
COLLEGE AND UNIVERSITY 

A 
I , 

Modern martyrs: 
Faith at any cost 

The Big Bang 
Model: An appraisal 

Ellen White and 
Adventist theology 

Narcissus and Samson 



I 
3 Letters Essays 

Profiles 
20 Elizabeth Ostring 5 Modern martyrs: Faith at any cost - Dixil L. Rodriguez 
22 Harrington Fitz Henry A theological and experiential reflection 

-Iris Henry 
of Christian witness in the midst of persecution. 

Logos 
-Jerry Moon 24 Seeing through the eyes of Jesus 

- Ruben Ramos 

Action Report 9 The Big Bang Model: An appraisal 
26 Adventists at the We need more than cosmology to understand 

University of California, Berkeley! the structure and the meaning of the universe. - Wil Sutton 
27 Serving the community in Mexico - Mart de Groot 

- David Garda Poyato 

Viewpoint 13 Ellen White and Adventist theology 
28 Creation and a logical faith The Great Controversy Theme provides the - Ed Christian 

Books integrating principle for Adventism's unique 

30 Faith, Reason, and Earth History theological edifice. 
(Brand) 

- Herbert E. Douglass - James Gibson 
30 What Is a Person? (Walters) 

- Miroslav KiS' 16 Narcissus and Samson 
31 The Lamb Among the Beasts (Naden) 

- Dragutin Matak A study in contrasts between tragic hopelessness 
32 Le C,i du Gel (Doukhan) and sacrificial faitl1. 

- Roberto Badenas 

First Person 
- Mario Pereyra 

33 For eternity I shall offer applause 
-Pat Grant 

35 Etcetera 

Insert Interchange 

Regional Representatives 
Africa-Indian Ocean Division: Japheth L. Agboka. Address: 22 Boite Postale 1764, Abidjan, Cote d'ivoire. 
Eastern Africa Division: Hudson E. Kibuuka. Address: H.G. 100, Highlands, Harare, Zimbabwe. 
Euro-Afrlca Division: Ronald Strasdowsky. Address: P.O. Box 219, 3000 Bern 32, Switzerland. 
Euro-Asla Division: Harry Mayden. Address: Krasnoyarskaya Street, Golianovo, 107589 Moscow, Russian Federation. 
Inter-American Division: Carlos Archbold and Alfredo Garcfa-Marenko. Address: P.O. Box 140760, Miami, 

FL 33114-0760, U.S.A. 
North American Division: Richard Osborn, Jose Rojas, and Richard Stenbakken. Address: 12501 Old Columbia Pike, Silver 

Spring, MO 20904-6600, U.S.A. 
Northern Asia-Pacific Division: Address: Sam Hee Plaza (5th floor), 66 Chuyop-Oong, IIsan-Gu, Koyang City, 

Kyonggi-Oo, 41 1-370, Republic of Korea. 
South American Division: Roberto de Azevedo and Jose M. B. Silva. Address: Caixa Postal 02-2600,70279-970 Brasilia, 

OF, Brazil. 
South Pacific Division: Lester Devine and Barry Gane. Address: 148 Fox Valley Road, Wahroonga, N.S.W. 2076, 

Australia. 
Southem Africa Union: Jonathan Julies. Address: P.O. Box 468, Bloemfontein 9300, Orange Free State, South Africa. 
Southem Asia Division: Edwin Charles. Address: P.O. Box 2, HCF Hosur, Tamil Nadu 635110, India. 
Southern Asia-Pacific Division: Stephen Gutpill and Hiskia I. Missah. Address: P.O. Box 040, Silang, Cavite, 4118 

Philippines. 
Trans-European Division: Ole Kendel and Orville Woolford. Address: 119 St. Peter's Street, St. Albans, Herts., ALl 3EY 

England. 

