


• • • • 

Letters ........................................................................................................................... 3 

Essays 
Do Genes Detern1ine Morality: - Ronald L. Ca rler ... ......... ............. . ......... 5 
Let the Earth Hear His Voice : 70 Years of Adventi st Radio - Alldrea Sreele.. . ..... 9 
Armageddon: Changing Views on the Fin al Battle - DOli Mal/ sell ... 13 
Hope, Chri stianity and rvlental HealLh - Mario Pereyra ................................................. 17 

Profiles 
Flavie Jackson - Hllmberro M. Rasi ......................... . 
Patrick G ue nin - JO/III Graz ..... ..... ......................... . 

Logos 
The Art of Being No. I - Dwighr J-/om/Jacher .. 
Driver's Ed & the Will of God - Rlllh Sell te r 

Action Report 

. ....... 20 
. ........ 22 

. .. .. ..... .. 24 
.............. . .. 25 

Brill iant Stars in the South Philippines - JOIf(If/UfI/ C. Carolico ..................................... 26 

For Your Information 
Dialogue's Russian Cousin - Mikhail M. K,t/akov .......................... . ....... 28 
The Mi ssion of Our Church ...... ................................................................................... 29 

Books 
The Seventh-day Adventist Church in Latin America 

and the Caribbean (Floyd Greenleal) - Jllan Car/os Viera ..................... . . ............... 30 
Philosophy and Educat ion (George Kni ght) - Corios Archbold ... . . ..... 30 
Remote Cont.rolled (Joseph Wheeler) - Brial/ E. Slrayer. . ....... 31 

First Person 
M ission to Mogadishu - Gisele Rosrall .................... ... . . ................................... 32 

Campus Life 
Young Adult Mini stry Essent ia ls - A.I\II(II/ Marlill ............................................... . .. 34 

Interchange .. ........ ............ .... ... ...................................... ............................................ 35 

Regional Representatives 
Arricn-Indian Ocean Di visiun: Emmanue l Nlo Nlo. Address: 22 Boile Poswlc 1764, Abidjan, Cote " · Ivoire. 
Ellslern Africa Oi\'is ion: Hudson E. Kibuuka. Address: H.G. 100. Hi gh lands, Harare, Zimbahwe. Euro
Africa Oivision: Ro/l:Itd Strllsdowsky. Add ress: P.O. Be)>: 2 19. 3000 Bem 32, Switl.crl:lIJd. Emu-Asia 
Dh'is ion: Harry Mayden. Add ress: Isakovskogo Street 114 Korpus I. Stroghino, 123 18 1 Moscow. Ru ss ia. I'm' 
Ellstern Dh'isinn: Jonulhan KUlltarnf. Address: 800 Thomson Rond. Singapore 11 29, Republic of Si ngapol"l:. 
Int er-American Divis ion: Alfredo Garcfa-Marenko and Herbert Fletcher. Address: [>.0. Box J40760. Mi:ulIi. 
FL 33 11 4-0760, U.S.A. l\·liddl e East Union: S"ein Johansen. Address: P.O. Box 2043, Nicosia, Cyprus. 
No rth Amcriclll1 Dh'is ion: Jose Rojas and Gordon Madt;wick. Address: 12501 Old Columbia Pike, Sih'er 
Spri ng. MD 20904-6600. U.S.A. South American Di visio n: Robeno de A7.c\"edo and Jose M. B. Silva. 
Address: Caixa Postal 02·2600, 70279·970 Brasilia, OF, Brazil. Soulh I)aci fi c Division : Lester De" ine and 
Barry Gane. Address: 148 Fox Valley Road. Wahroonga. N.S.W. 2076, Auslr'llia. South ern Afrie:1 Un inn: 
D. 1):1U1 Shongwe. Address: P.O. Box 468, Bloemfontein 9300, Orange Free SlilIC. South Africa. South ern 
Asill Oh'is ion: W.G. Jenson and c.c. Nathanie l. Add ress: P.O. Box 2. HCF Hoslir. T.uuil N.ul u, 6351 10, 
India. Tr:llls·Europcnn Dh'is ion: Ole Kendcl cU1d Orv ille Woolford. Ad(Jress: 119 Sc Peter"s Streel. SI. 
Albans. I·ler(s .. AL I 3EY, England. 

: 2 
• 

• 

College and University Dialogue, 
an imemational journal of faith, thought, and 
action, is published three times a year in four 
parallel editions (English, French. Portuguese, 
Hnd Spanish) under the sponsorship of the 
Committee on Adventist Ministry to Co1Jcge 
and University Students (AMiCUS) of the 
General Conference of Seventh.duy Advemists: 
1250 I Old Columbia Pike: Silver Spring, MD 
20904-6606: U.S.A. 

Vol. 5, No.3. Copyright © 1994 by the 
AM iCUS Comminee. All rights reserved. 

DIALOGUE affilms lhe fUlld:'lmental beliefs of 
the Seventh-day Advemisl Chu rch nnd supports 
it s mission. The views published in this jolllllal. 
however, are the independcm thoughts of the 
authors. 

CIRCULATION INQUIRES shoutd be 
addressed to the Regional Representat ive 
located in the area where Ihe reader resides. See 
nHmes and addresses below. 

SUBSCRIPTIONS: U.S.S 10 per yenr (three 
issues). Send your name. address, and a 
check. payable 10 Dialogue LO Linda Torske; 
1250 1 Old Columbia Pike: Sil ver Spring. 
MD 20904-6600: U.S.A. 
Telephone (30 I) 680·5066. 

AMiCUS Committee 

M ATfI-lEW B EDIAKO, ClUI;rmall 
RON}\LI) M. FLOWERS AND I-I U~IIJ I!RTO M . R,\Sl, 

Vice~chajl1nel1 

J ULIETA RASI, Secrctnry 
/vlembers: RICHARD B ,\RRON. M ARTIN F EwnUSII, 

GOROON Mo\OOW1CK, JOSE ROJAS, GARY ROS.'i, 

V tRGI~'IA SMITII. RICI-IARD STI!.NUAKKEN, M ARIO 

VELQSO, ALBERT WUrnNG, D AVID WONG. 

Editorial Board 

Editor: H UMBERTO M, R ASI 

Associate Ed;lOr.\': R ICIIARI) B ARRON, R ICI·IAIU> 

STENBAKKEN, D ,WI!) W ONG 

Copy Editor: BEVERLY R UMBLE 

M(lIIaging EdilOr: J ULIETA R ASI 

IlIIemarionoJ Ediror.\': R AQUEL AND VICTOR 

KORNLEJCZUK. J ULllrr,\ RAs l (SI>ANISII) S}\MUEL 

GARBI. D ANIELLt\ VOI.F (FRENCH), Ev,\ 
MICHEL, A~·lIN R ODell{ (POR'llJGUESE) . . 

EdilOrial Correspondence: 
1250 I OLD COLUMIUA PI KE: 

SILVER SPRING, MD 20904-6600; U.S.A. 

TELEPHONE: (30 I) 680·5060 
FAX: (301) 622-9627 

Dialogue 5:3- 1993 



T
his issue will again provide you with an international menu of articles 
and reports. First, our entrees. Ronald Carter explores the challenges 
and implications that the new discipline of Sociobiology presents to 
Christians. Writing from Germany, Andrea Steele celebrates 70 years 

of Adventist involvement in radio and brings us up-to-date on the global impact 
of Adventist World Radio. Next Don Mansell reviews how Adventists have 
understood the meaning of the battle of Armageddon, mentioned in Revelation 
as being one of the climatic events of earth's history. The fourth essay, written by 
psychologist Mario Pereyra, reports on a field survey that brings to light the 
connection between biblical Christianity and hope. 

We are also pleased to present a variety of intellectual appetizers and 
spiritual side orders. In our Profiles, you will meet two dynamic Seventh-day 
Adventists: the director of cultural affairs of a young republic in the Indian 
Ocean and a skilled pediatrician with a strong sense of mission. 

Dwight Hornbacher's devotional piece offers a reflection on what it 
means for the true follower of Jesus to be "Number One." In an insightful poem, 
Ruth Senter proposes a practical understanding of what God's will is for us as 
we face decisions. Our Campus Life article underlines the characteristics of a 
successful church-based ministry on behalf of young adults. 

Few areas of the world have as many Adventist college and university 
students as the island of Mindanao, in the Philippines. Our AMiCUS representa
tive describes their varied nurture and outreach activities. 

We were delighted to learn that leaders of our theological seminary in 
Russia decided to launch a new journal similar to Dialogue. Mikhail Kulakov, its 
founding editor, reports on the objectives of Obraz i Podobie, our Russian 
"cousin," and the efforts involved in producing this publication. 

Three reviewers evaluate for us books dealing with the growth of the 
Advent Movement in Latin America and the Caribbean, our fascination with 
television, and an Adventist perspective on educational philosophy. 

Finally, first-year medical student Gisele Rostan tells us of her brief 
but exciting experience at an ADRA clinic in war-tom Somalia. 

With this issue we bid farewell to Elder Israel Leito, co-founder of the 
Committee on Adventist Ministry to College and University Students (AMiCUS) 
and associate editor of this journal. We will miss his broad smile, encouraging 
advice, and deep commitment to this ministry. As of January 1, 1994 he will 
begin serving as president of the Inter-American Division. We wish him success 
in his important assignment as he leads, with God's guidance, the Adventist 
world division with the largest membership. 

As a result of this change, you will notice several new names in our 
masthead. Elder Ron Flowers is the new vice-chairman of the AMiCUS 
Committee, while Dialogue gains three associate editors: Richard Barron, 
Richard Stenbakken, and David Wong. They will strengthen our team with their 
broad experience and multi-cultural perspectives. 

So, sit down in a comfortable place and get ready to partake of this 
issue's varied and nutritious repast! 
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Accessible to the 
General Reader 

We, the members of the Seventh-day 
Adventist Youth Society (SDA YS) of 
Mindanao State University-Tambler, are 
very grateful for Dialogue, a journal that 
we find informative and encouraging. 
We hope to continue receiving future 
issues, with articles that will help us 
broaden our intellectual horizons and 
become more faithful and active church 
members. We are placing copies of 
Dialogue in the periodical section of the 
university library, to make the journal 
accessible to the general reader. Keep the 
issues coming! 

LElTY A. CORTEZ 

Mindanao State University
Tambler 
General Santos City, 
PHILIPPINES 

Wanting to Know More 
I'm very glad that my friend Bob gave 

me a copy of Dialogue last year, here in 
China. It was he who led me to know 
Christ and to become a Christian. I really 
appreciate the articles that appear in this 
journal. They help me to learn many things 
about the world outside. Now that Bob has 
gone back to the United States, I don't 
have anyone around here with whom I can 
discuss the real meaning of Christianity. 
For that reason I'm writing to the persons 
listed in "Interchange," hoping to establish 
some friendships and to expand my 
knowledge. Would you kindly list my 
name in that section? Would you also send 
me more recent copies of Dialogue and 
other Christian reading material? Thank 
you! 

CHEN HANG 

Jinshou Oil Refinery 
Liaoning, CHINA 

Encouragement for 
the Christian Life 

As an Adventist student pursuing a 
degree in Engineering at a non-Adventist 
university, I want to thank the leadership 
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of our church for publishing Dialogue. In 
fac t, I would appreciate knowing how to 
receive thi s j ournal regularl y and how La 

obtclin OIher material s that can help me to 

represent Chri st in the uni versi ty campus. 
I a lso wish to encourage other Adventist 
students by sharing with them one of my 
favorite B ible promi ses: "Do not fear, for 
I am with you; do not be dismayed , for I 
am your God. I wi ll strengthen you and 
help you; I will uphold you wilh my 
righteous right hand" (i saiah 41: 10 NIV). 

SONIA MABEL KIORUK 

Obcra. Misiones. 
ARGENTINA 

Thank YOH, Sonia, for your kind letter! 
AdvellliJI studell lS il1lloll -Advemis( colleges 
afld universities C(l1I receive Dialogue 
regularly (llIdfree afcharge. Contact our 
regimud represclI/alive for your area, listed 
all page 2 0//111.\' issue. YOUIIIOY also 
subscribe fO IhejollrJ/a/ for US$JO per year, 
/lsillg the COl/pOll that appears 011 page 29. 
71," AMiCUS COllllllillee has published a 
halldbook 011 Advenlist Ministry on the 
Secular Campus, which we are mailing 10 

YOII. YOII lVill.filld ill illl1((I1Y ideas 01/. hall' to 
orgalliz.e afellowship Q/Advemisl slUdellls 
in ),our area. May Ihe l...ord cOlllilllle to 

gllide YOII as ),011 develop your la/ems and 
seek 10 sene I-lim 10 the vesl o/your abiliTY! 

Advantages of a 
Vegetarian Diet 

A fter a semester" s absence rrom the 
Adventi st College and Univers ity Stu
dents Group, I rejoined their activities. A 
fellow Advent ist student welcomed me 
back warmly and gave me a copy of 
Dialogue 5: I. Without wasting time, I 
went through lhe journal and was particlI 
larl y interestcd in the article '"Me, A 
Vegetari an?" by Heather M. Bowen. I 
was impressed by the way she outlined 
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the rensons ror having chosen a diet that 
excludes an imal meats. In ract, her 
analys is helped me to clarify my own 
thinking on the subject. In a future issue 
I would appreciate reading about how a 
vegetarian diet compares nutriti onally 
w ith a eliet based on meat. M y congratu
lat ions to the entire Dialogue staff ror 
your excellel1l work. 

M OSES M AJI\I'A, J . K.U.C.A.T. 
Na irobi . KENYA 

Correspondence 
Requested 

The Kenyatta Uni versity SDA Group 
(KUSDA) is interested in exchanging 
correspondence with other associations 
or Adventi st uni versity students regard
ing plans, act iv ities and experiences. Our 
group incl udes 150 members and its 
current leadership consists o f Samuel 
M WHniki. chairman; Dr. A zinuth 
Omwega. patron; and 'N. Ray Rickets; 
chaplain. Address your correspondence 
in English to Kenyatta Uni versity SDA 
Group; P.O. Box 42276; Nai robi: Kenya. 

SAMUEL Ivl wAN1KI 

Kellyal/(l Ulliver.\·ily 
Nairobi. KENYA 

Adventists and 
Politics 

I recently read Tobias Schwarz's 
art icle. "And the Wall s Came Tumbling 
Down" (D ialoglle, 4:2), in which he 
described as a Chri stian the events 
ieuding to the coll apse of the German 
Democratic Republi c and its aftermath. 
\Vc South Africans are also experiencing 
momentous change. The state of disen
rranchi semcnt, institutionali zed discrimi
nation, and widespread abuse of human 
right s (perpetrated by too Illany parties) 
wi ll hopefully soon become a thing of 
the past. The upcoming electi on, in 
which all South Africans w ill be able to 
partici pate, portends the ushcri ng in of 
an era or positivc clwngc. At a recent 
mecting. a church leader spoke on the 
relationship between the Seventh-day 
Adventist Church and polit ics . He 
stressed 111<11. , as Chri stians, we are to 

rcmain apoliti cnl although notunsympa
lhetic to human cries for help. By beIng 
principled and yet maintaining a view 
that is not colored by a specific politi ca l 
oricntati on, our witness for Christ w ill be 
more effecti ve. Are we to be outspoken 
on ly when Olll" ability LO worsh ip and to 
proclaim our beliefs arc being harshly 
impeded? Is the government of the day 
merely to be tolerated" Could somebody 
address this subject in Dialog ll e? Many 
thanks for a great magazine! 

ALEX P1I1 RI , M AFIKENG 

Bophuthatswana 
SOUTH AFR ICA 

Delighted to Know 
Dialogue 

1'111 a 2 1 year-o ld Adventist univer
sity student. Providentially I received a 
copy or your attracti ve journal and was 
del ighted to learn thal there are Adven
tist students in many part s of the world, 
who receive encouragement and support 
through the AMiCUS Coml11illec. Our 
church in Plovdi v has approximately 30 
mcmbers, eight of whol11 are university 
students li ke me. On Sabbaths we invi te 
our friends, and attendance reaches 40 or 
more. Our youth group is quite active, 
particularly in the di stribu ti on of 
Adventist publicat ions. \Vc thank God 
for the relig ious rreedom we now enjoy. 
I would be h£lPPY to correspond in 
French w ith other Adventi sluili versity 
studellt s. My address: Rue G. 
Karas lavov, 26 - vx. D, Apt. 23; Plovdiv 
4000; Bulgaria. 

THEODORA R ANGUELOVA 

Plovdiv. BULGAR IA 

Letters 

We welcome YOllr lellen·, but 
limit your comments to 200 words. 
Address them 10: Dialogue Letters, 
12501 Old Coillmbilll'ike; Silver 
Spril/g; MD 20904-6600; U.S.A. If 
selected for ,Iris seclioll. :r'ow· leller 
lIIay be ediledfor claril), or space. 
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W. hat is love? How does one 
define beauty? Are hope and 

faith related? Is altruism inher
ited or cultivated? Who or what decides 
issues of morality and questions of value? 

Time was when such concerns were 
the uncontested responsibility of philoso
phers and theologians. Christians, for 
example, looked at love, faith, hope, and 
moral values as uniquely human qualities 
that were evidence of God's special 
creation of humanity. Those who believed 
in a personal God took solace in the fact 
that science held little authority in the 
study of the origin of human values and 
faith. 

But today, the ground seems to be 
shifting. The theory of organic evolution 
has affected society in profound and 
fundamental ways. Deeply rooted as it is 
in the paradigm of naturalistic evolution, 
modern science ventures into areas that 
were once the primary responsibility of 
metaphysics or religion. Evolutionary 
biologists, particularly those who special
ize in sociobiology, propose purely 
naturalistic theories of how social and 
"moral" behavior have evolved. 

For example, sociobiologists claim to 
understand the genetic nature of altruistic 
(selfless) behavior. Some even propose 
the evolutionary steps that supposedly 
produced the human concept of "righ
teousness" and triggered the human need 
for religion. 

A biological basis for social 
behavior? 

