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Preview 

The recent Earth Summit held in Rio de Janeiro focused 
world attention on the future of our planet and its in

habitants. As the international media covered the event, 
questions were asked about the role Christians play in earth
keeping. Seventh-day Adventists participated officially in the 
meeting and presented a formal statement. The first article in 
this issue, by Harwood Lockton, surveys the Adventist posi
tion regarding human responsibility for the environment, in 
the context of the biblical worldview. 

In the second essay, Alberta Mazat deals with the sex life 
of the single Christian-a sensitive and relevant subject for 
many of Dialogue's readers. Next, Frank Hasel summarizes 
and critiques the increasingly popular theories of Thomas 
Kuhn regarding the structure of scientific revolutions. The 
fourth feature article, by Herold Weiss, seeks to answer the 
question of whether the apostle Paul can really serve as a 
model for intellectual Christians. 

Two unique Adventists who have successfully integrated 
their faith and their careers appear in our "Profile" section: a 
dynamic chemistry professor from the Dominican Republic 
and a creative Canadian-American artist whose name is well 
known both within and outside Adventist circles. We would 
like to thank Mr. Constantine for allowing Dialogue to share 
seven drawings from his Jesus of New York project with our 
readers. 

Three European writers add their rich perspectives to this 
issue. Roberto Badenas, a Spanish theologian teaching in 
France, recreates for us a memorable encounter of Jesus 

with a secretive seeker of truth. The director of our church's 
Global Centre for Islamic Studies, Borge Schantz, outlines 
the origins and beliefs of Islam. suggesting ways in which 
Christians may share their faith with their Muslim friends. 
Then Richard Schwarz. an Adventist university student from 
the former East Germany. recalls his experience during the 
Communist years and evaluates the changes that have taken 
place since "the walls came tumbling down." 

Last year our world church voted to merge the two unions 
that had operated concurrently in South Africa and created 
the unified Southern Africa Union. In "Action Report" D. P. 
Shongwe, the newly appointed Campus Ministries director, 
gives us an overview of the programs involving Adventist 
university students in that part of the world. 

Finally, this issue includes reviews of notable books by 
and about Adventists. and a report on the important activities 
of the Geoscience Research Institute. 

Those of you who are interested in corresponding with 
Adventist university students and professionals in other 
parts of the world should check "Interchange." If you wish to 
be listed in that section. be sure to send us the pertinent in
formation. Dialogue will also begin to publish the names and 
addresses of associations of Adventist university students 
that are active worldwide. We welcome additional submis
sions. 

Enjoy yourreading and feel free to send us yourcomments! 

The Editors 
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LETTERS 
Dialogue With Our Readers 

More Articles Written By Students 
This year I am serving as secretary of our Adventist University 

Fellowship, which is one of the largest in our country, with 78 members. 
Through the efforts of our Division office we have been receiving copies 
of Dialogue, which we distribute among our members. As a student on my 
way to enter the publishing world, I read your publication with special 
interest. I see it as a real medium through which Adventist students in 
many countries can get information and inspiration. However, I would 
want to read more articles written by the students themselves. 

Isaac Amo-Kyereme, Univ. of Science & Technology, 
Kumasi. GHANA 

The Editors Reply: 
We try to include in each issue one or more articles written by studenls. 

but it is not easy to obtain many submissions. We realize that students must 
concentrate on their studies and as a result most have little time for mucli 
else. However, we lookforward to receiving a submissionfrom you, Isaac! 

Deal with the World of Business 
I'm glad to know that Dialogue has become a regular publication. It 

keeps us updated with interesting articles and news about other Adventist 
university students. In the future please deal with issues relating to the 
business world from a Christian perspective. 

Fiona N. Barretto, Univ. of Eastern Africa 
Bareton. KENYA 

Stimulating and Solid 
My husband, who is studying at New Mexico Highlands University, 

and I have begun receiving Dialogue. We enjoy its articles, with their 
unique approach. In fact, I feel more affinity with your journal than with 
most other Seventh-day Adventist publications. We really appreciate 
knowing that there are others who value intellectually stimulating subjects 
approached from a solid Adventist perspective. 

Just in Time 

Nancy Kanode 
Moctezuma. New Mexico. U.S.A. 

I received a copy of Dialogue with the article "Fighting on Two 
Fronts" (Vol. 3, No.1) just in time for me to use in my course "Spirituality 
and the Rational Person." Kindly send me ten copies to circulate among 
my students and bilJ me for the price as well as the shipping costs. Thank 
you, and best wishes with this important publication. 

Ed Karlow, Professor of Physics, La Sierra University. 
California, U.SA. 

Double the Frequency, Address Problems 
I'm a student working toward a degree in Occupational Therapy and 

a memberofthe Los Angeles Central Japanese Church. I like your journal 
and wish you could double the frequency of publication-three issues per 
year are not enough! Please include some articles that will address the 
problems we face today in our churches and suggest what we could do 
about them. 

Kathy Koyabashi. California State University 
Los Angeles. California. V.SA 

The Editors Reply: 
It would help us, Kathy, to know what problems you are referring to. 

If you call be more specific, we will be able to decide whether to assign 
particular topics to individuals who can adequately address them in 01" 
journal. In the meantime. you may Ill", to "Face to Face With Robert S. 
Folkenberg" (Vol. 4, No. I). We hope some of your concerns have been 
covered by the General Conference president in his ilUerview with the 
young adult panel. 

It Broadens the Intellectual Horizon 
As a pastor in our Adventist secondary school, I thank God for hav

ing prompted AMiCUS to publish a valuable journal such as Dialogue. 
I look forward to receiving each issue not only to broaden my intellectual 

horizon, but also to be better prepared to help many of our students who 
will soon begin attending public universities. I only wish that Dialogue 
may be made available also to Adventist professionals including those 
who are employed by the church. 

Jao Varonil Kuntze, Col. Adventista D. Pedro II 
JoinviJJe. Santa Catarina, BRAZIL 

We Need More Copies 
I teach Physics and serve as principal of our secondary school in this 

city. In addition, I seek to provide support to our Adventist university 
students, many of whom have graduated from our own school. It has been 
my good fortune to read all issues of Dialogue since the journal was 
launched. I find its content very interesting and, in general, an effective 
way of networking with university students worldwide. 

Let me recommend that the frequency of publication be increased and 
that sufficient copies be made available for each Adventist student. In our 
area, for example. we have more than 250 students but we receive only 45 
copies of Dialogue. For that reason we have established a system to rotate 
the few copies around. This method is complicated and also deprives many 
of our students of the chance of sharing a copy with their non-Adventist 
friends and teachers. There are also many Adventist professionals inter
ested in reading the journal. Please help us! 

Marco A. Lobo R., Colegio Adventista Andres Bello 
EI Limon. Maracay. Aragua. VENEZUELA 

The Editors Reply: 
Dialogue is developed by an editorial team appointed by the AMiCUS 

Commillee. A subsidy from the General Conference of Seventh-day 
Adventists COl'ers the costs of editing, designing, and translating each 
issue. The copies that your group receives are providedfree to Advelllist 
university Jtudents, but the cost of printing and distribution is shared by tlie 
union and the division in which you reside. We recommend that you write 
to our regional representatives with a copy to the Youth Director of your 
ullion. PreJent your case. including a complete list of the students in your 
area, and request that tliey make arrangemems to increase the bulk order 
so that you may have enough copies. We will be happy to adjust our mailing 
quamity as soon as we receive the official order. In the meantime, we are 
scnding you several extra copies of our two last issues. Adventist profes
sionals may subscribe to Dialogue by mailillg to us a checkfor U.S.$JO 
together with their name alld address. See instructions 011 page 2 of this 
issue. 

It Deals with Our Concerns 
As a 3rd year medical student at a public university, I want to thank 

AMiCUS for publishing Dialogue. This journal deals with many of our 
concerns and also encourages us to pursue our educational goals while 
remaining faithful to God. Keep the issues coming! 

Loida Maldonado Ortiz 
Santiago, DOMINICAN REPUBUC 

Questions About Cburcb Music 
I don't know who is mailing Dialogue to me. but I appreciate receiving 

it and enjoy its content. I suggest that as you plan future issues you address 
questions relating to church music: What do the Scriptures teach us and 
what is the Church's stance on contemporary Christian music and Chris
tian rock? What is "wrong" with it-the beat. the instruments, the lyrics? 

Darryl Francis Pearcey, Memorial Univ. of Newfoundland 
Mount Pearl. Nf. CANADA 

Letters 
Dialogue welcomes letters from its readers. Please 

limit your comments to 200 words and address them to: 
Dla/ogue Letters,. 12501 Old Columbia Pike, Sliver Spring, 
MD 20904-6600, U.S.A. If selected for this section, your 
letter may be edited for purposes of clarity or space. 
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Seeing Green: 
Adventists and the Environment 

Environmental issues arc now 
part of the public conscious

ness. Should Adventists be " seeing 
green," or is this a cu ltural fad of the 
19905? Is there any thing in the Scv
emil-clay Adventist trad iti on that is 
"green'''? Is ecological concern the 
exc lusive preserve oflh e New Agers? 

In a much-qu oted paper, Lynn 
White argued that Christianity is re
sponsible for the world' s ecological 
problems . To remedy this s ituation , 
Chris tianit y would eit he r have to be 
signi fica nlly a ltered by adopting the 
alt itudes toward nature that were held 
by 5 1. Franc is of Ass isi, or it would 
have to be abandoned in favor Of ZCIl 
Buddhism. The problem, as Wh ite 
saw it , is lhal Chri stianity " n01 onl y 
estab li shed a dual ism of man and 
nature but also insisted that it is God' s 
will that man exploi t na ture for hi s 
proper ends. " I 

Despite several rebuttal s in the 
past 25 years by both Chri stians2 

and non-Chri stians. this antipathy to 
Christianity is widely he ld in the en
vironment al movement and 
he lps ex plain the mo ve-
ment 's ready acceptance of 
pan the istic, New Age ideas. 

A Biblical View 

Does the Bible condone an 
exploitati ve att itude toward 
the environment ? Can we 
build a bibl ical e thic of the 
environment? Reference to 
the main events of salvation 
his lOry- Creati on, the Fa ll. 
Redempt ion, and the Escha
ton- as we ll as the Sabbath 
helps us answer these ques
ti ons. 

Creation. "Chris ti anity 
and the ideas that lay behind 
it is a phi losophy of c reation . 

Harwood A. Lockton 

It is preocc upied with the Cremor, 
wi th the things he c reated and their 
relationships to him and among them
selves."J Yet Adventists have tended 
lo be more preoccupied with the pro
cess o f crea tion than with its sig1llJi·
cal/ce. 

Genes is I makes it clear that the 
world is God' s. Genes is 1:26-28 
shows that Adam and Eve li ved in a 
triple relat ionship: with God (made 
in His image) , with others (" be fruit 
ful and inc rease" ), and with th e 
world (" rule over", "subdue it") ." 

The problem comcs wi th thc no
tions of rulin g (dominion in the 
KJV) and subjugation. White 's argu
ment focuses on the use of thi s lex t. 
uBe fruit fu l and increase" are com
mands given to a ll creat ures, but on ly 
humans are com manded to rul e and 
subd ue. The English translation of 
the Hebrew words (radah and ka
bash) is milder than the Hebrew ori gi
na l. Radall means " to trample," as in 
treading grapes in a winepress. Ka
bm·h conveys the image of a C011-
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queror placing his foot on the neck 
of the v(lnq uished .s 

But the context o f this statement is 
important. Immediate ly preceding it 
is the s tatement about human s being 
made in God 's image (Genesis 1: 26, 
27). W ithout that image, human s 
cannot exerc ise the ir rul e cOITectly. 
Hall argues th at the term " image of 
God" should be read as a verb.6 Peo
ple are called to " image" or copy God 
in all the ir relationships, including 
the ecological. Immed iate ly follow
ing the statement , an implied restric
tion is placed on th is authori ty to rule 
(Genes is 1:29, 30): meat eat ing is 
not pe r-milled. 

Equall y important is Genes is 2: 15 
where Adam and Eve arc placcd in 
the garden " to work it and takc care 
of it." The Hebrew word abo" ("to 
work") means Lo se rve in the sense of 
a servant or slave. The other word, 
shal1lar (" to care") means to watch 
over and preserve. W ilki nson indi
cates that both words imply actions 
done for the benefit of the object (i.e. 

the Earth) and not priinarily 
for the sake of the doer. 7 

The command of Genesis 2 
greatly limits the power im
plied in Genesis I. 

Two c luste rs of ideas are 
in tension in Genes is I and 2. 
On the one hand, humani ty is 
made in God's image and so 
is set apart from nature . We 
are called to serve nature, to 
showe r beneficence upon it 
just as God blesses us. Yet on 
the other hand, we are crea
tu res and so are a part of na
ture and have to rule over it 
in orde r 1'0 survive. However, 
we have 1O remember God 's 
rule over us. As Stott remarks, 
"We combine de pendence 
upon God with dominion 
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over the Earth. "M But, as people have 
forgotten their dependence upon 
God, so the Earth has suffered at the 
hands of humanity . 

The Fall. The three intertwined 
relationships to God, to others, and to 
nature were violently disrupted at the 
Fa ll. Humanity disobeyed God (Gen
esis 3: 1-7) and consequently experi 
enced sp iritual distance from Him 
(Genesis 3:8- 10), Adam blamed Eve, 
thus generating social disharmony 
(Genes is 3: I 1-1 6), Theeeologieal re
lationship with nature was also frac
tured (Genesis 3: 17- 19), The whole 
creation sufTered the con sequences of 
the Fall (Romans 8: 19-22), The ef
fects were nOllimited to the spiritual 
domain, The breaking of the spiritual 
relati on ship, in fact , disrupted both 
the social and the ecological relation
ships, The benefi cence and obedi
ence that tlowed through the created 
order were replaced by disobedience 
and the resulling curse. There was 
now a fundamental naw in human 
nature. Thi s is the rool of modern 
humanity 'S environment.al pred ica
ment: the nature of human nature, not 
the divine injunction. 

Redemption_ Redempt ion is 
renewal through Chri st of 
the fallen image of God in 
humanity (Romans 8:29, 30; 
2 Corinthians 3: 18), Thi s re
newal in vol ves the same 
three relali onships estab 
lished at Creation. These re
lationships are integral ; as 
our relationship with God is 
restored, so arc our relation
ships with others and with 
our env ironment. Redeemed 
people should aspire to be 
good stewa rd s o f God' s 
Earth. 

The Eschaton. Since 
Chri stians expect Christ to 
return soon and eSlabl ish a 
new order on 11 new Earth, 
why should they be con
ce rned about the environ 
ment of thi s Earth? 'We can 
compare thi s to the care we 
g ive to our bodies, even 
though we know that at the 
resurrection they will be re
placed. God 's commands for 
us to care for our bodies and 
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ror the environment are not nullified 
by the knowledge of the future return 
of Christ. In fact, God will destroy 
Ihose who destroy the Earth (Revela
tion II: 18) . 

The three angels' messages of 
Revelation 14 arecentralto Advent ist 
eschatology . Pi lmour suggests they 
are concerned wi th the same three 
relal ionships out 1 ined in the Creation 
account, though in reverse sequence . ~ 

The first message cal ls us to " worship 
him who made the heavens, and the 
earth, the sea and the springs of wa
ter" (Revelat ion 14:7). How do we 
worship the Creator? Ccrtainly not by 
worshiping His creation, which is 
pantheism, nor by destroying it. As 
Sevenlh-day Adventists, who place 
maj or emphasis on the Creation ac
count and on Revelation, we should 
be the "grecnest" of Christi ans! 

The Sabbath. The Sabbath is 
another key Adventist belief, though 
more often it has been non-Adventists 
wl10 have seen its relevance to the 
environment debatc. First, the Sab
bath is a memorial to Creat. ion (Exo
dus 20: I I ), It is the day to remember 
the Creator and think about His work 
rather than Ollr own. Second, it is the 
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day of rest, not only for humanity, but 
also for creati on (Exodus 20: 10, II ) . 
It is 10 be a day of re-creation rather 
th an a day of leisure or "wreck
creation." 

The Sabbat ical year was an exten
sion of the week ly Sabbath. The land 
was to be allowed to rest every scven 
years (Exodus 23 :10 , II ; Leviticus 
25: 1-7). The Sabbalh principle call s 
for peri odic rest and regeneration. 
Thi s cont rasts with the upward expo
nential curve of growth be loved by 
economists and politicians. The Sab
bath call s for restraint in both produc
tion and consumption. It stands as a 
check against rampant materiali sm 
and the consequent degradation of 
the environment. 

Thi s Earth is God's, given to hu
manit y as leasehold , not freehold. 
We are its managers and stewards. 
We are neither owners who can ex
ploit nor museum curators who lock 
away its treasures. 

Contemporary 
Green Philosophies 

While some Adventi sts may fall 
into the danger or not being creation-

responsible, others may un
wittingly accept some unde
sirable aspects of the green 
philosophies in their enthu
siasm to be creation-respon
sible. 

As a reaction against the 
environmenta l excesses un
derpinned by naturali sm, the 
world v iew th at holds th at 
there is no God and every
thi ng can be explained in 
terms of natural processes, 
many greens have adopted a 
pantheistic worldview. Pan
theism holds that everything 
is God, there is no distinction 
between God, humanity, or 
nature. 1O Wil k inson argues 
that in contemporary North 
America the real alternat ive 
to Christianity is no longer 
secular humani sm but an 
eclectic spiritualit y that en
compasses the New Age 
movement and pantheism. II 

Paillheism has been readi ly 
accepted in to green philoso-



phy because it sees no dichotomy 
between people and the rest of the 
natural world. Nature is to be pro
tected and preserved because God is 
in it. But pantheism allows no special 
place for humanity. The biblical ac
count, however, makes it clear that 
humanity was created in God's image 
and has been created just a little lower 
than the angels (Psalm 8:5). Shaefer 
points out that pantheism reduces 
humans to the level of nature; it does 
not elevate nature to the level of hu
manity.12 

Concepts of pantheism and east
ern religions are infusing some 
Christian understandings about envi
ronment. Sean McDonagh, building 
on the pantheistic mysticism of me
dieval Catholicism, sees Hinduism, 
Buddhism, and tribal religions as en
riching the Christian understanding 
of our relationships to nature. 13 

Though we applaud his concern to 
take "care of the Earth," his use of 
these non-Christian ideas is confus
ing and unbiblical. 