2 

College and Unlvenlty 
Dlalogue~ an international journal 
of faith, thought, and action, is 
published three times a year in four 
parallel editions (English, French, 
Portuguese, and Spanish) by the 
Committee on Adventist Ministry to 
College and University Students 
(AMiCUS) of the General 
Conference of Seventh-day 
Adventists: 12501 Old Columbia 
Pike; Silver Spring, MD 20904-6606; 
U.S.A. 

VOLUME 10, NUMBER 1. 
Copyright © 1998 by the AMiCUS 
Committee. All rights reserved. 

DIALOGUE affirms the fundamental 
beliefs of the Seventh-day Adventist 
Church and supports its mission. 
The views published in this journal, 
however, are the independent 
thoughts of the authors. 

CIRCULATION INQUIRES should 
be addressed to the Regional 
Representative located in the area 
where the reader resides. See names 
and addresses below. 

SUBSCRIPTIONS: U.S. $12 per year 
(three issues). See coupon on page 
27 for details. 

AMICUS Committee 
Matthew Bediako, Chairman 
Baraka G. Muganda, 
Humberto M. Rasi, and Richard 
Stenbakken, Vice chairmen 
Julieta Rasi, Secretary 
Members: Richard Barron, John M. 
Fowler, John Graz, Jonathan 
Kuntaraf, George Reid, Mario 
Veloso, Albert Whiting. 

Editorial Board 
Editor-in-chief: Humberto M. Rasi 
Editor: John M. Fowler 
Associate Editors: Richard 

Barron, Richard Stenbakken 
Managing Editor: Julieta Rasi 
Senior Consultants: James Cress and 

George Reid 
Copy editor: Beverly Rumble 
Editorial Secretary: Sherilyn Samaan 
International Editors: Julieta Rasi 
(Spanish), Oanlella Volf (French), 
Rubens Lessa (Portuguese). 
Editorial Correspondence: 

12501 Old Columbia Pike; 
Silver Spring, MD 20904-6600; 
U.S.A. 

Telephone: (301) 680-5060 
Fax: (301) 622-9627 
E-mail: 74617.464@ 

compuserve.com or 
104472.1154@compuserve.com 



Salt and pepper are commonly used to enrich or add strong flavor to food. They 
remind us of the words of Jesus, "You are the pepper of the world ... " Really? 
No, Jesus called His followers lithe salt of the earth" to emphasize their 

unique and vital role in society (Matthew 5:13). 
Jesus' memorable metaphor relates to three realities of life: 
The Christian-like salt-should not remain isolated, but should mix in and through

out to change and improve. When salt and food remain apart from each other, both 
have bad taste. There is something outside of salt-outside of Christian circles
that is worth preserving and improving. 

The Christian-like salt but unlike pepper-should not be an irritant but an enhancer. 
The slightest carelessness in the use of pepper ruins the taste of food. Salt, even in 
small amounts,always improves flavor. Our influence and our words can irritate or 
enhance. Am I-are you-a salt or a pepper Christian? 

The Christian-like salt-does not call attention to himself or herself but brings out the 
best in others. Pepper tends to overwhelm the taste of the food with which it is 
mixed. Pepper shouts, "Look at me! Here I am!" Salt, when mixed carefully with 
food, never leads people to say, "I like this salt!" Instead, we exclaim, "This salad is 
perfectly seasoned," or liThe pasta tastes great!" 

However, in order to fulfill its purpose, salt must retain its distinctive flavor and 
be different. Tasteless salt is no better than sand-only useful as road filler. 

The world can do well without pepper-Christians, but desperately needs more 
salt-Christians-men and women who mingle with others to preserve, to enhance, 
and to save. 

liThe best argument for Christianity,"wrote Sheldon Vanauken, "is Christians: 
their joy, their certainty, their completeness. But the strongest argument against 
Christianity is also Christians. When they are sombre and joyless, when they are 
self-righteous and smug in complacent consecration, when they are narrow and 
repressive, then Christianity dies a thousand deaths." 