In 1975, Edward O. Wilson, a 
Harvard University entomologist, 
published his now famous book, Sociobi
ology: The New Synthesis.' Wilson 
defined sociobiology as the "systematic 
study of the biological basis of social 
behavior and the organization of societies 
in all kinds of organisms, including 
human beings." This definition combined 
genetic concepts from the 1930s and 
fitness concepts from Hamilton2 and 
Williams3 in a creative and comprehen
sive manner. Wilson's new synthesis 
precipitated a surge of interest in social 
behavior. It fired the imagination of 
behavioral scientists and became a 
popular topic for discussion and debate. 
The discussion on this subject in the late 
19708 and early 1980s was quite conten
tious. Many laypersons as well as 
scientists, especially anthropologists and 
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social scientists, reacted violently to 
Wilson's book. Their concerns were 
tinged by fears that such sociobiological 
reasoning would revive forms of racist 
social Darwinism.4 

The debate created confusion 
primarily because it proposed evolution
ary mechanisms that seemed to threaten 
aspects of Darwinian evolution, which 
viewed the action of natural selection to 
be primarily focused at the level of the 

Do Genes 

Morality? 
An Adventist scientist examines the 
challenge of sociobiology to Christian 
concepts of values and behavior. 
individual organism. Darwin's theory 
had become synonymous with the 
phrase, "survival of the fittest." Sociobi
ology appeared to challenge this inter
pretation by promoting the idea that the 
gene, not the individual, is the primary 
unit of evolution. Thus, from this 
perspective the individual is just a 
vehicle to transfer genetic material from 
one generation to another.s 

Rather than destroying Darwinian 
evolution, as some predicted. sociobiol
ogy in a sense came to the rescue of 
natural selection theory for selfless 
behaviors. Curious and bizarre behaviors 
that perplexed Darwin and his followers 
came to be interpreted in the light of 
sociobiology. 

by 
Ronald L. 
Carter 
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The role of genes in 
behavior 

The centerpiece of sociobiological 
theory integrated an understanding of 
altruistic and cooperative behaviors into 
three concepts: inclusive fitness 
(Hamilton6

), kin selection (Maynard
Smith7

), and reciprocal altruism 
(Trivers).8 Hamilton first enunciated the 
general principle that natural selection 
tends to maximize not individual fitness 
but inclusive fitness; that is, the probabil
ity of a gene being passed on depends 
not only on the survival of a specific 
individual carrying the gene, but on the 
total number of copies of the gene that 
may be transmitted by an entire group of 
related individuals. Kin selection, or the 
ability to perform acts of altruism to 
benefit close relatives, is an important 
part of the inclusive fitness theory. 

According to this concept, it would 
be adaptive for an individual to lay down 
its life for two or more brothers or eight 
or more first cousins. Brothers share, on 
the average, half of their genes, and first 
cousins share one-eighth of their genes. 
Altruistic acts are adaptive only if one's 
inclusive fitness produces a net gain for a 
particular gene.9 Thus, the inclusive 
fitness of an individual depends not only 
upon the survival of its descendants but 
also of its close relatives. 

If one assumes that behavior is 
genetically caused, altruism towards kin 
can be regarded as selfishness on the part 
of the genes responsible, because copies 
of the same genes are likely to be present 
in close relatives. Altruism could also be 
regarded as a form of gene selfishness if 
by being altruistic an individual could 
ensure reciprocal altruism at a later date. 
The concept of genetic altruism, along 
with various forms of "cooperation," 
provides examples of ways in which 
non-kin "altruism" can result from 
selfish genes that seek to increase their 
probability of perpetuation. 
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One animal's risking its life for 
another or giving up its reproductive 
opportunities to assist other adults in 
care of young appeared to Darwin to be 
against the "survival of the fittest" 
concepts that he had so carefully 
documented. A mother bird feigning a 
broken wing to lead a predator away 
from its chicks; a prairie dog acting as a 
sentinel to stand watch for other prairie 
dogs; adult Florida jays forgoing their 
own breeding while assisting other adults 
in nest care are but a few examples of 
behaviors that were inexplicable by 
Darwinian concepts of survival of the 
fittest. 

By applying inclusive fitness 
concepts, sociobiology has provided 
answers to these and many other appar
ent dilemmas for Darwinian concepts of 
selection. For example, the prairie dog 
giving an alarm call when a predator 
appears may decrease its individual 
fitness or survival, but may increase its 
inclusive fitness by helping its close 
relatives. Behavior and genetic studies 
have discovered that when young ground 
squirrels mature, the males disperse to 
distant places before they settle down 
and choose a territory . Young females 
don't disperse, but set up territories 
nearer home. Consequently females have 
many close relatives Ii ving near them, 
but males do not. Just as the theory 
predicts, it is the females who give the 
alarm calls and therefore risk their 
lives. 10 The altruistic acts of "helper" 
Florida scrub jays as well as many other 
acts of apparent selflessness have been 
shown to be genetically consistent with 
kin selection predictions. I I 

Within insects Wilson observed 
forms of social behavior ranging from 
hermit-like solitary behavior to fully 
developed caste systems where complex 
societies divide labor and enslave other 
species to work for them. He combined 
his observations on the evolution of 
various forms of social behavior with the 
new understanding of altruism (true 
genic selfishness) and proposed these 
mechanisms as the seed from which 
human morality and religion grew. In his 
view, kin groups cooperating for mutual 
aid and inclusive fitness maximize 

behaviors that help each other, not out of 
"brotherly" love, but because their genes 
have been selected to produce behavior 
that maximizes the probability of their 
transmission to succeeding generations. 

Implications for Christians 
While sociobiology has proven to be 

a useful theory in the study of behavior 
ecology and social behavior, its logical 
conclusions when applied to human 
behavior have very troubling implica
tions for Christians. 

Sociobiology advances the belief 
that human and animal behavior 
results solely from interaction between 
genes and environment under the forces 
of natural selection and chance. Wilson 
says that "no species, ours included, 
possesses a purpose beyond the impera
tives created by its genetic history" and 
that the human species "lacks any goal 
external to its own biological nature." 
Our selfish genes have therefore created 
"the human mind as a device for survival 
and reproduction."12 Essentially this 
makes us selfish gene producing ma
chines. 13 

Naturalistic evolutionary biology 
leaves no room for God or moral 
absolutes. From this perspective, right 
and wrong can be measured only in the 
context of evolutionary outcomes. 
"Innate censors and motivators exist in 
the brain that deeply and unconsciously 
affect our ethical premises; from these 
roots, morality evolved as instinct. "14 

Morality in the Christian or in the 
traditional sense is absent from 
evolutionary theory. Even in the 
concept of Darwinian fitness-that 
which is "best" or "fittest"-can only be 
defined and said to be true for a particu
lar set of ecological conditions at any 
particular time. Therefore any attempt to 
draw a set of ethical standards from 
evolutionary theory will at best be 
relativistic and conditional. 

Sociobiologists have applied their 
theories to a wide range of social issues. 
They have developed ideas based on 
inclusive fitness to answer questions 
regarding rape, homosexuality, infanti
cide, incest taboos, sexual dimorphism, 
polygamy, and monogamy. Their 
explanations are rooted in the belief that 
our selfish genes have made us what we 
are, because any behavior fixed into our 
gene pool must have been advantageous 
for survival. 
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Sociobiology has attempted to put 
the study of morality and ethics on a 
purely materialistic basis. Wilson says 
that science "may soon be in a position 
to investigate the very origin and 
meaning of human values, from which 
all ethical pronouncements and much 
political practice flow."IS He further 
suggests that scientists and humanists 
should together consider the possibility 
that the time has come for ethics to be 
removed temporarily from the hands of 
philosophers and theologians and 
entrusted to biologists. 

Although most scientists disdain this 
suggestion, in reality this is exactly what 
has happened. 16 Sociobiologists who 
speak out on the subject of morals and 
altruism are often accused of committing 
the "naturalistic fallacy" (is/ought 
fallacy), which was made famous by 
social Darwinists who attempted to 
justify a survival of the fittest-based 
natural theology or rationale. Wilson and 
other leading sociobiologists are not 
advocating that we create ethics based on 
what is in nature. Many of them believe 
humans should use their highly evolved 
brain to go beyond instinct. In their view, 
the use of intellect and group consensus 
can lead to a higher ethic through 
cultural evolution. WiJson believes that 
religion evolved via natural selection and 
is therefore useful for our survival, but 
that it is now time for science to help 
create religious expression that will 
contribute to preserving life on earth. 

~ Pontius' Puddle 
ICtOS AR~ 
~OKLI:.SS. 
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Says Wilson: The "principal task of 
human biology is to identify and to 
measure the constraints that influence the 
decisions of ethical philosophers and 
everyone else, and to infer their signifi
cance through neurophysiological and 
phylogenetic reconstructions of the 
mind .... In the process it will fashion a 
biology of ethics, which will make 
possible the selection of a more deeply 
understood and enduring code of moral 
values."17 

A Christian Response 
Any attempt to define morals and 

ethics on the basis of evolutionary theory 
clearly challenges core beliefs of the 
Seventh-day Adventist Church and the 
Christian community at large. How 
should we respond? Some students 
confronted with the logic of sociobiology 
and its utility in the study of animal 
behavior have abandoned faith in the 
Bible. Others have rejected all forms of 
evolution. At first it may seem that 
sociobiology requires a choice between 
the Scriptures and evolution theory. 

Certainly, theories of naturalistic 
evolution that reject God are incompat
ible with the Bible, but this does not 
mean that the Scriptures and aspects of 
sociobiological reasoning are incompat
ible. Most of what is known about the 
evolutionary process, its mechanisms 
and selection forces are understandable 
with even a conservative reading of the 
Scriptures. The Bible tells us that since 

6iVE. 'EM ADV1CE, 
ANO~A."~ DOES-IT eo. 

the beginning great changes have 
occurred within God's creation, particu
larly as a result of the Fall, and that these 
changes have been passed down from 
generation to generation. 

I believe that God's laws of nature 
apply to both human and other creatures 
and that organisms were created with 
behaviors as well as morphologies that 
have since undergone generations of 
change driven by mutations and recom
bination and have been shaped by natural 
selection. As a result, part of human 
character reflects generations of natural 
selection that has emphasized the selfish 
side of our nature. The Bible tells us that 
humans are not totally biologically 
determined but have a measure of free 
will that allows them to seek the ability 
from God to act in ways that are truly 
altruistic. Such behavior is not just the 
result of gene modification and biologi
cal determinism. 

It is possible that the basic process 
of kin selection and its effect on inclu
sive fitness has operated within humans 
and within the other created groups of 
organisms. Acceptance of this notion 
does not require that one assume that all 
of life has evolved from one cell or that 
evolution has created morality. 

Having said all that, the Christian 
response to the challenge of science in 
the arena of morality and values remains 
inescapable. 

First, a commitment to truth. 
More than ever before, it is necessary for 
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Christians to develop ways to integrate 
truths that are revealed from a variety of 
sources, biblical as well as scientific 
while maintaining a high view of 
Scripture. A commitment to one need 
not imply a denial of the other. 

Second, a more active involve
ment in developing values. There is 
much that Christians can learn from 
other methods of inquiry, including 
sociobiology, about how values are 
learned, developed, and nurtured, and 
how moral development takes place. At 
a time when humanity, including the 
scientific community, is searching for 
ways to replant the seeds of morality and 
values into society, and at a time when 
once cherished moral and value systems 
seem to be collapsing all around, the 
Christian has both a religious and 
sociological duty. Surely Christians, 
particularly Adventists, who have a 
compelling commitment to an objective 
value system and unshakable faith in 
God's power to transform human beings, 
must not shirk their responsibility to 
society in fostering the development of 
solid values. 

Third, a challenge to life-style. 
Ultimately the belief that God is the 
Giver of all moral laws and the Enabler 
to keep them will be tested in the court 
of human life-style. Do we in our 
conduct show evidence that, because of 
our trust in God, are able to be self
interested and at the same time selfless? 
CI 

Ronald L. Carter (Ph.D., Lmna Linda 
University) is a researcher and an ordained 
minister who teaches Biology at his alma mater, 
with emphasis Oil Molecular Systematics. His field 
work ha.~ taken him to the heart of tire Amazon 
jungle. 
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x.riI29, 1923. The Adventist 
community at Emmanuel Mis

sionary College, Berrien 
Springs, Michigan, woke up that spring 
morning in anticipation of something 
new. Just three years after the first radio 
broadcast in the United States, Adven
tists had installed their first radio station 
KFGZ, authorized to broadcast on 360 
meters, 833 kilohertz. From a room on 
the college campus, the Seventh-day 
Adventist message was broadcast over 
the air for the first time. 

From that early beginning, Adven
tists have captured the radio waves to 
accomplish a global mission. Seventy 
years later, Adventist World Radio today 
broadcasts around the world nearly 1,000 
hours each week in 32 languages. God's 
Word is in the air non-stop every day 
and every night throughout the year. 

Twel ve years after the Berrien 
Springs start, W. H. Branson, vice
president of the General Conference, met 
with the General Conference Committee 
to alert the world church to the "immen
sity of the task of reaching the millions 
of people in our large cities" through 
radio-"one of the greatest single means 
of presenting the Bible truth." He 
pleaded for the "larger use of radio" and 
for establishing "a nationwide network." 

Up until that time the use of radio by 
our church was sporadic. Allentown, 
Pennsylvania, set up a IS-watt transmit
ter in 1924 for H. A. Vandeman's 
airwave evangelism. The New York 
Temple broadcast in 1925 over WSDA. 
Pacific Union College established its 
station in 1927. [n 1929, the church in 
Canada began the Voice of Adventist 
Radio in Newfoundland, now the oldest 
continuously broadcasting Adventist 
station in the world. Down under in 1928 
Adventists were on the air in Perth, 
Melbourne, and Sydney. By 1935,40 
North American conferences had 
embraced radio evangelism and were 
baptizing hundreds. 

But the initiative of the General 
Conference set a new tone. In France, 
Charles Winandy presented the message 
over Radio Normandie in 1938. In 
Australia, evangelist L. C. Naden started 
the Advent Radio Church in the Sydney 
area. Meanwhile World War II came, 
and radio became the global tool of 
communication. Sensing the importance 
of this medium, the Church's Radio 
Commission, set up in 1936, recom-
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mended in October 1941 "that immedi
ate arrangements be made for a national 
[U.S.A.] hookup of 80 stations for a 
weekly 30-minute broadcast during the 
year 1942." The church leadership 
commissioned H. M. S. Richards, the 
young and dynamic evangelist who 
founded the Voice of Prophecy radio 
program in 1930, to be the speaker for 
the national broadcast. The Mutual 

Let the Earth 
Rear His 
Voice: 
Seventy Years of Adventist Radio 

Broadcasting system carried the program 
over 89 stations each week. 

The 1940s were a banner decade for 
the radio ministry. In May 1942 the 
church leadership authorized a Latin 
American Radio Commission, and in 
October the use of the Bible correspon
dence course in conjunction with radio 
broadcasts was approved. 

While the Latin American Commis
sion, under the direction of H. G. Stoehr, 
immediately set out to produce programs 
in Portuguese and Spanish, L. C. Naden 
by 1943 was preaching in Australia over 
24 stations. The year 1948 saw Adventist 
radio waves broadcast across the South 
Pacific islands from Suva, Fiji. Back in 
Europe, in May 1947, Victor Cooper 

by 
Andrea 
Steele 
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arranged programs over Radio Luxem
bourg and in April 1948 over Radio 
Mon te-Carlo. In the same year, La Voix 
de I'EsperclIIce, the Voice o f I-lo pe, was 
first launched in France, and the name 
stuck to a ll broadcasts in French
speaking countries . In 1953 French and 
Tah itian programs were broadcast from 
French Polynesia and New Caledoni a. 

The year 1948 was a key date in the 
hi story of Adventist broadcasting. 
Twenty-five years after the first small 
s tep taken in Berrien Springs, the 
Genera l Conference gave a new status to 
radio mi nistry by organizing the Radio 
Department, wi th Paul Wickman as its 
first secretary. 

Enter Short Wave 
Meanwhi le, the church was ente ri ng 

short-wave broadcasting arou nd the 
world. The war years had made short 
wave popul ar, and the Voice of Prophecy 
was ready to use it. The U.S. Armed 
Forces Radio and Television Service 
carr ied this program on its shortwave 
duri ng World War II. Radio Aus tralia 's 
shon wave carried the voice o r L. C. 
Naden to the Middle East. 

Adventist short-wave progra llls were 
a lso broadcast for various lengths of time 
during the nex t 30 years from stations in 
Goa, Ethiopia, Sri Lanka, Jakarta, the 
Mald ives Islands, Pitcairn Is land , the 
Philippines, Papua New Guinea, and 
eve n Radio Afghani stan. About 1980, 
BhUl.an Radio, the smallest sta lion in the 
world, broadcast Nepali programs 
supplied by the Southern Asia Divi sion. 
From 1975 A WR-As ia became the 
primary broadcasting agency for the 
Adventi st Church in SOll thern Asia, with 
programs produced by its own studios in 
Poona and broadcast over the commer
cial slat ion of Sri Lanka Broadcasting 
Corporation. 

The 1950s and the 1960s a lso saw a 
network of college radio stations. Today , 
the Adventist Radi o Network in the 
Un itcd Slales has 15 stations. 
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From this studio at Emmanuel Missionary College, Michigan, the first 
Adventist radio broadcast was heard in 1923. 

Adventist Radio Comes 
of Age 

T he 19705 were the decade of 
expansion and consolidation in Adventi st 
g lobal broadcasting. T he consol idati on 
began ill 1971 wi th the Genera l Confer
ence approval of the construct ion o f the 
Advent ist Media Center in Thousand 
Oaks, California. The expansion was 
seen around the world. In 1971 the Sou th 
Pacific Advent ist radio network reponed 
27 local mi ssion broadcasters producing 
3 1 programs over 19 station s on a 
\veek ly or semi weekly basis. The same 
year, the Ge nera l Conference Communi 
cat io n Department started the " Pastor' s 
Script Serv ice" making avai lable to 
Adventisllllinisters five-mi nute da il y 
and 15-minute weekly script formula s to 
be adapted for local broadcasts. 

In 1972 the Southern Asia Divi sion 
ex panded its s tudios in Poona, India, to 
produce programs in six languages for 
broadcast over Rad io Sri Lanka. In 1974, 
Lesotho and Swaziland in Southern 
Africa began broadcasting "The Quiet 
Hour." 

