-day pi-
oneers take on the challenge of
ministry within non-Advenlist in-
stitutions of higher learning, they
are met with great cbstacles. On
the one hand, our students face
scrious intellectual and social
challenges to their faith in a
secular  environment. On  the
olher, some church members feel
uncomfortable when people in-
volved in higher education be-
come active in their churches,
They (eel threatened by the in-
quiring minds and pointed ques-
tions that most of these students
ask. This situation leaves the stu-
dents feeling out of place both on
their campus and in their local
church. A specialized ministry
such as this calls for under-
standing people who can relate
comfortably with this generation
of students, Tl also calls for siu-
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dents who are willing to under-
stand the sensitivities of some
church members,

Other world divisions seem bet-
ter able to relate to Adventist stu-
dents in non-Adventist higher
education because that is the
norm in their area, Since most
divisions do not have thirteen Ad-
ventist colleges and universities
available to our members, stu-
dents go to the public schools. In
North America, it is believed that
about 55-60 percent of Adventist
young adults studying at the ter-
tiary level attend non-Adventist
colleges and universities—in other
words, close to 20,000 in North
America, and more than 40,000
worldwide.

The North American Division
strategy is to network Adventist
students with resident Adventist
tcachers, administrators, and oth-
ers working in higher education,
When professionals and students
actively minister to one another,
dynamic fellowship and outreach
is the natural outcome.

What the North American
Division nceds is 300 pastors and
600 laypersons with the vision,
courage, and commitment to mini-
ster to almost 20,000 American
and Canadian Adventist youth in
higher education. These students
could in turn become a major
force for building Christ’s king-
dom within these institutions,
many of which are citadels of
athcism and evolution. Modern
disciples of Christ who work
together could confound the for-
ces arrayed in conflict with the
God of heaven, They will find in
these campuses bright, sincere
students like Yvette Chong, wife
of Elder Dayton Chong of San
Francisco; and David Vanden-
berg, pastor of Loma Linda Hill
church; and Cliff Goldstein, now
editor of Shabbat Shalom at the
General Conference headquar-
lers. These are only a few of the
many converts of campus ministry
in non-Adventist higher education
wha are contributing power{ully to
the life and mission of the church.

The North American Division

Church Ministries Department
continues to fund the purchase
and mailing of Dialogue magazine.
Dialogue is sent to the 5,000 stu-
dents in our data base, which is
regularly updated. New names
and addresses are continually
being sought for this list. This
project is very costly, so sponsors
have been recruited to help sup-
port this vital ministry.

In the fall of 1991, we began an
effort to form an alumni associa-
tion of those who attended non-
Adventist institutions of higher
education. Qur plan is to involve
them in ministry to those currently
in those institutions by sponsoring
Diglogue subscriptions or organiz-
ing campus ministries groups in
communities where they live.

The March 1991 meeting at
Forest Lake Academy succeeded
wonderfully in achieving a sense
of unity in North American
sccular campus ministry. It was
only a beginning, but a promising
beginning! This is certainly a most
appropriate time to "pray . . . the
Lord of the harvest, that he will
send forth labourers,” finding and
winning precious people for His
cternal kingdom. Pray for us as
we seek (o bring Global Mission
to the public college and univer-
sity campus. And, if you are in a
position to do so, pitch in and
help! As a student, a young
professional, a teacher, or layper-
son you can make a world of dif-
ference.

Gary Swanson is editor of Collepiate
Quarterly. Ted Wick is Senior Youth
Director in the Churcl Ministries
Departnent of the North American
Division, and alse a member of ihe
AMICUS Comimittee. For more infor-
mation about Campus Advent or to
submit names o receive Dialogue, call
(301) 680-6435 or write to Mr. Wick's
address lisied on page 2 of this journal.

The Choice Is Yours
Continued from page 13

Although this is how the four
models interact in my own Chris-
tian experience, I know and ap-
preciate that others may arrange
the components of their ethical
lives differently. That is fine. Heal-
thy diversity highlights the variety
of God's creation. However,
despite the increasing cultural and
educational diversity in our Ad-
ventist community, the authority
of the Bible must always play a
foundational role in our moral
decision making,

NOTES

1. Ellen G. White, Educarion
{Mountain View, Calil.: Pacific Press
Publishing Association, 1952), p. 17.

2. See Fred Veltman, "The Desire
of Ages Project: The Data,” Minisiry,
Vol 62 [63 is the aclual carrect
volume number] (October 1990), pp.
4-7, and "The Desire of Ages Project:
The Conclusion,” Ministry, Vol 62
[63] (December 1990), pp. 11-15.

3. David Larsan, a colleague with
me in ethics, has written a very helphul
article on decision-making. Like the
proverbial elephant, the issue of
Christian decision-making is a large
and complex subject that can be ap-
proached from many sides and direc-
tions. Larson and I are—to some de-
gree—examining different parts of the
same animal. Sce David R. Larson,
"Four Ways of Making Elhical
Decisions," Spectrum, 12:2 (Decem-
ber 19813, pp. 17-26.

4, The importance of the chief vir-
tue of love vis-d-vis all principled
works is the point of 1 Corinthians 13.

5. Dennis M. Campbell, Authority
and the Renewal of American Theol-
ogy (Philadelphia: United Church
Press, 1976).

6. This story is taken from the 1919
Bible Conference as published in
Spectrum, 10:1 (May 1979), p. 40.

James W. Walters (Ph.D,, Claremont
Gradunte School) teaches Christion
Ethics at Loma Linda University,
where he was a co-founder of the Cen-
ter for Christian Bioethics in 1983,
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Citizens of Two Worlds
Contlnued from page 15
ment in regard to the labor
question and the relief of the
poor. In God’s plan for Israel
every family had a home on
the land, with sufficient
ground for tilling. Thus were
provided both the means and
the incentive for useful, in-
dustrious, and self-supporting
life. And no devising of men
has ever improved upon that
plan, To the world’s depar-

ture from it is owing, to a

large degree, the poverty and

wretchedness that exist today.