As the Dialogue editorial team made preparations to celebrate the tenth anniver
sary of the journal, we requested Brian Gray-a respected Adventist designer-to 
redesign the cover and refurbish its layout. "I wanted to give Dialogue a fresh, con
temporary look,"says Brian, "and also make the text easy to read." We think he has 
achieved both goals magnificently. So, here you have the first issue of our tenth 
volume. We trust you will like its new face and continue to enjoy its content. 
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Humberto M. Rasi 
Editor-in-Chief 

I 
Encouragement 
from afar 

I recently discovered Dialogue 
through an old issue that contained the 
article, "Dostoyevsky: A Writer Struggles 
With Faith" (5:2). I read it at a time 
when my faith was being tested and felt 
that the article was addressing and ex
pressing my own struggles. I was partic
ularly moved that the author, Victor Ly
akhu, a fellow Adventist writing from 
Russia, was able to encourage me in 
spite of the great distance that separates 
our countries. Thank you, Victor! 

Karem Vanessa Cabezas E. 
San Juan de Tibas, San Jose 
COSTA RICA 

A balanced mix 
What a pleasant surprise to discover 

Dialogue during a recent visit to the li
brary of the Centre Universitaire et Ped
agogique du Saleve. You deserve con
gratulations for publishing a balanced 
mix of articles, interviews, and reports 
that address interests and concerns of 
Adventist young adults, especially of 
those involved in advanced studies. Stay 
on course and may God continue to 
bless your ministry. 

Naomle Dunon 
St. Julien-en-Genevois 
FRANCE 

In defense of Creation 
We are pleased to inform Dialogue 

readers that a group of Adventist univer
sity students and professionals have es
tablished the Creationist Association of 
Venezuela. We seek contacts with others 
interested in the subject of origins. Our 
postal address: Asociacion Creacionista 
de Venezuela; Apartado Postal 47.797; 
Caracas 1064-A; Venezuela. E-mail ad
dress: jescobar@strix.ciens.ucv.ve 

Rebeca and Javier Escobar 
Caracas 
VENEZUELA 

3 



I 
Excellent level 

Together with this letter you will find 
a check to renew my subscription for 
two years. I am impressed by the excel
lent spiritual and intellectual level of 
Dialogue. The journal focuses intelli
gently on issues that are seldom ad
dressed in my local church. In addition, 
it helps me to broaden my vision of the 
Seventh-day Adventist Church around 
the world. Congratulations! 

Haroldo Omar Frick 
Posadas, Misiones 
ARGENTINA 

Seeking contacts 
Due to various circumstances, we 

have been somewhat isolated from our 
Adventist brothers and sisters in other 
parts of the world. In the last couple of 
years, however, thanks to Dialogue, we 
have begun to establish contacts with 
university students and professionals 
who share our faith and hope. Although 
copies of this journal reach us late, we 
rotate them among ourselves so that all 
have a chance to read them. I am a 
nurse in a regional hospital and as direc
tor of the Adventist Professionals Club 
in my church, I invite readers to write to 
us. My address: Carretera La Fe #355; 
Isabel Rubio, Pinar del Rio; 24580 Cuba. 

Abel Isaias Hernandez Z. 
Pinar del Rio 
CUBA 

Opportune advise 
I want to express appreciation for the 

opportune advise contained in the arti
cle, "Preparing for a Happy Marriage," 
(Dialogue 6:2). Having recently been 
engaged, my girlfriend and I found the 
counsel relevant and useful, particularly 
the self-test on page 8. Let me urge you 
to continue publishing this type of arti-
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cles, which can help us make wise 
choices in establishing and building up 
a Christian home. 

Daniel Akoka Onoka 
Kosele 
KENYA 

Appreciates poetry 
I was delighted to find the interview 

with Mario Veloso and to read some of 
his fine poetry (Dialogue 8:1). In my 
country there are no great poets yet; the 
emphasis is on monetary ventures and 
rewards. I believe, however, that 
through poetic compositions Christians 
can convey God's matchless love to 
many readers. My desire, as a young 
man interested in becoming a teacher 
and a writer, is to establish communica
tion with other Adventists who appreci
ate poetry, especially in Chinese, En
glish, or Malay. My address: Blk 205 
#11-1087; Ang Mo Kia Ave 1; Singapore 
560205; Republic of Singapore. 