By 1973 our church was broadcast
ing on 2,779 stations each week in 42 
languages in 72 countries. Adventists 
were also operating 194 Bible corresp6n-

dence schools with courses in 80 
languages. That year ,1 10ne, 593,948 
people enrolled in Bible courses, and, as 
a resu lt , 19,735 people were baptized. 

The Leap of Faith 
T he denomi nation in 197 1 took a 

leap of fa ith in stepping forward to 
establi sh the larges t sing le endeavof the 
church has ever made in internationa l 
broadcasting. Advent ists leased time on 
a pri vate ly owned shoft-wave station in 
Portugal to broadcast to countries of 
Western and Eastern Europe. Called 
Adventi st World Radio-Europe, the first 
program was heard in Ita lian at II :30 
a.m. Greenwich Mean Ti me on Friday, 
October I , 197 1. 

Th is. too, was a sllla ll beginning. In 
1971 the church leased 20 hours of time 
for J2 languages. Today, AWR broad
casts in 32 languages for nearly 1,000 
hours a week from 16 transmitte rs in 
s traLCgic locati ons around the world: 
Gabon, Africa; Costa Rica and Guate
mala, Latin America; Guam in the 
Western Pacific; Ita ly across Western 
Europe; and since March 1992 from 
transmitters in Russ ia. We have recently 
received a license to broadcast from two 
lransmiuers located in Slovakia. To
gether thcse stat ions carry the gospel to 
Europe, the Middl e Eas t, Latin America . 
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This studio in Poland is typical of 
the radio studios creating 
programs for local stations and 
AWR around the world. 

Southern Asia, Chi na, and Africa. 
In 1978 plans were made for 

broadcasting to Africa. usi ng facilit ies 
located at Middle East College in Beirut, 
Lebanon. However, \-vaf got in the way. 
Tentati ve searches conti nued for a few 
years ror a site on the cont inent itself, 
without success. When leased time was 
made available on a 500-k ilowatt 
transmiltcr or Africa Number One stalion 
in Gabon. the General Confe rence 
Comlliunica ti on Department' asked 
\VAUS of Andrews Universi ty to 
prepare programs for the one-hour-a-day 
broadcasts. 

Uti lizi ng the talents of students from 
Frcnch-speaking Africa, Andrews 
University rad io station created 156 one
hour programs. The broadcasts began all 
OClober 3 1. 1983, and conlinue lillioday 
to reach the countri es of north west 
Afri ca. rcsulting in baptisms <lnd Ilew 
congregati ons in many places. 

A WR-Latin America, with head
quarters in Alajuela, Costa Rica, first 
began in Guatemala City in 1980. with 
broadcasts from a 10-kilowau transmit
ter. Programs continue from thi s site, as 
we ll as six other transmitters located in 
Costa Rica. These broadcasts in Spani sh 
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and Engli sh cover the island nat ions of 
the Caribbean, reaching as rar north as 
Canada, and as far sOllth as Rio de 
Janeiro. 

Voice of the Global Mission 
With the launching of Global 

Mission in 1990, AWR's role and 
imporlance in international outreach was 
further accen lualed . In January 1993 
A WR began to broadcast in Arabic to 
reach the vast populations of Ihe Middle 
Eusl. A studio in Cyprus. bui lt in honor 
of Neal C. Vli lsoll who as president of 
the General Conference played a crucial 
role in the establi shmenl o f A WR. look 
charge of Arabic broadcasls. 

Meanwhile in Europe, with govern
mental deregulation o f radio, new 
broadcasting opporlunit ies were avail
able for the church. Today, more Ihan 50 
local stations in Norway, Sweden , 
Denmark. Italy. France, Croatia, and 
Rumania broadcast the Advent ist 
message. These smail , mosll y volunteer
operated stations not on ly broadcast but 
a lso ge t involved in many community 
needs. Recenlly, in GOlcborg, Sweden, 
the Adventist Church was overwhelmed 
when 2.000 people showed up for an 
biblical archaeology seminar. Many of 
those attending said they had been long
time listeners of Radio Adventkyrkan. 

In Stockholm as many as 28 new 
church members say they were imro
duced to the church through the station's 
Swed ish and Spanish broad cas Is. In 
France, one woman' s anxio lls letter 
about her search fo r truth ended with a 
request fo r the Bible correspondence 
course. 

Paolo Benini , president of the Italian 
Union, rep0ris that Ihe local church
owned rwo-kilowall station in Rome, 
two ki lometers frol11 the Vat ican, has a 
range of 40 square kilometers, with 
4,500.000 pOlenti al listeners. Of the fou r 
or five people who call in each week, at 
lens{ one signs up fo r the Bible course. 

The Ultimate Dream 
But the ulti mate dreal1l o r Adventi st 

pi oneers was rea li zed in 1985. when 
broadcasts to the vast hinterland of 
Chi na were made possible by the 
construction of A \VR-Asia on the island 
of Guam. Of its 235 hours of broadcasts 
each week, 128 hours are in Mandarin, 

Cantonese, Fujian, and Hakka. Another 
major world short-wave broadcaster 
broadcasts o nly 35 hou rs a week 10 
China ! 

The China broadcasts have done 
more than just plan t seeds. Thousands of 
baptisms ca ll be ascribed to a first 
conlacl Ihrough A WR , and in dozens of 
locations around China, groups of 20 to 
200 people galher logelher each Sabbath 
for "church." The enti re serv ice is what 
they hear on rad io: the songs, the 
Sabbath school lesson, and the worship 
serv ice. 

Some o f the most inspiring stories 
come from those who left their faith 
duri ng political upheavals. Now they 
rejoice in their rene\ved relationship with 
Jesus, and attribute this to the programs 
heard on A WR. 

Projections 
What o f Ihe fulure? One has only to 

look allhe Voice of Prophecy fo r an 
answer. For 60 years thi s organi zi.ltion 
has been broadcasting regularly over 
I, I 00 sial ions. The 133 Voice 01' 
Prophecy Bible correspondence schools 
in 66 languages. so closely associated 
wi th broadcasting. a lso speak volumes 
about the future of radio in religious 
proclamation. Radio is still the cheapest, 
most pri vate, and portable tool or 
comJ11unicati on we have, and its role 
cannot be minimi zed . 

Even in te levision-saturated North 
America, radio still plays a vital role in 
conveying a caring ministry. Jennifer 
Schooley, 0 1' KCDS at Pacific Union 
College, shares Ihe challenge: "We get 
ca ll s from listeners who are going 
through incredible trau mas. Vie have a 
direc to ry of c risis phone numbers, but 
when you have someone on the line who 
has a hand full of pill s, and Ihis by every 
intent is the ir last phone call , you have to 
li sten and be compass ionate, th ink 
clearly and quie tly, call 9 11 [the emer
gency number] on anoliler line and carry 
o n two conversations at once." 

Broadcasters in other areas also 
di splay a single-minded commitment to 
radio for evangeli sm. One layman in 
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For More Information 
About ••• 

• Adventist radio stations in 
your area: Contacr Ihe 
communication di rector of 
your conference or mission. 

• Bible correspondence 
courses for you or a 
friend: Contact the CQnllJlU

nicatian db"ector or you r 
conference or mission. 

• Serving as a student 
volunteer at an Adventist 
World Radio station: 
Contact the c1mplain' s 
of11ce of an Adventist 
college/university or Ihe GC 
Student Volunteer Office at 
125m Old Columbia Pike, 
Silver Spring, MD 20904, 
U.S.A. Applicants must 
have English fluency, must 
have compleled at leasllwo 
years of college, and mu st 
have some experience in a 
production studio or radio 
station. 

• Adventist World Radio 
(A WR) programs or a 
brief history of A WR: 
Write to Program Director, 
A WR, Heidelberger 
Landstrasse 24, Darmstadl 
64297, Germany. 

• Directory of Adventist 
Radio Network stations in 
the U.S.A.: ARN Director, 
c/o KCDS FM; Angwin, CA 
94508: U.S .A. The cosl is 
U.S.$15.00. 

South America is on 6 10 radio slations 
every week with his own program . Hi s 
wife is a teacher, and he recei ves onl y a 
monthly stipend; from Ihi s he purchased 
the equipmem to do the recording. 

Another layman in Soulh America 
le ft hi s conference Bib le worker position 
to go i nlo an area where there were no 
Seve nth-day Adventi sts. He bega n hi s 
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The new Adventist Media Center in Tula, Russia, is the only privately
owned media center in the country. 

mi ss ionary work with a weekly radi o 
program and now pasto rs a church of 
more than 100 members. 

But the re are challenges along with 
joys. Techno logical changes as far 
reach ing as the invention of the transistor 
don ' t happen every year. but the aclvent 
of Direci Sate llite Broadcasting (DSB) 
will probabl y change Ihe face of broad
casting during the first decade of the new 
cen tury. It will mean changes in receiv
e rs (radios) as well as transmission 
equipment. 

A second challenge is programming. 
Some industry estimates say it can take, 
on an average, up to 40 hours to prepare 
one hour of cerlain types of radio 
program s. The actual time depend s 0 11 

several variables, but it does require 
considerabl y morc than an ha ll I' to make 
an hour- long program. 

The problem is multiplied by 
different languages and cultures, and the 
need to transcend these to bring the 
message o f Jesus Chri st to the heare rs. 
Ava il abil it y of resources var ies From 
cou ntry to coun try, and for those 
countries where there are few or no 
Adventi sts. appropriate programming is 
diffi cult to obtain or produce. 

The third challenge, as ever, is cost. 
But cost of broadcasting should be seen 

in re lati onship to potent ial and ac tual 
audiences. For example, A \\' R-Asia 's 
annual budget is U.S.$ 1.2 million a year. 
For that amou nt, the station broadcasts 
235 hours a week in 19 languages, and 
its potential audience is half the world's 
population! But that ' s potential ; what 
about reality? 

A WR-Asia received 20,365 leiters 
in 1992. A formul a used by major short
wave broadcaste rs cillcu lates 600 
li steners for each letter received ; in some 
very c losed count ries the fi gure is as 
high as 1,000 li steners per lelLer. Taking 
the smaller figure. AWR 's audience in 
Asia is about 12 million people. The 
yea rly cos t per person is just under 10 
cents, and certain ly justifies General 
Conference Presidenr Robert 
Fa lkenberg' s statemelll that "AWR is 
OIl C of the most direct ways to turn cash 
into mission." 

And that 's the whole purpose of 
Ad venti sts using radio everywhere in the 
world: mi ssion. Adventi st broadcasters 
are united in the ir dete rmination that this 
message of the Gospe l will be "preached 
unto all the world. " Maranatha! 0 

Andrea Swele i.l" dirt~c/Or of Pllblic relations 
and de l'eiopmelll for Allw!II ri.\·r World Radio. She 
lIlId IIer Illu bmu/, Allell . resitle ill Gemlflily. 
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lOng Seventh-day Adventi sts. 
probably no di scliss ion has 

produced more heal and less 
l ight than the various interpreta tions of 
the prophetic baltle of Armageddon and 
the apocalyptic "k ing of the north" 
usually associated wi th iL l YC I1110st 
Adventi sts would agree that. unlike the 
doctrine of the second coming of Chri st, 
these are not vilailcachillgs of our 
church. The n why has the matter been so 
controversial and why discuss it now? 
The reasons are si mple: As a people, we 
arc committed to the Bible and deeply 
interested in its prophecies; however, our 
history can provide lessons to help us 
avoid gelling entang led in needless 
controversies or sidetracked in futil e 
speCUI l.llions. 

Millerite Background 
To understand Adventist prophetic 

teachings, we must begin with our 
Millerite roots. W hen \Villiam Mi ller, an 
earl y 19th century Bapt ist preacher. 
focused on prophecies, he fo llowed for 
the most part the then-prevailing 
Protestant in terpretation, seci ng in 
current events the fulfill ment of Bible 
prophecy. Miller agreed wi th the 
Protestant view on the seven vials of 
Revelation 16: tha t five of these were in 
the past, the six th was in the process of 
fulfi llment , and only the sevcnth was in 
the fut ure. The Euphrates represented the 
Turkish Empire, or Is lam. However, 
Miller differed from his Protcstant 
contemporaries in regard to other 
symbols of Reve lat ion 16: 12- 16. 
Accordingly. "the kings of the east" 
were, in his interpretation, the nations of 
Europe; the "three unclean spirits" were 
three wicked political pO\vers: "the 
dragon" represented the kings of the 
earth , "the beast" the church of Rome, 
and "the False prophet" Islam. 

Mi ller taught that these three entities 
would rall y all nations to Armageddon. a 
battle that wou ld involve reli giolls as 
welt as politi cal strife. I-Ie believed that 
the battle would be fOllght mainly in the 
United Slates. At the climax of this 
struggle Christ would come, vanqui sh 
Hi s enemies, and separate the wicked 
from the just. As for the lasl power of 
Daniel 11, Miller bel ieved it represented 
Napoleon Bonapane.2 

Not all the Millerites agreed with 
Miller' s interpret:lIion. Josinh Litch, one 
of Mi ller's chief lieutenants, was onc of 
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those. Litch believed that at the Second 
Comi ng the righteous wou ld be taken to 
the sea of glass (not heaven). There 
Chri st would organize His kingdom. 
After the Second Coming the plagues 
would fall on the wicked. 

Under the sixlh plague, Litch said, 
the Euphrates would literally dry up to 
prepare the way fo r "the kings of the 
eas t. " Following this, the three "unclean 
spirits" (Islam the dragon, papacy the 
beast, and infidelity the false prophet) 
would gather the literal kings of the earth 
in Palestine to fight Chri sl in the battle of 
Armageddon. The battle would be fought 
under the seventh vial and wou ld result 
in the wicked being dri ven out of 
Jerusalem by Chri st and Hi s sa illls. As 
for " the king of the north" of Daniel I I, 
Litch agreed with Miller that he was 
Napoleon Bonaparte. 

Early Adventist Views 
\Vhen the Seventh-day Adventi st 

Church emerged Ollt of the Mille ri te 
disappointment of 1844, Adventi sts did 

ageddon: 
Changing Views 
on the Final Battle 

not consider Armageddon and the king 
of the north as vital issues. However, the 
ti me for the plagues was the subject of 
earnest study and d iscussion. Thus, early 
in 1846, probably because of the visions 
of Ellen Harmon (later White), Adven
ti sts considered the plagues as future but 
pre-Adven t events. This interpretation , 
different from that of both Mi llcr and 
Litch, has remained standard with 
Seventh·day Adventi sts ever since. 

BlIt on Armageddon different views 
prcvailed. As early as 1847, Joseph 
Bates taught that the future "mighty 
strugg le [was] aboul restoring and 
keeping the seventh day Sabbalh."J In 
1848 the ri se of Spi ritualism impacted 

by 
Dona ld E. 
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Adventi st inle rpre LUliolls. A year later 
Ellen \Vhite was shown in vis ion that 
Spiritua li sm was o f salallic o rigin . In 
1852, George W. Ho lt identifi ed 
Spiritua li sm as the force that would 
gather the kings of the earth to the battle 
of the great day of God A lmi ghty.' 

But the questio n arose: If the spirits 
o f devi ls nrc now fu lfilling the evcnts o r 
the sixth plague , how can the plagues bc 
futurc? Uri ah Sm ith answered that the 
prese nt work of S piritua li sm \,vas 
preparatory. Before the spirits could 
have such absolu te cont ro l over the 
wicked as to induce them to fi ght 
aga inst God. thcy must fi rst \vin their 
way among the nations, and thi s they 
were presently doing.5 
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In 1853 O ti s Nicho l, one of the early 
pioneers, idcntiriedthe papacy as the 
power o r Danie l II :45.6 Thi s continued 
to be the Adve nti st interpretation for 
a lmost two decades. 

Virtually a ll our pioneers held that 
Armageddon \\IUS the c ulminating clash 
between the forces of good and evil over 
the Sabbath question. At the c li max of 
the balt ic, Christ would intervene and 
rescue His beleague red people. 

This view, however, underwent a 
grad ual shi ft in 1857, with Uriah Smith 
inte rpret ing the Euphra tes to be the 
counlry through which lhal river n ows; 
that is , the Turki sh Empire. Smith did 
admit that thi s view " will not he lp" 
many .7 This interpretat ion la id the 
ground work for believing that under the 
s ixth plague the na ti ons would assemble 
for the fi nal balt ic in Palestine. 

In 1862 Sm ith was teaching a 
Sabbath schoo l c lass in the Battle Creek 
church. James Wh ite was a member of 
thi s c lass. The lessons stud ied were from 
the book of Revela tion. White, editor of 
the Revie\ .... at the time, reported on the 

c lass discllss ions in hi s magazine, saying 
that "all ... [camel to almost the same 
conclusion on a lln05t every poin t."s Soon 
after lh is, White wrote in the Review a 
series of verse -by-verse comments on 
Revelation. As lime went on, the 
commeI1lS became sketchy due to 
White 's heavy responsibilit ies and heal th 
problems. In October 1862, he turned 
over the se ries to Smith . 

The New View of the King 
of the North 

Smith com pleted the series in 1865 , 
and two years later publi shed them as a 
book, Thoughts. Critical Gild Practical, 
0 1/ rhe Book of Reve/ariol/. So popular 
was the book that he took up simil ar 
work on Daniel. He completed the 
Daniel series in the Review by mid- 187 1. 
and later published them as a book. 

Until November 1867 Smith he ld 
the generally accepted Advent ist 
interpreta ti on that papacy was the ki ng 
or the north.9 

But in an editorial published lhat 
month, he began to waver and stated [hm 
the king of the north could be e ither the 
papacy or Turkey. Th is ambiva lence 
manifested ilseJfagain in March 187 1 in 
hi s commentary on Daniel I 1:40-45. 
However. a few weeks late r, comment
ing on Daniel 12: I . he concluded thaI 
Turkey was the king o r the north . 