If these principles were car-

ried out today, what a dif-

ferent place this world would
be

As we turn fo the New Testa-
ment, we find God becoming fully
human and completely identifying
with human need. Jesus taught
that to follow Him involves both
alleviating suffering and bringing
hope of eternal life. Those who
maintain that Jesus’ life and mes-
sage did not have any social and
political consequences fail to un-
derstand the biblical evidence.” In
His first public statement, Jesus
connected His mission with the
Old Testament call to social jus-
tice, quoting from the prophet
Isaiah:

"The Spirit of the Lord is on me,
because he has anointed me to
preach good news to the poor. He
has sent me to proclaim freedom
for the prisoners and recovery of
sight of the Lord’s favor” (Luke
4:18-19, NIV; Isaiah 61:1-2).

By connecting His ministry to
the prophetic tradition, Christ
proclaimed His goal as the total
restructuring of socicty. His fol-
lowers were to be part of a new
social order based on agape love
—which is the foundation of His
kingdom.

Jesus’ actions show a ministry of
inclusiveness, directed not only to
the poor, outcasts of society, and
women, but also to the rich. Jesus
never accepted the status quo in
any situation, When He visited the

rich, He called upon them to
share their wealth, He responded
to His disciples’ grasping for
power with lessons of servant-
hood. In the final judgment, as
Jesus explained in Matthew 25,
God-walking will be considered
morg, important than God-talk-
ing.

A close examination of Jesus’
life and ministry reveals a radical
perspective that touches every
dimension of human life with the
power of the gospel. While Jesus
did not identify with or endorse
any of the contemporary Pales-
tinian political agendas, His mes-
sage and actions did threaten the
social structures of the political
and religious establishment.

A Call to Conversion

Jesus” mission called for the in-
anguration of a new order dia-
metrically opposed to the present
order."! "He also called people to
conversion—a new  beginning
(John 3:3-7). When conversion
takes place, all spheres of life—
spiritual, intellectnal, emotional,
social, economic, political —are
touched by the renewing influence
of the Spirit.

First-century Greeks were con-
cerned about correct intellectual
understanding; but carly Chris-
tians were more concerned with
the total transformation of out-
look and behavior. Conversion is
never ahistorical and abstract.
People are always called in
specific historical circumstances.
They live out their conversion in
history. While the experience is
deeply personal, it is never
private. In fact, "any idea of con-
version that is removed from the
social and political realitigs of the
day is simply not Biblical."1?

The goal of conversion is to
help bring the kingdom of God
into the lives of people in Lhis
world in anticipation of the New
Earth to come. Conversion from
idolatry is a recurring biblical
theme. The idols of our time are
quite similar to those of yester-
year —wealth, power, pride,

pleasure. To turn to God is to turn
our back on every modern idol
and surrender all of life to Him. Tt
also means a new beginning:
“When anyone is united to Christ,
there is a new world; the old has
gone, and a new order has already
begun” (2 Corinthians 5:17, NEB).

Conversion is not just the reor-
dering of the inward self, but also
a reordering of that self in relation
to the social world. The sig-
nificance of the story of Zaccheus
{Luke 19:1-10) is that immediately
after his conversion, he made
reparations to those he had
wronged. He also provided for
the poor. Zacchaeus recognized
that he had committed social sin
and that his conversion required
reparation to and reconciliation
with those he had exploited. His
conversion involved a reversal of
roles from oppressor and thief to
servant and giver. To turn to Jesus
is to identify with Him in the
world,

While conversion is entirely of
divine origin, its implementation
requires human  cooperation.
Under the leading of the Holy
Spirit, Christians undergo a trans-
formation that includes a change
in outlook and relationships. Like
Jesus, they identify with the poor
and needy. And, like Him, they
seek to liberate people [rom their
spiritual and material poverty. In
solidarity with suffering humanity,
Christians find a deeper under-
standing of God. As Elien White
stated:

From what has been shown
me, Sabbathkeepers are
growing more selfish and they
increase in riches. Their love
for Christ and His people is
decreasing. They do not sce
the wants of the needy, nor
feel their sufferings and sor-
rows. They do not realize that
in neglecting the poor and the
suffering they neglect Christ,
and that in relieving the wants
and sufferings of the poor as
far as possible, they minister
to Jesus.

Please turn to page 29
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BOOKS

Significant Publications by or about Seventh-day Adventists

I Will Die Free, by
Noble Alexander with
Kay Rizzo (Boise, Ida-
ho: Pacific Press Publ.
Assn., 1991; 189 pp,
paperback).

Reviewed by Miguel A.
Valdivia,

Noble Alexander was
a young Seventh-day
Adventist preacher who
delivered a  powerful
message on the origin of
evil in the world. Over-
night his life changed, as
he began experiencing
firsthand the depths of
human hate and intoler-
ance in the miserable dungeons of Cuba’s prison sys-
tem. During the next 22 years, Noble learned that
God could reach inside of La Cabana, Combinado del
Este, and the Boniato prisons to sustain a body of
believers in the midst of Satan’s stronghold. Noble is
now a [ree man, again serving in the Seventh-day Ad-
ventist ministry— this time in the castern part of the
United States.

During his first year in prison, Pastor Alexander
witnessed the mass shooting of 460 prisoners who
waited for the order to bathe in the yard, About those
first months at La Cabana, he says: "During the long,
tropical nights that followed [the shooting], I would lic
awake listening to the grisly sound of gunfire as sol-
dicrs annihilated hundreds of prisoners. I also learned
to listen for the occasional prisoner who died shout-
ing, ‘Long live Christ the King™ (p. 36).

Due to his firm resolution not to disobey the fourth
commandment, Noble was whipped, shot, and clas-
sified as a dangerous fanatic. He was also punished by
solitary confinement in different types of torture
chambers, among them the "drawer” (la gaveta), a box
little more than two meters long and a meter wide, in
which six prisoners had to spend 90 days.