Van Vong Qulan 
SINGAPORE 

Thanks for the 
connections 

A few years ago, when I was still a 
college student, I wrote you appreciat
ing Dialogue. In your reply, you sent me 
a copy of the journal that, providential
ly, included a report on the "1000 Mis
sionary Movement" (7:1). I then asked 
the Lord to show me His plan for my life 
after completing my studies. He gave 
me clear signs that He wanted me to 
serve Him as a missionary. And that's 
what I am now! After completing my 
training and working for three months 
in an unentered area in the Philippines, 
I was sent to South Korea. Here I am, 
away from family and friends, strug
gling to share my faith in spite of the 
language barrier; but Jesus is my con
stant companion. Holding on to His 
hand, I can face loneliness and bear all 
sacrifices. With the power of the Holy 
Spirit working through us, we have 

brought more than 20 new believers to 
Jesus. My partner and I save one-third of 
our monthly stipend so that we may be 
able to build a meeting place. 

I strongly believe that Jesus is coming 
soon. There are so many Adventist 
young people who could be trained and 
serve as missionaries while there is time 
and opportunity! I will encourage each 
of them to contact the headquarters of 
the 1000 Missionary Movement, receive 
adequate training, and join our growing 
army of young missionaries. Their mail
ing address: P.O. Box 7; Silang, Cavite; 
4118 Philippines. Fax: 63-969-9625 or 
63-2-816-2645. And thank you, Dia
logue, for the connections! 

Marltes S. Rosallta 
Chungku, Taegu City 
SOUTH KOREA 

Toward a deeper spiritual 
life 

Here is the check for my continuing 
subSCription to Dialogue and also for a 
gift subSCription. I am enjoying the con
tent of each issue, particularly articles 
dealing with Christianity and science, 
and especially the many letters I have 
received from exotic locations ever since 
my name appeared in IIlnterchange." 
It's great to see that people of every na
tion are seeking a deeper and more gen
uine spiritual life. Thanks for your ef
forts and best wishes! 

Dletmar Tonn 
Otawa, Ontario 
CANADA 

Write to us! 
We welcome your comments, reac
tions and questions, but limit your let
ters to 200 words. Write to Dialogue 
Letters: 12501 Old Columbia Pike; Sil
ver Spring, MD 20904; U.S.A. You can 
also use fax: (301) 622-9627, or E
mail: 74617.464@compuserve.com 
Letters selected for publication may 
be edited for clarity or space. 
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Modern lllartyrs: 
Faith at any cost 
by Jerry Moon 

A theological and experiential 

reflection of Christian witness 

in the midst of persecution. 

Dialogue 70:7 1998 

Since the stoning of Stephen a few 
weeks after Pentecost, approxi
mately 40 million believers have 

given their lives for simply being Chris
tians. Of this appalling figure, our cen
tury alone has been responsible for 
nearly 26.6 million martyrs, spread 
across the globe. I 

John Graz, secretary-general of the 
International Religious Liberty Associa
tion, gives four reasons why so many 
Christians have died for their faith in this 
century: (1) There are more Christians 
today than ever before. (2) "Powerful 
anti-Christian or anti-religion ideologies 
have organized systematic persecution" 
against Christians. (3) IIIn some areas 
Christianity has been identified with 
Western culture and politics, and perse
cution is revenge." (4) Secularized IIWest
em countries do not defend and protect 
Christians as they did in the past."2 

Nina Shea, human-rights advocate 
and author of the widely acclaimed 
book, In the Lion's Den, suggests that the 
strongest anti-Christian persecution in 
recent years has come from "two politi
cal ideologies-communism and mili
tant Islam."3 