By 1873 Smith held thaI the papacy 
would never again playa significant role 
in earthly affairs .'· The absorption of the 
Vat ican s tate into Ita ly and the "mori
bund" ' conditi on o f Turkey led him to 
this decis ion. From then on, he began to 
" look for s ignifi cant events" in the 
M iddle East as fulfillm cnt o f Dan ie l I I. 
Before long he began to predict that 
Turkey' s end was immine nt; and wi th 
Turkey 's demise would come the 
"standi ng up" of Michael (Danie l 12: I). 
That would mean the close of probation, 
to be followed by the second coming of 
C hri st. " 

Smith' s views and predictions 
concern ing Turkey distressed James 
\Vhitc. Having gone through the disap
poi nullc nl of 1844, he was caut ious 
abou t making deta ilcd forecasts based on 
unfulfilled prophecies. Repeatedly he 
cauti oned Adventists to be carefu l. 12 In 
1877 Russia declared war o n Turkey, 
thal was cons idered the " sick man of the 
east." In June 1878 Smith wrote that "we 
have reached the preliminary movements 
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of the great battle of Armageddon."13 
This was too much for White. The clash 
between the two occurred during the 
camp meeting preceding the 1878 
General Conference session. 

Smith told the camp meeting 
audience that the Russian-Turkish war 
then in progress would develop into the 
long-expected Armageddon. When 
Smith finished his discourse, James 
White spoke for 70 minutes rebutting 
Smith's view. White argued that if 
Daniel 2, 7, and 8 are parallel prophe
cies, ending in the destruction of pagan
papal Rome, and the first part of Daniel 
11 recapitulates chapters 2, 7, and 8, then 
the last power of Daniel 11 must also be 
pagan-papal Rome, not Turkey. 

White published his rebuttal in the 
Review, October 3, 1878, under the title 
"Where Are We?" It was to have been 
"continued," but it was not. William C. 
White related later that a day or two after 
his father's rebuttal was published, his 
mother was shown in vision that her 
husband had erred in disagreeing 
publicly with Smith. She counseled her 
husband on the matter. James accepted 
her rebuke as from God and discontinued 
his articles. 14 This did not mean, how
ever, that Ellen White approved Smith's 
position, but only she disapproved the 
public disagreement on this issue 
expressed by James White. 

Smith's Views Become 
Ascendant 

James White died in 1881. The same 
year Smith's books Daniel and the 
Revelation were published as one 
volume. Smith's view of Armageddon 
and the king of the north, with certain 
modifications, became the 
denomination's accepted teaching until 
1952. 

Smith died in 1903. A little later 
George I. Butler, a former General 
Conference president, advanced the idea 
that Armageddon would be a battle of 
the east against the west. His reason? 
Japan's victory in the Russian-Japanese 
War of 1904-1905. This view, however, 
was not very popular until the 1920s. 

View from World War I to 
1923 

During World War I and for several 
years after, the spiritual nature of 
Armageddon was almost completely 
eclipsed by an emphasis on a military 
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engagement in Palestine. Many states
men and political analysts referred to the 
war as Armageddon. At first Adventists 
rejected such identification for the 
simple reason that the plagues had not 
begun to fall and this could not happen 
until Turkey came to its end. 

However, when it appeared late in 
1914 that Turkey's entrance into the war 
was imminent, and British Prime 
Minister Lord Asquith declared that 
Turkey had rung her own death knell, 
some Adventists began to preach that the 
war would develop into Armageddon. 
Arthur O. Daniels, then president of the 
General Conference, went so far as to 
predict that the end of the war would see 
the demise of Turkey. 15 

Events of the latter half of 1917 
made it seem that these predictions 
would come to pass very soon. The war 
was going badly for the Turks and a 
battle was shaping up around Jerusalem. 
There were rumors that the Turks 
planned to move their capital from 
Constantinople to Jerusalem. The intense 
expectancy of some Adventists that the 
Lord's coming was just around the 
comer was evident in our publications of 
the time. 16 

But on December 9,1917, the 
British forces took Jerusalem without a 
shot, and it became apparent that the 
Turk was not going to set up the "taber
nacles of his palace between the seas in 
the glorious holy mountain." 

The 1919 Bible Conference 
In 1918 the war came to an end. But 

hostilities soon broke out between 
Turkey, Greece, and some of the Allies. 
It appeared that the "sick man of the 
east" was in his death throes, but Turkey 
fought on. In the shadow of these events, 
the General Conference convened the 
1919 Bible Conference in Takoma Park, 
Maryland. Although other important 
matters were discussed, the so-called 
Eastern Question was the overriding 
issue. As one participant, H. Camden 
Lacey, a Bible teacher at Columbia 
Union College, put it: "[The interpreta
tion of] Daniel 11 is the biggest thing 
among us at the present time."Most of 
those who spoke at the conference 

favored the view that the papacy was 
"the king of the north." The General 
Conference president, however, was 
convinced that Greeks would still defeat 
Turkey, and was able to persuade those 
present to maintain the current view. The 
church held that view for many years. 

Interpretations in Disarray 
In October 1922 the Ottoman 

Empire collapsed, and out of its ashes 
arose a vigorous and defiant Turkish 
RepubJic, which fought on to victory and 
in 1923 dictated the terms of the Treaty 
of Lausanne to the humiliated allies. 
Adventists were chagrined. But worse 
was to come. In March 1924 Turkey 
abolished the caliphate. Henceforth she 
no longer claimed to be the spiritual 
leader of Islam. In spite of this, most 
Adventists continued to cling to the view 
that Turkey was to playa role in the 
prophetic fulfillment of Revelation 
16: 12. After all, she still controlled the 
headwaters of the Euphrates! 

These disconcerting reversals led 
some Adventists to question the church's 
traditional interpretation of Armageddon 
and the king of the north. As they studied 
the writings of Ellen White, they came to 
the conclusion that Armageddon is a 
battle between Christ and Satan and their 
followers over spiritual issues, and that 
this battle was closely related to Christ's 
second coming. Most Adventists, 
however, continued to hold the military 
view, but now, due to tensions brought 
on by the rise of Japan as a naval power 
and the spread of Russian Communism 
there was a turning to Butler's East
versus-West interpretation. 17 

Moreover, World War II defined the 
lines of cleavage between world powers 
as not East versus West, but Axis versus 
Allies. This had its effect on prophetic 
interpretation, as Adventists began to see 
Armageddon as a conflict not between 
world powers, but between Christ and 
Satan. Eventually some excluded a 
military conflagration and stressed a 
spiritual struggle between Christ and 
Satan and their followers. Although 
tensions marked the debate between 
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those who held these opposing views, 
gradually the "spiritual," or "new view" 
gained ascendancy, with some modifica
tions, as was evident at the 1952 Bible 
Conference. 18 The modification stressed 
that while the battle was between Christ 
and Satan, Armageddon included 
physical aspects as well. 

While the 1919 Bible conference 
articulated one view, the 1952 confer
ence focused on the other. These 
conferences were significant landmarks 
in defining the Adventist position. For 
the next 25 years most Adventists looked 
at Armageddon as the final battle 
between Christ and Satan, some stressing 
the physical, others the spiritual dimen
sions of the conflict. Those who stressed 
the physical aspect of Armageddon 
usually saw a global military struggle in 
Palestine prior to or at the Second 
Coming, with Christ intervening to bring 
about a victory for the forces of righ
teousness. Those who stressed the 
spiritual dimension saw the ultimate 
vindication of Christ over the wicked 
ones. 

The Present View 
Since about 1975 fewer and fewer 

Adventists have emphasized the miJitary 
interpretation, and more and more have 
stressed the view that the conflict is over 
the final resolution of the Sabbath
Sunday question-a matter of human 
allegiance to God or to the Enemy .19 We 
have come full circle. But there are 
exceptions. Because of current tensions 
in the Middle East some have recently 
reverted to making predictions that 
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Armageddon will involve a colossal 
military conflict in that region of the 
world. 

We as students of prophecy have 
done well whenever we have been 
careful exegetes of Bible prophecy and 
followed the counsels of Ellen White. 
But we have done less admirably when 
we have ventured into becoming proph
ets. 

If we can learn from our history, we 
can continue to proclaim with confidence 
the imminence and literalness of our 
Lord's return, while avoiding our past 
interpretative mistakes on secondary 
issues. Jesus Himself said that one of the 
main purposes of prophecy was confir
matory-assuring His followers that 
human history was steadily moving 
toward its culmination (see John 14:28, 
29). James White's caution, uttered over 
a century ago, is still relevant: "We 
should tread lightly, and take positions 
carefully," when it comes to unfulfilled 
prophecy.20 0 

Don Mansell has sen'ed as missionary alld 
editor ill Latin America, Asia, alld the Ullited 
States. Tile author (~f numerous articles and 
several books, lie resides ill Nampa, Idaho. where 
lie continues to write and to provide editorial 
services. 
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W
hat is hope? 

Jose Enrique Rod6,1 the 
renowned Uruguayan author, 

describes hope through a story of a 
woman dreaming of marriage. She was 
poor and lonely, but she had an almost 
delirious fantasy about her own wedding. 
Every morning she would place a wreath 
of flowers and a veil on her head and wait 
expectantly for her imaginary bridegroom. 
As dusk turned into night, her imagination 
would give way to disappointment; but at 
dawn her trust in her fantasy would 
revive. She would wait again for her 
groom. 

Hope, in Rod6' s view, is somewhat 
like that: an illusory dream based on an 
unreal future. As an illusion, born out of 
dreams in the recesses of one's mind, 
hope serves to disguise poverty, unhappi
ness, and the cruel reality one encounters 
in life. 

Rod6 is not alone in holding such a 
view. Famous thinkers and writers such as 
Spinoza, Goethe, Schiller, Marx, 
Nietzsche, and Shelley also viewed hope 
in the future as an escape from reality. To 
Goethe, for example, hope and fear were 
the worst enemies of humankind. Indeed, 
the ideal human being, Goethe would say, 
is one who is free from expectations, with 
no interest in the future. Most Roman and 
Greek imagery picture hope as a smiling 
nymph, surrounded by flowers, trees, and 
fruits: a goddess of nature, a sister of 
illusion and death. 

A Behavioral Dimension 
Students of human behavior often 

describe hope as a vital factor in human 
life that is composed of different parts: 

• A cognitive element with 
positive expectations about the 
future. 

• An emotional factor, dealing with 
such attributes as comfort, 
peacefulness, security, and trust. 

• A behavior based on attitudes 
rising from a sense of freedom 
and accountability, not fatalism. 

• An inter-relational principle 
influencing the development of a 
cooperative and trusting relation
ship with others. 

• A valuing and believing orienta
tion that makes hope an expres
sion of faith in the reliability of 
life, of trust in the future, and of 
strength to lead a productive Hfe. 
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Albert Camus once said that hope 
could be found in the inner part of 
hopelessness. This means that for him, 
hope and hopelessness were not separate 
units in real life; they emerged from the 
same compact unity. They may be poles 
apart, but they meet in a dialectic, 
engaging at times in a dramatic and 
sometimes destructive struggle, which 
either leads to depression and exhaustion 
or to a new strength and resolve. 

Often this tension between hope and 
hopelessness can be seen in patterns such 

Hope, 
C ·stiani 
andMen~ ..... 
Health 
as looking forward versus looking back, 
optimism versus pessimism, novelty 
versus repetition, freedom of choice 
versus fatalism, strength versus despair, 
trust versus mistrust, productive orienta
tion versus destructive orientation. 

The Biblical Dimension 
For the Christian, hope is based on 

God's promises and the assurance of the 
Spirit's indwelling power. As a result, 
regardless of the circumstances, hope 
abides. 

by 
Mario 
Pereyra 
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The Bible presents hope as an 
essential ingredient of human life. It is a 
magnificent rainbow after a devastating 
deluge. It is a promise to an aged 
Abraham that he will be the father of 
many nations. It is courage to affirm 
meaning in Job's terrible suffering. It is a 
guiding light to God's people on the 
march to the promised land. It is an 
anchor of safety to the missionary ship of 
Paul. The biblical hope is divine power, 
divine promise, and divine love provided 
for human living. 

Rudolf Bultmann2 summarizes the 
biblical concept of hope in terms of six 
principles: 

• Hope is constantly longing for 
something to happen. 

• Hope means to have a future. 
• Hope identifies with trust. 
• Hope's main object is God. 
• Hope includes suffering, 

perseverance, and willingness to 
bear everything. 

• Hope makes a person open to 
change, even in desperate 
situations. 

Shifting Perspectives 
Traditionally, hope has been 

considered a component of religious 
faith. The book of Hebrews defines faith 

as "the substance of things hoped for, the 
evidence of things not seen" (Hebrews 
11: 1). Paul considered hope as one of the 
three abiding virtues (1 Corinthians 
13:13), basing it on what God can do 
now (1 Timothy 5:5), and on what He 
plans to do in eschatological fulfillment 
(2 Corinthians 3: 12; Romans 8: 18-23; 1 
Thessalonians 4: 13). 

The Protestant reformers identified 
human hope with a strong confidence in 
God and His saving grace. The 17th and 
18th centuries saw a gradual shift from 
faith to reason. By the 19th century, a 
stronger emphasis was placed on 
pessimism and hopelessness, particularly 
by influential authors like Kierkegaard, 
Schopenhauer, and Unamuno. This 
philosophic slide reached its lowest point 
by the mid-20th century, with its main 
proponents being Heidegger and Sartre. 
More recently, however, Western 
theology is again highlighting the 
religious dimension of hope, particularly 
in the works of J. Moltmann, J. B. Metz, 
E. L. Fackenheim, and H. Cox. 

Hope and Mental Health 
Researchers have long seen patho

genic implications in hopelessness. What 
Engel called "The Giving Up-Given 
Up Complex"3 often leads to strong 
feelings of helplessness and renounce-
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True religion brings man into harmony with the 
laws of God-physical, mental, and moral. It teaches 
self-control, serenity, temperance. Religion ennobles 
the mind, refines the taste, and sanctifies the judg
ment. It makes the soul a partaker of the purity of 
heaven. Faith in God's love and overruling providence 
lightens the burdens of anxiety and care. It fills the 
heart with joy and contentment in the highest or the 
lowliest lot. Religion tends directly to promote health, 
to lengthen life, and to heighten our enjoyment of all its 
blessings. It opens to the soul a never-failing fountain 
of happiness. 

- ELLEN G. WHITE 
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ment, impotence, the inability to accept 
help, and loss of confidence in interper
sonal relationships. Such feelings affect 
the biological system, and cause one to 
seek refuge in the past, setting aside 
concerns for the future. Some authors 
associate hopelessness with pessimism,4 
while others (the cognitive group, for 
example) describe the situation as 
"learned helplessness."s Hopelessness is 
related to depression, melancholy, 
schizophrenia, alcoholism, drug addic
tion, anti-social behavior, and suicidal 
tendencies. 

Meanwhile, research on the role of 
hope in the development of mental and 
physical health has proved rewarding. 
Snyder and others have shown that 
people with a high degree of hope have 
low levels of psychological problems 
and possess a positive perception of life.6 

However, despite recent studies, litera
ture and research findings are still 
limited in this area. 

Hope and Mental Health in 
Elderly People 

In order to study the relationship 
between hope, Christianity, and mental 
health, we designed a research project to 
be carried out locally. We selected 
elderly people for the study because they 
are in a more vulnerable stage in terms 
of hopelessness, as has been pointed out 
by Farran and Popovich.7 

We chose a Seventh-day Adventist 
population (n=61), because of the high 
degree of hope embodied in the Adven
tist belief system. Our research centered 
on the community of Villa Libertador 
San Martin (Entre Rios, Argentina), an 
established and important denomina
tional center in South America. We 
compared this group with a nearby non
Adventist population (n=65). We applied 
the Hope-Hopelessness Test (TED) that 
the author developed,S along with the 
Herth Hope Index (HHI),9 the Hopeless
ness Scale (HS) of A. Beck,1O the 
Intrinsic Religious Motivation Scale 
(IRM) of Hoge,l1 and the Symptom 
Questionnaire for the Detection of 
Mental Problems in Adults (SQD) of C. 
Climent and others.12 All these measures 
proved useful, consistent, valid, and 
reliable. 

The sample consisted of 126 
individuals (72 female= 57.1 percent and 
54 male= 42.9 percent), between 65 and 
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70 years old, most of them married, in 
retirement, a]] with at least a primary 
school education. The results were as 
follows: 13 

1. The Adventist population had a 
significantly higher score of 
hope than the non-Adventist. 

2. The higher the degree of hope 
(TED), the lower the amount of 
mental disorders. 

3. A significant relationship was 
found between intrinsic religion 
(internalized faith and values 
rather than legalistic rituals) and 
mental disorders (49, p<.OOl) 

4. Age, sex, marital status, and 
education did not show any 
significant relationship to hope 
and mental health. 

To summarize, alJ the data point to 
the fact that hope-and, in our study, 
Adventist hope-is a strong factor in 
contributing to good mental health. In 
the same way the intrinsic religious 
convictions (rather than extrinsic 
motivations such as merely following 
rules and rituals) were closely related to 
hope and mental health. These results are 
consistent with other studies on religion 
and hope among elderly people,14 as well 
as with patients suffering from AIDS. IS 

Thus the Christian hope, anchored in 
the promises of a God who loves and 
cares for us individually, constitutes a 
key factor in mental health, providing 
meaning and emotional balance even at 
an advanced age. As Paul wrote to an 
early group of Christian believers, "May 
the God of hope fill you with all joy and 
peace as you trust in him" (Romans 
15:13, NIV). 0 

BOrll in Uruguay. Mario Pereyra is a clinical 
psychologist practicing at Sanatorio Adventista 
del Plata and leaching al Universidad Adventista 
del Plata, in Argentina. He is the author of many 
articles (including "A Tale of Two Brothers," 
Dialogue 2:3) and of two recent books in Spanish, 
Psicologia de la esperanza (Universidad 
Adventista del Plata, 1992) and Psicologfa del 
perd6n (Unil'ersidad Adventista del Plata. 1993). 
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"IF IrS T~IS soot) HERE, 1 WONOEf< WHAT ITS 
LIKE IN HfAVEN ON A DAY LIKE TODAY ~~ 

"DENNIS THE MENACE" used by permission of Hank Ketcbam and CO by 
North America Syndicate. 
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Flavie Jackson 
Dialogue With the Director of Cultural 
Affairs of the Seychelles 

rvlrs. Flavie Jackson carries with her an aura of graciolls self-assurance and dynamic con viction. 
Speaking in fluent Engli sh, with a slight French accent , she talks rapidly and with enthusiasm 
about her homeland, her husband and children, and the various occupations in which she has 
engaged. Teacher. literatu re evangelist, executi ve secretary, hairdresser, archi vist, librarian, 
director of cultural affairs, .. Here is a success ful Christian woman who has rai sed a family , 
traveled extensively , and has served her homeland with di stinction. She tell s us tJUll throughout 
her li fe she has felt God 's guiding hand and , in turn , has sought to serve Him with integrity. 
Our dialogue took place in the city of Bangalore, India, while Mrs. Jackson was attending the 
An nual Council of the Seventh-day Adventi st Church as the lay representati ve from the AFrica
Indian Ocean Di vision . 