Alexander’s is a powerful story, and Kay Rizzo does
it justice with clear and expressive language. But it is
evident that she has not always understood the art of
Caribbean hyperbole; for example, when she wrote
about a partially frozen lake in the tropics (p. 33).
Some readers may also wish for some calm reflections
on Noble’s faith, to break up the constant staccato of
actions and cvents.

The reader can almost imagine himsell—or her-
sell—in front of Pastor Alexander while he describes
his painful memories in a voice charged with intensity.
This is not a cold and objective story. It is even pos-
sible that some of the historical facts or numbers may
not be totally accurate, due to their sheer mass. But

the copious account of specific names and events
adds a seal of authenticity to the book.

Unavoidably, I Will Die Free has a strong political
content. Noble’s political and historical perspective
was molded by the injustice and pain he experienced.
The book shows that no rule of government can
drown the human heart’s thirst for God. In that sense,
it is a testimony to the failure of Communism. But
above all, it tells about the triumph of a human being
who clings to God in the midst of overwhelming cir-
cumstances.

This book also teaches the value of Christian sup-
port and fellowship. Prison mates risked their lives to
sustain Noble and to encourage one another. The
chapters "The Family" and "Brothers in Christ" tell
more about this, Other characters will also leave an
indelible mark in the reader’s memory— Herardo, the
grey-haired saint; Robert, the young man who gave
up; and many more. I Will Die Free will be especially
appreciated by those who are interested in Cuban his-
tory, but also by any person who belicves in the
sanctity of human life and in the power available to
the person who has resolved to trust in God, regard-
less of the cost.

Miguel A. Valdivia, born and reared in Cuba, serves as as-
sociate editor for international publications at Pacific Press,
in Nampa, Idaho, U.S.A.

Inspiration: Hard
Questions, Honest
Answers, by Alden

Thompson (Hagerstown,
Md.: Review and Herald
- Publ. Assn., 1991; 332
~ pp.; hardbound).

. Reviewed by Peter van
Bemmelen.

The writings of Alden
Thompson, Professor of
Biblical Studies at Walla
Walla College, are often
autobiographical in the
best sense of the word.
This is certainly true of
his  book  Inspiration
which, according to the
author’s preface, "reflects a great deal of my own ex-
perience” (p. 15). Throughout the book, which is
primarily addressed to Adventists —specially young
Adventists —the reader senses the genuine concerns
of the teacher or scholar who wants his fellow
believers to read the Bible without fearing potential
difficultics, regarding it as a family letter from a loving
God rather than a kind of perfect encyclopedia.

In contrast with rationalist (naturalist) and super-
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naturalist concepts of inspiration, Thompson de-
velops an incarnational model, in which the human
and the divine are inextricably blended. He finds sup-
port for this view in what he calls "Adventism’s Clas-
sic Statements of Inspiration” by Ellen White: the in-
troduction to The Great Controversy, and the chapter
"The Inspiration of the Prophetic Writers" in Selected
Messages, book 1. These two statements form the first
part of his book.

The second part deals with questions concerning
the origin of Scripture such as the canon, manu-
scripts, and translations, as well as the practical na-
ture of the Bible. The chapter "Heavenly Message,
Earthen Vessel" presents the incarnational concept of
inspiration, recognizing the Bible’s divine authority as
well as its human "imperfections." In the final chap-
ters of this part, Thompson argues that it is more
relevant to consider God’s Word as casebook than
codebook, and biblical law as a law pyramid, with
detailed laws as adaptations of the one great law of
love to the sinful state of humanity.

The third part of the book considers the "hard
questions” of the Bible, such as prayers of hatred, in-
nocence, and Godforsakenness; parallel passages in
the Old and New Testaments; the way inspired
writers quote from other writers; and the seemingly
intractable problems of biblical numbers, gencalogies,
and dates. Thompson seeks to give "honest answers"
within the framework of his incarnational under-
standing of Scripture. He is convinced that the tradi-
tional model of inspiration, with its emphasis on the
unity and inerrancy of Scripture even in matters of
history and science, is preoccupied with the logical
and theoretical concerns of the Enlightenment. By
contrast, the incarnational model stresses practical
perfection effecting a change in humanity’s relation-
ship to God.

In the final section, Thompson enumerates basic
principles and practical suggestions to prevent
spiritual death. He pleads for willingness to see and
believe, to combine intellectual integrity with com-
mitted laith, and to accept unity in diversity.

Thompson’s book provides much food for thought
and a needed challenge to accept the Bible as it is,
not as we want it to be. The incarnational model of in-
spiration is certainly rooted in Scripture, and finds
lucid expression in a brief chapter by Ellen White,
"The Word Made Flesh" (Testimonies for the Church,
vol. 5, pp. 746-749), surprisingly not mentioned by
Thompson,

The certain one-sidedness in Thompson’s use of the
biblical material as well as of White’s writings is
somewhat disappointing. Analytical readers may ob-
serve that a phrase such as "everything that is human
is imperfect" (Selected Messages, book 1, p. 20) is
quoted a number of times, but that frequent warnings
in the same chapter against criticizing God's Word
arc hardly mentioned. Again, Thompson wants us "to
get over our need to harmonize all the details” in
Scripture. However, he discusses such details exten-

sively to convince us that we should "allow the Bible
wrilers to share the common foibles of humanity" (p.
225). If Edwin Thiele had followed this approach, it is
doubtful he would ever have written his famous work,
The Mysterious Numbers of the Hebrew Kings. Many
of Thompson’s honest answers to hard questions may
in the end turn out to be only partial,

Most Adventists will agree wholeheartedly with
Thompson that we should let "all the Bible (omnis
Scriptura!) determine our theory of inspiration” (p.
316). This belief is based on the biblical premise that
God’s Word is trustworthy in the essential message.
Many would also believe that this trustworthiness also
applies Lo its details and show themselves willing to
wrestle with the Scriptures’ difficulties without losing
their faith.