New Age thinking is a related 
movement. It is an eclectic collection 
of concepts and philosophies, many 
of which derive from eastern reli-

gions, the occult, and science. In es
sence, it is monistic, making no dis
tinction between God, people, and 
nature. Consequently we are God. 
But as Cooper points out. "Christians 
aspire to communion, not union with 
God. "14 Unfortunately. some funda
mentalist Christians have rejected all 
notions of environmental responsi
bil ity, which they see as part of a New 
Age conspiracy to establish Satanic 
rule over the world. ls 

Another related concept is Gaia, 
seen by some environmentalists as a 
secular, non-religious alternative to 
humanism. Lovelock and Margulis 
argue that the Earth is a living organ
ism that regulates itself and all life 
upon it. Hence, the idea of God as 
sustainer of His creation is redundant. 
Acceptance of this idea, called the 
Gaia hypothesis after the Greek god
dess of the Earth, has occurred in both 
the New Age movement and scien
tific circles, 16 leading Cooper to call it 
"scientific paganism. "17 

Deep ecology is based on the 
premise of biocentric equality; that 
is, that all forms of life have an equal 
right to exist, including animals, in
sects, rivers, and ecosystems. Logi-

What Can I Do? 
As Christians, we need to understand how our actions affect the environ

ment. Some of the issues are fairly complex, while others are more simple and 
easier to apply. Here are a few suggestions: 

• Adopt a simpler life-style. Remember that everything that you buy 
eventually becomes garbage. Don't buy products with excessive packaging. 
Reuse as much as you can. Fix broken items rather than throwing them away. 
Sell or donate items you can't use anymore. Walk or ride a bicycle instead of 
using the car. You'll get some exercise and help the air stay cleaner. 

• Learn to conserve water. For example, turn off the faucet when 
you're brushing your teeth; take shorter showers; use leftover cooking water 
for plants; keep a jug of ice water in the refrigerator inste~d of letting the water 
run cold each time you want a drink. 

• Organize a litter patrol day. Select as a group clean-up project an 
area of your college or university campus, the neighborhood of your church, 
a nearby community park, a beach, or a stretch of highway. 

• Plant a tree. Trees use carbon dioxide and water in photosynthesis to 
produce glucose and oxygen. One tree can remove as much as 48 pounds of 
carbon dioxide from the air each year. A full-grown birch tree provides enough 
oxygen for a family of four people. 

Check your library for publications with practical ideas for protecting the 
environment in the area where you live. Two small books published by the 
EarthWorks Group (1400 Shatluck Ave. , #25; Berkeley, CA94703;U. S.A.) are 
useful: 50 Simple Things You Can Do to Save the Earth (1989), and The Next 
Step: 50 More Things You Can Do to Save the Earth (1991). 
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cally, it includes plants ... although 
even committed ecologists have to 
eat! As with pantheism, it seems to 
place higher value on non-human life 
than on human life, and tends to be 
indifferent to human suffering. 

Christians need to steer a course 
through the straits of both humanism 
and pantheism. We should be green in 
the sense of caring for God's creation, 
but we should alsocarefully evaluate 
contemporary green philosophies 
and reject concepts that are not bibli
cal. As Christians we should clearly 
articulate and practice our green con
cern so that those disillusioned with 
secular humanism can see Christian
ity as a valid and coherent alternative 
to the New Age movement's response 
to the environment. 

At the personal level, the Bible 
requires that we be good stewards 
of God's creation. If we follow its 
guidelines for living here on this 
Earth, God will be pleased to entrust 
us with the care of the New Earth. 
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Is Chastity Obsolete? 

You've probably heard opinions 
like these: 

"Chastity? Even the word is out
dated, let alone the expectation!" 

"We're not teenagers, we're ma
ture enough to handle sex." 

These voices reflect the feelings of 
many unmarried young people, and 
not only those without strong reli
gious convictions. Some dedicated 
young Christians feel it is morally 
acceptable to be sexually involved 
and single. Some do not. Some wish 
they could roll back the clock and 
erase that part of their history. Others 
continue to be sexually active. 

Let's look at some of these issues: 
Does God mandate a certain sexual 
life-style? How far can one go with 
sexual stimulation and still feel good 
about it? What can you do if you 
have already engaged in activities 
you now feel are inappropriate? 

Agreed: Abstinence 
Is a Tough Choice 

I don't think abstinence has ever 
been easy. In fact, I am convinced that 
it has never been more difficult! The 
call of chemistry is strong. Sex does 
include hormones! But God, who 
made us to be sexually delighted per
sons, also had a plan for the best time 
for this to happen. It is much more 
than a biological event; it involves 
our emotions, our intellect, and our 
spiritual understanding. God did not 
intend for us to be at the mercy of our 
glands, so He gave us some guidance. 

Besides internal tensions, peer 
pressure is also hard to deal with. It is 
harder when young persons haven't 
learned how to feel good about them
selves. There may be no way to get the 
pressure off completely. However, it 
may make you feel better to know that 
abstainers are not a dying breed. They 
are just a quieter, less militant group. 
Some of the sharpest and classiest 
students on campus are virgins by 
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intent, not default. In other words, 
everyone is not doing it! 

Then there is the "carried away" 
syndrome. Despite everything they 
have decided, some young people say 
it "just happened." Is it possible for 
someone, against all good resolu
tions, to find him or herself having 
intercourse? If this is so, how can 
God expect chastity? It is more likely 
that this syndrome is the result of 
not having enough respect for body 
chemistry, or not thinking out, well in 
advance, definite plans for resistance. 

How about curiosity as a driving 
reason for sex? In the world we live in, 
almost everyone talks about sex, 
sings about it, reads about it. Wonder
ing what it's like gets pretty compel
ling. "What if I never get married?" 
some young people wonder, "Does 
that mean I'll never have sex?" God 
understands your concern, and still 
says, "Not before marriage." He 
knows that even if you did have sex 
outside of marriage, you would still 
not know the deep delight that can be 
present in the totality of marital sexu
ality. The two cannot be compared. 

We are not talking here about 
the short-term thrill thatcan so easily 
turn into a disappointment under 
the wrong circumstances. We are 
talking about the thrill in a setting of 
commitment, security, protection, 
and respect-the total "knowing," 
which protects against disappoint
ment, remorse, exploitation, dis
rupted lives, and disease. 

We have some pretty solid evi
dence that cohabiting before mar
riage does not payoff the way it 
promised to. Many young people who 
chose this experience did so because 
they felt it would ensure compatibil
ity and build interpersonal skills for 
marriage. But research studies show 
that divorce is more likely when 
couples first live together before mar
riage. Sex before marriage doesn't 
strengthen the relationship. In this 
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case, practice does not make perfect! 

Is God Really Against 
Premarital Sex? 

As one young person put it in a 
question-and-answer session, "Does 
God look bad on premarital sex?" My 
answer was, "I believe that God looks 
'sad' upon premarital sex." He has the 
greatest expectations for the deep joy 
that marital sexuality can bring to a 
wife and a husband. When He sees 
this beautiful union (which He uses as 
a symbol of Christ's everlasting love 
for His church) used merely to gratify 
urges that were meant to be con
trolled, it must make Him very sad. 
When He sees psychological pain 
caused by overeager young people 
hurting one another with broken 
promises, when He sees th'e harm of 
being forced or pressured into unsat
isfactory sexual experiences that can 
leave psychological scars, He must 
feel angry. When He sees couples 
marrying without preparing ad
equately for their total marriage rela
tionship, but simply because they are 
sexually eager, He must be grieved. 

Scripture reveals in unmistakable 
terms God's ideal for sexuality. Gen
esis 2:24 outlines God's three-point 
plan. Husbands and wives were: (l)to 
leave past relationships, (2) to experi
ence a marriage covenant, and only 
then (3) to become one flesh. The 
Song of Solomon portrays this same 
sequence. Chapter 3:6-11 pictures the 
wedding procession and the cere
mony. Only then is the Shulamite 
maiden addressed as Solomon's 
bride. Now she is delighted to invite 
her groom to "partake of the fruits 
of her garden." Until then she is a 
"locked garden," a virgin. 

Some unmarried people have felt 
that the seventh commandment does 
not speak to them, since they are 
not contemplating involvement with 
a married person. Careful biblical 



scholars realize that "Thou shalt not 
commit adultery" means far more 
than illicit sex with a married person. 
One theological dictionmy says it 
this way: " II is an uncond itional repu
diation of all extra-marital and un
natural intercourse." 

Are There Other 
Reasons to Wait? 

Many reasons have been proposed 
for postponing sexual expressions of 
love until marriage. However, warn
ing against premature pregnancy and 
sex ually transmitted diseases has not 
curtailed premarital sex. We've prob
ably never had more of either. While 
these age-old reasons are certainl y 
more compelling now than ever be
fore, they are not the whole answer. 

When couples begin to spend time 
in physical expression, too often thi s 
becomes their main means of com
munication, depriving them of other 
levels of comm unication on which 
they need to spend time. They need to 
become aware of each other 's goals, 
values, and life-styles. It is far more 
importan t for their future happiness 
to explore each other 's minds and 
soul s than each other's bodies. 

Too often, engaging in sex before 
marriage results in iwo persons mar
rying who really were not meant for 
one another. One coupl e reports: "We 
felt that since ~ve had already acted 
as man and wife sex uall y, we were 
bound toone another in marriage. We 
had 10 legitimi ze our actions. Our 
physical relationship was blinding us 
to real problems in our 
relationship." 

Other couples have 
discovered that past 
intimate premarital ex
periences with other 
partners now some
times intervene in their 
married lovemaking. 
Unfavorable compari
sons can interfere with 
this most intimate com
munication. 

Another concern: 
"How can I be sure that 
heorshe will be faithful 
to n'le now that we are 
married, when I know 

there were others before me?" Those 
who have engaged in sex premaritally 
are more likely to be involved in 
extramarital sex . Trust is such an 
important ingredient in marriage that 
every effort should be taken to pre
serve it- in advance! 

And then there is the pain of 
breaking up a serious relationship, 
which can be very intense, the more 
so (espec ially for young women) if 
ther:e has been sexual intercourse. 
Young women usually give more of 
themselves-their total personhood 
- in sexual re latedness. However, 
young men, 100, can be devastated 
by a break-up. God did not intend 
sex ual experience to cause pain. He 
intended for it to bring pleasure. and 
He knew the best place for that was 
within the protected climate of a lov
ing marriage re lationship. 

But We're in Love! 

Perhaps this is a good time to talk 
abollt what love really is. Love 
should not be confused wi th a pound
ing heart-which can also be caused 
by a si ren pulling you over [0 the 
curb when you have been driving too 
fast! Having someone give you a 
cashier's check for one million dol
lars could also give you "that good 
feeling all over" as some have de
scribed love. No, love is made of 
srerner stuff! Real love is outgoing, 
not self-centered. Rather than saying 
"] need, I want, I can'tdo without," it 
seeks to contribute to the well -being 
and happiness of someone else-
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which becomes part ofone's own joy. 
Love energizes ! It includes liking 

and respecting. There is no hidden 
agenda of wanting to effect major 
changes in the other to make her or 
him more acceptable. Love does not 
pressure the other to act in ways that 
go against hi s or her values or morals. 
That's a pretty big order! This is why 
it 's so important to recognize the 
problems that result when these love
ingred ients are absent. 

Some have asked this question, " Is 
it wrong to have premarital sex when 
you are engaged and 100 percent sure 
of being married?" I believe that it is 
unwise, premature, and agai nst God's 
plan fo r assuring the best of sexuality 
not simply now, but also later. 

Marriage is never " 1 00 percent 
sure" until the vows are said before 
your minister. Nearly one-third of 
all engagements are broken, some on 
the wedding day! (These may have 
been wise decisions that avoided later 
pain.) Engagement is a time to ex
plore carefully whether the relation
ship has what it takes for a good 
marriage. Leave celebration for the 
real thing, sealed and signed with 
altar vows. 

How About 
"Everything But"? 

Young people me always eager 10 

find out how close they can come to 
intercourse, without actually doing 
it! One young person called th is kind 
of sex "vegg ie-sex ... everything but!" 
We need to realize that intercourse is 

not a separate event- it 
is part of a process. 

There are four pha
ses to a sex ual event. 
First, the excitement 
phase, s ignaled by an 
erection in the male 
and genital lubrication 
in the female. Unless 
some barrier presents 
itself, the couple de
sires to be even closer 
together. 

The next phase is the 
plateau stage, a fancy 
word for the love-play 
that comes before inter-
course. This should be 
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the most lengthy part of the cycle, 
characterized by pleasurable sexual 
touching, verbal messages of love 
and caring, and those exciting things 
that prepare the couple for inter
course and orgasm. The plateau phase 
is God's plan for readying the bodies 
of both female and male for the com
plete act of union. It is not a recreation 
pursuit for thrill seekers. The culmi
nation of this phase goes directly into 
the orgasmic phase. 

The final phase is the resolution 
stage. Couples can appreciate this 
stage most fully when they are as
sured that whatever the outcome, 
they are ready to take responsibility 
for it. God's plan was that this total 
process would occur in a committed 
relationship in which the couple 
gives each other all the emotional, 
spiritual, and social support possible 
in marriage. 

The big problem is this: At what 
point in the plateau stage does love
making cease to be simply a pleasur
able experience and become a pre
lude to intercourse? When two people 
feel so drawn to each other that they 
cannot continue to enjoy the initial 
stages of hand-holding and hugging 
or kissing without reaching for 
breasts and genitals, then they are 
invading marital space. If they don't 
realize when this urgency has become 
overpowering, they are not mature 
enough to engage in any physical 
closeness. 

"Then you are saying that hugging 
and kissing is OK?" you may ask. No, 
that's not what I am saying! There 
are many different kinds of hugging 
and kissing. Different persons will 
react differently to the amount and 
degree of these caresses. It is import
ant for each individual to know what 
is a distinct "tum-on" for him or her. 
Then, in advance, each must make 
specific decisions about how they 
plan to handle further involvement. 
Some may choose diversions, discus
sion, or even a demand that activities 
stop ~ More than one young person 
has wished in retrospect that she or he 
had planned a way to get out of this 
kind of situation with dignity intact: 

It is important to discover what 
makes you most vulnerable to sexual 
feelings. Many discover that music, 
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television, reading choices, sugges
tive conversations, or uninhibited 
day-dreaming will do it. (When you 
are on a diet, you shouldn't spend 
a lot of time in ice-cream parlors!) 
Others report that productive and 
recreational pursuits help to subli
mate these intense feelings. Each per
son must be prepared for the strength 
and persistence of feelings of desire. 
But you are in charge of your own 
thinking, which is good news! 

Some Other Voices 
Are church-type people the only 

ones who propose waiting till mar
riage? Let's face it, the call for chas
tity has not generally come from 
voices that have a lot of credibility 
with young people! Little old ladies, 
inhibited clerics, deans, teachers, and 
parents whom everyone knows have 
long since had their hormones dried 
up-these used to be the ones who 
talked against premarital sex. 

But this is no longer the case. 
Several professionals who are paying 
attention to what is going on around 
them are also saying very interesting 
things about chastity. Here is a sam
pling. Dr. Joel Moskowitz was direc
tor of clinical services in an eastern 
university mental health center when 
he published the article, "Secondary 
Virginity." He stated that after a pe
riod of disillusioning sexual activity, 
some young people have decided to 
remain chaste until they marry. He 
calls this "secondary virginity" and 
says it is catching on. 

Dr. Charles Millard in a university 
on the other side of the continent 
says, "On campuses there is presently 
being manifested a return to spiritual 
values and awareness of the fact that 
transient sexual relationships do not 
lead to satisfactory or permanent 
arrangements. The absence of com
mitment is now being recognized as 
one of the many weakness of the so
called liberation." 

Now from Professor Richard 
Hettlinger in the Midwest, this word: 
"To preserve the ultimate sexual inti
macy for the ultimate commitment 
of marriage, or to adopt a view of 
chastity with full recognition of what 
is being excluded from one's life, are 
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the choices of a strong and indepen
dent self, not of weakness." All of 
these messages, by the way, were 
published in a secular journal. 

We are finally hearing from voices 
that have been almost drowned out 
by the many loud spokespersons for 
sexual liberty . The sexual revolution 
did not produce its promised trouble
free pleasure for all. The sexual revo
lution is over! 

But wait, perhaps the revolution 
has just started! Liberation is now 
freedom from having to follow the 
lead of those uninterested in a loving 
God who knows what is best for us. 
We are liberated from a path that so 
often causes emotional pain, es
trangement, insecurity, and disease. 

What If? 
It's possible that someone reading 

this article wishes that she or he had 
made a different choice about sexual 
activity. Perhaps it is you. You may 
now be realizing that in seeking 
freedom of sexual expression, you 
actually gave part of it away. The 
freedoms you lost away could be 
freedom from emotional trauma, 
from worry over consequences, from 
remorse, and from the privilege of 
living without regrets. Perhaps you 
made this decision because you were 
not given good counsel, or before 
you were mature enough to think 
things through. Does this mean you 
are doomed to guilt, to the results of 
your action forever? 

The answer is, "No, not so!" Obvi
ously, some results cannot be altered, 
but God does not consider you "for
ever impure." We spoke earlier of a 
group who consider themselves revir
ginated-and that's great. But it may 
not be good enough for Christians. 
I believe that those who decide to 
"wait" from some point on can think 
of themselves as spiritually revir
ginated. This is what God offers to 
those who now want to follow His 
blueprint for their sexual lives. Many 
places in Scripture proclaim the good 
news that God remembers our con
fessed misdeeds no more, be they 
sexual or otherwise (Jeremiah 31 :34). 

Please turn to page 31 It§> 



Thomas Kuhn's Revolution 
A New Way of Looking at Science 

Perhaps no other 20th century 
book on the nature of science has 

had and continues to have a more 
profound impact on our understand
ing of the subject than Thomas S. 
Kuhn's The Structure of Scientific 
Revolutions. I The effect of Kuhn's 
concepts has been compared to the 
impact of Marx, who "shifted our 
understanding of historical develop
ment and possibly Gould [who] will 
do the same for biological evolu
tion."z Kuhn's ideas have been ap
plied to other fields, such as social 
science, philosophy, humanities,3 
missiology, and theology, to mention 
but some of the more important areas 
of reception. 

It'is important to be familiar with 
Kuhn' s line of thought to understand 
both the contributions and limita
tions of his ideas and to use them 
discriminately in dialoguing with 
people in different fields of study. 

In order to understand Kuhn's 
radicalJy new interpretation, in 
which he set out to change the 
image of science, we will first 
look at characteristics of the "tra
ditional image of science" compar
ing it with his alternative concept. 
We will then point out some im
plications of Kuhn's position, and 
evaluate them from a Christian 
perspective. 

Traditional Science 
For the past three centuries one 

dominant concept of science, 
which goes back to Francis Bacon 
(1561-1626), has exercised a per
vasive influence on the world's 
thinking. According to popular 
belief, which is still very wide
spread, science is an empirical en
terprise based exclusively on 
"facts," i.e. it is objective in the 
strictest sense of the term. No hu-

Frank M. Hasel 

man SUbjectivity is allowed to influ
ence the objective rules of science. 
Seemingly the underlying assump
tion of Bacon's scientific method was 
that data are hard facts about which 
there can be no dispute. Hypotheses 
arise from seeing a pattern in the data 
and making inductive generaliza
tions. Predictions are derived by 
simple deduction from the hypothesis 
itself. Discarding or retaining a hy
pothesis depends entirely on whether 
the additional experimental data sup
port it or not. Thus, science is an 
attempt to discover what is real in the 
world. 

Progress in science consists in 
piecemeal additions to the list of 
known laws. Consequently, truths 
about this world are true regardless of 
what people think. This means that a 
sharp distinction may exist between 
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scientific theories and subjective be
liefs. Furthermore, scientific con
cepts are rather precise, and the terms 
used in science have a definite and 
fixed meaning. Connected with this 
rationalistic view of science is the 
idea that science cannot truly break 
with tradition because it preserves the 
success of its predecessors. Past ob
servations, laws, and theories are 
seen as permanent additions to the 
scientific knowledge. Consequently, 
science becomes the steady accumu
lation of objective knowledge about 
nature as it "really is." 