• What ClIli you fell us a bout Ihe 
Seychelles? 

They are an archipelago o r 92 small 
tropical isl::mds located in the Indian 
Ocean, approximately 1,000 miles (1,600 
km) east of the African mainland. The 
population slands al 70,000, with most o f 
lhe Seychellois li ving on Mahe, the 
largest island . 

The Seychelles were di scovered in 
the early 1500s by the Portuguese and 
claimed by France in 1756. The Briti sh 
ruled the islands between t 8 14 uillil 
1976, when OUf country became a 
republi c. Our economy is based on 
lOurism, fishing, and agri culture. I'm 
proud to be Seychellois and to li ve in 
one of the loveliest spars 0 11 earth! 

• Wh at is special about YOll r homeland? 
First, the harmonious mi xture of 

races and nationalities-from Africa, 
Europe, China, and Indi a- all united by 
our Creole language and culture. In 
addition, most Seychel\ois also speak 
French and English. Second, the beaut y 
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of the environment: the white sands, the 
blue-green sea . and the life-giving 
tropica l sun. Thi rd, some of our unique 
products-slIch as the coco de mer, a 
double coconut that can weigh as much 
as 50 pounds (24 kgs), giant tortoi ses, 
and unusual spec ies of plants and birds. 

• How did you come ill COil/act with the 
Seventh-day Adventist Church? 

Like IllOs t of the people in the 
Seychellcs, my grandparents were 
Catholic. However, just after I was born 
my mother became a Seventh-day 
Adventi st. I attended the only Adventist 
school in the Seychelles and was 
baptized when I was 13 years o ld in the 
sea, orf the island or Cer!'. 

• Wh ere did YO Il spend YO ll r YOl/th and 
early adulthood? 

After my parents migrated lO Kenya, 
I joined them and continued my studies 
in Nairobi . When 1 completed my 
schooling. I was invited to teach in an 
elementary school for Moslem gi rl s 
lhere. At that time I mel Wilfred Jack
son, a former British Army officer and 
who later became my husband. Bi ll had 
been raised in the Anglican fa ith and I 
began to pray that God will lead him lO 

become a Seventh-day AdveI1li sl. Slowly 
he started to change hi s life-style, to 
study the Bible, and to enjoy allending 
church mcetings. By then we had moved 
to Tanganyika (now Tanzan ia), where he 
worked 1'0 1' the prison systcm. What ::l joy 
it was to see him join our church by 
baptism! 

• Wh ere did YO II go next? 
We moved to Kampa la, Ugnnda. 

where my husband se rved for fi ve years 
as the director of an agricultural school 
for the blind. In the meantime I began to 
work as a literature evangelist, distribut
ing Adventist publicat ions. \Ve were 
both very in volved in church activities. It 
was a very rcwarding experi ence ! By 
then a liI' children Slaned going to school. 
I decided to develop my ski ll s and 
became executive secretary of the 
Uganda Council on Women. Later, 
thanks to my abi lity to communicate 
both in Eng lish and French , I joined Air 
Congo. I had been away from my islands 
ror more than 20 years and I was 
beg inning to feel homesick. So I con-
vi nced Bi ll to move back to the 
Seychelles. 

• What did you do when you weill back 
fO your home/Gl ut? 

In 197 1 Bill began working as an 
accountant in Victoria. the capi tal. I was 
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invited to serve as chief clerk in the 
national archives and eventually became 
the director under the last British gover
nor. In 1976, as our country became an 
independent republic, I began working at 
the Carnegie Public Library. Two years 
later I went to England to study the 
operation of several major libraries. Upon 
my return, we reorganized our national 
library and started a mobile library to 
make our collections accessible to more 
people. Between 1979 and 1987 I was the 
chief librarian. 

• Tell us about your children. 
We value Adventist education and for 

their secondary studies both attended our 
Stan borough School, located in the 
outskirts of London. Our daughter 
Georgette is now married to a civil 
engineer, and they have two children. 
They live in England, where she works as 
a secretary with Air Seychelles. Our son 
Francois is a pilot for Air Seychelles. He 
and his wife have a baby daughter. 

• What are your current responsibilities? 
Since 1987 I have been serving as 

director of the Department of Cultural 
Affairs. This involves supervising and 
coordinating, for the national government, 
the library, archives and museums, the 
national heritage, the office of copyrights, 
the art associations, and the Conservatory 
for Music and Dance. 

• Do you find rewarding your 
govenzment work? 

I consider it an honor to serve my 
homeland. In addition, it has allowed me 
to expand my knowledge and skills. I 
have represented my country in various 
ways in many parts of the world: in 
Canada, China, Kenya, Russia, and the 
United States. 

• What can you tell us about the Seventh
day Adventist Church in the Seychelles? 

Adventist work in the Seychelles 
began just a few years before I was born. 
The first pastor came from the island of 
Mauritius. As a result of his faithful work, 
an Adventist congregation was estab
lished. Soon afterwards the first little 
church in the city of Victoria was built. 
Our first believers had to endure ridicule 
and harassment-stones thrown on the 
church's roof during the meetings and 
loud noises to drown the members' 
singing during the Sabbath services. In 
spite of the opposition, our church has 
grown, and we now have three congrega-
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tions on the islands, with a total of 200-
250 baptized members. Several hold 
positions of responsibility in government 
and business. At present there is one 
Seventh-day Adventist for approximately 
every 300 Seychellois. 

• Describe a typical day in your life. 
I get up very early in the morning, 

usually at 4:30 AM, and my first activity 
is to spend some devotional time. I 
always ask the Lord to guide and inspire 
me during the day. Then I work on 
reports or write letters. At around 6:30 
my husband and I have breakfast. By 
7:30 both of us are at work in our 
respective offices. I spend almost the 
whole morning in meetings or discus
sions regarding the coordination of the 
various divisions in our ministry. At 
noon we might have a business lunch or 
meet with one of the cultural groups that 
visit our country. In the early afternoon 
there may be more meetings or planning 
sessions. By 4:00 I take care of the office 
paperwork and by 4:30 I'm on my way 
home. There I may work in the garden or 
attend to other tasks. After supper I 
devote time to my church responsibili
ties: preparing the Sabbath school 
program, as superintendent, or writing a 
sketch for the youth meeting. 

• Do you have any hobbies? 
I used to do needlework and to 

embroider very well. In fact, when I was 
a school girl in Nairobi I was selected to 
embroider a table-runner for Princess 
Elizabeth-now Queen Elizabeth-when 
she came to Kenya. But now I concen
trate on the garden, in which I have 
many flower plants that my mother left 
me when she died. 

• What gives you the most satisfaction 
in your professional work? 

To have a project well-planned and 
successfully carried out. 

• Can you share your faith as you fulfill 
your current responsibilities? 

There isn't a day in which I don't 
have the opportunity of witnessing for 
my faith. All those who know me are 
acquainted with my Adventist convic
tions and respect them. Through my 
work I meet government officials, 
ambassadors, and ministers. Frequently I 

can share my beliefs with them. Those 
who plan the meetings or receptions 
know that they can't count with me on 
Friday nights or on Saturdays until 
sunset. They also respect my principles 
regarding food and drink. 

• What does it mean to you to be a 
Christian and a Seventh-day Adventist? 

To think and feel that I am child of 
God and that the Lord has always 
something for me to do. To know by 
experience that God listens to my 
prayers. I was barely four years old when 
I fell into a pan of boiling water and was 
very badly burned. At the hospital I was 
for an entire month on my back, naked, 
unable to move. When the nurse tried to 
make me walk, I would scream in pain. 
One day my mother spent the entire 
night with me and we both prayed that 
God would allow me to walk again. The 
next morning the nurse took me across 
the ward to be with another lady who 
was very fond of talking with me. As the 
nurse went away, the lady asked me to 
walk back to my room by myself. I 
slowly got down and walked across the 
ward! Since that day I have marveled at 
God's answers to my prayers. 

• How would you summarize your 
philosophy of life? 

lowe much to my parents, teachers, 
and ministers. The values I received 
from them I have sought to pass on to 
my own children and to the youth of my 
church. Two Bible passages have 
inspired me through the years: "Don't be 
anxious about tomorrow. God will take 
care of your tomorrow too. Live one day 
at a time" (Matthew 6:34, LB). "Do not 
be afraid. Stand firm and you will see the 
deliverance the Lord will bring you 
today" (Exodus 14:13, NIV). 0 

Interview by Humberto M. Rasi 
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Patrick Guenin 
Dialogue With an Adventist Pediatrician 
in France 

Patrick Guenin was born in London, England, of immigrant Swiss parents. He studied at the 
Insti tut Adventiste dll Saleve, in France, and then from 1955 to 1966 at the renowned med ical 
school of the Uni versity of Montpell ier. He is now a pedi atrician in the beautiful c ity of Annecy, 
located 40 miles from Geneva, Switzerland. In addition, Dr. Guenin serves as director of the 
Health and Temperance Department for the' Franco-Belgian Union and pres ident of the French
Spealdng Adventi st Medical Assoc iation (AMALF). His profess ional and service ac ti vities are 
well known in the area where he li ves and also among Adventists in other parts of Europe. At 
present he is a lay member o f the General Conference Committee, representing the Euro-Afri ca 
Division. Dr. Gllenin and hi s wife, Dany, have fo ur children-two daughters and two sons. 

• D r. Guellin, why did you become a 
physician? 

I am a son of Adventi sts, and for me 
three careers seemed to represent best 
my ideals: mi nister, teacher, or phys i
cian. Since my youth I have felt a real 
passion for medicine. It has offered me 
an extraordinary opportunity to li ve my 
Christianity in the real world. It has 
allowed me to serve, to help my fellow 
human beings, and to alleviate much 
suffering. 

• What persolls have had the strongest 
influence 011 your l(fe? 

My father died when I was only 10 
years old and my family sent me to study 
at our school in Collonges-sous-Saleve. I 
believe that having been educated in an 
Adventist school for nine years influ
enced me for the rest of my li fe. All the 
teachers-and particularly Mrs, Talle
served as Christian models and provided 
me with valuable orientation in my 
choices. 
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• YOll chose pediatrics as a specialTY; 
was it because you Love children? 

Originally I wanted to be a gyne
cologist, but during my internship in 
ped iatrics r discovered my true vocation. 

• Pediatricians have a reputation, 
according (a some research, of bdng 
killd alld gel/ lie. You jillhe profile! Why 
did you set/Ie ill Ali li ecy? 

For the proximity of an Adventist 
church and the Insti tut Adventiste du 
SaU~ve, our major educational institu tion 
in this area. When I arri ved in Annecy, I 
was the fourth pediatrician in the city. 
Today, there are 3D! 

• Your injluence ill the cily is well 
knowll. Did you wanl to have a part in its 
life as soon as you arrived? 

I had not thought abollt it. Being the 
son of Adventists, educated in an 
Adventist school, my wish didn 't go any 
farther than to practice my profession 
well and to be a good church member. 
One day in 1970, pastor Pau l Tieche 
insisted on my leading a Five-day Plan to 
Stop Smoking. The experience was a 
revelation for me! I discovered that L 
could help people as a physician and also 
make my church and its message known. 
A few years later, the same Paul Tieche, 

when he became the Franco-Belgian 
Union president, establi shed the Health 
and Temperance Department and asked 
me to serve as its director. 

• You accepted, I assume, with 
enthusiasm? 

Not rea lly. J am a rather shy person, 
and this responsibility demanded a great 
deal of public acti vities. But I accepted. 
In 1979 we founded the French-Speaking 
Adventist Medical Association 
(AMALF) with 25 physicians as mem
bers . Today, the association is open also 
to other medica l personnel and has 
reached a membership of approx imately 
500. 

• What were your objeclives wizen you 
started this associatioll? 

Basica lly three: 

• To bring together Adventist 
health professionals from 
French-speaking countries and 
to better integrate them into the 
li fe of the church; 

• To provide our mcmbers with 
an Adventist post-uni versity 
education; 

• To further Adventist mission in 
the developing cOLllllrics . 
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• That's why each year you send teams 
to Africa. 

Right. I was part of the first medical 
group that went to the Songa Hospital in 
Zaire in 1987. We were three physi
cians-a surgeon, a family doctor, and a 
pediatrician (myselt)-and three 
experienced nurses. You would call it a 
perfect team! We established a clinic at 
Kitengue, in a zone without medical 
services. Today, there is a 300-member 
church and a maternity clinic in that 
locality. and we hope that soon a hospital 
will be built there. 

Our association continues to support 
the Songa Hospital. Every year we send 
to Songa 40 cubic yards of material and 
medicines. One of our colleagues, Dr. 
Delgado from Argentina, now the 
surgeon there, is doing an outstanding 
job. 

• What memories do you have of your 
mission trip? 

It was a most thrilling experience! It 
completely changed my perspective on 
life. In fact, I believe that every Adven
tist health professional should spend 
some time serving in an area of the 
world where there are acute needs. 

• What is the status of the Seventh-day 
Adventist Church in France? 

We are less than 10,000 Adventists 
in a country of approximately 60 million 
inhabitants. Our membership is growing, 
but very slowly. Religion does not seem 
to interest most French people anymore. 
The population is mainly Catholic, but 
churches are quite empty. It seems that 
we have not yet learned how to commu
nicate the Adventist message to modem 
men and women, to make it relevant and 
attractive to them. And yet we have to go 
on, using the talents that God has 
entrusted to each one of us! 

• In your region, you have become 
known as "Monsieur Prevention anti
tabac" (Mr. Tobacco Prevention). 

There is some truth in that! The 
League for Life and Health over which I 
preside is an organization much appreci
ated by the authorities in our area. We 
are the main leaders in planning the 
activities for the Non-Smoking Day. 
Through that program there is an 
increased awareness of the health risks 
caused by the use of tobacco, and our 
church is seen as providing a positive 
service. In addition, the league sponsors 

Dialogue 5:3-1993 

informative lectures on tobacco in the 
elementary schools of the area. Thanks to 
the contributions received from league 
members and other sources, our programs 
have a sound financial base. We have built 
a social center where we hold church 
services and operate Radio Semnoz. 

• So radio is another facet of your 
activities. 

In reality it is Dany, my wife, who is 
the cofounder of this local radio station. 
Started in 1982, it is today one of the most 
appreciated in the area for its program
ming. Of course, from the beginning, I 
was supportive of the project and much 
involved on behalf of our League for Life 
and Health. I was surprised to discover 
that many people recognized my voice in 
the broadcasts. Radio Semnoz is a 
collective project. Thirty persons form our 
team, of whom 12 are involved in program 
production and three work full-time. 

• Radio Semnoz is an Adventist radio 
broadcasting in a strongly Catholic area. 
What is the reaction of your listeners? 

Everybody knows we are Adventists! 
People like our programming and, in fact, 
there is a listeners' association that 
sponsors Radio Semnoz. We also publish 
a magazine for members of the associa
tion. Our station, through its local broad
casts, contributes to creating a positive 
image for the church. According to recent 
polls, 8,000 persons listen more than one 
hour per day. 

• Remarkable! What activities do you 
envision for the future? 

Our League for Life and Health is 
now officially recognized at the regional 
level. It has six local affiliates. Through 
them we are planning to expand our health 
prevention campaigns in the schools. 

• How do you personally keep your 
spiritual life strong? 

I am very busy person, but I look 
forward to each Sabbath, knowing that in 
church I will find Christian fellowship and 
spiritual nurture. We live in a beautiful 
area of the French Alps and the nature that 
surrounds us reminds me every day that 
God is our Creator and we are His 
creatures. Helping people in need and 
cooperating with my colleagues in worthy 
projects also strengthens my spiritual life. 

• What advice would you give to 
Adventist medical students in non
Adventist institutions of higher learning? 

Preparing to become a health 
professional is an exciting experience. 
Of course, studying in a non-Adventist 
university presents certain challenges, 
some of which I have myself experi
enced-keeping the Sabbath, maintain
ing Christian moral standards ... My best 
advice is to encourage Adventist students 
to get together whenever possible. Form 
an association. Go to church regularly. 
The church needs you and you need the 
church! We were a lively group of 
students at Montpellier University, 
involved in religious, social, and 
outreach activities. The challenge is 
greater, of course, if you are the only 
Adventist student in the school and there 
is no Adventist church in town. But God 
will strengthen you if you stay close to 
Him. 

• Are you happy as an Adventist 
physician? 

Happy and proud, because health is 
part of our message. An Adventist 
physician is encouraged by his faith to 
fight against sickness both through 
prevention and through healing. He or 
she can play an important role in the 
church and in society at large. Today, 
science confirms the validity of the 
Adventist health principles and life-style. 
This gives us a tremendous advantage 
and enhances our credibility. Adventists 
should be known the world over as 
balanced people, loving what is healthy 
and doing all they can to improve the 
lives of their fellow human beings. This 
vision is a great encouragement in my 
ministry. 0 

Interview by John Graz 

Dr. John Graz serves as Youth and 
Communication director for the Euro·Africa 
Division in Bern, Switzerland. 

Dr. Patrick Guenin, president of the 
Association des Mldecins Adventistes de Langue 
Franraise (AMALF), can be contacted through his 
address: I, Rue du Lac: 74000 Annecy: France. 
Phone and fax: (33) 50 52 9265. 
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er three and half years with Christ, 
the disciples still expected Him to 

establish an earthly kingdom 
exclusively for the Jews, with the Gentiles 
serving as their slaves. Not surprisingly, 
many of the disciples' arguments revolved 
around who would occupy the positions of 
privilege and power in the coming kingdom. 

That Passover night was no exception. 
Their mutual jealousies were running deep 
as a result of the pointed arguments on the 
way. When they arrived at the upper room 
and discovered that there was no servant to 
wash their feet, none of the disciples would 
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suffer the indignity of performing this 
service for the others-much less for their 
potential rivals! Each one sat by himself, 
sour and unmoving. 