Peter van Bemmelen (Th.D., Andrews University) was
born in the Netherlands and worked as a minister and mis-
sionary in his homeland and in the Caribbean. He is current-
ly a senior lecturer at Newbold College, England, and is
author of Issues in Biblical Inspiration (Andrews University
Press, 1988).

Les Adventistes
du Septieme Jour,
by Richard Lehmann
(Belgium: S. A. Bre-
pols, 1987; 212 pp,
hardbound).

Reviewed by Alberto
R. Treiyer.

The author, profes-
sor of New Testament
at the Séminaire Ad-
venliste  du  Saléve,
France, is one of the
clearest Adventist the-
ologians in the French-
speaking world. The
Catholic editor Brepols
is (o be commended
for selecting Dr. Lehmann to provide in a single book
an encompassing overview of the Seventh-day Adven-
tist Church.

The two principal merits of this work are —as Jean
Séguy correctly observes in the foreword—(1) the
succinct presentation of the history, beliefs, practices,
organization, and expansion of the Adventist Move-
ment; and (2) the author’s thorough acquaintance
with current Adventist issues and his willingness to
refer to them frankly.

Although Lehmann writes especially for the non-
Adventist reader, members of the church will be
delighted to discover in the first section of the book a
fresh presentation of the origins of a movement with a
message for "the time of the end."

Since this work was published just before the ap-
pearance of Seventh-day Adventists Believe, in the next
section Lehman includes our 27 fundamental beliels
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as they were formulated in Dallas, Texas, in 1980.

One of these beliefs is the principle of Sola Scrip-
twra which, in turn, announces the prophetic gift to
the remnant at the time of the end. Thus, the role of
Ellen G. White as God's messenger is seen as the ful-
fillment of a biblical promise. This gift, however,
belongs to those to whom it is addressed, and does
not supplant the Bible. Neither is it an addition to the
canon. The Bible is, indeed, the only universal and
foundational written revelation of God for the entire
human family,

The next section includes samples of Ellen G.
White’s enormous literary production, focusing on
those that deal with basic Adventist beliefs, life-style,
and mission. The pages sclected lead one to wonder
about the author’s criteria. One would have expected
10 find examples of her fulfilled predictions and pres-
cicnt counsels nat only in the religious world, but also
in arcas such as health and science.

Dr. Lehman explains the position of the Seventh-
day Adventist Church regarding the ecumenical

movement, referring to recent publications that
categorize us as a church—not a secf—within the
Protestant family, The author notes that some of the
reasons for oot joining the ecumenical movement in-
clude our deep respect for the principles given in the
Bible regarding Christian unity and our reluctance to
involve our church in any political alliance, so as to
preserve religious liberty for all. In addition, we con-
ceive ours as a global mission, with a message that
transcends all religious divisions. Although Adventists
are not members of the World Council of Churches,
we serve as consultants in some of its missionary com-
missions.

This book provides French readers who are unac-
quainted with Seventh-day Adventists a balanced and
authoritative exposition of our beliefs and practices.

Alberto R, Treiyer (Doctorate in Religious Sciences, Univ,
of Strasbourg, France) is a theologian, evangelist, and author
of several articles and books.

Citizens of Two Worlds
Continued from page 26

We need to become more in-
formed about the intricate ways in
which cvil becomes institutional-
iz¢d and legitimized even by
religious vafues and instilutions,
This will allow us to decide and
acl wiscly, on the basis of Chris-
tian principles. "The Church that
cducates for discipleship must
also educate for citizenship."!

[n a democratic society the
political process can effect change
in many areas of social concern,
both nationally and international-
ly. At the same time we must look
beyond the present, remembering
that nothing in history, nothing
human, can absolutely be relied
on. Why? Because at ils root
human nature is selfish and cor-
rupt. Thus, as Christians consider
political involvement, they must
assess carefully the intentions and
pretensions of political platforms
and personalities.

True conversion, then, leads
Christians to see themselves as
citizens of two worlds, with
responsibilities to both. Under the
guidance of the Holy Spirit, we
will lcarn to be faithful to the en-
tire teaching of the Bible. We will
seck to strike a dynamic balance
between the present and the fu-
ture, Thus, we will proclaim salva-

tion only in Christ, but will also as-
sist in practical ways those who
are in necd. We will look forward
to the perfeclion of the earth
made new, but will alse help to
break the bondage of injustice on
this earth,

NOTES

1. Robert N. Bellah, Richard Mad-
sen, William M. Sullivan, Ann Swidler,
and Steven M. Tipion, Habits of the
Heart (San Francisco: Harper & Row,
1985), p. 231.

2. Sece David O, Moberg, The Great
Reversal (Philadelphia: J. B. Lippin-
colt, 1977).

3. Michael Pearson, Milienial
Dreams and Moral Dilernmas (Cam-
bridge, England: Cambridge Univer-
sity Press, 1990), p. 51.

4. Richard Perkins, Looking Both
Ways {Grand Rapids, Mich.: Baker
Book House, 1987}, pp. 111-112.
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tion from p, 20.

6. John Brunt, Now and Not Yet
(Hagerstown, Md.: Review and
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Herald Publ. Assn., 1952), pp. 195-
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The Politics of Jesus (Grand Rapids,
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(Maryknoll, N.Y.: Orbis Books, 1988),
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Walk (Maryknoll, N.Y.: Orbis Books,
1988).

11. Sce Jim Wallis, The Cafl o Con-
version (San Francisco: Harper &
Row, 1982},

12. Wallis, op. cit., p. 5.

13. White, op. cit., p. 39.

14, John Coleman, "The Two
Pedagogies: Discipleship and Citizen-
ship,” pp. 35-75 in Mary C. Boys, ed,,
Education for Citizenship (New York:
The Pilgrim Press, 1989), p. 57.