Kuhn's Alternative 
Concept of Science 

Kuhn rejected the classic view of 
science, which was associated with 
Bacon's scientific method. Space 

does not allow us an exhaustive 
description of Kuhn's ideas, but 
the following elements play an im
portant role. Kuhn sees a differ
ence between two fundamental 
kinds of situations: "normal sci
ence" and "scientific revolu
tions."4 After a group of scientists 
succeeds in setting standards for all 
further research in the field, this 
achievement inaugurates a period 
of "normal science," which is de
voted to "puzzle solving." As long 
as scientists continue to solve the 
puzzles they find, they go forward 
in a way that superficially re
sembles Bacon's inductive ideal. 
This state of "normal science" 
tends to prevent fundamental 
change in a field of inquiry. 

So how does change occur, ac
cording to Kuhn? From time to 
time anomalies in some branch of 
knowledge get out of hand, and 
there seems no way to cope with 
them. This creates a crisis charac
terized by an atmosphere of Uf-
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gency to solve those anomalies and 
eventually leads to the next stage: the 
scientific revolution.s 

A revolution occurs when the old 
paradigm becomes incapable of re
solving anomalies, while new para
digms offer different ways of looking 
at things. The shift from one para
digm to another "cannot be made a 
step at a time, forced by logic and 
neutral experiments."6 According to 
Kuhn, paradigms are discontinued 
not by deliberation but by "a rela
tively sudden and unstructured event 
like a gestalt switch."7 This means 
that a new paradigm prevails only 
when the older generation has been 
"converted" to it, or has died off and 
been replaced by a new generation. 

It is important to note that in this 
process for Kuhn, "neither proof nor 
error is at issue. "8 Consequently, 
many have concluded that a paradigm 
shift is a highly subjective process. In 
order to better understand what is 
involved in Kuhn's argument, we 
need to look briefly at his concept of 
paradigm and some related aspects. 

Paradigms 

Unfortunately, a clear and uni
form understanding of Kuhn's basic 
concept of paradigm becomes diffi
cult because of the variety of usages 
he makes of this term. A friendly 
critic has counted no less than 21 
different uses of the term paradigm 
in the frrst edition of Kuhn's work.9 

Kuhn later attempted to clarify his 
intent and to distinguish between two 
different uses of paradigm. One is 
the sociological use, which "stands 
for the entire constellation of beliefs, 
values, techniques, and so on shared 
by the members of a given commu
nity"; the other is the paradigm as 
achievement, where it denotes "con
crete puzzle-solutions" that provide 
models for further research. lo This 
distinction, however, leaves Kuhn 
with a problem. Which comes first, 
the paradigm or the community? 
Kuhn admits that "a paradigm is what 
the members of a scientific commu
nity share, and, conversely, a scien
tific community consists of men who 
share a paradigm." He continues by 
admitting that "not all circularities 
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are vicious ... but this one is a source 
of real difficulties. "11 

Another point to be noted is that 
for Kuhn observations are paradigm 
dependent. There is no neutral obser
vation language. Not only observa
tions but also criteria are paradigm 
dependent. There are no external 
standards on which to base a choice 
between paradigms, for standards are 
themselves products of paradigms. 
This means that one would need a 
"super-paradigm" to decide between 
different paradigms, but this is lack
ing in Kuhn's concept. There are no 
external standards for settling a dis
pute because, in a revolution, the 
standards themselves change. Con
sequently, Kuhn believes that para
digms cannot be compared to one 
another because nothing outside the 
paradigm can serve as common 
ground for such an assessment. Para
digms are, in Kuhn's terminology, 
incommensurable; thus, science is 
non-cumulative. New theories are 
not additions to, but rather replace
ments of older theories. His under
standing of progress is derived ex
plicitly from an etiological evolution 
logic that is formulated in neo-Dar
winian terms.12 This is an often over
looked element of Kuhn's argument. 
Having said this, we need to look at 
some of the implications of Kuhn's 
ideas and to try to eval uate them from 
a Christian perspective. 

Evaluation 
As we look at Kuhn's proposals, 

we have to give him credit for having 
broken new ground in the philosophy 
of science. He has conclusively 
shown that even natural science is a 
decidedly human pursuit that is no 
more rigidly objective and logical 
than the humans who engage in it. 13 

Because values are an important 
component of the paradigm, human 
subjectivity is firmly planted in the 
center of science. 14 According to 
Stephen Toulmin, Kuhn has histori
cized natural science and thereby 
"completed the historicization of 
human thought that had begun in the 
eighteenth century." IS 

In so doing, Kuhn has achieved a 
major breakthrough in demytholo-
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gizing much of the absolute nature of 
science that has dominated the schol
arly world for so long and still casts its 
spell over much pseudo-scientific 
thinking. Science, even natural sci
ence, is being increasingly perceived 
as a human activity. The contrast 
between so-called objective truth 
and metaphysics and the dichotomy 
between science and ideology have 
been called into serious question. 
Also, Kuhn's insight that scientific 
theories cannot be overthrown solely 
by experiments and observation mer
its serious attention. These insights 
can help Christians as they dialogue 
with people who challenge the alleg
edly "unscientific" nature of Chris
tian faith. It can help to show that 
Christianity is at least as serious an 
alternative as a scientific or natural
istic world view. 

Noting these contributions, how
ever, one should also be aware 
of serious limitations of Kuhn's 
thought, especially when seen from 
a Christian perspective. Let us start 
with his crucial concept of paradigm. 
Leaving aside other difficulties, we 
will note only the following: in 
Kuhn's own initial definition, para
digms are "universally recognized 
scientific achievements that for a 
time provide model problems and 
solutions to a community of practi
tioners."16 In other words, a paradigm 
by definition has only provisional 
character, and lasts for a limited pe
riod of time. There is no permanent, 
trans-historical or trans-cultural 
paradigm as Kuhn describes it. 

The problem with Kuhn's model, 
from a Christian perspective that 
takes the self-testimony of Scripture 
as God's Word seriously, is that it 
remains essentially intra-historical, 
lacking the supra-historical frame
work of divine revelation. Scripture 
is not historically conditioned by 
purely immanent cause-and-effect 
relationships, but is divinely condi
tioned and historically constituted, 
and thereby universally binding and 
valid for all times. 17 Thus, for Chris
tians who take the Bible as their norm 
for faith and practice, revelation pro
vides the criteria for evaluating be
liefs and not community val ues, as for 
Kuhn. It is Scripture and not experi-



ence that serves as the norm for 
truth. IS 

Another serious limitation of 
Kuhn's thought results from his un
derlying evolutionary premise, 
which does not permit a normative 
use of history, let alone a canonical 
one. Since "truth" is to be determined 
by the internal consistency of a para
digm, epistemological relativism 
seems almost unavoidable. The ques
tion of truth is the real problem in 
Kuhn's approach. For him there are 
no external, paradigm-independent 
standards that determine whether the 
paradigm in question is true or false. 
He, therefore, denies that we can get 
closer to the truth by means of new 
and changing paradigms. 19 

Kuhn rejects what he calls "objec
tive" or "absolute" truth in favor of 
a pragmatic or instrumental view of 
truth. For him "there is no standard 
higher than the assent of the relevant 
community.H2O Consequently, truth 
no longer corresponds to God's rev
elation in Scripture, but to what hu
mans accept; in other words, it is 
sociologically defined. Christians, 
for whom the Bible is foundational, 
would argue that "historically the 
community is called and led by 
God ... rather than .the community 
choosing and developing a para
digm .... Christians acknowledge the 
existence of a transcendent God who 
is able to act in supernatural ways 
(miracles, for example). This is in 
distinct contrast with the naturalistic 
metaphysics normally assumed by 
current paradigms of science. "21 

Conclusion 
We have sought to describe some 

of Kuhn's major arguments relating 
to his understanding of science. In
tellectual responsibility demands that 
we seek to understand his theories on 
their own terms. Otherwise, the one 
who refers to "paradigms, models, 
and things like that" to justify his or 
her beliefs is no better off than under
graduates who refer to "Freud, exis
tentialism, Zen and stuff like that" to 
justify theirs.22 

We have seen that some of Kuhn's 
ideas have been instrumental in de
mythologizing much of the "objec-

tive" nature of natural science by 
showing the indebtedness of science 
to human subjectivity. Yet Kuhn's 
proposal is accompanied by an epis
temological relativism that excludes 
any kind of supernatural framework 
by which one could evaluate and 
judge choices between competing 
paradigms. As a matter of fact, para
digms in the Kuhnian sense have only 
a provisional character and do not 
bring us closer to truth. Truth, in a 
Kuhnian paradigm, is defined not by 
its correspondence to nature or the 
revealed will of God but by what the 
scientific community accepts and 
whether a concept works in practice. 

These and other points lead us to 
conclude that, despite some impor
tant contributions in the field of the 
philosophy of science, there are also 
severe limitations inevitably bound 
up with Kuhn's ideas. This is espe
cially the case when one tries to trans
fer his ideas uncritically into the field 
of theology and religion. This pre
sents a real danger that elements of 
Kuhn's thesis will deny the possibil
ity of basing theology on the authori
tative Word of God, just as did earlier 
scientific theories. True science 
should not exclude a priori any areas 
of reality but must be open to and 
guided by the supernatural element as 
attested in Scripture.23 
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The Apostle Paul: 
An Intellectual? 

Most Christians, whatever their 
particular doctrinal preferen

ces, have claimed the apostle Paul as 
one of their own. He represents what 
most followers of Christ would rec
ognize as essentially Christian. There 
are exceptions, of course. Some femi
nists consider Paul a male chauvinist 
with few redeeming qualities. I Other 
people have seen in Paul a messianist 
with masochistic tendencies,2 or an 
incorrigible authoritarian with delu
sions of grandeur,3 who had no toler
ance for the views of anyone else.4 

Even those who paint him in negative 
colors, however, find it difficult to 
simply dismiss him. 

In the 20th century, under the in
fluence of Albert Schweitzer and 
Adolf Deissmann, it became popular 
to understand Paul as a great mystic.s 

According to Deissmann, there are 
two kinds of mysticism. Some mys
tics see as life's goal the achieving of 
the total dissolution of the self in 
absolute passivity. Others want to be 
possessed by God in order to be acti ve 
as agents of the divine. In this pattern 
Paul, obviously, would appear as a 
mystic of the second kind. If he was 
indeed a mystic, however, it would be 
difficult to think of him as an intel
lectual. Mystics are too involved with 
themselves and the salvation of souls 
to be much concerned with ideas. The 
presentation of Paul as a mystic at 
the turn of the century was, in part, an 
effort to combat the prevailing pic
ture of him as the great doctrinal 
architect who had built a marvelous 
intellectual edifice on the Protestant 
foundation of righteousness by faith. 

No one doubts that Paul affirmed 
the significance of God's grace and 
humanity's need to believe in Christ 
as God's agent of salvation. Many to
day, however, doubt that the notion 
of righteousness by faith is at the 
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center of Paul's thought. As a matter 
of fact, establishing what is central to 
Paul's thought is being recognized as 
nearly impossible precisely because 
he did not build a systematic doctrinal 
edifice.6 

Toward a Definition 
I would like to explore the notion 

that Paul was an intellectual without 
getting bogged down in the debate I 
have briefly summarized. I imagine 
that some may find the whole exer
cise ill-conceived. Why would any
one want to be known as an intellec
tual? We are all familiar with the 
caricature of intellectuals as indi
viduals so concerned with under
standing the options on every issue 
that they become incapable of ever 
doing anything. Intellectuals are egg
heads who live in the clouds, totally 
ignorant of the pains and passions that 
drive the lives of common mortals, or 
so we are told. 

To guide my discussion of Paul, 
therefore, I would like to offer a 
simple definition. An intellectual is a 
person who values human reason, 
both its powers and its ways. A Chris
tian intellectual, who recognizes the 
importance of revelation and the 
ever-active influence of the Holy 
Spirit, also values human reason. 
After all, revelation is not unequivo
cal, and the Holy Spirit does not al
ways get people's attention by tap
ping them on the shoulder. 

God usually communicates with 
us by appealing to our reason. By 
reason we mean both that which gives 
the mind the structures within which 
any thought is possible and also those 
steps taken by the mind according to 
certain agreed-upon rules. Following 
these rules one may argue for the 
superiority of one proposition over 
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another. Conclusions arrived at with
out following these rules are judged 
unreasonable or illogical. 

A person who lacks the ,built-in 
structures of reason is said to have 
lost his or her mind. Christian believ
ers are not expected to lose their 
minds, or to argue in illogical ways. 
Faith never overrules reason, even if, 
as Tillich so beautifully explained, 
faith transcends reason. As he put it, 
faith is reason in ecstasis.7 Still, what 
an individual believer believes can
not be capricious or purely personal. 
It must be able to withstand the judg
ment of others; in other words, it 
must fit rationality. This means that 
the Christian believer who is an intel
lectual places an even higher value in 
the judgment of reason. 

A Reasonable Worship 
I believe that this was the case 

with Paul. Pauline exegetes agree that 
the first 1] chapters of the letter to 
the Romans contain Paul's theologi
cal argument, and that at the begin
ning of chapter 12 the "therefore" 
introduces Paul's conclusion to the 
argument in terms of its significance 
for everyday life: 

I appeal to you therefore, 
brethren, by the mercies of 
God, as your reasonable8 wor
ship, to present your bodies as a 
living sacrifice, holy and ac
ceptable to God. Do not allow 
this age to mold you according 
to its structures. 

Rather be metamorphosed 
with a new mind from above so 
that you may evaluate what is 
the will of God, that is, the good 
and acceptable and perfect.9 

In this verse Paul states two rather 
remarkable ideas having to do with 
worship. The first is one insisted upon 



by the class ical prophets o f Israel, 
namely, that living comrary to the 
will of God in one's daily affairs at 
home and in the marketplace annuls 
whatever one may do al the temple. 
The second proposes that Christians 
must offer their own bodies in a "li v
ing sacrifice," rather than dead heif
ers. Wi shing to characteri ze thi s type 
of sacrifice he names it a "reasonable 
worship." 

Why is thi s kind of li fe, thi s living 
sacrifice, worship in accordance with 
reason? Because. Paul explains. act
ing oul a living sacrifice entai ls refus
ing to allow "ulis age" (this world) to 
mold Christians according to it s own 
schemes. In the Christian way of li fe 
the Holy Spirit, ratherthan this age, is 
what transforms and shapes conduct 
by the renewal of the mind. If this is 
the case, Paul continues, Chri stians 
wi ll be able to discern what is good, 
acceptable. and perfect, in other 
words, the wi ll of God. 

This text reveals a Paul who places 
an enormous amount of trust in the 
power of the mind renewed by the 
Holy Spirit. Here Christians are pre
sented as the sole arbiters of the will 
of God. The Spirit has empowered 
them to make judgments about op
tions that present themselves as ex
pressions of God's will. The gospel 
Paul preaches is not one that estab
lishes him as the only one capable of 
discern ing the will of God. When he 
explains how the gospel he presented 
in the first I I chapte rs of Ro
mans informs directly the prac
tical life of Christians, he writes 
of a mind renewed from above 
as the guide for a life that, be
cause it accomplishes God 's 
wi ll , actuali zes in itselflhrough 
worship. What Christians do 
when they come together to 
sing, pray , listen to the Word, 
and share their testimonies is 
beneficial only to the extent it 
contributes to the offering of a 
li ving sac rifice to God in their 
everyday life. 

Christian Discernment 

Paul valued the ability of 
others to use the ir minds. Thi s is 
demonstrated by the way he 

openly appealed to his readers to 
evaluate the reasonableness of his 
arguments by exercising their powers 
of discernment. He writes: "1 speak as 
to reasonable people. Judge for your
selves what I say" (I Corinthians 10: 
IS). Paul loses hi s patience with the 
Galatians \'-'ho ignore the evidence of 
their own experi ence, against which 
there can be no argument , and, rather 
harshly, calls them "morons" (Gala
tians 3: I). To the Corinthians , who 
consider themselves mature people 
of the Spirit and therefore affirm "all 
things are lawful," Paul writes: 
"Brethren, don 't become children in 
your thinking; even if in ev il you 
make yourselves babies, in thinking 
becom e mature" ( I Corinthians 
14:20). [n this way Pau l appeals to 
what was designated above to be rea
son as the structure, or the power, of 
the mind. 

To give his understanding of 
God'ssalvation Paul usually depends 
on passages from the Old Testa
ment. lO A few times he aJso appeals 
to a command from the Lord ( I 
Corinthians 9: 14), to an early Chris
tian confession offaith ( I Corinthians 
15:3-5), or to an early baptismal for
mul a (G alati ans 3:27-28). These 
clearly function as authorities to 
which reason may appeal. Although 
we would not think much of an argu
ment carried out by meanso fallegory 
today, Paul , like hi s Jewish contem
porary Philo of Alexandria, used it as 
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a valid way of arguing (Galatians 
4:21-31). As agoodJcw trained under 
a Pharisaic master, Paul also knew 
how to do midrash, arguing by elabo
rating imaginativel y on a biblical 
passage (2 Corinthians 3:4- 18). On 
other occasions Paul uses the morc 
rabbinic way of limiting the meaning 
of a particular word, or bringing to
gether two Old Testament passagcs in 
which the same word is used in order 
to define one by means of the other. II 

Paul also built arguments that de
pended strictly on the logic of the case 
ratherthan on appeals to authority. In 
Galatians he made an argumentum ad 
hominem. It rests on what humans 
would commonly agree to. No one 
expects another person to add clauses 
to a contract after it has been signed; 
therefore, we should not think God 
did it (Galatians 3: IS). In Romans he 
built a more complicated argument a 
minori ad maiorem. It rests on the fact 
that if the reader is willing to grant 
"this" (a common notion) to be the 
case, how much more should he also 
grant "that" (which common sense 
agrees operates at a higher order). IF 
~he sin of Adam is credited with hav
ing caused the entrance of sin and 
death in the world, how much more is 
the death and resurrection of Christ to 
be cred ited as having accomplished 
the entrance of right eo LI S ness and life 
in the world (Romans 5: 10, 15 , 17)! 
Whi Ie the argument affirms the effec
tiveness of Christ's work, contra~ 

dieted by the fact that sin and 
death sti ll are in ev idence in the 
world , it pres uppo ses that 
Christ's mission is the work of 
God, which is of a higher order 
and is more effective than the 
work ofa man. In these passages 
Paul shows himself using meth
ods designated above as reason. 

Another way in which Paul 
exhibits hi s high estimation of 
the powers of the mind is seen in 
his reluctance to become the 
judge of what Olhers do while 
carry ing out God 's will. Chris
tians are servants of God, and 
therefore only their Master has 
the authority to judge them (Ro
mans 14:4). Paul insists, how~ 

Please turn to page 23 I&' 
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PROFILE 

Claritza de Jimenez 
Dialogue With a Chemistry Professor in the Dominican Republic 

Dr. Claritza Heyaimc de Jimenez 
coordinates the teaching of or

ganic chemi stry at the University of 

Please tell us about your child
hood. 