Into this charged atmosphere Christ 
entered, carrying alone the burden of the 
sins of the world, facing His impending 
torture and death. But instead of condemn
ing or complaining, He demonstrated the 
attitude required for citizens of the 
forthcoming kingdom and revealed the 
essence of the power behind God's 
authority. 

Removing His cloak, He placed a 
towel about His waist, and proceeded to 
wash the dusty feet of His disciples. 
Astonished and ashamed, they watched 
silently until Christ got to Peter, who 
exclaimed, "'You shall never wash my 
feet!'" (John 13:8, NIV). He could not 
understand how the King of the universe 
could perform the task of a slave. 

Christ did not remonstrate with Peter 
but simply replied that the disciple did not 
understand what He was doing: '''Unless I 
wash you, you have no part with me'" (v. 
8). Unable to bear the thought of being 
separated from Christ and excluded from 
His kingdom, Peter wanted the Master to 

wash also his hands and head. Whereupon 
Christ replied that those who have had a bath 
needed only to have their feet washed. 

When He finished, Christ sat down and 
explained what He had done: '''Now that I, 
your Lord and Teacher, have washed your 
feet, you also should wash one another's 
feet. I have set you an example'" (vs. 14, 
15). He was thus restating the basic operative 
principle of His new kingdom. 

Later that evening, Christ suggested to 
Philip that this principle was also the 
motivating factor behind the actions of God 
the Father: '''Anyone who has seen me has 
seen the Father .... The words I say to you 
are not just my own. Rather, its is the Father, 
living in me, who is doing his work'" (John 
14:9, 10, NIV). This statement portrays the 
true nature of the Godhead and their 
relationship to the inhabitants of the uni
verse. All their actions are motivated by 
selfless love. 

When we practice the ordinance of foot 
washing, we are identifying ourselves with 
Christ and His mission, a servant to all. We 
seek to follow His example of self-denying 
service to our fellow human beings. This is 
done by following the lead of the Holy Spirit 
who will cleanse us of our natural selfishness 
and direct us to those who need our help. 

What does servanthood mean in 
practical, 20th-century terms? 

Christian health specialists can have the 
greatest impact on their communities if they 
learn from the Master's principles and 
methods. There was no disease, no malady, 
no hurt that He did not attend. None were 
turned away because of an inabiJity to pay; 
their need was the only requirement. Some 
took advantage of His generosity, such as the 
10 lepers of which only one returned to 
thank Him, yet Christ did not refuse their cry 
for healing. In a time when the disease of 
leprosy was rampant and lepers were 
outcasts, He responded with compassion. To 
the leper who pleaded for healing, Christ 
responded by touching him and command
ing, '''Be clean!'" (Mark 1:42, NIV). The 
man was immediately cured. 

Teachers, counselors, psychologists, and 
others in related fields can exert a powerful 
influence for good on the young if they 
imitate the master Teacher and Counselor. 
The manner in which they respond to the 
needs of those assigned to their care will 
determine their charges' future on this earth 
and beyond. The apparently dumb student or 
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the difficult patient need as much, if not 
greater, attention as does the brilliant 
student or the "normal" patient. 

Christ's example speaks powerfully to 
all of us, regardless of our chosen field of 
studies or profession-the arts, business, 
law, technical fields or scientific research. 
He challenges us to serve other people's 
real needs and to lead them to an encounter 
with their Creator. It also places before us a 
high standard of integrity and thorough
ness. 

The basic principle of God's kingdom 
applies especiaJIy to the family circle. 
Christ asks husbands to treat their wives 
with the same self-sacrificing love with 
which He treats His church (Ephesians 
6:25-33). Wives, for their part, are asked to 
be the helping companion that God 
envisioned at the beginning (Genesis 2:18). 
Contrary to the contemporary emphasis on 
what each spouse can get out of the 
marriage, Christ encourages His followers 
to approach marriage with the purpose of 
serving each other and contributing to their 
partner's happiness. In such a context we 
can then teach and prepare our children for 
a life of service prompted by love. 

Most of us are far from that high ideal. 
Yet Christ took imperfect individuals and 
through them, changed the world. The 
initial results of His tutelage were not 
promising. James and John wanted to call 
down lightning from heaven to destroy 
those who ignored Christ. Philip, even after 
the Resurrection, found it hard to believe. 
But Christ patiently worked with each. He 
prepared the disciples for the work they 
would do. 

In the end it will really come down to 
just two groups of people: those who have 
learned to minister to the needs of others 
and those who have refused to learn; those 
who are servants and those who are not 
(Matthew 25:31-46). In this life we are in 
training for the highest calling in God's 
universe-service to others motivated by 
love. 0 

Dwight Hornbacher is working on a doctoral 
degree in Structural Geology at Texas A&M 
University. In addition. he breeds and trains 
horses at Desert Star Arabians Ranch: 3740 
Fickery Road; Brian. TX 77808; U.S.A. 
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Driver's Ed & the Will of God 
by Ruth Senter 

Lord, 
there are too many options: 
colleges, careers, 
people I could marry, 
places where I could live someday. 
How willi ever know which one is for me? 

All the possibilities seem good. 
They lead somewhere I'd like to go, 
and could be right for me. 
I glance one direction and say, 
"This is the way I should gO." 
But the next time I look, 
I see new opportunities 
down another road. 

How do I know the will of God? 

One day 
I stumbled on an image that helps me 
understand. 
It is the first day of driver's ed, 
sophomore year. 
I take my place in the driver's seat 
of the white Ford Tempo 
and grip the wheel as though 
one false move would send us 
over the brink. 
"Relax," says my instructor. 
"A road gives you a certain margin of 

error. 
That's what shoulders and medians are 

for." 

I cautiously pull onto the street, 
my fears somewhat relieved. 
The lane is wider than I thought. 
"Choose the route," 
Mr. Gibson says as I come to a four-way 

stop. 
"There is more than one way to get there." 
I turn left. 
At least I'm heading in the right direction--
toward the county courthouse where we'll 
practice parallel parking. 

Today, 
as I sit squarely in the middle of indecisions 
with good options spread out before me, 
I remember Mr. Gibson's words: 
"Choose your route. 
There's more than one way to get there." 

I am somewhat relieved; 
maybe God's will is widerthan I thought. 
I stop trying so hard to figure it out 
and instead concentrate on doing 
what I've always done: 
Get up, 
go to school, 
go to practice, 
come home, 
do homework, 
go to bed, 
get up .... 
I stay in touch with God. 

(If I know what he wants me to do today, 
I will know what he wants me to do 

tomorrow.) 
I follow the signposts I can see 
rather than worry about the ones I can't; 
I am rejected by a certain college; 
accepted by another. 
The person I thought I loved breaks up 

with me; 
my best friend introduces me to her 

cousin and 
we click immediately. 
My boss in my part-time job-the kind 

of work 
I though I might want to do forever
tells me he doesn't need me anymore. 
My uncle offers me summer work and, 
to my surprise, I like it. 

Then one day, 
after I've made a few major decisions 
which have turned out well, 
I look back and realize God's will 
was something I did every day. 
As for the options: 
God designs the map, 
but he leaves it to me 
to figure out the route. 

Ruth Senter is a magazine editor and 
the author of eight books. This poem is 
reprinted with permission from Campus Life 
magazine. 
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I n the 1960s, Adventist college and 
university students on the island of 
Mindanao, South Philippines, were 

strong in their faith and willing to suffer 
penalties for non-attendance at academic 
activities during the Sabbath. School 
authorities, observing their commitment 
and determination, granted them Sabbath 
privileges or assigned to them make-up 
work. There was no need then for the 
church leadership to intervene on the 
students' behalf. 

However, a few years later the situation 
changed. As larger numbers of Adventists 

Brilliant Stars 
in the South 
Philippines 

Jonathan C. 
Catolico 

enrolled in colleges and universities, a few 
of them began attending classes or taking 
exams on the Sabbath. As a result, some 
university administrators withdrew the 
Sabbath privileges granted to all Adventists 
on their campuses. This move concerned 
many faithful Adventist students and led 
them to organize student associations 
through which they approached university 
authorities, requesting exemptions that 
would allow them to remain true to their 
religious convictions. 
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Thus, the Movement of Adventist 
Students (MAS) was born in Mindanao and 
became a strong unifying force. However, 
when martial law was imposed in the 
country, student organizations were dis
banded. After a few years of martial rule, 
university authorities again allowed student 
organizations, and the MAS resumed its 
activities on several public campuses. 

During the mid-eighties, MAS objec
tives were expanded to include campus 
ministries and outreach activities, social 

work, church visitations, fellowship 
meetings, and retreats. These programs were 
enthusiastically embraced by our students on 
several campuses. It was during this time 
that the General Conference established the 
Committee on Adventist Ministry to College 
and University Students (AMiCUS), with 
representatives in all the world divisions. 
The South Philippine Union immediately 
appointed a coordinator to represent this 
ministry and provide support to Adventist 
students attending non-Adventist colleges 
and universities. Coordinators for this 
ministry in the missions and conference, 
cities, towns, and districts were also chosen. 
New chapters were organized, and existing 
ones were revitalized. At present, 62 local 
AMiCUS-MAS chapters minister to close to 
10,000 members in Mindanao. 

Eventually, campus evangelism became 
a central activity of the MAS program. 
Students were taught to give Bible studies 
and share practical methods of health care. 
As a result, at Central Mindanao University, 
Musuan, Bukidnon, four professors with 
their families and some staff members were 
baptized. At present, about 100 students, 
faculty, and staff attend regular church 
services at that university. In the Southern 
Mindanao Mission territory, six simulta
neous Voice of Youth crusades were 
conducted last summer by MAS members 
and professional groups. These served as 
practicum for those who attended youth 
evangelism seminars. One hundred thirty
seven were baptized as a result of these 
crusades. 

At Mindanao State University, Central 
Santos City Campus, the MAS gained 
recognition as the most outstanding student 
association for exemplary behavior of 
members and extraordinary contributions to 
the school community. Engr. Hayde 
Bustamante, a former MAS officer and now 
a professor and active sponsor of MAS at 
that university, reported that last July during 
a social party more than 50 students were 
injured by a bomb explosion. However, not 
one Adventist was injured because nobody 
attended when they had learned that the 
program would include dancing and other 
activities they considered contrary to their 
convictions. "We praise the Lord for the 
commitment of our youth to the Adventist 
social standards," she concluded. 

In the Davao, Northeastern Mindanao, 
and Western Mindanao mission territories, 
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Voice of Youth Crusades were also 
conducted last summer. The Bible semi nar 
presented in Misamis Univers ity, \Vestern 
Mindanao, resulted in a dozen baptisms. 
Addit ional crusades are planned for fu ture 
school breaks. Part of the planned activ ities 
arc temperance parades and rallies, and a 
health expo. 

Other activities sponsored by the 
AMiCUS groups in Ihe Smllh Ph ilippines 
include holding consecration and baccalau
reate services and a tribute to parents by 
graduating students, mission-wide conven
tions and retreats, Bible conferences. health 
and temperance ralLi es, religious film 
shows, and weeks of prayer. The union and 
mission papers provide space for news and 
articles about these studen t activities. 

I\IlAS members who complete their 
studies and become professionals are 
invited to join the Association of Adventist 
Professionals (AAP) after graduation. This 
association was established to provide 
professional fellowship and support, foster 
outreach among their peers, and assist 
student organizalions in their financia l 
needs. At times, MAS and AAP co-sponsor 
city-wide health expositions, providing 
education on prevention and a healthy life
style. The assumption that a student who is 
active in evangel ism will become a 
successful professional and a strong leader 
in the church has proved trlle. Wc can coutll 
on his or her inyolvcment and leadership in 
spite of the world ly infl uences that pervade 
academic and professional life. 

The AMiCUS program in Ihe Soulh 
PhiLippine Union faces severa l challenges, 
among them the need to provide adequate 
support (0 the ever-increasing number of 
Adventist youth who, for a variety of 
reasons, are not able to enjoy the benefits of 
an Adventist college or universit.y educa
tion. Despi te the obstac les and pressures 
they face, thollsands of Adventist students 
continue to let the light of Christ shine 
brightly in their lives as they advance 
toward thei r professional goals at public 
and private universities. 0 

lOI/(l/hOIl C. ClIIolico (Ph.D .. Celifrai lHilldllllflO 
UII ;I'ersiIY) serl'CJ (IS AivliCUS coordinator IIl1d 

director of the deWII"Tml!rl/s of e(/m:atiolllllld 
com/llullicxllionjor rile Soulh Philippine Vniun. 

Address: P.D. Box 208: 900 Cngnyllll de Oro City: 
Philippine.I·. 
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These MAS members in Kidapawan, North Cotabato, 
Philippines, sang for a Voice of Youth crusade. 

Other MAS members helped in the construction of a public 
basketball court in the town plaza of Libas, South Cotabato, 
Philippines. 

Adventist students and faculty at Central Mindanao University 
pose for this photo during a break in their Sabbath worship 
program on campus. 
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FOR YOUR 
INFORMATION ••• • • • • 

The Russian Adventist Se minary 
has publ ished the first two issues 
of Dialogue's "coll sin" under the 

name o f Obraz i Podobie (Tlte Image 
alld Ih e Likelless). Why did we decide to 
launch this new publication? 

The ideological vacuum brought 
about by the collapse of communism in 
the former USSR has been quickly fi lled 
by various ki nds of eastern nnd western 
relig ions and cults, eccentric pol i t ical 
ideas, witchcraft, black magic. and other 
ques tionable concepts. Post-soviet 
society resembles a curioLi s teenager who 
escaped his strict, domineering parents to 
explore the mysteries of the forbidden. 
These unexpected and frightening 
expressions of longed-for freedom have 
challenged Chri stians in general , and 
Adventists in particular. to find new 
ways of cOllll1lun icati ng God's message 
o f love a nd hope. 

Dialogue's 
Russian Cousin 

by 
Mikha il M . 
Ku l akoy 
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The new journal seeks to provide 
biblical answers to fundam ent al ques
tio ns such as: What is the role of relig ion 
in the life o f the ind ividua l and in soc iety 
at large? Why should bibl ical Chri stian
ity be g iven a serious hearing? How do 
C hristi anity and culture inte rrace? \Vhat 
do the Scri ptu res say about our origins, 
the mean ing of life, and the fUllI re of 
human civili zation? 

Following a n approach s imilar to 
Dialogue, Tile Image (lnd tile Likeness is 
addressed to univers ity students, young 
professionals, and in genera l to the 

inte lli gents ia o f the Conrede ration of 
Independent States (C IS). T he f irst i ssue 
inc luded several articles written by 
nationa l authors, w ho dealt with subjec ts 
such as I1mure's mora l lessons, world 
history through the eyes o f biblica l 
prophets, and the deba te surroundin g the 
new Russian novel on the Apostle P~ul , 
by Ion Drutse. Othe r art icles were 
translated from Dia/ogue: one dealing 
with how a Christi an should re late to his 
Buddhi st friends (a li vely issue for many 
Russian Christi ans today) and 'The 
Jonah Syndrome," on our responsibility 
toward those in need. 

At th is time of dramatic soc io
economic upheava l in o ur country, to be 
able to launch a nd ma intain a new 
journal is a maj or feal. In A ugust 1993, 
5,000 copi es of our first iss lle were 
pri nted and di stributed th roughollt the 
C IS. Soon we began receiving comments 
and questions from our c hurches: "Thi s 
journal is a good evangeli stic tool, but 
why did you send so few copies? W e 
need more !" In late November 1993 we 
publi shed the second iss lle , w hi ch 
inc luded e ncouraging le tters from our 
reade rs. Unfortunate ly, th is could be our 
last issue. A lthough the material for the 
next issue is ready, we are sha ri o f funds 
;md cannol keep up with the cosmic 
speed o f Russia n innation. Our readers 
are supporti ve and generolls, but o uts ide 
he lp at thi s stage is cruc ial. * 

Our dedicated slaff, compri sing Valery 
Dcmidov (managing edito r), O leg 
Grishutkin (layout , correspondence. 
distribution), and Larisa Turkova (cOln
pUler typesetting), are determined to make 
sure that this young journal lives on. 0 

Mikhai l M. KlIlakov .fenJelllllll il recently lU 

tlt'(/I / o!Zaokski Theological Seminary . in Russia, 

(lilt! is now .\·tllllying /OlI'al'(l (l doctoral degree a/ 

Oxj'onl Ull ilJersit)'. III J991l1'e IJllblished Il isfirst· 
persoll article. "Growing Up At/I'emis/ ill the 
Sodet Ullioll" (Dialogue 3: I ). II'hich !tiler became 

1)(1/'/ ofhisftucillatillg book God 's Soviet Miracles 
(P(lcijic p,.es.~·. /993). 

(*) If yo II wi.\'11 to make (I COI/II';I)//I;OIl ill 

.mppol't of this importllllt projat. selld it to 011 1' 

edilOri(l/ oJJice (I11t/lI'e lI'ill be delighted 10 plUS ; / 

QI/ TO the team re.~poJ/sil}leforThc Image and the 
Likeness. 
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The 
Mission of 
OurChurch 

D
o you know the purpose for which 
the Seventh-day Adventist 
Church exists? If you were asked 

to define its mission, what elements 
would you include? 

For many years we have carried out 
our worldwide activities guided by a 
succinct statement of purpose that 
appears as Article II of the Constitution 
and Bylaws of the General Conference 
of Seventh-day Adventists, which reads: 
''The purpose of the General Conference 
is to teach all nations the everlasting 
gospel of our Lord and Saviour Jesus 
Christ and the commandments of God." 

Mission Statement of the 
Seventh-day Adventist 
Church 

Our Mission: The mission of the 
Seventh-day Adventist Church is to 
proclaim to all peoples the everlasting 
gospel in the context of the three angels' 
messages of Revelation 14:6-12, leading 
them to accept Jesus as personal Savior, 
and to unite with His church, and 
nurturing them in preparation for His 
soon return. 

Our Method: We pursue this 
mission under the guidance of the Holy 
Spirit through: 

• Preaching: Accepting Christ's 
commission (Matthew 28: 18-20), 
we proclaim to all the world the 
message of a loving God, most 
fully revealed in His Son's 
reconciling ministry and atoning 
death. Recognizing the Bible to be 
God's infallible revelation of His 
will, we present its full message, 

rI!J:.. Pontius' Puddle 

including the second advent of 
Christ and the continuing authority 
of His Ten Commandment law with 
its reminder of the seventh-day 
Sabbath. 