15. See Glenn Tinder, The Political
Meaning of Christianity (New York:
Harper Collins Publishers, 1991), pp.
151-195,

Roger Dudley (Ed.D., Andrews
University), the author of several books
and articles, directs the Institute of
Church Ministry and teaches at
Andrews University. Edwin I. Hernan-
dez (Ph.D., Univ. of Notre Dame)
seaches Sociology at Andrews Univer-
sity, in Berrien Springs, Michigan. This
ariicle is excerpled from the book
Citizens of Two Worlds: Religion and
Politics Among American Seventh-
day Adventists which they wrote joint-
Iy and ithat will be published by
Andrews University Press.
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FOR YOUR INFORMATION

Motivated for Missions

hey arrived at  Andrews
University by airplane, van,
and automobile —enthusiastic
young men and women from
Europe, South America, Canada,
and the United States. They came
during the last days of December
to participate in the first interna-
tional missions conference for Ad-
ventist young adults, "GO "91."
The conference was organized
to inform this important sector
of our membership about the
church’s mission programs, to in-
spire a positive response to God’s
call to missions, and to equip
people for that exciting task. The
program included outstanding
speakers, practical seminars, in-
formative exhibits, and a chance
lo sing, pray, and meet new
fricnds. Several mission agencies
reported on their activities and
recruited volunteers. Judging by
the comments of the 400 young
men and women in attendance,
the conlerence achieved its goals,

Young Volunteers and
Global Mission

The first Adventist student mis-
sionary was sent out in 1959. Ever
since, there has been a &
growing interest in volun-
(eerism among the youth,

This year, more than
1,000 Seventh-day Ad-
ventist college-age youth
have answered God’s call
lo serve as missionarics
outside  their  home
divisions, An even
greater number  are
doing volunteer service
in their own divisions. All
have been willing to leave
family, [riends, school,
and jobs to serve and to
wilness.

Dick Barron

Because of the commitment of
these youth volunteers, thousands
of people are experiencing God’s
love every year. As a result, many
of these people begin a new life in
Jesus Christ and join the world
fellowship of the Adventist
Church.

With the launching of Global
Mission to reach "every nation and
and tribe and tongue and people”
with the gospel of Jesus Christ, the
Adventist Youth Service is re-
cruiting motivated young men and
women to enter new areas. These
youth are being selected and
trained to be Christ’s active repre-
sentatives at home and abroad.

Adventist Youth Service

The Adventist Youth Service
(AYS) program helps young
people fulfill their call to serve. As
volunteers, they join a distin-
guished tradition that includes
thousands of Adventists who have
devoted their time and energy to
carry out the mission of Christ.
When asked about the effect of
their mission experience, most
AYS volunteers will tell you, "T'll
never be the same again!” In fact,
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GO '91 involved 400 young adults.

after completing their training in
their homeland, many choose to
go abroad again, this time as
regular missionaries.

Once AYS volunteers are given
their assignments, they cover their
own (ravel expenses to their place
of service. If the assignment invol-
ves travel overseas, the General
Conference assists them with their
passports, other travel documents,
and in making airline reservations.
Room and board, a monthly
stipend, and insurance coverage
are ususally provided during the
period of service.

Each year, the world divisions
send our office requests for volun-
teers with specific skills. There are
always openings for people with
skills in teaching, technical work,
health services, and church-based
ministries. The ability to speak
another language helps, but is not
mandatory. The box entitled "Ad-
ventist  Youth Service: Current
Openings" will give you an idea of
the type of assignments available.

Who Can Apply?

Any Adventist youth age 18 - 30,
who has been baptized for at least
a year, is welcome to
apply.

If you are currently
employed or a student in
a non-Adventist college
or university and are in-
terested in becoming an
AYS volunteer, contact
the Church Ministrics
director in your home
division office. You can
find their addresses on
page 2 of this journal.
You will receive the
necessary forms to com-
plete and return, and you
will be evaluated for the

30
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assignment that best fits your
skills.

If you are presently enrolled in
an Adventist college or university,
the chaplain’s office will provide
you with the AYS forms. You will
be screened by a committee of
your peers and faculty members.
When approval is given, a call of
your choosing will be assigned to
you.

"GO 91" attracted 400
young people motivated
for missions. If you share
their  enthusiasm and
dedication, answer God’s
call to serve today.

Dick Barron is world
coordinator of the Adventist
Youth Service program. He
also serves as Young Adult
Specialist in  the Church
Ministries Department of the
General Conference, and is a
member of the AMICUS
Commitee.

The conference included informative booths.

ADVENTIST YOUTH
SERVICE
Current Openings

The list below gives an idea of
the type of assignments that are
currently available. The code let-
ters at the beginning of each
entry indicate the name of the
world division and the local
union that have listed the call.

AWR: Adventist World
Radio in Asia and Inter-
America. Five male or
female students to fill a
varicty of positions for
programmers, —engineer
assislants, secretarial and
radio lechnician. Room
and  living  allowance
provided. English  re-
quired, although Spanish
in Inter-America would
be  helpful. Position in
Costa Rica, available as
soon as possible for 12
months. Asia calls to

Agat, Guam, beginning June, 1992
for 11 months.

EAD-UG: One female, to teach
the daughter of a missionary fami-
ly in Kampala, Uganda; room and
board in home of overseas family;
for 12 months (the General Con-
ference AYS office to work out
the starting time); complete
knowledge of English needed;

monthly stipend given.

EAD-TU: One male or female
needed to teach children of mis-
sionary; room and board pro-
vided; for 12 months; complete
knowledge of Danish required;
monthly stipend and travel to as-
signment provided.

EUD-IU: One female, nurse (or
similar (raining), medical, geri-
atric; to assist in care and leisure
activities of elderly residents; 12
months assignment; room and

¢

board provided; complete knowl-
edge of Italian language required;
monthly stipend provided.

FED: A large number of male
and female teachers to fill June
and August positions in Japan,
Korea, Taiwan, and Thailand;
teaching English as a second lan-
guage; 9-12 months assignments;
room and board provided; only
English required; month-
ly stipend given.