My parents divorced when I was 
just two-and-a-half years old. My 
mother assumed the responsibility of 
ra is ing my o lder brother and me. 
Three or four years later, she remar
ried. He r new husband was a very 
kind man who became a real father 
for us. Both gave us a happy home, 
where we were surrounded by love . 

How did you come in contact 
with the Seventh-day Adventist 
Church? 

My mother was Catholic, but she 
had many questions about religion. 
When I began high school , she started 
vis iting other churches trying to find 
answers and sp iritual peace of mind. 
She cnjoyed he r experie nce at the 
Adventist Church and, after checking 
the church's teachings against the 
B ible, decided that Adventists taught 
the truth. A lthough she joined the 
church, she neve r pressured my 
brolher or me to do the same. We did , 
however, study the Bible together. 

16 

Santo Domingo, in the Dom inican 
Re public- the oldest univcrs ity in the 
New World , founded in 1538. 

C laritza was born in San Juan de 
la Maguana, in the inte rior of the 
country. After comple ting her sec
ondary studies and the pre-uni versity 
course, she entered the University of 
Santo Domingo, where she received 
he r Ph.D. in Chemistry in 1968. That 
same year she won lhecompclition to 
leach at the university and was late r 
appoin ted laboratory director and 
chairperson of the chemi stry depart
ment. Afterwards, she pursued post
doctoral studies at the Uni versity of 
Mex ico. 

In 1967, Claritza married Juan 

My conversion took place very 
s imply, when I was 15 years old. One 
morning I was s itt ing in my high 
school c lassroom and began lO think 
deeply. I fclt attracted to wordly 
things, but at the sam e time, I sensed 
that God was calling me. " Why 
should I risk my salva tion," I thought 
to myself, " if I know what I need to 
do?" Ri ght then and there I dec ided 
to commit my life to God and to join 
the Adventist Church. 

What did you do next? 

As soon as I was baptized, I laid 
plans to attend the Dominican Ad
ventist Academy. I did, but I had to 
work all through my school years, 
because my parents cou ld not pay 
for my studies . It was a tough ex peri
e nce, but it strengthened me to face 
life with courage. 

What led you to become a sci
ence teacher at the university? 
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Rafael Jimenez, a businessman. FOllr 
children have enriched thei r home: 
Roxana (23) has comple ted her de
gree in dent is try; Elka (2 1) will soon 
finish her program in e lementary 
education; Luis (2 1) is study ing civ il 
engineering; and Hilcias ( 19) plans to 
become an aeronaut ical mechanic. 

Besides her profess ional responsi
bilities, Dr. Jimenez is active ly in
volved in the life of the Scventh-day 
Adventist Church. " I love working 
for the church," she says, "and I have 
worked in prac tica lly all the depart
ments-youth, Sabbath School, home 
and family, lay acti vities .... Thcre is 
so mllch good Adventists can do if 
we work togethe r! " 

My mothe r had been a teacher 
s ince her youth. Whe n we were st ill 
small , she took us with he r to the rural 
schoo l whe re she taug ht , so my 
brother and I grew up playing with 
chal k and erasers. 

W hile I was in high school , I really 
enjoyed the sciences and mathemat
ics. First, I thought of studying c ivil 
e ngineering, but my mother e ncour
aged me to get a degree in chemi stry 
or pharmacology, which she thought 
more appropriate for a young woman. 

In Latin America the number of 
women scientists is still small. How 
do you feel being a woman in that 
field? 

It 's true that there are more men 
than women in the sc ie nces, but the 
proportion is changing. As for my
self, when I was s till in school I fe lt 
the support of my fe llow women 
classmates and of my professors, es
pecially my thesis advisor. Under his 
direct ion, 1 conducted ex periments 
on the nitration of indane-a cyclica l 
aromatic compound- and the results 
were published in several interna-



tional specialized journals. 

Did you encounter any difficul
ties in your university studies be
cause you were a Seventh-day Ad
ventist? 

Not really serious ones. I always 
felt that, as a Christian, I should aim 
to the highest academic achieve
ments and never hi,de my religious 
convictions. My teachers always 
treated me with respect and never 
scheduled examinations on Saturday. 
Only one teacher did it, but in private 
told me, "Don't worry, Claritza, you 
can take the exam later. n 

Whenever the topic of Creation 
and evolution came up for discussion, 
I tried to share my beliefs with clarity 
and tact. On the origin of oil, for 
example, with the millions of years 
supposedly required to allow for veg
etal decomposition, I presented the 
biblical perspective. Some laughed, 
but at least they heard what I be
lieved. In my written exams, I was 
careful to write what the literature 
stated, but also explained my point 
of view. 

Do your Christian convictions 
have any bearing on your scientific 
activities? 

I thoroughly enjoy studying God's 
marvelous creation. I am moved 
when I think that I can manipulate 
the elements that'our Creator brought 
into existence and the processes He 
established. I deeply admire Some
one capable of creating something 
out of nothing, when I know how 
difficult is to work with the elements 
in the laboratory. 

What would you say are the fac
tors behind your professional suc
cess? 

First the fact that I thoroughly 
enjoy the sciences and esp~cially 
chemistry. Second, I really hke to 
explain things, to show and to teach 
others. Besides, I get along very well 
with my students. At times they ask 
me how can I like a subject as diffi
cult as chemistry. It isn't easy for me 
to answer, because I feel naturally 
attracted to this discipline. 

What can you tell us about the 

Seventh-day Adventist Church in 
the Dominican Republic? 

My country has approximately 
seven million inhabitants, and among 
them, about 80,000 Adventists. This 
gives a ratio of one Seve?t?-day 
Adventist for every 85 DominIcans. 
Many of my countrymen want to 
know God and to obey Him. The 
Adventist Church in the Dominican 
Republic is dynamic and progressive, 
with many members who love to do 
missionary work. 

What impression do Domini
cans have regarding our church? 

They admire the work we do and 
expect the best from us. A few years 
ago, when we launched our radio 
station in the capital, my colleagues 
commented, "It's an Adventist pro
ject, so it must be good. n Thes~ ~i~h 
expectations place the responsIbih~y 
of representing both God and HIS 
church on the shoulders of leaders 
and laypersons. 

Do people from all levels of soci
ety feel attracted by the Adventist 
message? 

Yes, they do. It appeals to simple 
folk as well as to professionals. In the 
past, people thought that Adventism 
was mostly for the lower levels of 
society. Not now. We have in our 
church a broad spectrum of profes
sionals-physicians, lawyers, engi
neers, teachers, scientists, business 
people, and so on. 

What brings you satisfaction as a 
professional? 

My personal relationship with the 
students, because I can help them not 
only by teaching them che~istry b~t 
also by guiding them in life. This 
frequently allows me to speak to them 
about God. 

How do they react as you deal 
with religious issues? 

Perhaps because I'm their teacher, 
they listen to me. When I discov~r a 
religious interest in them, I bnng 
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magazines and books for them to 
read. Some of them ask for an ap
pointment to talk about matters they 
deeply care about. 

What have been the results of 
these conversations? 

Several of my students have re
ceived Christ and have joined the 
Adventist Church. Two of my col
leagues at the university have also 
become Seventh-day Adventists. 

Would you describe a typical 
day in your life? 

I usually get up at 5 :30 or 6:00 and 
devote a few minutes to my personal 
devotion and Bible study. Then I go 
to the kitchen to have breakfast with 
my family. We have a short devo
tional and I'm off to the university. I 
work there until 12:30 or 1:00, when 
I come back home for lunch. I return 
to the university at around 3:00 and 
stay there until 6:00 or6:30. ~y a.ft~r
supper activities vary: famIly VISitS, 
Bible studies, church meetmgs, or 
rehearsals for a program. Our home 
is always full of young people ~rac
ticing, singing, or doing other thmgs. 
Afterwards I spend an hour or two 
reading. I usually go to bed at mid
night, because I really love to read. 

Finally, what advice would you 
give to Adventist university stu
dents? 

To be faithful to God in their daily 
lives and to trust in Him completely. 
It saddens me to see how some stu
dents, when faced with a difficulty, 
abandon their Christian principles. I 
know by experience that if we ask, 
God solves our problems. That is 
why I would encourage them to re
main faithful always and in every
thing. This will bring them personal 
satisfaction, will aIIow them to help 
others, and will prepare them for 
eternity. 

Humberto M. Rasi 

Dr. Claritza Jimenez' postal ad
dress: Paseo de los Indios No. is; El 
Millon, Santo Domingo; Dominican 
Republic. 

17 



PROFILE 

Greg Constantine 
Dialogue With an Adventist Artist 

Greg Constantine, professor of 
an at Andrews Univers ity in 

Berrien Springs, Michigan, has ex
hibited in galleries in New York, 

HOW did your faith develop? 
M y whole famil y went to a 

Romanian Orthodox church in Can
ada. My mother began listeni ng to the 
Voice of Prophecy on Sunday morn
ings. Then we had a vi sit from a local 
church member. We thought it was 
incredible that a representative of the 
Voice of Prophecy would visit our 
home. 

We then began attending a Sev
enth-day Adventi st church against 
my father's wishes. Soon we started 
going La both churches. So I was an 
altar boy in the Romanian Orthodox 
church Sunday mornings to please 
my dad. I-Ic could not go to church by 
him self. It was a huge stigma for him 
not lO have his family wi th him. 

Do you have a philosophy about 
sharing your Christ ian faith in 
your art'? 

Being a Seventh-day Adventist 
artist, if my art happens to be about 
that , then so be it. But jf it doesn't. 
) '111 sti ll revealing something about 
who we are, the capabil ities God gave 
us for understanding mystery, for re
vealing some new concept that hasn' t 
occurred to somebody else. 

t8 

Chicago, Los Angeles, Detroit , and 
Frankfurt in Germany. 

Constantine was rai sed in a Roma
ni an famil y of six children in Wind
sor, Canada. 

Soon after getting hi s Mastcr of 
Fine Arts degree from Michigan State 
University, he developed "television 
painting," a technique using a series 
of " video dots" to portray subjects as 
if on a telev ision screen. I-lis "tele
vision" pOl1raits include Adventist 
media pioneers 1-1. M. S. Richards Sr. , 
George Vandemann. and Charles 
Brooks. His "telev ision porLrait" of 
Jesus hangs in the campus ministries 
office at Andrews University. His 
painting of the Statue of Liberty was 

How did you get interested in 
art? 

As a child I used to draw on every 
scrap of paper I could find , in my 
textbooks, in my workbooks. I just 
wish I had a few of those left. 

I never cons idered any career 
other than illustrator or commercial 
artist. I worked as a graphic designer 
in several places in and arou nd 
Toronto. I became disillusioned 
about becoming an art director. In 
addition, I didn ' t wanl to work on 
Sabbath. 

What did you then do'? 
I was invited to teach at Andrews 

U ni versity after about three years in 
the design industry. I Fe lt I had some
thing to offer lO my students, some
thing I hadn't been able to ge t. 

So I came here to teach graphic 
des ign and illustrat ion. I became in
terested in fine arts when I got my 
master's at Michigan State Univer
sit y. That' s when I began dreaming 
of gallery exhibi tion. 

Tell us about the gallery scene. 
The work shown in art galleries is 

work produced in the stud io. If the 
arti st is not working in a studio, he 
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shown during the centennial celebra
tion in New York. The organ izing 
commi tt ee donated the painting to 
France as a ges ture of thanks for the 
statue. 

Constantine has created three 
books of "art about art ists." The 
sketches in the books-Vincent Van 
Gogh Visits New York , Leonardo 
Visits Los Angeles, and Picasso Visits 
Chicago-recreHte famous artworks 
from the point of view of the artist/ 
hero in a fam iliarci ty scene. Sketches 
For his most recent book project
.Jesus of New York-appear with th is 
interview. 

Constantine and hi s wife, Sharon, 
have two sons and a daughter. 

will have nothing to show. The pri
mary req ui rement for an artist to be 
working is based on what he or she 
feels he wants to do. The artwork is 
like your child. Your ego is involved. 
because you created something; but 
when it·s out in the public, people 
will see things in it that maybe you 
have not art icul ated in word s. Yes, 
you created it, you did it , and it 's 
probably in there, but you did it sub
consciollsly. 

Now ir solllcthing good happens in 
that swdio, YO ll wanl to share it, not 
for the applau se. You 're overflowing 
with happiness, and you want to share 
that ex perience. 

I've been asked by people, " Why 
do you go through all this baring of 
your soul w ith those crusty, abrasive 
New York dealers?" 

Have you gone through that ex
perience" 

Yes. I'vcgone to New York with 
15 sets of slides and a resume, knock
ing on doors, aski ng to see the direc
lOr. A fter that first reject ion, l'm 
ready 10 go home. Emoti onall y, I ' m 
devastated. Then I reali ze, at least 
intell ectually, I d idn ' t cOllle here, 



Jesus of New York 
The Jesus of New York book project 

consists of approximately seventy drawings
seven are reproduced here-in whic h [ 
imag ine the yo ung Jesus between the ages of 
thirteen and thirty in today 's New York City. 
We observe Him hav ing "premonitions" of 
experiences that parallel c ircumstances in 
wh ich He later found Himself during His 
ministry. The "Jesus in New York" scenario 
offers many possibilities, since references can 
be made to almost all the parables, sermons, 
and even ts recorded in the gospels. 

The idea for this series of drawings 
came to me as J struggled to contri bute 
something for young people to identify with 
in Jesus ' youth . Imagining a Jewish lad in 
New York C ity seemed natura l after I 
recognized the possible parallel to the type of 
protagonist that Vincent van Gogh became in 
my first book. I trust that these drawings will 
help young peop le and others to better 
understand and identify with the young 
person that Jesus was. 

Greg Constantine 

He was sitting with the theologians, listening 10 them and answering questions. T hey were amazed at his 
intelligent answers. Luke 2:46, 47 



The Dev il se t him on the highes t po int of the Temple and said, " 11' YO ll are God's Son, throw yourself down 
to the ground ." Mallhcw 4:5. 6 

A certa in man going from Jerusalem to Jericho was allacked. s tripped, beat lip by robbers and le ft ha lf dead. 
Luke 10:30 



• 

" I tell you, whenever you refused to help one of these least important ones, you refused to help me," 
Matthew 25:45 

Jesus wen l into the Temple and overturned the tables of the moncy-changers, saying, "You' re making it a 
hideout for th ieves!" fvla uhcw 2 1: 12. [) 



Once Jesus \vas in a certa in lawn where Ihere was a man covered wilh leprosy. Jesus reached OUI and 
touched him. Luke 5: 12. 13 

" Nobody Iighls a lamp to ptll it under a bowl; inslead he pUIS il on the lampsland. where il gives l ight for 
everyone," MlIl1hcw 5: 15 



spend all this money, come all this 
way, to turn around after seeing one 
dealer. I'm prepared to see 20 or 25 of 
them, and get rejected by 20 or 25. 

What are the things you've done 
that broke new ground in art? 

I don't think I'm the best one to 
say. I do listen to critics whose judg
ment I respect. Those who have criti
cized me, I just ignore them. 

Back in 1981, I made artist license 
plates, each one created to reveal the 
visual "signature" of a different artist. 
When they were exhibited, the re
sponse was just incredible. The artists 
themselves came to see how I had 
done them. It was like an explosion on 
the art scene. 

Your books have been ac
claimed. 

My three books were Cinderella 
stories. Vincent Van Gogh Visits New 
York was the first one. I went to a 
convention in New York. We were 
approaching the Lincoln Tunnel, 
which gives you a fantastic view of 
the city from across the Hudson 
River. I said, "What would it be like 
if somebody like Vincent, this inno
cent person, came to this most sophis
ticated of cities?" This dichotomy, 
this wild idea made me chuckle. I 
immediately bought a sketchbook 
and a pencil and started sketching. 
By the time I got home, I had a couple 
of dozen ideas. These visual puns 
matured, and Vincent became the 
person interwoven among all of them. 

I also included in them widely 
recognized artworks. Instead of just 
putting Vincent in New York, I put 
him in a Goya composition in New 
York, or a Monet composition in 
New York. 

You needed an incredible art 
background for that. 

Oh, I'd been teaching art history 
for a while. I didn't really have to do 
any research. When I got back here 
to Andrews, I mean, I felt like Van 
Gogh. I was passionately compulsive 
about the whole project, and I really 
couldn't be stopped. I was in my 
studio, cranking out these drawings, 
and it wasn't until I had about 50 
drawings that I realized I could show 
these to my gallery. 

It took me a week or so just to find 
the right medium, the right size, the 

right paper, everything. I showed 
them to my dealer in New York, and 
he loved them. He said, "This would 
make a great book. Why don't you 
find yourself a publisher?" 

I went to a telephone booth and 
called up five different publishers 
that I found in the yellow pages. The 
first person I talked to I told them I 
was an artist and I wanted to talk to an 
editor about a book proposal. 

You just went to a phone book? 
No introductions from anyone? 

I said I'm from Michigan, I show 
my work in SoHo. They knew the 
galleries I was showing at, and that 
gave me some credibility. That same 
day I had an appointment with Knopf. 
The editor there said his editor-in
chief would like the book. When his 
editor accepted it, he took it and ran. 

The book was something totally 
new and unique. I've gotten great 
satisfaction out of the response from 
people that I respect, and for the rec
ognition that it has provided. It was 
bigger than my artist license plates 
by a long shot. 

What about the Jesus of New 
York project? 

Van Gogh was this innocent per
son in "sin city," trying many times to 
right wrongs. I realized that maybe he 
was a Christ figure as well. I also felt 
there was a gap in the slides I showed 
my class in the course "Christ in 
Music and Art." The gap was between 
the years 18 and 30. I didn't want to 
show Jesus just rejecting someone 
offering Him drugs. That's too trans
parent, too obvious. Then it occurred 
to me that virtually everything He 
went through was reflected in His 
ministry. If I took what was in His 
ministry and predated that, and said 
that He went through these experi
ences in some microcosmic way ear
lier in His life ... 

In other words, what He 
preached about, He had lived ••. 

... or experienced or knew about. 
When He sat and invited the children 
to come unto Him, and rebuked the 
disciples for keeping them away, it 
wasn't the first time that He had 
played with children. So I showed 
this 19-year-old Jesus helping a kid 
dunk a basketball, which the kid 
could not do by himself. The kid is 
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ecstatic, and Jesus has borrowed this 
basketball from a couple of dudes in 
the background who represent the 
rebuked disciples. The subtitle for 
the book is "Premonitions of a New 
York Teenager." Everything is a pre
monition of what will eventually hap
pen to Him. 

You've been at this project for a 
few years. 

I started it back in 1985. I did some 
paintings without doing any draw
ings. Then I did the Good Medic 
where Jesus sees a priest who didn't 
help a victim of a Central Park mug
ging. 

Some of the pictures are humor
ous. Instead of walking on water, I 
have Him barefoot water skiing in the 
Hudson River, scaring the daylights 
out of His disciples. 

This is obviously not a tradi
tionallook at Jesus. 

I don't want to preach. If there is 
preaching there, it's accidental. But 
I've identified the audience-young 
people, whether they're Christian or 
not. 