• Teaching: Acknowledging that 
development of mind and character 
is essential to God's redemptive 
plan, we promote the growth of a 
mature understanding of and 
relationship to God, His Word, and 
the created universe. 

• Healing: Affmning the biblical 
emphasis on the well-being of the 
whole person, we make the preser
vation of health and healing of the 
sick a priority and through our 
ministry to the poor and oppressed, 
cooperate with the Creator in His 
compassionate work of restoration. 

Our Vision: In harmony with the 
great prophecies of the Scriptures, we see 
as the climax of God's plan the restora
tion of all His creation to full harmony 
with His perfect will and righteousness. 

In recent years, however, several 
leaders and members felt that it was 
necessary to draft a more comprehensive 
statement that would emphasize our 
specific mission as a church. Such a 
document was adopted by the world 
delegates attending the Spring Meeting 
of the General Conference Committee in 
April of 1993. Dialogue publishes it here 
to stimulate reflection, discussion, and 
positive action by our readers. 
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BOOKS ••• • • • • 

The Seventh-day Adventist 
Church i n Lati n America 
and the Caribbean, by Floyd 
Greenleaf (Berrien Springs, 
Mich.: Andrews University Press, 
1992; vol. I, 470 pp., vol. 11,542 
pp. ; hardbound). 

R EVIEWED BY JUAN CARLOS V IERA . 

Floyd Greenleaf, vi ce presi
dent for academic affairs at the 
Southern College of Seventh-day 

Adventists in Tennessee, explains in the preface the purpose 
and aproach of thi s study: " My narrati ve fo llows the administra
tive and institutional evolution of Adventists in the American 
hemi sphere outside the North American Di vision . .. . Wi thout 
any apologies I admit I have written a sympathe tic account" (p. 
i). 

The narrative style selected by the author in presenting a 
Ilistory of the beginnings and development of the Seventh-day 
Adventist Church in Latin America and the non-Latin islands of 
the Caribbean leaves it up to the reader to evaluate the record 
and come to corresponding conclusions. 

Greenlea f pored over hundreds of committee minutes, 
magazines, and bulletins, whose pages were well-worn by time 
rather than by the perusal of histori ans' hands. However, 
contrary to what one mi ght expect, thi s work does not end up 
being a boring presentation of records and decis ions. Through 
the author's narrati ve, documents and decisions come to life, 
and the people behind them are seen with their sentiments and 
emotions, with the ir successes and fru strations, with the ir hopes 
and disappointments. As a result Greenleaf's history takes on 
some of the characteri stics o f an adventurous Chri stian saga. 

The author is justified in his favorable bias toward Lati n 
American Adventi sm. In view o f the extrordinary growth 
experienced by the the Inte r-A merican and South American 
di visions o f our church, and the rela ti ve stability achieved by 
our insti tutions amids t seri ous socioeconomic and political 
disruptions, we can do no less than praise God and rejoice wi th 
the church leaders and members in that part of the world. 

The hi story of our movement in Latin Amemrica and the 
Caribbean is presented from three perspecti ves: chronological , 
geographic, and organizational. Chronologically, the period 
covered by hi s books ex tends from 1890 to 1980. From the 
geographical point of view, the author distingui shes cleary 
between the various regions of In ter-America and South 
America. Readers inte rested in a specific area can find chapte rs 
dedicated exclu sively to that te rritory. On the other hand, if the 
reader looks for the development of the church's work in 
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educat ion, publ ishing, health, or evangelism, he or she can find 
chapters that focus o n the history of that denominat ional 
mini stry and its support ing institutions. 

Greenleaf'S study constitu tes an extraordinary contri bu
tion to our understandi ng of denominational history in Lntin 
America and the Cari bbean. Those \vho by reason of national
ity, cu lture, or missionary service feel an affinity for this area of 
the world, will fin d that thi s book revives their desire to fini sh 
the work commi ss ioned by Chri st to His church. Those who 
read it from a non-Latin Ameri can perspecti ve will feelmoti 
valed and challenged 10 reach the same or beLter results in t.he ir 
respecti ve area of influence. 

flom i/l Umglu/y. JI/lIII Car/o,I' Viera (D.Mi~·s .. FI/Iler Tlle% giclI/ 

Semil/ary) .I·erved (u milli.Her {//U/lIdmillislralor i/l the SOl/Iii Americall 

Divi~·ioll. Hc i.l· cllrrelll/Y WI as.wciarc secrC/(lry of rhe ElIcn G. While E.I'tate (1/ 

Ilu: Gel/cral COI!fcrcllce of Sel'clllh-da)' Advelltists. 
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Philosophy and Education: 
An Introduction in Chris
tian Perspective , by George 
R. Knight (Berrien Sprin.gs, Mich.: 
Andrews Unive rsity Press, 1989, 
2nd. edition; 258 pp.; paperback). 

REVIEWED BY CARLOS A. 
ARCHB OLD. 

Thi s book is based o n 
Knight 's many years of ex perience 
as a teacher of h.i story and philoso

phy of Chri stian education, and on hi s research in Adventi st 
educational his tory . The autho r sta tes [hat hi s intenti on is nollo 
provide fina l so lutions fo r phi losophical or educational prob
lems, bUlto survey re levant issues and motives for deeper 
thought regardi ng educational practice. 

The book is divided into three major seclions. The fi rst 
part defi nes and discusses both education and philosophy. It 
also highlights the re lationship that should exist between 
educational goals and the concepts of reaJi ty, knowledge, and 
values in the educational process . 

T he second pan of the book synthes izes the basic pre
mises o f Ideal ism, Rea li sm, Nco-scho lastic ism, Pragmati sm, 
and Exi stent ia li sm. Thi s is done within an educational context, 
rela ting phi losophy to the nature of Ihe student, the ro le of the 
teacher, the curri cu lum, the method of in struction, and the 
funct ion of the schoo l in socie ty. A considerable portion of thi s 
section is a su rvey o f contemporary educational theories such as 
Progressivism, Perenni a l ism, Essentia li sm, and others, and the 
influence that t.he vario lls phil osophies has had on the lll . 

In pari three, Knight di scusses the major question s o f 
phi losophy fro m a Chri stian perspective. He al so ex plores some 
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of the major issues of education from a Christian ' s poi nt of 
view. The ro le o f the Bible in the curriculum and the teacher as 
an agent of salvation arc examples of the topics cove red. 

As the reader moves from section to sec tion, the re lation
ship be tween philosophy and education becomes clearer, and 
the reader becomes aware o f the author' s main concern: "What 
is needed by Christian institu tions is a thorough and ongoing 
examinat ion. evaluat io n and correction of their educational 
practice in the light of the ir bas ic phi losophi c beliefs' (p. 148). 

Any person wi th a genuine in terest in the present and the 
future of Seventh-day Adventist education \vill benefi t from thi s 
book. The amhor has done a remarkable job in simp lify ing 
complex concepts or phil osophy and educat ion. He expresses 
them with such clarity that even a reader wi thout ex tensive 
knowledge of phi losophy can appreciate the re lationship 
between the concepts and their implications for Christian 
education, 

IJom il/ P(lIIOlI/a, Carlo.I' A. Archbold ( Ph.D .. , llldrellls Ullil,t!rsiry) has 

/leell il/vo /ve(1 ill research 1/11(/ ed ucation ill Puerto Rico, ,he DOII/il/icall 

RelJUbl ic. (lnd CO.l'fn Rica. fie c:r(rrt!lltly serves a,I' vice pn:,~ idt:lJ f for (I{;{ulelllic 

1If/lIJi ll i.W'lIfiOIJ at t\ l1Iilletl fl A(h'e llfist Unh'e nily in M {j)'{jgiie:, P/law Rico. 

HOVln' 
Affect; 

you,nd 
YOUT Family 

Remote Controlled: How 
TV Affects You and Your 
Family, by Joe L. Wh eeler 
(Hagerstown, MOl)' /olld: RevielV 
alld Herald Publishillg Associa
tiOll, 1993; 191 pp., paperback). 

R EVIEWED BY B RIAN E. STRAYER 

"Television is the chief 
gremlin in the conversutional 
machinery of li fe" (p. 163), states 
'Wheeler, Communications/Eng l ish 

Department chair at Columbia Union College. Remote COll ~ 

trolled is the IcHest in a genre or Adventist T V studies includ ing 
H. M. S. Richards' sermonic pamphlet Televiolellce ( 1978); 
Marvin Moore's aC li vit ist booklet Telel!isioll and the Christian 
Home ( 1979); David Schwantes' jou rnalistic focus in Taming 
YOltr TV alld OIlier Media ( 1979); and Lonnie Melashenko's 
statistical emphasis on sex and violence in The Television Time 
BOlllb ( 1993). 

Wheeler's book is unique in leng th , depth, and breadth. 
"This book started out being a book abo ut the media; it ended 
lip being a book about life itself' (p. 19 1), he writes. Its 23 
chapters olTer a menu o f TV 's historical milestones from 1957 
to 1993 (pp. 85- 104); pithy, boxed quotes; 12 de lig ht fu l TV 
C(\ rI OO l1s; a smatte rin g of poems and li te rary a ll usions; and a li st 
of 30 acti vities to substitute for watching te lev ision (pp. 143-
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46). Wheeler cites dozens of educatio nal, psychological, and 
scientific studies regarding te levision' s mental, spiritual, and 
physical effects on children (seldom adu lts). To a lesser extent 
than other books, Remote Cow rolled examines bibl ical prin
ciples re lated to TV viewing; to a greater extent than some, 
chapter 17 analyzes good and bad Holl ywood movies. 

Liberal s will take offense at Wheeler 's occasional anti
fe min ism (pp. 9, I I) which at times di storts hi s hi storical view. 
Duri ng what he call s the "Golden Age o f Childhood" ( 1860-
1960) there was chil d labor exploitated in Ameri ca 's mines, 
fae lories, and sweatshops. In lhe United States Ihe "pre-TV era" 
was neither so law-abid ing nor so peaceful as Wheeler believes 
(Indians starved, blacks lynched, strikers shot) . Med ia advo
Cales will disagree with hi s tone: TV is an a lien presence (p. 
2 1). a fli ckering blue parent (p. 23), a drug (p. 33), a brain rotter 
(p. 40), and the grea tes t time waster ever invented (p. 48). 

Although RemOie COl11rolled reflects much thought , it 
rends like a rambling "sc i ssors-and ~paste" compilation of 
others' research. Indi vidual gems spark le but need smoother 
transilional setlings. On a rew occasions, Wheeler generalizes 
from limited evidence (p. J 9), and makes g rammatical or 
sty listic errors (pp. 1 0, 74, 13 1). As an Eng lish professor and 
camp meeting speaker. he knows how to use anecdotes to 
ad vantage. 

The book, reple te with catchy chapler titles and contextual 
notes, is divided into two sections: U\\' hat \Ve Have Become" 
( 14 chapters on how TV has changed the famil y) and "What We 
Can Do Aboutlt .. (a nine-chapter nostalgic look at the pre-TV 
ern and how to restore its innocence today). 

Remote Controlled is primarily for parents with children 
and teens at home, but also fo r th inking, concerned adults. 
Wheeler does not address the watching o f movies o n video 
cassettes or theater attendance. He does, however, recommend 
reading books early. "Unless children fa ll in love with reading 
during th is early period ( 1-6 years), that romance is statistically 
unl ikely to occur. Abstrac t print is just too plai n ['0 compete on 
equal te rms with her gorgeous sister cellul o id (p. 139)." The 
fin al chapter ("The Springs of Wonder") is an a llegory address
ing the need to preserve that wonder, awe, and creati vity in 
chi ldren that T V appears to des troy. 

Wh ile at times a j eremiad against te levision, Remove 
COl/ trolled more often evokes a Norman Rockwell nostalgia for 
the "good old days" o f famil y togetherness . Readers over 40 
will enjoy th is "back to the future" trip. 

Brian E. Strayer (PhD., UlliI'ersit)' of / 011'(1) luIS published 111'0 books 
(llld te(lches hislOr), at Andrews Ullh·ersiry. i ll Berrien Springs. Michigall, 
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FIRST PERSON ••• • • • • 

I was raised in a missionary home and 
always dreamed of helping people in 
a needy country. My parents had 

already worked as medical missionaries 
in Lesotho, when in 1991 they accepted a 
call to serve in Sierra Leone. I decided to 
go with them to finish secondary school 
at Kenya's Maxwell Adventist Academy. 

As my graduation approached, I 
began thinking that it would be great to 
have a missionary experience before 
starting college. I was a bit discouraged 
because many told me that I was either 
too young or that it was too late to 
process the proper paperwork. However, 
I claimed God's promise, "Give yourself 
to the Lord; trust in him, and he will help 
you" (Psalms 37:5, TEV), and He took 
care of things. Shortly before graduation, 
Haroldo Seidl, one of the leaders of 
Adventist Development and Relief 

ssion to 
Mogadishu 

by 
Gisele 
Rostan 

Agency (ADRA), visited my school. He 
had just been to Somalia, so I asked him if 
there was anything I could do there. Mr. 
Seidl said, "There sure is!" Soon after 
graduation, I was on my way to Somalia 
on a two month assignment. 

Somalia is the easternmost country on 
the "horn" of the African continent, 
located east of Ethiopia. It has a territory 
of more than 637,000 sq. km (240,000 sq. 
mi.). The approximately six million 
inhabitants speak the Somali language, 
and the large majority are Sunni Muslims. 
Somalia became independent from Great 
Britain and Italy in 1960. Although about 
95 percent of the people share the same 
language, culture, and religion, clan 
allegiance is their most important identifi
cation. 

I was aware of the Somali civil war 
that began in 1991. Fierce clan loyalties 
and the vengeful policy of "an eye for an 
eye" had resulted in widespread destruc-
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tion and thousands of violent deaths. 
Many more people had died of starvation, 
not so much due to lack of food but to 
irresponsible management of the supplies 
and looting. Fortunately, by the time I 
arrived in June 1993, food and medicine 
were reaching many of the neediest 
people. 

From the moment the plane landed in 
the southern airport of Mogadishu, the 
capital of Somalia, I could see that life 
was going to be very different for the next 
two months. There were soldiers with 
machine guns, tanks, and helicopters 
everywhere. I was happy to see Hawa, a 
woman with a commanding presence, 
waiting for me. We got into a very old car 
and drove off, accompanied by two armed 
escorts. The driver honked the horn 
continually as we sped down the streets. I 
was told that the speed, horn honking, 
and armed guards were necessary to ward 
off aggressive car thieves. 

As we drove to the ADRA headquar
ters in northern Mogadishu, I began 
seeing the terrible effects of the war. 
Buildings, monuments, and mosques that 
had been beautiful were now scarred by 
bullet holes. What the bullets and bombs 
had not destroyed, the looters had taken, 
including the light bulbs from the traffic 
signals. Despite the armed men, children 
played in the street. They waved at us as 
we made our noisy way past, and many 
smiled at us. 

I spent my first night in Mogadishu 
hearing the frequent drone of helicopters 
overhead and occasional distant gunshots. 
I can truly say that God was with me, 
because in spite of what I had seen earlier 
and what I was hearing that night, I 
wasn't afraid. Instead, I felt excited to be 
somewhere where I could help. 

The next morning, we continued our 
trip down a bumpy road to the clinic, 
which is located in the small town of 
Cadale, about 90 miles (150 km) north of 
Mogadishu. The clinic had once been an 
oceanside fish factory, but the war had 
forced it to close. The scenery was 
desertic and the wind constantly blew 
over the dunes. I was warmly welcomed 
by everyone. Despite the language 
barrier, by the second day at Cadale I felt 
as if I were among friends. 

Since this part of Somalia had once 
been an Italian colony, our meals often 
included an Italian basic: pasta with 
tomato sauce. In the villages, the people 
eat rice and goat meat. The local specialty 
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The ADRA Clinic in Cadale, Somalia. 

is l1lujJo, a round, nat cornmeal bread 
served with goat stew. The ingredients 
are mi xed and eaten with the hands. 

The ADRA cli nic has a laboratory, a 
pharmacy, two examination rooms, and 
space for 15 patients at a time. The clinic 
team I worked wi th was composed of two 
Somal i doctors, three SOillilli nurses, t\l.'O 
American nurses, and two laboratory 
technicians. In addition to rhi s tcam, eight 
ADRA health directors in the Cadale 
district provide health care and education 
La the peop lc. About once a week, we 
del ivered medi cine to them and brought 
very sick people to our cl ini c. Many of 
these villages are not permanent , how
ever. More Ihan half of the Somali s are 
nomads, moving around with their cattle 
and small coll apsible round huts made 
from mats braided from straw. 

My ass ignment was dispensing 
prescriptions in the pharmacy. I some
times helped in emergencies. One night , a 
woman came in, bleeding fro m a deep cut 
in her scalp. She had been fi ghting with 
anot her woman, apparcntl y over a man. 
We stitched her up and hoped thallh is 
would be her last quarre l. 

Because few of the people who came 
to the clinic spoke Engli sh, translators 
were a necess ity. One of the best was a 
blind man who had been a school 
principal before the war. Although a 
disease had claimed hi s sight , he man
aged to keep cheerful and was a grem 
help. Since the clinic staff needed the 
transla tors the Illost, I quickly learned to 
say thi ngs like "take two pills each day"' 
in Somali. Many of the palients who had 
learned Ilali an during Somalia's colonial 
period found that I spoke Spani sh. so we 
were able to communicate in these 
languages as well . 

Althou gh the clinic was located a 
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The author (left) and a friend show decorative dance 
shields and head gear. 

good d istance frolll Mogadishu, there was 
still some danger where we were. One day 
whi le I was in the compound, I heard 
shooting that lasted about four min Ul.es. 
We later learned that looters had tried to 
steal a car, bu t two had been shot dead and 
the rcs t had ned. Another time we learned 
thaI looters had shot at one of our cars 
re turning fTom Mogad ishu with supplies. 
The dri ver is always the prime target, and 
our poor driver los t a finger in the unsuc
cessfu l attack. The other passenger was a 
thin young woman who had th rown herself 
to the noor as soon as the shoot ing began. 
A bullet hole through the door on the 
passenger side of the car showed us she 
had done the right thing at the right time! 