FED: A large number
of volunteers neceded to
fill a variety of teaching
positions in the Guam-
Micronesia Islands of
Carlos, Chuuk, Ebeye,
Guam, and the other is-
lands. The majority of
teachers in the Adventist
Church School system in
the islands are volun-
teers. Most of them are 2-
3 year college students,
and others are college
graduates; 10-month as-
signments; only English
required; room, board, stipend
provided.

MEU: Four male seconday
teachers, two elementary teachers
and two male maintenance
workers for Heliopolis, Egypt,
beginning September, 1992 for 9
months. Room and board pro-
vided and small stipend; only
English required.

SAD: Two male teachers (o
teach German as a second lan-
guage in Brazil; 12 months, begin-
ning as soon as possible;
room and board with Ad-
ventist [amily; complete
knowledge of German re-
quired; stipend provided.

SUD-CIU: One me-
chanic, male, Pune, India;
4 months, as soon as pos-
sible; to teach and work
in Adventist college, in
the automotive depart-
ment; room, board, and
stipend provided; only
English required.

Participants considered options for mission service.
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FIRST PERSON

God and Geology
in Graduate School

od is love, He is the Creator.

Sin is responsible for death.
Those are the basic concepts that
were ingrained in me growing up
in a conservative Southern Baptist
family, As a young girl, T believed
all three, no questions asked, but
in high school, things changed. My
church hired a new, "progressive”
pastor, and I began taking more
and more science classes. By my
freshman year in college, 1 was
convinced God had molded and
developed life through evolution.
Physical death was not the result
of sin; it was just a natural part of
the life cycle.

Although I wanted to believe
the biblical account of Creation,
my major was geology, and ev-
idence certainly seemed to sup-
port an evolutionary origin for life,
I was taught that organisms lived
and died 600 million years before
the first humans appeared. How
then could the sin of humanity be
responsible for those deaths?, I
wondered. Studying the fossil
graveyards, with their record of
mass mortalities preserved in
rock, made me heartsick. How
could a loving Creator God allow
His work to be destroyed in such a
way?

[ dropped out of school during
my junior year in college and mar-
ried Dee, who was an Air Force
pilot. It was the right decision at
the time. Both of us became in-
volved in a nondenominational
Bible study group and read Hal
Lindsay's book The Late Great
Planet Earth. Our interest in end-
time events grew rapidly. Dee and
I decided that Lindsay’s inter-
pretation was probably right, but
that ke didn’t always support his

M. Elaine Kennedy

conclusions with Bible texts. We
were convinced that Jesus was
coming soon and believed that
more was known about this
momentous event than what was
presented in the book. As we
came to that conclusion, a
biliboard on the way to the air
force base began advertising a
prophecy crusade.

We went to Ken Cox’s series of
public lectures every night and
were amazed at how well the Bible
explained itself. Each evening we
wottld return home with an outline
of the meeting to compare it to
Lindsay’s book. The next night, we
would corner the Seventh-day Ad-
ventist evangelist with “Hal
Lindsay says . . . " He would
counter saying, "Let’s see what the
Bible has to say about that As
good Southern Baptists, we liked
his reply, since for us the Scrip-
tures are the foundation for all
truth. Gradually, the Bible as a
whole began to make sense to us,

One night, the talk was titled
"Adam’s Mother’s Birthday.” 1
don’t have to go home and study
this one,” I thought smugly. After
Pastor Cox had finished speaking,
I walked up to him and said,
"You're crazy. I'm a geologist and

P'm telling you the earth is four-
and-a-half billion years old and
life is at least 600 million years
old." He asked me to come back
because he had a book he wanted
me to read. I saw little point in
doing so. He had absurdly used
the six-day creation week to estab-
lish the truth of the Sabbath, I
thought. But "greed” and curiosity
won out, and I agreed to come
back for the book.

I could hardly believe what I
was reading as [ devoured the
pages of Harold Coffin’s Creafion:
Accident or Design? (Review and
Herald, 1969), I was more than
familiar with the geology he wrote
about, but his interpretations were
so different, so biblical, and the
time-frame was so short! The data
didn’t require such long periods of
time at all; 1 saw it was a matter of
interpretation of the evidence,
Scripture and science were in har-
mony, I realized, and at last I was
free from conflict,

After my youngest daughter
began attending preschool, 1
decided to go back to college,
taking one class at a time. My
stance would be openly cre-
ationist, I decided. 1 would ap-
proach my studies as a short
chronologist and Flood geologist.
But explanation of my belicfs was
not well received by the chairman
of the geology department of the
university I attended; in his eyes, |
was an intellectual drug pusher.
"Your completely erroneous idcas
will infect the minds of our
younger students,” he said, "You
shouldn’t be allowed to spread
this nonsense anywhere." For-
tunately, ¥ wasn’t required to take
classes from him, and my other

32

DIALOGUE 3 - 1891



professors didn’t seem to care
about my personal convictions. [
completed my undergraduate de-
gree in geology, and the Lord al-
lowed me to begin graduate
studies.

I was fortunate to study in Loma
Linda University’s master's pro-
gram in geology on the La Sierra
campus. It was a joy to discuss is-
sucs of creation and evolution
openly with fellow Christians. I
longed to continue my studies in
that atmosphere, but since no doc-
toral program was offered, I en-
rolled in a private university.

University policy stated that
personal religious beliefs would
not affect the degree program,
But graduate degrees are rather
political, and it is relatively easy to
climinate "problematic” students.
So I prayed about it. I told God I
was not ashamed of Him or of the
truths I had come to know; I
placed my degree in His hands,
promising to openly share my
faith, People would know [ was a
conservative Seventh-day Adven-
tist and if anyone asked me direct-
ly, T would explain my personal
beliels with regard to origins.

One morning at school, another
student told me she had been
taking her children to Sunday
school. "What do you tell your
kids about Adam and Eve?" she
asked. "What do you mean?" I
replied, "I thought they were real.”
The conversation ended there. 1
thought she might speak to one of
the professors about our conver-
sation, but apparently she never
did.