Jesus Christ to me is really a very 
go.od and close friend. I hope I can be 
like that for my students and fellow 
human beings. 

Where are you going next with 
art? 

I have always said that if as an 
artist you do something crazy enough 
long enough the world will pay atten
tion. What that crazy enough thing is 
for me, I don't know. 

I think, though, that many of the 
rejection letters I have gotten for 
Jesus of New York were written be
cause the book is seen as too outra
geous. I don't see it that way. I see it 
as a natural outpouring of what I 
believe, of what I've thought about 
for a long time. If it is outrageous to 
the world, that would be terrific. But 
I have left this whole project in the 
hands of the Lord. 

Kermit Netteburg and 
Michael Parnell 

Kermit Netteburg is professor of 
journalism and Michael Parnell is a 
graduate student in communication at 
Andrews University. 
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LOGOS 

Night Encounter 

Deserted streets stare at him in 
sinister silence. Cautiously, he 

steps out of the dark doorway into the 
pale moonlight. Although life in the 
city has taught him to distrust shad
owy portals, tonight he prefers to stay 
in the dark, rather than be discovered 
meeting with that man. His impa
tience has overcome his fears. 

He had been impressed by the 
stranger's behavior during the Feast. 
His bold condemnation of the Temple 
trade hadn't been the act of a mere 
agitator (John 2: 13-22), for no politi
cian would have dared as much. In 
his spiritual quest, he had listened to 
many teachers, but none could com
pare to this one. He wanted to know 
more. 

Jesus' peculiar style fascinated 
him. His ideas didn't seem to come 
from any of the regular schools of 
thought nor from any known sect or 
political party. No one had ever dis
played such a powerful and indepen
dent personality, or been so con
vincing.1 What was the secret of His 
power, he wondered? And Jesus's 
magnetic spirituality intrigued him 
even more. 

Nicodemus had spent his entire 
life in rabbinical schools preparing to 
be a doctor of the Scriptures. He held 
a seat on the Sanhedrin (John 3: 1). 
It would have been difficult, indeed, 
for him to rise any higher. However, 
his situation and that of his nation 
filled him with unrest. He considered 
himself intellectually open minded 
and even his name ("victory for the 
people") revealed his outlook. 2 Yet 
neither training nor position could 
fill the missing dimension in his life. 
This feeling of unrest had led him to 
see in Jesus the characteristics of a 
possible reformer. 

But to approach Jesus openly 
would endanger his reputation. The 
higher echelons of the religious es-
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tablishment were pitted against this 
new teacher, so Nicodemus had set up 
a night meeting at an out-of-the-way 
location. 

In order to avoid feeling intimi
dated by a visit that could easily 
become too personal, Nicodemus 
planned to approach Jesus as repre
senting a group who shared his ideas 
(John 3: 1-21; see also 2:23-25). Once 
at the meeting place, however, his 
fears disappeared. He felt accepted 
and understood. He also felt his infe
riority and was forced to recognize 
that, although he possessed the title 
of doctor, it was Jesus who was of 
superior rank. 

Nicodemus greeted the Carpenter 
of Nazareth as Rabbi. "'We know 
that you are a teacher come from God; 
for no one can do these signs that 
you do, unless God is with him' " 
(Jo~n 3:2).3 Since Nicodemus pre
sented himself as a disciple, Jesus 
acted as teacher. And the teacher's 
first lesson is not what the student 
asks for but what he needs. 

Nicodemus had come with an 
anxious longing for the. Messianic 
liberation of Israel. But he believed 
that the new order would be ushered 
in through human effort and wished 
to know how he, as a national leader, 
could hasten its accomplishment.4 

Jesus challenged his ideas: "I say to 
you, unless one is born anew, he 
cannot see the kingdom of God." He 
says, if you want your world to 
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change, first you must change. Nico
demus is confused. Be born anew? 
From above?S What mystery is this? 

A complete transformation seems 
not only impossible to him but un
necessary. After all, Nicodemus con
siders himself to be sincere, reli
gious, and respected. Can none of his 
accomplishments be salvaged? If he 
understands Jesus correctly, he must 
abandon even his religious beliefs. 
Did this mean that religious prac
tice, even as faithfully as he observed 
it, was insufficient to gain entrance 
into "the kingdom of God"?6 Must 
he admit he is a spiritual embryo 
rather than a fully developed reli
gious leader? Nicodemus cannot un
derstand Jesus' statement. It seems 
exaggerated, utopic. After all, every 
man is a son of his past, of his upbring
ing and social background. No one 
can break with everything, and begin 
again from nothing. 

But Jesus insists. Not even the best 
heritage and the most advantageous 
religious education can guarantee 
entrance into the superior realm of 
reality called "the kingdom of God. "7 

Like Nicodemus we are in fact so 
far from allowing God to reign un
conditionally within us that to do so 
truly would mean being "born again." 
However, to be "born from above" is 
to begin to live fully. We as human 
beings are not born totally alive. 
From the moment of birth, we carry 
deep within us death's seed. To be 
born from above means to recover our 
spiritual dimension. It means shed
ding the thick rind that encloses and 
limits us, forcing us to see our small 
world as the only reality. It means 
discovering that when we connect 
ourselves to God our human limita
tions can be surpassed. 

Nicodemus feels dizzy. His com
mon sense no longer makes any 
sense. Struggling to conserve his 



point o f re ference, he rejects Jesus' 
idea as simplistic and absurd: " <How 
can a man be born when he is o ld?' " 
(John 3:4). Was N icodemus old, or 
did he feel it was too late for him to 
start anew? Hi s objecti on comes 
from the defensive mechanism of a 
fri ghtened yet honest intellect that 
needs to test the new ground before 
stepping onto it. 

From hi s human perspec ti ve , 
Nicodemus cannot understand how 
God can change a man whi le respect
ing his freedom. Jesus will show him 
that the idea of being born again is less 
absurd and more guaranteed of suc
cess than trying to save oneself by 
one's own efforts. 

Nicodemus doesn ' t understand 
that Jesus is not asking the impossible 
but offering the unimag inable: that 
the new birth is not somethi ng re
qui red but rather something oFfered, 
for it is imposs ibl e to g ive birth to 
oneself. In order to be born , one must 
always depend on another. The new 
birth experience also resembles that 
of physical birth since it rarely occurs 
painlessly. 

In the face of Nicodemus ' incom
prehension, Jesus rephrases the same 
concept: " ' Truly, trul y, I say to you, 
unless one is born of water and the 
spirit, he cannot enter the kingdom of 
God. ' " For a doctor of the Scriptures, 
the mention of wnter and spirit (i n 
Hebrew the same word is used for air, 
wind, breath, and spi ri t) is a clear 
allusion to Creation (Genesis I : 1-3). 
The new birth signifies a new cre
ation; it implies not a human act but a 
divine one. 

Jesus explains. For human be ings 
there are two levels o f existence: the 
"human" and the "spiritual. " Each 
can transmit only the li fe it possesses . 
.. 'That which is born of the fl esh is 
nesh, and that which is born of the 
Spirit is spirit.' " The I'l esh transmits 
the weak human condition. TheSpirit 
transmits the power of God. 

Even with the best o f intentions, 
human aspirations reach 110 higher 
than economic well -being, relational 
satisfac tion, or personal glory. Oper
ating at thi s level, men and women 
can never hope to become all God 
has planned them to be. Humanity 
can only defeat its spi ri tual impo-

te nce with a ne w birth th ro ugh 
God' s power- an entering into a new 
thcocentric (God-centered) and not 
anthropocent ric (human-cente red) 
reality. 

Surprised by Jesus ' language , 
Nicodemus asks how this change is 
possible. With sli ght i rony, Jesus 
pushes hi m to look fo r life's mean
ing outside the bounds of hi s reli
gious fo rmat ion: " . Are you a teacher 
of Israel, and yet you do not under
stand this?' " Nicodemus ' spec iality 
was relig ion, ye t somehow he had 
missed the most e lementary lesson; 
he had not learned that spiri tual li fe 
depends not upon our knowledge but 
upon our relat ionship wi th God. 

.. ' Do not marvel/" Jeslls contin
ues, " ' that I sa id to YO ll , "Yollmust 
be born anew." The wind blows 
where it wills, and you hear the 
sou nd of iI , but you do not know 
whence it comes or whither it goes ; 
so it is with everyone who is born 
of the Spi rit ' " (John 3:7,8). 

This spiritu al re bi nh cha nges 
violent men into apostles o f peace . 
Those consumed by hatred can For
give and love. The mean , self- indu l
gent egot ist is now g iven to the most 
generous enterprises. Prec ise under
standi ng of the regenera tion process 
is unimportant- no one knows how 
it occurs. The important thi ng is that 
it does occur. In a given moment , the 
power of grace breaks into our li ves 
and transforms li S. The new birth can
not be explained. It can onl y be l ived 
each day.8 
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Nicodemus fin ally discovers the 
supernciality of his know ledge of 
God. He had tri ed to understand 
based on his theological framework , 
but was exceeded by the incredible 
creati vity of God ' s love. As it is dif
fi Cldt for the materialist to imagine 
a reality apart from matter, likewise 
the legalist cannot see a relat ion
ship with God outside the bounds of 
rigid norms. The Pharisee's ques tion 
expresses his con fusion: " How can 
this be?" 

These are his last recorded words 
during that night encounter. From 
here on, Nicodemu s li stens in silence 
to th is unusual !Cacher who shares 
the security of Hi s convicti ons : 
" ' \Vc speak of what we know, and 
bear witness to what we have seen' " 
(John 3: I I ). Nicodemus' s knowledge 
is based upon trad ition and theory. 
Jesus knows through experience. The 
doctor knows the letter of the law. 
Jesus lives its spi rit. He leads Nico
demll s from surprise 10 surpr ise as 
they s it in the darkness. 

The Pharisee looked for a Messiah 
to rule over Is rael. But God is ruler 
over all humankind. His envoy wi ll 
be King over all who wish to be born 
in to an endless life in a kingdom of 
love without boundaries. 

" For God so loved the world that 
he gave his only Son, that whoever 
believes in him should not peri sh but 
have eternal liFe" (John 3: 16). 1f God 
loves without barriers and wishes us 
unlim ited happiness, His objective in 
sending the Mess iah could not have 
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been the judgment Nicodemus and 
his colleagues expected.9 The Son's 
mission is not to destroy some and 
save others, but to bring hope to all. 
Since He wants not pawns but volun
teers, His kingdom could not be es
tablished by force but only by love. 
Humanity need only grasp the new 
life as one mortally wounded accepts 
the offered cure. 

" 'As Moses lifted up the serpent 
in the wilderness, so must the Son of 
man be lifted up, that whoever be
lieves in him may have eternal life ' " 
(John 3: 14; see also Numbers 21 :4-
9). The human race condemned itself 
to death by separating itself from 
God, the only source of life. Our 
only chance of survival is to connect 
our finiteness with His eternity. In 
some dangerous births, the only so
lution is surgical intervention. So we, 
too, can only see the light through the 
intervention of the Surgeon "from 
above." 

"He who does what is true comes 
to the light" (John 3:21). With these 
words of hope echoing in his ears, 
Nicodemus leaves. 

Nicodemus, the restless intellec
tual has found more than a teacher. 
However, though he left forever 
marked by this disconcerting mes
sage, it would take him time to react. 
His was not a rapid birth but a pro
longed labor. He could have become 
a new man that very night, entering 
into the service of the gospel. Instead, 
he continued serving the law. 

Nicodemus is the disciple of the 
night, the one who wanted to be a 
disciple without appearing to be one. 
He doubts, not for lack of conviction, 
but for lack of courage, affected by 
"what will others think." He fears 
commitment for he knows it is diffi
cult to be different. He wishes to be 
born again, but finds it hard to break 
the fossilized shell of his old self. 
Until the end, he runs the risk of 
remaining in the lukewarm group 
which God will eventually spit out of 
His mouth (Revelation 3: 15,16). 

Not until three years later, when 
the Sanhedrin decide to rid them
selves of the revolutionary preacher 
once and for all that Nicodemus risks 
Jesus' defense (John 7:50-52). But 
when he can no longer run from his 
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conscience and decides to declare 
himself a follower, Jesus has already 
been crucified (John 19:38-42). 

The light from that secret meeting 
would shine upon the cross of Cal
vary, reminding Nicodemus of the 
enigmatic reference to the tree lifted 
between heaven and earth to save 
men and women. Deeply moved, he 
stands for the crucified Master at a 
time when even the disciples flee, 
unbelieving and terrified. 

Defying his former leaders and 
colleagues, the foHower of the last 
hour would ask for the body of Jesus, 
and as a final tribute to One whom he 
had followed from afar, he would 
cover with perfume the wounds that 
his own cowardice had helped in
flict. There, in the face of death, the 
reality which had cost him such effort 
to embrace had made of him a new
born person. 

NOTES 
I. The rabbinical teachings were 

based upon their faithfulness to the au
thority of tradition. Rabbi Joseph ben 
Judah rebukes those who tried to force 
him "to say something that he had not 
been told by tried teachers" (Sukkah 28a). 
We can imagine the impact produced by 
Jesus' teachings among those who held 
that "he who interprets the Torah in a 
different way from the traditional will be 
cursed" (Sanhedrin 99a) and that "the 
true teacher is the one who doesn't take 
any credit upon himselr' (Pirke Aboth 6). 
Jesus surprised His listeners, among 
other reasons, because "he taught as one 
who had authority and not as their 
scribes" (Matthew 7:29; Mark 1:22, 
RSV). Even the temple guards who were 
sent to arrest Him returned saying: "'No 
man ever spoke like this man '" (John 
7:46, RSV). 

2. Nicodemus is a Greek name formed 
by nike which means "victory" and 
demos, "people." The name reveals a 
liberal nationalistic spirit since the strict 
Jews used Hebrew names with theologi
cal meaning. 
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3. Unless otherwise specified, all 
Bible texts are taken from the Revised 
Standard Version. 

4. The Jewish uprising against the 
Romans in the years A.D. 66-70 was 
unleashed by a resistence movement 
headed by the youthful intellectuals 
among the Pharisees and Zealots (Jose
phus, War, 2: 117). They were convinced 
that "God would only support their en
deavor if man actively cooperated in it" 
(Antiquities 18:5). 

5. The word anothen used in the Greek 
text signifies both. 

6. A central theological belief for the 
Pharisees was that obedience to the law 
was the only road to salvation, both on the 
personal and national level: "Great is the 
Torah which gives to those who practice 
its commands life in this world and in the 
world to come" (Pirke Aboth 6:7). "The 
Torah is life ... he who possesses its words 
possesses the future world" (2:8). Even 
the coming of the Messiah depended 
upon Israel's, completion of the law: "If 
Israel would obey the law perfectly for 
only one day, the son of David would 
come immediately" (J. Ta' anit 64a). The 
obedience required included, along with 
the biblical laws, those added by tradi
tion: "Awesome are the words of the 
wise; to transgress them is worse than 
transgressing the words of the Scrip
tures" (Midrash Tannaitic; Deut. 17: II). 

7. For this reason Jesus can say that 
"the kingdom of God is within you" 
(Luke 17:21, NIV). 

8. Jesus also refers to the symbolism 
of baptism. Behind the visible symbol 
(water) is the invisible (the Spirit). The 
immersion of the believer in the water 
symbolizes his death to his past life, and 
his breathing again upon his reappear
ance out of the water symbolizes the 
living breath of the Spirit which fills the 
new life. The importance is not found in 
the ritual of the water but in the spiritual 
reality that allows a person to commune 
with God. 

9. Based upon the prophecy given in 
Daniel 7, it was believed the Messiah's 
mission would be the liberation of Israel 
and the judgment of the nations, begin
ning with Rome (,Aboda Zara 2a, b). 

Roberto Badenas (TIl.D., Andrews 
University) is dean of the School of 
Theology at the Institut Adventiste du 
Saleve, France. He has published many 
articles in Spanish, French, and En
glish. This reflection is based on a 
chapter of his book Encuentros (Ma
drid: Sa/eliz, 1991). 



The Apostle Paul ... 
~ Continued from page 15 

ever, that when Christians act, they 
should act on the basis of full convic
tion. He advised: "Let every one be 
fully convinced in his own mind .... 
But he who has doubts is condemned 
. . . because he does not act with 
confidence [out of faith]" (Romans 
14:5,23). For Paul, faith is acting in 
full obedience to the judgment ar
rived by a Spirit-renewed reason. 
Here again Paul demonstrates how 
high a value he placed on the reason
ing abilities of believers. For Paul to 
say "my conscience bears me wit
ness" (Romans 9: 1) is the same as to 
say "I know and am persuaded in the 
Lord Jesus" (Romans 14: 14). Chris
tians must act in faith, out of minds 
that are fully persuaded. 

The Renewed Mind 

Paul does not conceive the re
newed mind in individualistic terms. 
His sense of identity is not private, 
but social. For him, Christians are not 
autonomous bodies, but members in 
the body of Christ. The good, the 
acceptable, and the perfect cannot be 
"what's good for me." Thus Paul, 
who argues strenuously throughout 
Galatians that "for freedom Christ 
has made us free" (Galatians 5: 1), 
also insists to the Corinthians that as 
individual members we ought not to 
live for oursel ves, but for the building 
of the community of faith (1 Corin
thians 14:26). He tells them explic
itly, "Nobody should seek his own 
thing" (1 Corinthians 10:24). 

What fills Paul's cup with joy is to 
know that a church thinks with one 
mind. '2 To his favorite church, the 
one at Philippi, he counsels: "Let 
those of us who are mature be thus 
minded, and if in anything you are 
otherwise minded, God wiIJ reveal 
that also to you" (Philippians 3:15). 
For him, revelation is the dynamic 
activity of the Holy Spirit bringing 
about a common conviction into the 
minds of those daily offering them
selves as members of the body of 
Christ in a reasonable worship. 

Paul did not presume that his was 
the only mind capable of being re
newed by the Holy Spirit. He trusted 
in God and in his fellow Christians. 
He knew that the workings of the 
Holy Spirit could bring about con
viction both to them and to him, 
and that either he or them could even
tually change their mind. Quite often 
he found himself arguing with them 
as to the truth of the gospel and its 
implications. In his dialogues and dis
putes with fellow believers he un
derstood that convictions about the 
gospel can only be had in a mind 
whose integrity may be used by the 
Holy Spirit. 

Paul's appeals to the renewed 
Christian mind, his willingness to 
allow those for whose sake he had 
gone through labor pains (Galatians 
4: 19), whom he had nursed as babes 
(1 Thessalonians 2:7), and had ex
horted as a father (I Thessalonians 
2: 11), to think for themselves, his 
respect for their convictions, makes 
him both a true follower of Jesus and 
a true intellectual. 

NOTES 
1. George Bernard Shaw popularized 

the picture of Paul as a chauvinist, "The 
Monstrous Imposition Upon Jesus," in 
Wayne A. Meeks (ed.), The Writings of 
St. Paul (New York: W. W. Norton, 
1972), p. 299. See also Robin Scroggs, 
"Paul: Chauvinist or Liberationist?" The 
Christian Century 89 (1972): pp. 307-

Mysticism of Paul (New York: Seabury, 
1931). 