\Vhat amazed me the most was the 
Somali peoplc's spirit. Although they li ve 
evcry day know ing il might be their last, 
they have learned to cope. In the evening, 
the vill agers sit lOgether and share the 
news o f the day. They have to walk long 
distances 10 get water, but they rare ly 
complain. The wea lthi er Somali s carry 
their water by camel, but the poorer ones 
carry it on their backs. ADRA is bu ilding 
deeper well s to replace the current well s, 
which provide sa lty water cOlltam inmed 
wi th animal excrement. The buckets made 
out of old ear tires will be replaced by 
pumps. 

Up to the time I a rri ved, the only 
enten ainment children had had was 
playi ng around soldiers. guns, and dead 
bodies. Fortu llate ly, some primary schools 
were starti ng 1O re-open. 

Another important ac ti vity carried out 
by ADRA is food and cloth ing di stribu
tion. Soldiers supervise the distributions; 
otherwise many of the needy people 
become violent. Our clinic also di stributed 
clothes in outl ying vill ages . The vi llage 
people li ve in the most mi serable condi-

tions and are most in need of help. The 
village elders were always very helpful, 
d irect ing us to the most needy people. 

The Somali s a re proud of their 
culture . They are a very good-l ooking 
people. Thei r feat ures o ften show evi
dences o f their mi xed blood with Arabs 
centurics ago. Somalia is quite a strict 
Muslim coumry. Men are allowed up to 
fou r wives and can di vorce them when
ever lhey want to. Women do not have a 
SHY in anything and li ve in submi ssion to 
their husbands. ADRA is working with 
another aid agency di rected by women, 
called SACCID ("hel p" in Somali). Their 
goal is to he lp Somali women by improv
ing their opportunities for work and 
educati on. 

As for lhe civil war, I believe that 
onl y the Somali s will be able to stop it. 
O ne of their sayings is te lling: "Me and 
my brother against the world. Me and my 
brother against the clan. Me against my 
brother. ., 

Despi te many sad things that I saw, I 
was impressed by the di gnity and good
ness of the Somali people. I learned that 
the o ld say ing is true: In giving yourself 
to others you receive mllch in relUrn. My 
two-Illonth experience in Somali a taught 
me to value things that I had taken for 
granted in the past-simple thi ngs like 
water, as well as important things like life 
and freedom. I thank God for giving me 
this chance ( 0 help my neighbors in need. 

/Jom ill Argemil/ll. Gi,vele ROJtllllluu 
accolllpallied her missiollary fJarellls to Paraguay 
ami to Africa. She 1)/(w.I' to .\'/Iuly medicine ill her 
homel(llld (111(1 eve ntlltllly serve l U II m edical 

mi.uimlfll)'. 

Reader.\· il!1ereJled ill I'ohmlcer ing Ilteir 
sen' icc.\' throllk" ADRA sllQlllti wrile to: ADRA 
\lolllllleer CoordilUllor ; 12501 Old Columbitl Pike; 
SilvCI'Sprillg, ,wI) 20904-6600: U.S.A. 
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Young 
Adult 
Minist 
Essenti 
by 
A. Allan 
Martin 

Pew age groups in our urban 
congregations present a bigger 
challenge to effective ministry than 

those members who are between 18 and 
35-the young adult years. Situated 
beyond the youth group but not quite 
comfortable with the mainstream adult 
scene, college/career young adults often 
have difficulty finding a place in a 
church that has not created a natural 
niche for them. 

Although Adventist young adults 
come to church with a variety of atti
tudes and perspectives, they share certain 
characteristics. In general, they are better 
educated than the average church 
member, usually single or recently 
married, highly mobile, progressive in 
their thinking, aware of and sensitive to 
social issues, and looking for a congrega
tion that will provide a varied, quality 
program of meaningful activities. A 
certain number within this age group are 
pursuing college or graduate degrees, 
commonly in non-Adventist institutions. 

A congregation with vision will be 
able to tap young adult energies and 
resources, and integrate them into the 
core of their ministry. The church with a 
"young adult vision" and willingness to 
minister to this important sector of their 
membership can key in on these ministry 
essentials: 
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1. Intentionally create a commu
nity of acceptance and safety. Relation
ship is not only a buzz word among 
young adults; it is also one of the 
primary needs that they willingly 
express. Plan ways for your congregation 
to create a safe haven in which they can 
build relationships with church leaders 
and one another. Limit criticism and 
stress affmnation. For example, instead 
of expressing disapproval for the young 
adult's earrings, appreciate the fact that 
he or she has joined your group tonight. 

3. Reach out into their world, 
making ministry accessible. Take the 
initiative in approaching them, rather 
than waiting for them to come to you. 
For example, organize small group 
sessions on the university campus or 
hold an informal meal at the apartment 
complex clubhouse in which several of 
them live. Build your ministry around 
their timetable instead of demanding that 
they conform to yours. 

3. Identify their spiritual gifts and 
nurture their leadership abilities. 
Young adults are multi-talented. The 
world is making full use of their re
sources; it is about time we tapped into 
their giftedness. Create niches that 
maximize their spiritual gifts. For 
example, use young adult talents at 
videography for a creative discussion 
starter. Consider the value of Sabbath 
school discussion groups especially by 
and for them. Mentor young adults into 
leadership through relationships and take 
the time to allow them to develop. 

4. Foster young adult ownership. 
Empower mature young adults to 
minister to their peers, and allow them 
latitude to succeed and/or fail. At times, 
we crowd young adults into feeling like 
puppets of the church. Give them room 
to grow and learn. We must solidify their 
trust in us by placing our trust in them. 
For example, avoid the trap of saving a 
failing program. Allow them to regroup 
and try again. This builds responsibility 
and a sense of accomplishment in young 
adult leaders. 

5. Use change as your ally, calling 
young adults toward Christian 
transformation. Status quo is a sign of 
stagnation. Through the spiritual 
disciplines, continue to challenge your 
young adults to follow the higher call of 
Christ. It's so easy to fall into the rut of 
just doing social gatherings and labeling 

it "young adult ministry." Keep looking 
for ways to mature your young adults in 
Christ. For example, apply the gospel 
call to action by involving your young 
adults in ministries that help the needy. 

6. Move young adults toward the 
core of church life by fostering a sense 
of belonging. Young adult leadership 
should naturally develop into church 
leadership. Being involved with the 
young adult ministry should naturally 
develop into involvement with the whole 
church community. Based on their 
giftedness, both young adult women and 
men should be among the church 
officers, participating up front at ser
vices, and being integrated into the heart 
of church life. 

7. Systematically evaluate your 
ministry and refocus your young adult 
vision. Never stop honing your efforts to 
reach young adults. Intentionally plan 
annual leadership retreats, take surveys 
quarterly, and conduct program evalua
tions monthly to stay in tune with your 
their needs. Don't assume anything. One 
year your ministry may call for a ski trip 
combined with a spiritual retreat, the 
next year it may call for parenting 
classes and child care at programs. 

8. Let God do His job. Establish 
personal boundaries to keep ministry 
in check. You are not the center of the 
ministry. Develop a Christ-centered 
young adult ministry. If Christ is still 
Lord (and He is!), then He will play the 
primary role in the spiritual transforma
tion of your young adults. Sometimes 
that may mean "taking the long route 
from Egypt to Canaan." Also, acknowl
edge your own personal limits and 
respect the ability of young adults to 
choose. Establish boundaries for per
sonal and ethical reasons. 

Young adults are searching and 
shopping for a religious experience that 
will truly respond to their needs. But 
beyond their self-centeredness (which we 
seem so quick to sense in them, forget
ting our own), young adults have a void 
that only Christ can fill. Hopefully your 
vision of young adult ministry will allow 
you to be part of Christ's work in their 
lives. 

A. Allan Martin has been a campus chap/ai,. 
and is currently sen'ing as associate pastor for 
youthl.)'oung adult ministries at the Central 
Filipino Church ill Los Allgels. Califomia. while 
pursuing a doctoral degree at Fuller Theological 
Semillary. 
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INTERCHANGE ••• • • • • 

R aders interested in establishing 
correspondence with Adventist 
college and university students or 

professionals in other parts of the world. 

Michael Wisdom Agbobll: 19; male; 
single; studying Electrical Engineering; 
hobbies: traveling, music, and letter exchange; 
correspondence in English. Address: P.O. Box 
1655; Mamprobi, Accra; GHANA. 

Francis Flavio Amugu: 19; single; 
studying Economics and English Literature; 
hobbies: traveling, music, sports, making new 
friends, and letter exchange; correspondence in 
English. Address: P.O. Box 181; Achimota, 
Accra; GHANA. 

Vincent Aigbe: 27; male; interests: 
reading, exchanging letters, photos. and gifts, 
music, travel, and sports. Address: No. 10 
Imose Street, Oliha Quarter; Benin City, Edo 
State; NIGERIA. 

Carol .Jane Dalansag: 30; female; 
medical technologist; interests: playing the 
piano and organ, reading, and travel; correspon
dence in English. Address: Bacolod Sanitarium, 
2 Hospital Compound; P.O. Box 309; 6100 
Bacolod City; PHILIPPINES. 

Stanley .John Mamud Buba: 23; 
male; studying toward a degree in Achitecture; 
interests: reading, writing, watching films, and 
playing indoor games; correspondence in 
English. Address: Dept. of Architecture; 
Faculty of Environmental Sciences; University 
of Jos; P.M.B. 2084; Jos, Plateau State; 
NIGERIA. 

Vilma .Jane Bulahan: 19; female; 
single; studying toward a degree in Accounting; 
interests: reading, Bible study, traveling, 
Christian music, playing the piano, singing, and 
nature; correspondence in English. Address: 
Mountain View College; 8700 Malaybalay, 
Bukidnon; PHILIPPINES. 

Ruth I. Carrazana: 30; female; 
working as an executive bilingual secretary and 
pursuing a degree in International Affairs; 
interests: languages, reading, classical music, 
museums, photography, sports, camping and 
traveling with other Adventist young adults; 
correspondence in English, Italian, or Spanish. 
Address: 2775 W. 60 PI., Apt. #204; Hialeah, 
FL 33016; U.S.A. 

M6nlca Saralva Cordeiro: 21; 
female; single; working in advertising and 
studying toward a degree in Physical Educa
tion; interests: fencing, rock climbing, music, 
and literature; correspondence in Portuguese or 
Spanish. Address: Rua Comendador Fontana, 
114. Ap. 107; CEP 80030-70 Centro Cfvico
Curitiba, Parana; BRAZIL. 

.Junlce Elumlr Dasoy: 28; female; 
medical technologist; interests: music, reading, 
and penpals; correspondence in English. 
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Address: Quezon Street, Molave; 7023 
Zamboanga del Sur; PHILIPPINES. 

Florence Hilda Francis: 24; female; 
single; elementary school teacher; interests: 
exchanging letters with new friends. camping, 
sports, and music; correspondence in English. 
Address: P.O. Box 58 - 89157; Kota Belud; 
Sabah; MALAYSIA. 

Viviana Garcia: 20; female; single; 
studying Dentistry at the National University of 
Rosario; interests: music. poetry, and physical 
education: correspondence in English or 
Spanish. Address: Perdriel 790; Rosario; 2000 
Santa Fe; ARGENTINA. 

Enweregl .Jam ike 00: 24; male; 
single; studying toward a degree in Medicine 
and Surgery; interests: reading, Christian 
music. football, and table tennis; correspon
dence in English. Address: College of 
Medicine; University of Port Harcourt; P.M.B. 
5323, Port Harcourt; NIGERIA. 

Kamuntu·.Job: 17; male; studying 
Senior 3 in the British system; hobbies: music, 
sports, and penpals; correspondence in English. 
Address: Kyambogo College School; P.O. Box 
20142; Kampala; UGANDA. 

Marie Krlel: 22; female; single; 
studying toward a degree in Nursing and 
Midwife; interests: sketching, reading, 
cartoons, meeting new friends; correspondence 
in English or Afrikaans. Address: 27 Korps 
A venue; F1eurdal, Bloemfontein 9322; 
REPUBLIC OF SOUTH AFRICA. 

Ban Mu Mu Myat Kyaw: 22; female; 
studying toward a B.Sc. degree with emphasis 
in Mathematics; interests: singing, swimming, 
and reading; correspondence in English. 
Address: c/o Saw Mervin Myak Kyaw; 259, 
Thukha Street; Hpa-an, Kayin State; 
MYANMAR. 

Nlnoska Maria Somarriba Luna: 
27; female; single; studying toward a degree in 
Pharmacy; interests: poetry, nature, and making 
new friends; correspondence in Spanish. 
Address: Frente Escuela Juan Zelaya; Colonia 
Roberto Gonzalez; Chinandega; NICARA
GUA. 

Neize Mascarenhas: 20; female; 
studying toward a degree in Mathematics; 
interests: travel, sports, literature. and outdoor 
activities; correspondence in English, Portu
guese, or Spanish. Address: Caixa Postal 25; 
45860.000 Canavieiras, Bahia; BRAZIL. 

Dennis 00 P. Nwaogwugwu: 28; 
male; accountant; interests: sports, exchanging 
letters and gifts; correspondence in English. 
Address: S.D.A. Church Okpuhie; Box I, 
Omoba - Aba, Abia State; NIGERIA. 

Henry Kaunda Nyandega: 27; male; 
studying at the University of Nairobi; hobbies: 
religion, traveling, and exchanging gifts; 
correspondence in English. Address: P.O. Box 
96515; Mombasa; KENYA. 

Eliane de Oliveira: 24; female; single; 
studying toward a degree in Special Education; 
interests: languages, nature. reading, and 
psychology; correspondence in Portuguese or 
Spanish. Address: R. Jose Ricardo Nunes 90 -
101 - C; Florianopolis, S.C. 88000; BRAZIL. 

Sergio Gomes Rosa: 27; male; 
single; studying law; interests: reading, music, 
stamp and coin collecting. and pen pals; 
correspondence in English, Portuguese. or 
Spanish. Address: Rua Padre Andre Frazao. 82 
- Ap. 31-C; C.P. 03590-030 Artur Alvim, Sao 
Paulo; BRAZIL. 

Ferchie Fernandez Sanchez: 25; 
female; nurse, working as a clinical instructor; 
interests: music, reading, meeting new friends; 
correspondence in English. Address: CPAC -
School of Nusing; Bacolod Sanitarium, 2 
Hospital Compound; P.O. Box 309; 6100 
Bacolod City; PHILIPPINES. 

Glenda B. Silvano: 21; female; single; 
studying Dental Medicine at Southwestern 
University; hobbies: piano and guitar playing, 
reading, camping, travel, skating, drawing, and 
meeting new friends; correspondence in 
English. Address: 291 Osmena Street; Isabel, 
Leyte 6539; PHILIPPINES. 

Roseline UzoiJe: 38; female; single; 
holds an MBA degree in Marketing; hobbies: 
reading, exchanging letters, gifts, and photo
graphs; correspondence in English. Address: 86 
St. Michael's Road; Aba, Abia State; NIGE
RIA. 

David Villalba Ao: 20; male; single; 
studying Electrical Engineering; interests: letter 
exchange and sharing Christian experiences; 
correspondence in English, French, or Spanish. 
Address: C. Duquesa de Villahermosa, 117, 
120. A; 50009 Zaragoza; SPAIN. 

Mariana Weber C.: 20; female; single; 
studying toward a degree in Business Adminis
tration and Accounting; hobbies: swimming, 
Middle East culture, and making new friends; 
correspondence in English, Portuguese, or 
Spanish. Address: Popocatepetl #13-Bis, Frace. 
La Sierra; Tijuana, B.C. 22170; MEXICO. 

Mzuzuli Mduduzi Xakaza: 27; male; 
single; holds a B.A. degree in Fine Arts and is 
studying toward a Higher Diploma in Educa
tion; interests: listening to cool and gospel 
music, karate, weight-lifting. reading, drawing 
and painting, and penpals; correspondence in 
English. Address: P.O. Box 238; Maphumulo 
4470; REPUBLIC OF SOUTH AFRICA. 

If you wish to be listed here, send us 
your name and postal address. indicating 
your age, sex, marital status, field of studies 
or professional degree, hobbies or interests, 
and language(s) in which you would like to 
correspond. Address your leller to: Dialogue 
Interchange: 12501 Old Columbia Pike; 
Silver Spring, MD 20904-6600; U.S.A. 
Please write clearly. The journal cannot 
assume responsibility for the accuracy of the 
information submitted nor for the content of 
the correspondence that ensues. 
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UNDERGRADUATE PROGRAMS 
School of Business and Administration 

• Accounting (5 years) 
• Adm inistrative Ana lyst (3 yea rs) 

Administrative Secretary (2 years) 
Business Administration (5 years) 

• Business Education (5 years) 
• Economics (5 years) 
• Executi ve Bilingual Secretary (3 years) 

School of Health Sciences 
• Medicine (7 years; undergraduate plus graduate) 
• Nursing (3 years) 
• Profess ional Nursing (S yems) 

GRADUATE PROG R AMS 
School of Health Sciences 

• Doctor of Medicine (7 yems; undergraduate plus graduate) 

School of Humanities, Education and Social Sciences 
• Master of Educat ion - School Administ ration (4 Summers) 
• M aster of Education - Guidance (4 Summers) 

School of Humanities, Education and Social Sciences 
• Counseli ng and Guid'lI1ce (5 years) 

Educationa l Psycho logy (5 years) 
English (as a second language) Educati on (5 ye.1fs) 
Plwsica l Education (5 yeilrs) 
Psycho logy (5 years) 
Publ ic Transla tion ~ English (5 years) 

School of Theology 
• P,1storal Theology (5 years) 

Religious Educa tion (5 years) 
• Theo logy (5 years) 

School of Theology 
• Doctor of Pastora l Theology (4 Summers p lus thesis) 
• Master of Pastoral Theology (4 Summers) 
• Master of Theology (4 Summers plus resea rch) 

All Instruction in Spanish 

For More Information, Contact: Admissions Office, Universidod Advenlisto del Plato , 25 de Mayo 99, 
3103 Villa Lib. Son Martin, Entre Rios, Argentino - Telephone: 54·43·910010 . Fax: 54·43 ·910300 