For a Sabbath keeping geology
student, ficld trips can pose a real
problem. Most professors like to
schedule them over the weekend.
One of my professors opted for
Sunday only, out of his love for
collegiate football. Most classes
offered the option of either Satur-
day or Sunday trips, but I could
never take Depositional Systems
because the class was in the field
most weekends, and there was no
way of completing the coursework
independently.

I signed wp for Tectonics oaly to
learn that the course required a
weekend trip. When I approached
my tectomics professor, he ap-
preciated my taking the time to
explain my religious reasons
regarding field work on Saturday.
He said he’d keep me in mind in
developing the itinerary for the
trip, and he did. Two hours before
sunset, we finished our last site for
the day. The professor told me the
group would be in Death Valley
for the rest of the weekend, and
that they would meet me at the
visitor’s center on Sunday morn-
ing, 8:00 a.m. sharp. He amazed
me by adding that it would take
me about an hour 1o get back into
town, giving me just enough time
to prepare for vespers. He was
right.

As 1 came out of the lab one
afterncon, I met a fellow student.
We struck up a conversation, and
he soon learned I was a Seventh-
day Adventist. He told me his
mother had been raised an Ad-
ventist, but that he hado’t. Then
he asked me point blank what 1
believed about origins. True to my
promise, I told him, He was
surprised, but as I explained that
it was the theology and not the
geology that caused my "problem,"
I found he understood my view
better than anyone else I've en-
countered. As an isotope geolo-
gist, he dated rocks himself using
radiometric dating and was more
aware than ] of the many factors
that come into play in interpreting
data from the rock record. When I
explained the cause of death and
God's loving nature, he saw that

my beliefs made sense. He
couldn’t understand how my views
could explain the mass mortalities,
however, so I told him about the
Noachian flood and God'’s efforts
to save His creation even in the
midst of worldwide destruction.
We spoke again about these is-
sues, but his doctoral degree and
future employment hinged on his
faith in the interpretations of
radiometric dating.

My most frightening experience
in school occurred during a con-
ference toward the end of my doc-
toral program. A professor from
another university asked about my
plans after graduation. I told him
about the Geoscience Research
Institute. In the course of the con-
versation, he learned about my
faith and beliefs. He became very
agitated. The next day, my major
professor asked me point blank,
"Elaine, when you teach, do you
teach evolution?" "Sure," I said.
My professor didn't want to know
what I believed, I realized; he only
wanted to assure himself that I
was at least giving evolution equal
time in the classroom.

Being an Adventist in a non-
Adventist school places a student
in a very sensitive position, Most
of the individuals in academia are
not a reliable source of spiritual
guidance, 1 fonnd, While generally
tolerant of divergent views, the
people I dealt with during my doc-
toral studies seldom understood
my motives and seemed baffled by
my commitment to certain prin-
ciples. Sometimes, I felt my greal-
est witness was just being a friend.
Other times, as I struggled with
my own beliefs, I felt I had no wit-
ness to offer. But the knowledge
that my Creator God cares for me
kept me going.

M. Elaine Kennedy (Ph.D., Univ. of
Southern California) is a staff member
at (Geoscience Research Instipute,
Loma Linda, California, specialixing
in trace element disiributions in
palecalacustrine deposits and wiffs. Her
husband, Dee, is a facilities engineer at
Loral Aeronautics. Their daughters
Shelley, 18, and Ami, 10, attend La
Sierra Academy.
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Interchange
Continued from page 21

* Jacqueline Portes: 20; female; first year university student; in-
terests: stamp collecting, friendships; correspondence in English or
Spanish. Address; Calle 2da. #E-15, Res, Mar Azul; Km. 71/2 Car-
retera Sdnchez; Sante Domingo, Dominican Republic,

* José Reis: 31; male; studying toward a degree in Electric/
[ilectronic Engineering; working in clectronic maintenance; inter-
csls; religion, music, informatics, and sports; correspondence in
[nglish or Portuguese. Address: Rua Lobo Viana, 91, Ap. 13; San-
108, 3P; CEP 11045 Brazil.

* Marsha Janine Thompson: 20; female; studying toward a de-
gree in Psychology and English; hobbies: travelling, singing,
childminding, reading, and swimming; correspondence in English.
Address: 4845 16th Street; Zephyrhills, FIL 33540; U.S.A.

* Maria Tercsa Pino Villalobos: 25; female; degree in Special
Education, with emphasis in Learning Disabilities; hobbies: cor-
respondence, painling, reading, camping, making new [rieads; cor-
respondence in any language, but preferably in Spanish. Address:

Las Codornices 3438; Lomas de Macul; Santiago; Chile.

* Prem Kumor Raj: 25; male; siudying Dientistry; hobbies: travel-
ing, making new friends; correspondence in English, Address: ¢/o
Dr. Christo; Quarters No. 17; Kasturba Medical Coliege; Manipal
576119, Kamataka Siate; [ndia.

* Rudy Siburign: 22, male; studying toward a degree in
Petroleum Engineering; interests: piano playing, singing, hiking;
correspondence in Enplish. Address: J1. Nusa Indah II, B 203 Jaka
Setia; 17147 Bekasi Selatan, West Java, Indonesia.

If you wish to be listed here, send your name and
postal address, indicating your age, sex, marital stalus,
fiald of studies or professional degree, hobbies or inter-
ests, and language(s} in which you would like to cor-
respond. Address your lefter to: Dialogue Interchange,
12501 Oid Columbia Pike, Silver Spring, MD 20904-6600,
US.A. Please write clearly. The journal cannot assume
responsibifity over the accuracy of the information sub-
mitted nor of the content of the correspondence which
ensues,
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BULLETIN BOARD

volunteers Needed

Every year, 2,500 people choose 1o spend their vacation on a
shori-teérm mission trip with Maranatha Volunteers International,
Maranatha coordinates volunteer workers who then help fund and
construct urgently needed buildings such as schools, health clinics,
churches, and houses around the world. If you are willing to devote
from one week to one month of your time to a mission project,
contact; Maranatha Volunteers Intermational; 5240 Garfield
Avenue; Sacramento, CA 95841; U.S.A. Phone: (916) 344-4300.