6. See J. Christian Beker, Paul the 
Apostle: The Triumph of God in Life and 
Thought (Philadelphia: Fortress, ] 980), 
pp. 11-19. 

7. P. Tillich, The Dynamics of Faith 
(New York: Macmillan, 1957), p. 77. 

8. Where most English versions say 
"spiritual," the original reads logike= 
logical, reasonable. 

9. All the Bible citations in this article 
are in the author's translation. 

10. Paul's foundational texts seem to 
be Genesis 12: 1-3; 15 :6; Deuteronomy 
10: 16-17 ; Jeremiah 18:6; Hosea I: 10; 
2:23; Habakkuk 2:4; and many Psalms. 

11. For example, in I Corinthians 
15:27 Paul quotes Psalm 8:6, but finds it 
necessary to make clear that when it says 
"all things" God is to be understood as an 
exception. In Galatians 3: 16 Paul quotes 
Genesis 12:7 and builds his case on the 
fact that the noun "offspring" or "seed" 
appears in the singular rather than the 
plural. On the other hand, in Romans 
9:33 he juxtaposes Isaiah 28: 16 to Isaiah 
8: 14-15 in order to define the stone God 
placed in Zion. 

12. See Philippians 2:2; Romans 12:6; 
15:5; and 2 Corinthians 13:11. 
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Before I show you my report card. might we discuss 
the possibility of a reduced sentence 

with an option for parole? 
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CAMPUS LIFE 

How to Relate to a Muslim Friend 

For centuries, it was a matter of 
geographical separation: for 

many Christians, Muslims were 
simply "over there"-isolated by 
oceans, seas, continents, and coun
tries. Today we find quite a different 
picture. The past four decades have 
made many of us neighbors. Mus
lims have come to the "Christian 
West" as students, immigrants, refu
gees, and guest workers, and sud
denly what was mostly foreign 
mission work, involving much sacri
fice and expense, has also become 
neighborhood evangelism. Likewise, 
increased travel and international 
commerce have brought Christians 
into close contact with Muslims in 
their home countries. Who are the 
followers of Islam and what do they 
believe? How can we share the good 
news of Jesus Christ with them? 

A Worldwide Religion 

To make a quick comparison, we 
find that out of a world population of 
5,480 million, 988 million (18 per
cent) are Muslims and 1,833 million 
(33 percent) are Christians. I The ma
jority of adherents to Islam live in 31 
nations. Among them are populous 
countries such as Indonesia, Bangla
desh, and Pakistan. In fact, only 16 
percent of all Muslims speak Arabic 
as their first language. 

Muslims are also found among 
both the poorest and richest nations 
in the world. Among those praying 
toward Mecca five times a day are 
poor peasants in Bangladesh who do 
not know if or when they will get 
their next meal, and oil-sheiks so rich 
that they can afford to have private 
airplanes with built-in hospital beds 
and personal physicians. 

Origins. Islam emerged in the 
seventh century A.D. The years 800-
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1200 marked the Golden Age ofIslam 
when the Arabs kept the torch of 
knowledge burning throughout their 
domains, which stretched from the 
Atlantic Ocean to the Indus River. In 
this era, Islamic scholars excelled in 
mathematics, physics, chemistry, as
tronomy, geography, and medicine. 
Later, political disintegration of Is
lamic societies led to stagnation and 
decay in cultural and scientific disci
plines. On the military front, the 
Muslims also lost their earlier vigor. 
No doubt these are some of the rea
sons why by 1920 all Muslims were 
under Western rule or influence. 
However, by 1990 all Islamic coun
tries had received their indepen
dence. 

The Founder. Muhammed 
(570-632 A.D.) was the founder of 
Islam. Orphaned at the age of six, 
he constantly traveled on his own, 
becoming a trader for a wealthy 
widow 15 years his senior. He subse
quently married the widow and en
tered business in Mecca. Here the 
temple (Kaaba) had 365 idols that 
were worshiped by the different 
Bedouin tribes. The main business in 
Mecca was done with pilgrims to this 
ancient shrine. 

Muhammed spent much time in 
seclusion and meditation, revolting 
against the rampant polytheism 
around him. Then, according to Mus
lim belief, the archangel Gabriel ap
peared to him in 610 and over the next 
22 years revealed to him the word of 
God later collected in the Koran. 

Muhammed's ideas were rejected 
by the leaders of Mecca, and after 
severe persecution he fled to the city 
of Medina in 622 A.D. This flight is 
called the Hijra and is the starting 
point for Islamic history. In Medina 
Muhammed was well received and 
soon had a large group of followers. 
These Muslims later returned trium-
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phantly to Mecca, which was made 
the center for Islamic worship. The 
black stone in the Kaaba, or temple, 
probably a meteor, was proclaimed a 
gift from heaven. 

The religion Muhammed founded 
is called Islam (submission to God). It 
forged the divided Arab tribes into a 
socially, culturally, linguistically, 
and religiously united people. 

God. Islam is based on belief in 
a single all-powerful God, Allah, to 
whom people must submit. Allah is 
so different from humankind that it 
is impossible to postulate anything 
about Him. Even characteristics at
tributed to Him are not the same as 
when applied to humans. Allah is 
self-sufficient. He cannot be affected 
by the actions of His creatures. He is 
the source· of both good and evil. 
His will is supreme, not limited by 
laws or principles. As a result of this 
belief, fatalism is a way of life for 
Muslims. 

Although there are striking simi-
1arities between the Christian's be
lief in the biblical God revealed in 
Jesus Christ and the Muslim's belief 
in Allah, there are also crucial differ
ences. In Muslim understanding, 
Allah's power is revealed in exalta
tion, and in political and military 
supremacy. After all, Muhammed the 
prophet was also a military leader 
and statesman. In Christianity, God, 
who is Almighty, sometimes reveals 
His power in weakness, humility, and 
suffering. The cross is the pinnacle of 
the revelation of God's love, shown 
in the humanity of Jesus Christ. 

Allah has also had a number of 
prophets, perhaps up to 124,000 
through the ages, who have revealed 
His will and warnings to humanity. 
The most oustanding of these are also 
biblical and include Adam, Noah, 
Abraham, Moses, and Jesus. Muham
med, however, is the greatest and 



last of them all. His revelations sum 
up and supersede all given before. 

Sin. The different concepts of 
sin in Islam and Christianity are per
haps the greatest obstacle in Muslim 
evangelism. On it rests the accep
tance or rejection of Jesus Christ as 
prophet or Saviour. Islam recognizes 
three categories of sin. Some sins are 
just shortcomings, human limitations 
or negligence. The consequence is 
sanction rather than punishment. 
Other sins are more serious and will 
incur punishment. Among these are 
disobedience to parents, murder of a 
Muslim, adultery, and slandering a 
virtuous Muslim. The unpardonable 
sin is "shirk," the crime of setting 
other gods alongside Allah.2 

Beliefs. The Islamic faith is 
based on Five Pillars, the main points 
of the creed. The first is the testimony 
of faith (Shahada): "I bear witness 
there is no god but Allah, I bear 
witness Muhammed is the Apostle of 
Allah." The second is prayer five 
times a day at specific hours (noon 
prayers on Fridays being the most 
important). Then comes fasting dur
ing Ramadan (the ninth month of the 
Islamic calendar); alms giving, vary
ing according to income and kind of 
property; and fimilly a pilgrimage to 
Mecca. 

It is expected that a Muslim will 
adhere strictly to the Five Pillars. 
However, for persons and situations 
where strict observance is hindered 
there are reasonable exceptions. 

In addition to the Five Pillars, Is
lam has five (some say six) Articles 
of Faith. They include the Doctrines 
of Allah, Angels, Revealed Book, 
Prophets, and the Last Things. To 
this, some add the Jihad (holy war), 
the defense of Islam and the attack 
on other beliefs. More moderate 
Muslims interpret the concept of 
Jihad to mean any struggle against 
underdevelopment and injustice.3 

Other significant traits ofIslam are 
that polygamy (up to four wives) is 
allowed, and the c.onsumption of al
cohol and pork is forbidden. In Islam 
there is no priesthood, no sacrifice, 
and generally no saints or relics for 
protection or for helping infertility, 
etc. However, on a popular level, 
the majority of Muslims, influenced 

by surrounding religions (Hinduism, 
traditional religions, etc.), practice a 
kind of Folk Islam, involving magic, 
witchcraft, and veneration of saints.4 

The Book. Like Christianity, Is
lam also has a holy book. The Koran 
is considered the perfect revelation 
from God. It is a reproduction of the 
original engraved tablets in heaven 
in the Arabic language, regarded by 
some as the language of God. The 
text of the Koran is seen as holy and 
perfect, due to the miraculous way 
Allah's will was communicated and 
externalized to Muhammed. Al
though the Koran has been translated 
into 124 languages, only the Arabic 
Koran has authority. All translations, 
even the most correct, are classified 
only as explanations of the Koran. It 
is maintained that neither Muham
med nor any other human has had any 
part in the authorship of the Koran. 
It is seen as the true source of all 
guidance, truth and science. For these 
reasons a Muslim cannot apply any 
criticism to the Koran. 

Here lies a trap Christians some
times easily fall into, namely, the 
"Battle of the Books." It is very 
easy to get into a conversation with a 
Muslim in which the Koran and the 
Bible are compared. However, this 
is not a valid comparison. For the 
Christian, the Bible, although vener
ated as a divine guide to God, is not 
perfect. The Holy Spirit used human 
beings as spokespersons. They, how
ever, kept their own writing styles 
and personalities. The supreme rev
elation of God is not in a book, but in 
the person of Jesus Christ. The differ
ence may be summarized like this: 
in Islam the Word of God became 
book; in Christianity the Word of 
God became flesh. 

The Koran, being only a short 
book, could not cover all aspects of 
life. It was therefore augmented by 
the Sunna, the spoken and acted ex
ample of Muhammed, who lived a 
faultless life and was therefore a per
fect example to be followed. The 
written record of Muhammed 's extra
Koranic sayings and acts were col
lected 250 years after his death in the 
Hadith. Together with the Koran, the 
Hadith is the basis for Shariah Law, 
which deals with all aspects of Is-
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lamic life (religious, social, political 
and economic). There are, however, 
only a few countries that have been 
able to apply the Shariah law with its 
rigorous punishment of transgres
sors.s 

Resistance to Christianity 

Islamic resistance to Christianity, 
which includes mutual suspicion and 
animosity between the followers of 
the two world religions, has at least 
four causes. First, there are powerful 
creedal differences. The most out
standing are the person of Jesus 
Christ, the authenticity of the scrip
tures of each faith, the prophethood 
of Muhammed, and the doctrines of 
salvation. Second, there are also po
litical and historical confrontations 
where both have struggled for su
premacy among the countries around 
the Mediterranean Sea. Third, we 
must add the fact that as missionary 
religions, both have ambitions to ex
pand and often focus their prosely
tism on the same people. 

The fourth reason for lack of suc
cess in Muslim evangelism is prob
ably that Christians have generally 
dealt with Islamic theology and doc
trinal points of disagreements. We 
have not really addressed the Folk 
Islamic beliefs and the needs of the 
common Muslim, in spite of the fact 
that 80-90 percent of all Muslims 
have somewhat syncretistic concepts 
where non-Islamic beliefs and prac
tices are mixed with Muslim doc
trines and customs. 

So then, how should we relate to a 
neighbor or fellow student who has a 
Muslim background? First of all we 
have to bear in mind that there are as 
many kinds of Muslims as there are 
Christians. The attitudes toward Is
lamic doctrine and practice range 
from the orthodox fundamentalists 
who take the Koran literally, follow 
traditions closely and believe that the 
solution for present-day evil is found 
in a return to conditions that mimic 
the pioneer days of the faith, to those 
who in their liberalism will symboli
cally hold to only a few Muslim ideas. 
Some students use opportunities 
away "in a distant country" where 
there is no family and mosque pres-
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sure to live in disregard of Islamic 
traditions. Between these extreme 
attitudes you will find the mystic who 
seeks some kind of union with God, 
and the syncretist who is prepared to 
blend Islamic belief and practices 
with local religious customs.6 

Diverse as they are in their theo
logical positions, Muslim students 
have two things in common as they 
study abroad. They are away from 
direct pressure from the community, 
and they experience a state of transi
tion that makes them open and some
times even winnable. 

Sharing Your Faith 

Here are some general guidelines 
that can help you share your faith with 
a Muslim friend, classmate, or col
league: 

1. Relate to your Muslim friend 
as a person, not just as a possible 
prospect for conversion. It is impor
tant that mutual trust and understand
ing be established as a solid founda
tion before witnessing takes place. 
A trusting relationship should be 
a goal in itself and not a means of 
evangelism. 

2. Listen and learn. Unlike most 
Christians, many Muslims are not 
hesitant to talk about their religion. 
Do not discuss the major points of 
disagreements mentioned earlier un
til you have achieved a trust relation
ship. 

3. Dialogue and personal testi
mony are often more important 
than public meetings or group dis
cussions. In such encounters, it is 
good to share withjoy and enthusiasm 
what Jesus Christ has meant to you. 
This can be much more powerful than 
well-founded arguments based on a 
sophisticated understanding of Mus
lim theology and practices. Share 
what prayer means to you; share your 
feelings about death and judgment. 
In this sharing experience it is also 
beneficial to let your Muslim friend 
talk about his or her faith. Such dis
cussions will prove instructive and 
can even be avenues for witness. 

4. Invitations to church or Chris
tian activities are other ways of 
witnessing for your faith. Howewer, 
be sure you know what is going on in 
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the church on that day. Sometimes 
offensive material given in a sermon 
will put Muslims off. An occasion 
where there is a potluck meal could be 
a grand opportunity. In many Islamic 
cultures sharing a meal is a seal of 
friendship. 

S. The use of Christian publica
tions is an excellent form of contact. 
The Bible will be the most powerful 
witness. The Bible is three times big
ger than the Koran and different in 
style. A Muslim should not be en
couraged to read it all at once. Certain 
books and chapters are more readily 
accepted in the initial stage than 
others. Begin with Genesis and Prov
erbs; they are well accepted and un
derstood by Muslims. Luke will be a 
good beginning in the New Testa
ment. Other Christian books can also 
be helpful. A significant fact we often 
neglect in Islamic evangelism is that 
we are prone to use all kinds of gim
micks in our approaches,1 when we 
should instead remember that the 
gospel by itself "is the power of God 
unto salvation." 

Conclusion 

Space does not allow me to out
line more approaches. Then again, 
perhaps more details are not really 
needed. In encounters with Mus
lims-as with any other group of 
people-it is really love, concern, 
honesty, and spontaneity that are 
the best and most convincing ap
proaches. God does work in myste
rious ways. 

Finally, a word of caution. Re
member that to Muslims, Islam is not 
just a religion with creeds and rituals. 
It is a total way of life that encom
passes not only religious practices 
but also business, politics, law, edu
cation, human relationships, and the 
family as a whole. The extreme indi
vidualism as we know it in the West 
is un-Islamic and not appreciated. 

This should make us sensitive 
and patient in our witnessing and 
persuasive activities. Keep in mind 
that even when a young Muslim has 
been convinced of the Christian argu
ment, it can be extremely difficult 
and sometimes dangerous to change 
religion outside and without the ap-
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proval of the safe-family circle. 
May God help us in this noble but 

delicate activity of sharing our Chris
tian faith with our Muslim friends. 
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ACTION REPORT 

Southern Africa Union 

T he newly merged Southern 
Africa Union Conference is 

composed of five fields and six con
ferences, encompasing more than 
63,000 Seventh-day Adventists. In 
each of those areas, the church has 
appointed a director of Adventist 
campus ministry. 

Before the merger, each of the two 
unions operating in our territory 
sponsored its own campus ministry 
program. Pastor Ian Hartley of the 
Transvaal Conference prov ided coor
dination in the former South African 
Union. Under his leadership, Adven
tist students were organized on four 
university campuses. They held 
weekend camps and worked as vol
unteers in church projects conducted 
in neighboring countries such as 
Botswana and Malawi. In addition, 
the church provided help to students 
who faced examinations on Sabbath. 

In the former Southern Union, the 
campus ministry program was coor
dinated by the Seventh-day Adventist 
Student Association (SDASA), 
founded 25 years ago. This organiza
tion provided nurture and support to 
scores of students on secular cam
puses. The contacts were made 
through visits as well as through mid
year and yearly conferences. The 
program thrived under the leadership 
of Sbusiso Maseko, who visted the 
campuses at his own expense and 
was later requested by the SDASA to 
coordinate this ministry in all cam
puses. 

In May 1992, the merged union 
appointed the author of this report 
as director of campus ministries. 
According to current information, 
there are approximately 350 Adven
tist students attending 30 public col
leges and 20 universities in our 
union's territory. As we surveyed the 
strengths and needs of Adventist 
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campus ministry, several stood out. 
One of the strengths is that most of 

the Adventist students are organized 
in local associations recognized by 
the student council and are thereby 
elegible to use university facilities 
and transportation. In several cam
puses, Adventist teachers act as spon
sors, providing valuable support in 
the operation of the program. 

Although a few of these student 
associations are affiliated with the 
local Seventh-day Adventist Church, 
many are not. In fact, some prefer to 
relate to political groups active on 
campus rather than to the organized 
church. This has crippled the spiritUal 
life of many of its members and has 
muted their Christian witness. 

The challenge of classes and ex
aminations on the Sabbath is still a 
reality on some campuses. However, 
where Adventist students have boldly 
faced the university administration 
with their request for rescheduling, 
they have been granted pennission 
and thus able to remain faithful to 
their biblical convictions. We will 
continue to support the efforts of our 
students to solve this problem. 

At present, little organized Chris-
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tian outreach is being conducted by 
the student associations. Our recent 
survey indicated that most of our stu
dents desire to witness for their faith, 
but want to learn how to do it effec
tively. 

Adventist students in most cam
puses meet during the week and on 
Sabbaths for prayer, Bible study, 
worship, and forum discussions. Oc
casionally, they also sponsor week
end rallies. Some local fields work 
with the student associations in hold
ing education days featuring guest 
speakers. These activities attract 
many students and strengthen their 
sense of unity. 

During the weekend rallies held 
recently, we have distributed census 
forms to students.for them to indicate 
the activities and programs they 
would like to see the church organize 
for their benefit. They have listed 
student camps, tours, seminars, train
ing programs for evangelism, Bible 
conferences, musical and sports ac
tivities. Among their needs are pasto
ral visits, prayer meetings. counsel
ing, health and temperance programs, 
bursaries, and free publications to 
distribute to their friends in the uni
versity. 

They repeatedly stressed two ac
tivities: intervarsity meetings across 
the races and evangelistic outreach. 
In response, we are preparing stu
dents for evangelism in 1993. We are 
also planning to hold in 1993 a union
wide interracial student convention, 
bringing together Adventist students 
who have been separated from one 
another for years. 

We ask for your prayers for the 
success of our campus ministry pro
gram, so that Christ's mission be 
accomplished in our union. 

D. P. Shongwe 
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BOOKS 
Significant Publications by or about Seventh-day Adventists 

Through My Eyes: 
An Autobiography, by 
Lindy C hamberlain (Port 
Melbourne, Victoria, Aus
tralia : William Hencmnnn . 
1990: 768 pp., $39.95, hard
bound) 

Reviewed by Richard H. 
UIt, 

When I heard that Linda 
Chamberlain was writing her 
own &lory I wondered, What 
for? She has a righ t to te ll it , 
more so than anyone else, 

but her story has been covered so often before (I had read 
seven books on the subject) that I could see no point in yet 
another book. What wou ld I gain from it? 

The answer, I found, was, "Much every way," to borrow 
a phrase from SI. Paul. 

Here is the in timate. gripping slOry of a young Seventh
day Adventist pastor' s wife who passed through a pro
trac ted series o f horrors-loss of her infant daughter to a 
hungry wild dog. wrongful conviction as the murderess of 
the baby, three years ' impri sonment in a steamy tropical 
prison (known to have given " second-issue" toothbrushes 
to inmates) 3,000 ki lomete rs from husband and children, 
and finall y, one of her youngsters losing an eye in a freak 
accident. Most o f us awaken from a n ightmare and thank 
God it was on ly a dream. Lindy 's nightmare was real life, 
a li vi ng he ll that cont inued on and on. 

Prev ious books 0 11 the C hmnberlains ' mi sfortunes 
were writt en by males-journalists, scientis ts, and a lawyer. 
Thi s author is a woman . Her book has plenty of womall
[a-woman ta lk abollt timing of labor pains, just when the 
wale r broke. and the difficulty , afte r having slitches 
during ch ildbi rth , of climbing a fence. She is amazi ngly 
frank ; I doubt that she ha, kept back anything. She te lls of 
the lin'le when her stressed , ex hausted hu sband Michae l 
climbed over a back fence to escape his media perseclltors, 
ripped his bes t trousers, and swore-the fi rst time she had 
ever heard him do so; abo ut coming home from prison to 
a home in ncar chaos; about the time Kahlia , thei r second 
daughte r, bit he r. 

The earlie r books ended with Lindy's conv icti on. 
Through My Eyes covers thal part in the first 284 pages, 
then g ives 250 pages on prison life at Darwin-and there 
is much mo re. Those who have seen A Cry ill the Dark 
wi ll be inte rested in the background of Mery l Streep's 
involvement and other de tails of the mov ie production. 

Lindy learned the value of praye r. faith , patience. and 
absolute tru st in God when there was no one else to cling 
to. She cmcrged from he r inc redib le ordeal with new 
strength , compassion, unde rstand ing, and determination. 

The book raises d is turbing questions: ( I) The Job 
myste ry: why should this Adventis t fa mily suffer such 
traged ies? (2) I-low could justice so miscarry in a land that 
boasts an enlightened legal sys tem- and could it happen 
again? (3) How shou ld our church re late (0 such a c risis? 
Should it risk offending the government? (4) What is 
there about Adventism that can provoke such strong nega
tive responses from the public-and can we do any thing 
about it ? (5) Should there be ti ghte r control s on a free 
press in a free society, hold ing it more accountable for 
mali cious and irresponsibl e damage to its victim s? 

I f you are as hooked 0 11 the C hamberlain saga ,1S I am, 
mortgage your condo, get a loan From Uncle Ned. or use 
your c red it card- do what you have-to get a copy of 
Throllgh My Eyes and read all 768 pages . 

Richard H. VII served as head book editor at Pacific 
Press for 15 years. The author of more than 400 published 
articles lind slOries, he now resides ill Southern Cali/ornia, 
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MORT 
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quently precedes it 
outcome. 

La Vie Apres la Mort, 
by Roland Meyer (Lausanne, 
Sw itzerl and: Les Editions 
Belle Riviere, 1989; 2 14 pp. , 
paperback). 

Reviewed by Anton io 
Bueno. 

Death is a sobering reality 
that concerns us all. This in
ev itabl e reality is seldom 
welcome and often dreaded 
by most individual s, mainly 
because of the physical and 
e moti o na l pain th a t fre-

and the mystery that enshrouds il.s 

Gripped by natural fear of the unknown, the human 
mind has anxiously endeavored to see through death's 
dark vei l into the plu.\· ullra, conceiving and proposing a 
puzzling var iety of possible resulting s ta tes, ranging from 
continued ex istence to perpetual nonex istence or annihi
lation. 

Among these, thc th ree most popular notions regard
ing the so-called "after life" (belle r referred to as "after 
death") are: re incarnat ion, cO,Iltinued spiritual ex istence, 
and resurrec tion. The first notion is peculiar to several 
non-Chri sti an re lig ions; the second, a lthough of non
Christian origi n. is also accepted by some Christians; the 
third is characteristic of biblical C hri stianity. 

Roland Meyer's book, based upon the second part of 
his Ph.D. d isserta tion (S trasbourg, 1987), represents a 
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successful altempt to describe the Chri stian fai th in the 
resurrection through a c~lreful analys is of the biblical 
teaching on the subject. Even though the focus of ,m en
tion is the 15th chapter of First Corinthians, which Meyer 
examines and interprets in deta il , a lmost every passage of 
Scripture relevant to the topic under considera tion is 
referred to or cross-referenced in the study. 

The content of the book is d ivided into three chapters. 
The first presents the logic o f Paul's argument regarding 
the resurrec tion of the dead in response to the Corinthian 
misunderstanding or heresy. The second provides an ex
tensive look into Pau l's eschatology, which in the au thor's 
opi nion finds its pivotal point in the notion of the resur
rection . The final chapter centers upon the interrelated
ness of Christ 's resurrect ion and ours, and the peace-giv ing 
hope and joyful assurance resulting therefrom. 

Meyer's careful research is evident not only in the text 
itself. but also in the supporting footnotes, comprehensive 
bibliography, and helpful indexes. His style is clear and 
his argument direct, addressing the reader in a forcefu l, 
engaging way; for it is not only the mind of a theolog ian 
but also the heart of a pas tor that, together, have produced 
this book. 

Although the general tone of the book is exposit ory, 
one cannot help but perceive an ultimately apologctical
and even evangelistic-goal to the book, as not the superi 
ority but rather the exclusive va lid ity of Christianity's 
resurrec tion faith is persuasively recommended to the 
reader. 

At the time of th is review, Meyer 's book is ava ilable 
onl y in French. One can only wish that an English and , 
perhaps, a Spanish edition would foll ow. 

Spanish-born Amollio Buello is Assislalll Profes.wr of 
Theologyallhe Sevelllh -day Advelltis/ Theological Semillary. 
Alldrews UlliverfiilY. !Jerrien Sprillgs, Michigan. 

Questions You've 
Asked About Sexuality, 
by Alberta Maza! (Boise, Idaho: 
Pacific Pres, 199 1; 127 pp,; paper
back). 

Reviewed by Emilio and Ada 
Garcia-Marenko. 

Al berta Mazat, a Seventh-day 
Adventi st licensed marriage and 
fam ily therapist, universi ty pro-
fessor and popu lar speaker, has 

wrillen an informative, sensitive, and readable book 
about sexuality from a Chris tian perspecti ve. The book is 
written in a question and answer fomlal. Questions were 
collected over a period of twenty years as she travclled 
world wide presenting seminars in many d ifferent settings . 
It covers concerns involving infants and children, teens, 
unmarried adults, and married persons of a ll ages. "None 
of tile questions were ' planted ' by me," she ex plains. "A ll 
are copied as you wrote them" (p. 6). 

Mazat deals wi th sex education, masturbation, and 
modesty at home in a chapter entitled " Infants and Chil
dren Are Sexual Too." She displays remarkable creati vi ty 
in the area of sex education. Her " demonstration" of how 
to ex plai n sex to a very small child (pp. 14-17 ) is out
standing. 

The questions from teens deal with boy-girl relat ion
ships, dating, and related issues. She defines dat ing "as an 
opportunity to learn what you need to know about your
self and others" and a preparation fo r choosing a good 
marriage partner, as opposed to "a recreational game" or 
"a time to get close physically" (p. 40) . Mazat is candid 
and frank, and also understanding, in responding to ques
tions about physical ex pression of affection and also in 
responding to questions on difficult situations such as 
pregnancy, rape, and incest. She di spl ays an extraordi nary 
gift of compass ion and empathy, cou pled wi th a clear 
perspective and know ledge. 

Questions fro m unmarried adults focus mainly on emo
tions relating to sex uali ty and correct sexual behav ior. 
They include how to manage strong sexual feelings and 
di scern how much phys ical closeness is appropriate. Muzat 
answers with balance and ins ight , using solid Christian 
pr inc iples and a thorough understanding of sex ualit y and 
human nature . 

Chapters 4, 5, and 6 are dedicated to married couples of 
a ll ages. She responels to a wide number of concerns such 
as sex ual expression, troublesome situations, children. 
and infidelity. For middle age couples, the section about 
revitalizing romance and intimacy is outstanding. TIle 
chapter for re tired coupl es treats their concerns with pro
fessionali sm and extraordinary sensitivity. 

We agree heartil y on the meed to be more " understand
ing" and less "judgmental and thought less" (p. 72) with 
homosexuals. We feel, however, that the ' book lacks a 
statement about the biblical view of homosex ual ity. Con
cerning her response to the question about oral sex, it 
would have been appropri ate to ment ion that other Chris
tian leaders and fam il y- li fe educators take a less assenting 
pos ition. Regarding sex on Sabbath, Mazat takes a definite 
position about a controversial matter; it would have been 
good if she had mentioncd the facI that many Adventist 
educators prefer to advise couples to solve the ques tion in 
prayerful consultation wi th the Lord. 

Overa ll , this is an excellent book. [r was written prima
rily for "children, their parents, teens, single adults, and 
married couples" (title page), but it will also be vcry useful 
for family- li fe educalors, pastors, teachers, and Ch ri stian 
leaders. 

Emilio Garcfa·Mare" ko holds all Ed.D. ill Religious 
Educatioll wilh emphasis ill Family Life. His wife Ada is a 
family Iherapisl , wilh all M.A . ill Educational alld Develop
mental PJ),chology, Both {each al MOllfemorelos Ulli versity . 
i l/ Mexico, where he serves as vice president f or academic 
administratioll . Th ey work as a team presenting family -life 
semillars. 
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FOR YOUR INFORMATION 

The Geoscience Research Institute 

One of Ihe gremesl inlellectual 
battles of our time is the conflict 

between science and the Bible. Evo
lutionary interpretations of begi n
nings over eons of time are in sharp 
contrast to the biblical accou nt, 
which presenls God as Crealor of our 
world in six days. Many wonder how 
to reconcile the two. Sc ience is re
specled, and so is Ihe Bible, which has 
wilhslood Ihe onslaught of secular
ism for more than two centuries. 

[n 1957 the General Conference of 
Seventh-day Advenlisls recognized 
Ih is conflici and eSlablished Ihe Geo
sc ience Research Insl ilule (GR[). 
Slarling inilially with IWO individu
als, it has now expanded to nine full
lime employees working in this in
triguing. exciting. and often-contro
vers ial area. The Seventh-day Ad
venlistChurch should be commended 
for its willingness to in vest in such 
research pursuits, for it reflects confi
dence in bOlh good scholarship and in 
Ihe validity of the Ifuths on which the 
church has been cstablished. 

The basic fu nclion of the Geo
science Research Institute is to re
search and prov ide infonnation about 
origins. In this investigation, ORT 
approaches the important questions 
about beginnings from a broader ba
sis than is traditional 
for this area of in
quiry. Scientific facts 
and interpretations 
are carefully studied, 
but due recognition is 
given to information 
from . and th e au
Ihority of, the Bible. 
The institute serves a 
unique functi on in 
co u n lerba l ane i ng 
secular views of ori
g in s such as evo 
lution . 

T he present re
search personnel of 
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the institute, with their area of spe
cialization in parentheses, includes: 
Ariel A. ROlh, Ph.D., direclor (coral
reef growth); Kathy Ching, M.A. 
(historical interpretations, editor); 
Ben Clausen, Ph.D. (n uclear phys
ics); Jim Gibson, Ph.D. (biogeogra
phy); Elaine Kennedy, Ph.D. (geol
ogy); Jacques Sauvagnal, M.S., d i
rector, GR [ European Branch Office 
(paleontology); Professor Carlos 
Sieger, direclor, GRI Soulh Ameri 
can Branch Office (palcontology); 
and Clyde Websler, Ph.D. (geochem
istry) . 

The research conducted by GRI is 
varied but centers on the conflict be
I ween sciencc and Ihe Bible. Projects 
include: analysis of basic nuclear 
phenomena and their re lation to ra
diometric dat ing; study of trace-ele
ment analysis in volcanic deposits as 
aclue to ti1eirdeposition rate; biogeo
graphical factors as re lated to the 
distribution of animals after the Gen
esis flood; the effects of seculariza
tion on church growth and vital ity ; 
rate of forma tion of sedimentary lay
ers in the Grand Canyon reg ion; and 
factors affecting the rate of coral-reef 
growth. The institute also supports 
other researchers in their investiga
tion of question s related to origins. 

Students exami ning fossi l evidence. 
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During Ihe past 18 years, 85 grants 
have been prov ided to qualified in
vestigators, including some graduate 
students. 

From 1968 10 1980, GR I was lo
cated at Andrews Univers ity in 
Berrien Springs, Michigan . In 1980 il 
moved to Lama Linda University in 
Cal iforni a, which has strong scien
tific programs. The institute has re
mained affiliated with both inst itu
tions and several institute members 
hold secondary appointments with 
Ihem. GR [ also operales Iwo branch 
offices, one at the Saleve Adventist 
Institute in France, and the other at 
River Plate Adventist University in 
Argentina. 

Present facilities at GRI's head
quarters include offices,laboratories, 
and a seminar room. T he institute 
maintains its own library of some 
18,000 volumes and subscribes to 
more than 200 journals. The library 
collection focuses on topics of special 
concern in the controversy between 
sc ience and the Bible, such as evolu
tion and geology . 

1n addition to research, the mem
bers of GRI spend about half of their 
time in educational and comm unica
tion activ ities. They conduct semi
nars and teach courses in institutions 

of hi ghcr lea rning, 
and also give lectures 
on creation and sc i
enc e around th e 
world. One of Ihe 
more interesting edu
cational activ ities is 
th e cond uctin g of 
f ie ld co nferences, 
where groups of a few 
dozen spend one to 
three weeks in study 
and travel to areas of 
geo log ica l s ignifi 
cance, discussing the 
issues at the location 
of the di sputed evi-



dence. The institute has conducted 
numerous field conferences in North 
America as well as some in Europe, 
Australia, and New Zealand. 

The institute also publishes three 
periodicals that are presently on a 
biannual schedule. Origins is a tech
nical journal providing articles and 
literature reviews at the collegiate 
and graduate-school level. News 
about GRI activities is provided in 
Geoscience Reports-which ad
dresses the general public and the 
elementary and secondary-school 
levels. Ciencia de los Or{genes is a 
Spanish publication edited by David 
Rhys, Ph.D., with both general and 
technical information. Readers who 
wish sample copies and subscription 
information should write to the Geo
science Research Institute; Lorna 
Linda University; Lorna Linda, CA 
92350; U.S.A. Telephone: (714) 824-
4548; Fax: (714) 824-4577. Other 
publications such as reprints from 
technical journals, books, and papers 
on selected topics are also available 
from the institute. Some audio-visual 
materials have also been produced. 
Information can be obtained by writ
ing to the above address. 

The work of GRI is particularly 
significant to the Seventh-day Ad
ventist Church. Most Christian de
nominations have yielded to the secu
lar influence of evolution by accom
modating with views which suggest 
that life developed with the aid of God 
over millions of years. Such views 
conflict with the Bible and are espe
cially challenging to the Seventh-day 
Adventist Church, since the Sabbath 

~« Pontius' Puddle 

--one of the church's most distinc
tive doctrines-is based primarily on 
a literal six-day Creation. Once the 
geologic layers of the Earth are inter
preted as needing long ages for for
mation, this excludes the possibility 
of an all-inclusive, six-day Creation 
week as given in Genesis and the Ten 
Commandments. This is because 
unique forms of organisms are intro
duced at different assumed "ages" 
and could no longer have been cre
ated within six days. 

Denominations that have adopted 
views asserting that life developed 
gradually over millions of years usu
ally hold that the first part of Genesis 
is allegorical. Such views not only 
undermine the biblical account of 
beginnings, but are deprecating to 
the Bible as a whole, because the 
leading Bible personalities (e.g., the 
apostles Paul and Peter, Christ and 
God) either directly or by implication 
refer to Genesis 1-11 as factual. The 
testimony of these authorities authen
ticates the truthfulness of the biblical 
account of beginnings. 

The work of ORI is becoming 
particularly significant as the con
flict between evolution and the Bible 
comes more to the forefront. Re
search at the institute has produced a 
significant body of scientific evi
dence that corroborates the biblical 
account of beginnings. Not all the 
problems that scientific interpreta
tions pose to the Bible have been 
solved, but evidence supporting intel
ligent design for life and of a world
wide flood as described in Genesis 
have become very impressive. 

HOW t>O 
YOO11\\N~ 
P('OPLE 

WELL, F\~~T "\{E~E WAS T"'\~ 
GI6-"NTlC E'XV1..()Stotl. NO(?'ooy 
KNOWS ~nO\~T ~AOSEt> IT, SOT 
.sOMEHOW P"tt\\e.LES OF 
fJ\~TrER CAt-'e TO L\~E A~t> 
TU1<~Et> l~TO \'\o\ECSE LtTtLE 

t.~ME"'O 
6E "'? 

S~O\ t,-CH_'I T.·,,~~. T\-lc.~ -ntEV 
STA~'E.t> To &~o\tJ LE&; AN~'" 
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Is Chastity ... ? 
~ Continued/rom p. 10 

Those who advise single persons 
to wait until marriage to express 
themselves in total intimacy offer 
them the freedom to enter into the 
celebration of marriage. As in the 
case of most important celebrations, 
this one is better when all the details 
are carefully planned. In addition, 
celibacy should be considered as an 
option. There are happy and fulfilled 
Christians who have chosen to remain 
single. 

This is what maturity is all about 
-the ability to take in information, 
weigh options, evaluate and execute 
decisions. It does not always come 
with age, but more years usually 
make it easier. 

A suggestion: From now on, in
stead of thinking of your pre-mar
riage life as simply marking time 
until your wedding day, visualize 
yourself as growing, developing, 
and enriching all the aspects of your 
personho~d. Then you will be glori
ously ready for whatever God is plan
ning for your future. 

Alberta Mazat is a specialist infam
ily life who has had an active career in 
counseling, lecturing, and teachi~g at 
Loma Linda University. She is also 
the author of many articles and of the 
recently published book Questions 
You've Asked About Sexuality (Pa
cific Press, 1991 J, 
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FIRST PERSON 

And the Walls Came Tumbling Down 

A s I cross what was once the bor
der between East and West Ger

many, as I walk over the "death zone" 
that once lay beneath the Branden
burg Gate, I am usually thinking 
about everyday things, about work or 
what I'm going to eat for supper. But 
sometimes, when I look up and re
member, I am amazed by the changes 
that have occurred in these three years 
since, by the grace of God, Die Mauer 
(the wall) came tumbling down. 