Faculty Positions Available at Loma
Linda University

® The Dept. of Natural Sciences seeks a person with a Ph.D. in
organismal biology, ecology, botany, or paleontology. A
successful applicant will be an active member of the Scventh-day
Adventist Church, and will be expected to become involved in a
strong research program and to teach graduate courses. Serd
resume by March 31, 1992, to Dr. Leonard Brand, Chairman;
Dept. of Natural Sciences; Loma Linda University; Loma
Linda, CA 92350; U.S.A. Phone: (714) 8244530, (Loma Linda
Univ. is an equal opportunity employer.)

® The Dept. of Counseling and Family Sciences seeks a person
with the following qualifications: (1) Be an active member of the
Seventh-day Adventist Church; (b) be licensed or license
clegible in Marriage and Family Therapy; (3) have a PhlD.
depree or be enrolled in a training track leading to that degree;
and {(4) have demonstrated competence in graduate school
teaching. Preference given to individuals who will bring diversity
to the departmental faculty. Women and minorities are
encouraged 10 apply. Send resume to Dr. Antonious Brandon,
Chair; Dept. of Counseling and Family Sciences; Loma Linda
University; Loma Linda, CA 92350; U.S.A. (Loma Linda Univ.
is an equal opportunity employer.)

Opportunity for Secular Campus
Ministry

The Boulder, Colorado, Seventh-day Adventist Church is seek-
ing six spiritually committed Adventist students for innovative
campus ministry at the University of Colorado at Boulder. In-
dividuals selected will be expected to develop relationships with
and minister to the students attending the wniversity. These cam-
pus missionaries would take classes while working 20 hours per
week with our campus ministry program. Applicants will commit

themselves for at least a ten-month appointment, and will be
provided housing and a USS250 monthly stipend. We are especially
interested in mature students who can discuss issues from a Chris-
tian perspective. Call us up and check us out. Phone Fastor Steve
Charbonneau at (303) 442-1522 or (303) 441-8353.

Academic Tours

Increase your awareness of world mission and enrich your
academic program under the direction of scasoned Adventist
guides. Take edvantage of the tours sponsored by La Sicrra
University. Perd's Andes and Amazon, July 7-17, 1992, Visit Lima,
Puno, Cuzco, and Iguitos. Tour Lake Titicaea, Platerfa, Machu Pic-
chu, and the Amazon. Argentine and Brazi, July 14-26, 1992, Visit
Buenos Aires and Rio de Janeiro. Tour an Argentine rnch and
Iguassu Falls. For more information contact: LSU Tours - La Sie-
rra University; Riverside, CA 92515; U.S.A. Phone: (714) 785-2080.

New Health Science Guide

The AIMS Heolth Evangelism Smdy Guide is now available in
both English and Spanish. Written by specialists, this 328-page
guide presents the historical, philosophical, and theological back-
ground to the Adventist approach to health care, with a "how-to”
section on community health programs and health evangelism.

Price. US.A. and Canada: U.5.324.95 plus 53.75 for shipping
and handling. Other countries: U.S.$12.95 plus $5.00 for shipping
and handling.

Where to Order. US.A. and Canada: Creation Enterprises; P.O.
Box 274; Siloam Springs, AK 72761; U.5.A. Credit card orders: 1-
BO0-522-4234. Other countries: Health and Temperance Dept;
12501 Old Columbia Pike; Silver Spring, MD 20904-6600; U.S.A.

Discounts. Students in the health scienees and group orders may
qualify for 2 special discount. Write to the Health and Temperance
Dept., at the address listed above, providing relevant information,

Do You Need More Copies of
DIALOGUE?

If you are ap Adventist eolfege/university student, the copies of
Dialogue that you receive are being mailed to you or to your stu-
dent association free of charge, courtesy of the AMiICUS Commit-
tee and the church lcaders in your area of the world.

If your club or association is not receiving enough copies of
Dialogue for all its members, write to our Regional Represeniative
for the arca in which you live (see their names and addresses on
page 2) and request that the bulk order be increased.

Awards. Monetary scholarships  amounting to
US$1,000 and US$2,000 are available to Adventist col-
lege/university students In the Inter-American Division,
the North American Division, and the Middle East
Union. The awards are funded jointly by the Instituta for
Christian Teaching and the respective division or

unien.

Quallflcations. Students must (1) be under 35 years
of age at the time of applying for the awards; (2) be ac-
tive members of the Seventh-day Adventist Church; (3)
have completed at least one-half of their postsecon-
dary coursework leading to a graduate degree that wil
qualify them to teach at the college/university level, and
be currently engaged in their studies; they may be at-

Scholarships for Future College and University Teachers

fending sither Adventist or non-Adventist universities;
{4) express their intention of offering their services,
upon compistion of thelr studies, as teachers in Adven-
tist colleges or universities located in the territorias of
the world division or attachad union in which they held
citizenship.

Appllcations. If you qualify, request an application
by writing to ICT Scholarshi;tas, cfo Education Director;
depending on your place of residence, address your
letter to either the Inter-American Division, the North
American Division, or the Middle East Union {see their
addrasses on page 2 of this journal). Applications must
be submitted by September 30, 1992. Individuals
selacted will ba notified by December 15, 1992.
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PREPARE FOR MORE THAN ALIFETIME

At Andrews University we believe that Christian education
results in more than a successful career. Education
includes ethics, integrity and eternity.

We invite you to explore the future Write to us at: Andrews University,

with Andrews: Office of Enrollment Management,

- sk ; : Berrien Springs, Ml 49104-0740; or
RN L sence i NG U.S. call: 800-253-2874.

* Low student/faculty ratio of 11:1
* Single-Parent program with child
care and family services

* SDA lifestyle and companions ANDREWS

« Scholarships and financial { #J _UNIVERSITY
assistance available e Berrien Springs, Michigan 49104