A few years ago, I was a vocational 
art student in my homeland, then 
known as the German Democratic 
Republic (GDR). Like most of my 
peers, I didn't think much about the 
political system under which we 
lived. All of us avoided conflict 
with the authorities by offering only 
occasional criticism well within the 
limits of the regime's philosophy. As 
we attended school, time and time 
again we would hear the threat, "If 
you don't do x, it will go on your 
record ... " 

Anyone wanting to study at that 
time was forced to make compro
mises. I was 19 and, since male citi
zens had to serve three years as petty 
officers in the army, military service 
was one of my obligations. My one
and-a-half years in basic military 
training and service in the construc
tion unit, during which I was ex
empted from bearing arms, posed 
numerous difficulties. Faced with 
the same choice today, I might not 
have chosen to do what I did, but by 
God's grace, it turned out to be an 
important experience in my life. 

Public life then was centrally con
trolled, and in the army, restrictions 
were multiplied. The reaction among 
those of us fulfilling our military ser
vice was initial puzzlement: "What 
do they want anyhow?" and then sim
ply indifference. But in spite of the 
general situation. certain basic free-
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doms were upheld: my unit com
mander granted me permission to 
attend church services on Sabbath 
morning. for which I thanked God. 

During this time East German 
Christians initiated the Evangelical 
Peace Movement. People were react
ing in fear to the build-up of massive 
missile bases in East and West. They 
were bewildered by the growing 
pollution that made the forests look 
like lunar landscapes, by the over
militarization of life. represented 
memorably by the establishment of 
military camps for 10th graders, and 
by the increasing deterioration of the 
country's economy. 

The peace conference assembled 
Christians with shared concerns and 
perspectives. The foundations laid 
there did much to facilitate the work 
of groups that later opposed the re
strictions on freedom. While at my 
army post, I anxiously awaited my 
father's report of the conference that 
he had attended as a Seventh-day 
Adventist delegate. 

When I was released from military 
,service in the spring of 1989, I found 
that there had developed. in the 
words of Marx, a "revolutionary situ
ation" in my country. The govern
ment and the citizens were on a colli
sion course. Two decisive events be
came catalysts of the subsequent 
events: the blatant falsification of 
the national elections and the bloody 
defeat of the students' democratic 
movement in China. The GDR gov
ernment considered the Chinese gov
ernment's reaction correct and even 
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necessary. The nearness of West Ger
many also played an important role. 
If threatened by government forces, 
we still had the possibility of filing 
an application for immigration to the 
West. 

The weekly prayer meetings for 
peace in our city church drew a grow
ing number. As we later learned, the 
stasi (the state security force) col
laborators were very busy during this 
time. When I began school again in 
September, I remember our professor 
at the Socialistic Sociology seminar 
informing us that she knew "exactly 
how to deal with students who inten
tionally make provocative statements 
during the discussion." 

In the meantime, citizens' move
ments such as the New Forum gath
ered signatures for a restructuring of 
the government. It demanded V.N.
supervised elections, an unheard-of 
request at the time. 

One Sunday in October, a public 
meeting was held in our university 
auditorium, where people publicly 
expressed their views about the sys
tem for the first time. During the 
course of the meeting, someone dis
covered a stasi informer-rigged tape 
recorder hidden behind a curtain. 

That afternoon, thousands of peo
ple gathered in the Jena city church, 
where peace and citizens' move
ments reported 'on stasi civil abuses. 
As they aired their dissatisfaction, the 
speakers emphasized nonviolence. 
If initial steps had not been taken 
by the Christian churches, including 
Seventh-day Adventists. I believe 
there would have been much more 
violence during the process of change 
in my country: 

Although my coursework placed 
increasing demands on my time, I 
joined the New Forum that day be
cause I wanted to support people 
willing to put their lives on the line 



for the public we ll -be ing. 
I have to admit that many of my 

eollc.lgucs remained uni nvo l ved 
wi th the movement. For ex ample. 
wi thi n the FDJ (Free German Youth). 
it was customary for each group to 
establish a "controversy program" 
for each year of study. The word ing of 
the program was almost al ways the 
same: " We struggle for a better un
derst:mding or the hi storical mission 
of the work ing class and make the 
ideals orthe hi storical and dialectical 
material ism our own, etc., etc .... " 

A lthough I had been a rather loyal 
cit izen up to this point. the l ena expe
rience changed me. \Vhen my group 
presented a sim i lar statement , I stated 
that I could not reconci le such a pro
gram w ith my Christian convictions. 
Thankfull y, the program soon disap
peared for good. My fellow students 
who had developed thi s program had 
only copicd formcr versions without 
much thought about what they were 
writing. 

Important changes continued to 
occur at a rap id pace during the fall of 
1989. Uni versity lectu rers who just a 
month bcl'ore had wanted to push all 
male students into declaring willing
ness to serve as army offi cers no 
longer recru ited. My Socialistic Soci
ology pro fessor now cI <:limed Ihm 
"Communism should have had 
to cash it in a long time ago." 
Younger and more radical stu
dents pushed for. and achieved 
the replacement of the FDJ as the 
only representative of student 
in terests by a democratical ly 
elected student counci l. 

The night of November 9, 
1989. whcn the wa ll di viding 
East and \Vest Berlin ceased to 
exi st, pictures of rej oicing East 
German peoplc in the " death 
zonc" at Brandenburg Gate were 
broadcast around the world. A 
border that seemed to have been 
built to last centur ies suddenl y 
and mirac ulously was no more. 

My fi rst visit to West Ger
many was a shaki ng experience . 
As I walked down the Kurfuers
tendamm. \Vest Berlin ' s main 
boulevard, I compared the high
tech products and structures I 
saw wi th thc output of our old 

Enst Germ an factories. A Communist 
Party slogan rang in my cars as I 
gazed all around me: ··Socia l ism in its 
course can neither ox nor ass bring to 
a halt"· I saw only too clearly the 
hypocrisy of a system whose ruli ng 
class li ved rioto llsly while trying to 
conv ince the working class of soc ial
ism's superiori ty. I felt fa r from un
christi an in standing up aga inst such a 
state, bccausc to rema in si lcnt would 
have made me be unt ruc to mysclf. 

In the former GDR the slruggle 
cont inued. Pcople who had never 
scen the interior of a church suddenly 
began attending each week to pray 
for peace and to part ic ipatc in the 
peace ful demonstrat ions th aI Fol
lowed. 

Immediately after the fa ll of the 
Berlin \Vall. many bel ieved that ev
erything wou ld be well. They eu
phorically thought that the reuni
fication of Gennany would bring a 
high. Westem standard of living. We 
studems were less optim ist ic. how
ever, sincc we were awarc that our 
cconomy was actuall y in tcrr ible 
shape. As I became acquainted w ith 
the seriousness of thc economic sit
uat ion during my internship. I real
ized that for Ill any people demo
cracy would be a rude awakening. 
acco lllpanied by decla rations o f 

il lustration Tho BOllmann Alchive 
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bankruptcy and massive layoffs. 
Natura ll y, there were and still are 

people who lOok ad vantage of the 
situation. M any who held high posi
tions in the COlllmunist Party arc now 
back in managerial positions. Yester
day's citizens' movelllen ts have be
come insignificanl. In spite of it all , I 
have no desire to experiencc " the old 
days" aga in , nol for i.I minute. In 
education, positi ve changcs can be 
see n. A llendance a l seminar lectures 
is no longer strictl y enforced. Stu 
den ts can choose subj ects free ly, and 
I no 100~ger encounter any conn iets 
regard ing my faith. 

Too much has ·been changed too 
thoroughly to go back. A world view 
has co l lapsed and reg ional problems 
have become globa l problems. How
ever. it was painful to discover that 
the people of East and West were 
divided by more that a line on the 
map. A just soc ia-economic order 
does not cx ist on ci thcr side of thc 
fa llen wall. although democracy is 
supposedly the best syslem available 
to us in this world. Whether we will 
w isely uti l ize ou r new opportunities 
for a new and beller coopera tion be
(ween the former East and West 
Germanics, only the future will show. 

In thc meantime. tmlay's prob
lems crowd out the past. People now 

ask themse lves how they wi ll 
pay the rent , and whcther they 
will be able 10 keep their jobs. 
Unfor tunately, churches arc 
emptier than be fore since most 
people f ind it Illuch more inter
esting to catch up \, .. ith all the 
amusements they have mi ssed in 
the pas\. But now. there arc no 
limits to Christian work in pub
lic. And the church is now able 
to reach out to thi s newly l iber
ated people searching for guid
ance and truth. 

I thank God that in :11 1 these 
changes therc was almost no 
bloodshed and that ncw. un
dreamt -o r freedoms and cxc it 
ing poss ibi l it ies now cx istto l ive 
and share our faith . 

Tobias Schwar: is all engilleer
illK swdent ill .IeI/o. Thuringia . 
Germany. 
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Caring for Creation 
A Seventh-day Adventist Statement on the Environment* 
The world in which we live is a gift of love from the Creator God, from 

"Him who made the heavens, the earth, the sea, and the springs of water" 
(Revelation 14:7; 11 :17, 18). Within this creation He placed humans, set 
intentionally in relationship with Himself, other persons, and the sur
rounding world. Therefore, as Seventh-day Adventists, we hold its 
preservation and nurture to be intimately related to our service to Him. 

God set aside the seventh-day Sabbath as a memorial and perpetual 
reminder of His creative act and establishment of the world. In resting on 
that day, Seventh-day Adventists reinforce the special sense of relation
ship with the Creator and His creation. Sabbath observance underscores 
the importance of our integration with the total environment. 

The human decision to disobey God broke the original order of 
creation, resulting in a disharmony alien to His purposes. Thus our air and 
waters are polluted, forests and wildlife plundered, and natural resources 
exploited. Because we recognize humans as part of God's creation, our 
concern forthe environment extends to personal health and lifestyle. We 
advocate a wholesome manner of living and reject the use of substances 
such as tobacco, alcohol, and other drugs that harm the body and 
consume earth's resources; and we promote a simple vegetarian diet. 

Seventh-day Adventists are committed to respectful, cooperative 
relationships among all persons, recognizing our common origin and 
realizing our human dignity as a gift from the Creator. Since human 
poverty and environmental degradation are interrelated, we pledge 
ourselves to improve the quality of life for all people. Our goal is a 
sustainable development of resources while meeting human needs. 

Genuine progress toward caring for our natural environment rests 
upon both personal and cooperative effort. We accept the challenge to 
work toward restoring God's overall design. Moved by faith in God, we 
commit ourselves to promote the healing that rises at both personal and 
environmental levels from integrated lives dedicated to serve God and 
humanity. 

In this commitment we confirm our stewardship of God's creation and 
believe that total restoration will be complete only when God makes all 
things new. 

(*) This statement was adopted on October 1992 by the delegates attending the 
Annual Council of the Seventh-day Adventist Church. 
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BULLETIN BOARD 
Study Language in Europe or Asia 

Prepare for greater service at home or abroad by joining other North 
American Division (NAD) Adventist college students in Europe or Asia. 
Enroll in Adventist Colleges Abroad (ACA) language study programs at 
the beginning. intermediate or advanced levels. Nine-months and six
week sessions are available. Enhance your second or third language skills 
in French at the Institut Adventiste du Saleve. located in a French suburb 
of Geneva, Switzerland. Improve your know lege of German language and 
culture at Seminar Schloss Bogenhofen near Salzburg, Austria. Increase 
your fluency in Spanish at Colegio Adventista de Sagunto. near Valencia, 
Spain. Summer programs in beginning or intermediate Italian are offered 
at Istituto Avventista Villa Aurora. in Florence, Italy. New Testament 
Greek, Biblical Archaeology, and Western Civilization courses are taught 
in Athens, Greece. A ten-week program in Asian language and culture, and 
international business courses is offered at Southeast Asia Union College 
in Singapore. 

ACA affiliation agreements allow North American Adventist students 
to study in Europe by registering at any NAD college or university. As a 
result, students receive academic credit and may use financial aid pro
grams for that campus to help cover costs of the program. Qualified 
secondary students may participate in summer programs. 

For applications, brochures and more information, students in the U.S. 
and Canada should contact Dr. Charles T. Smith, Jr., Director, Adventist 
Colleges Abroad; 12501 Old Columbia Pike; Silver Spring, MD 20904-
6600. Phone: (301) 680-6444 or Fax: (301) 680-6464. Students not 
residing in North America may contact the international schools directly. 

New Adventist Journals 
• Journal of Adventist Youth Ministry, published since 1991 by 

the Church MinistriesIYouth Ministries Department of the General Con
ference of Seventh-day Adventists, to encourage and strengthen ministry 
to Christian youth. Editor: Michael Stevenson. Annual subscription: 
U.S.$15 to addresses in the U.S .• and U.S.$20 to addresses elsewhere. 
Subscribe by writing to the editor of the journal: 12501 Old Columbia 
Pike; Silver Spring. MD 20904-6600; U.S.A. 

• Journal of Research on Christian Education, a refereed periodi
cal scheduled to begin publication in late 1992, sponsored by the School 
of Education and the University Press of Andrews University. Editor: Paul 
S. Brantley. Annual subscription (two issues): U .S.$15 for individuals and 
U.S.S20 for institutions. For subscriptions and submissions, write to the 
editor of the journal: Information Services Bldg .• Suite 211; Andrews 
University; Berrien Springs. MI 49104; U.S.A. 

• Les Cahiers Liturgiques is an interdenominational journal that 
since 1990 has been publishing reflections on faith, worship, and music. 
Articles appear in English and French. Editor: Joelle Gouel, an Adventist 
musician living in Switzerland. Cost per copy, U.S.$IO. To subscribe. 
write to: Secretary. Les Colliers Lilltrgiqlles; Case Postale 2539; CH-1211 
Geneve 2; Switzerland. 

• Theologika is a journal in Spanish devoted to theological topics, 
published by the School of Theology of Universidad Union Incaica in 
Peru. Annual subscription (2 issues): U.S.$16. For subscriptions and 
submissions. write to the editor: Casilla 4896; Lima; Peru. 

Interchange 
Readers interested in establishing correspondence with Adventist college/university students 

or professionals in other parts of the world: 
• Desire Ahola: 25; male; single; 3rd year student ofTheology and Health 

at Adventist Seminary of West Africa. in Nigeria; interests: sports, classical 
and religious music. travel, reading; correspondence in French, English. or 
Spanish. Address: sic Mr. Ndem Mise; Boite Postale 62; Batia; Cameroun. 

• Lalaine S. Crapiano: 27; female; single; public school teacher with a 
B.S. in Education; hobbies: cooking, housekeeping, playing scrabble, swim
ming. and hiking; correspondence in English. Address: c/o Wilhelmina 
Sabando; National Highway; Canlaon City, Negros Oriental; Philippines. 

• Lilibelh S. Crap;allo: 24; female; single; completed a B.S. in Commerce; 
hobbies: cooking. housekeeping. gardening, reading; correspondence in En
glish. Address: c/o Wilhelmina Sabando; National Highway; Canlaon City. 
Negros Oriental; Philippines. 

• Kelly Draper: 25; female; single; teacher of English; interests: reading. 
writing poetry. playing piano, crafts. cooking; correspondence in English. 
Address: 7410-1 Hwy. 151; Centralia. 65240 MO; U.S.A. 

• Zuze Dulan),a: 19; male; single; studying toward a baccalaureate degree 
in Sciences; interests: church activities, music and traveling; correspondence 
in English. Address: 15 Shakespeare Hall; University of Malawi; Chancellor 
College; P.O. Box 280; Zomba; Malawi. 

• Joe Kingsley E)';all: 39; male; occupied; Communication Director of the 
Soulh Ghana Conference of SDA; studying toward a B.A. degree in Book 
Industry: interests: writing. reading, traveling, drama. sports. meeting people. 
Christian witnessing; correspondence in English. Address: South Ghana 
Conference; Box 803; Accra; Ghana. 

• Eulalia Ferreira: 39: female: a teacher at an Adventist school; hobbies: 
music. postcard exchange. photography. travel, reading; correspondence in 
English or Ponuguese. Address: Caixa Postal 572; Campinas. Sao Paulo; CEP 
13001 Brazil. 

.llIocellda Florez: 20; female; single; studying toward a degree in Music; 
interests: coin collecting, classical music. sports, flute playing. outdoor life. 
Correspondence in Spanish or English. Address: Apartado 327; David, 
Chiriqu(; Panama. 

• LOllella S. Gomaga: 29; female; single; accounting assistant with a B.S. 

in Commerce; interests: cooking, swimming, reading the Bible; housekeep
ing; correspondence in English. Address: The Man Friday Corporation; 0-859 
Tropical Street; B.F. Homes Subdivision; Las Pinas, Metro Manila; Philip
pines. 

• Noel S. Gonzaga: 24; male; single; studying toward a B.S. in Medical 
Technology; interests: reading, writing poems, pen friends. swimming, biking, 
and cooking; correspondence in English. Address: Ylagan Street; San Carlos 
City; Negros Occidental; 6127 Philippines. 

• Liana Reg;lIa Kamillski: 31; female; single; social worker; interests: 
writing poetry. playing the guitar; correspondence in Ponuguese. English, or 
Spanish. Address: 24 de Maio 447, Apt. 01. Centro; Curitiba. Parana; CEP 
80230 Brazil. 

• Heike Leder: 31; female; single; physician at a public hospital; interests: 
travel. reading. history. music. films; correspondence in English or German. 
Address: 1m Winkel 4; 0-2121 Reppenstedt; Germany. 

• Mark Alan Pelfrey: 25; male; single; school teacher with a B.S. in 
Education; interests: meeting people, working with youth, church activities. 
singing. spons. working outside; correspondence in English or Spanish. 
Address: P.O. Box 5832; Norman. Oklahoma 73070; U.S.A. 

• Lally Shekar: female; completing a baccalaureate degree in Medicine; 
correspondence in English. Address: 105, Rajaji Block; Kasturba Medical 
College; Manipal 576119; India. 

If you wish to be listed here, send us your name and postal 
address, Indicating your age, sex, marital status, field of 
studies or professional degree, hobbles or Interests, and 
language(s) In which you would like to correspond. Address 
your letter to: Dialogue Interchange; 12501 Old Columbia 
Pike; Silver Spring, MD 20904-6600; U.S.A. Please write 
clearly. The Journal cannot assume responsibility over the 
accuracy of the Information submitted nor of the content of 
the correspondence which ensues. 
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_pend · 
in Chin 
reaching a 
modeRn 
language. 

Opportunities are now open for 
qualified Adventist teachers to teach 
foreign languages to university stu
dents in China. If you are a native 
speaker of either English, French, 
German, Japanese, or Spanish and 
have completed a college degree, 
you may be eligible for a one year 
assignment. You will be expected to 
cover the cost of your flight to 
China (approximately U.S.$l,OOO), 
but you will be provided room, a 
stipend, and the return trip. 

If you are qualified and are interested contact: 
Dr. M. T. Bascom or Treva Burgess 
General Conference of SDA 
International Teacher Service 
12501 Old Columbia Pike 
Silver Spring, MD 20904 
U.S .A. 
Phone: (301) 680-6028; Fax: (301) 680-6090 