Not too many Seventh-day Adven
tists have been martyred, partly because 
we are a relatively small church, eschew 
official involvement in politics, and 
generally "refuse to use violence" to de
fend ourselves.4 Furthermore, in en
counters with Islam, however, Adven
tists have sometimes received a more 
tolerant treatment than other Chris
tians because Adventist beliefs about 
lifestyle (non-use of pork, tobacco, and 
alcohol, and opposition to sexual im
morality) provide significant common 
ground with Muslims.s 

Although accurate figures are not 
available, several Seventh-day Adven
tists are known to have recently died for 
their faith: six in Chiapas, Mexico,6 two 
in Dagestan, Southern Russia, 7 and an 
undetermined number in Rwanda. 

The biblical meaning of martyrdom 
The biblical meaning of martyrdom 

is rooted in the Greek noun martys, a 
"witness." Other forms of the word are 
the verb martyreo, lito bear witness," and 
the noun martyria that denotes the con
tent of the witness or testimony given. 

In the New Testament, martys desig
nates a witness (Matthew 18:16; Luke 
24:48; Acts 1:8), who mayor may not 
actually die for that witness (Acts 22:20; 
Revelation 2:13; 17:6). The early church 
recognized both living and dead mar
tyrs, thus adding a second dimension to 
the definition of martyr. Revelation 
12:10* describes martyrs as those who 
"conquered" Satan IIby the blood of the 
Lamb and by the word of their testimo
ny [martyria], for they loved not their 
lives even unto death." The attitude of 
"loving not their lives" echoes the 
words of Jesus, "If anyone comes to me 
and does not hate .. .father and mother 
and wife and children ... and even his 
own life, he cannot be my disciple" 
(Luke 14:26). Thus the New Testament 
describes the martyrs as persons for 
whom witnessing to the power of Jesus 
was the first priority----even at the risk of 
life. 

The meaning of martys as witness 
gradually metamorphosed into the 
meaning of one who died for the wit
ness given. Hence the definition: Chris
tian martyrs are IIbelievers in Christ 
who lose their lives prematurely, in situ-
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ations of witness, as a result of human 
hostility."s 

In the early church, death was all 
too often the result of witness. Of the 11 
disciples, all except John met a martyr's 
death. john too was treated as a martyr. 
The Emperor Domitian ordered him 
deep fried in a vat of boiling oil. Some
thing went wrong, however. john's 
body didn't react to immersion in hot 
oil as the laws of physics indicated it 
should have. In frustration, the emperor 
banished him to Patmos-"on account 
of the Word of God and the testimony 
[martyria] of Jesus" (Revelation 1:9).9 

Thus the New Testament definition 
of martyrdom emphasizes the quality of 
a Christian's absolute commitment to 
the claims of Jesus. From such a defini
tion we can learn much about martyr
dom, not only from those who died as 
witnesses, but also from those who were 
willing and ready to die, but who, like 
john in his oil baptism, survived-not 
by yielding to the demands of the perse
cutors, but by some form of divine pro
tection or intervention. 

Fellowship 
With Christ 

II God never leads His children 
otherwise than they would choose to 
be led, if they could see the end from 
the beginning, and discern the glory 
of the purpose which they are fulfill
ing as coworkers with Him. Not 
Enoch, who was translated to heav
en, not Elijah, who ascended in a 
chariot of fire, was greater or more 
honored than John the Baptist, who 
perished alone in the dungeon .... Of 
all the gifts that Heaven can bestow 
upon men, fellowship with Christ in 
His suffering is the most weighty 
trust and the highest honor." 

Ellen G. White, The Desire of Ages, 
pp. 224, 225. 
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Living martyrs 
Christian history includes many ex

amples of such "living martyrs," persons 
who willingly yielded their lives and in
deed came right to the moment of 
death, but were amazingly spared. Con
sider two present examples. 

Mr. Wong,1O a Chinese Seventh-day 
Adventist, sentenced to 20 years of hard 
labor for keeping the Sabbath and for 
continually talking to others about limy 
Friend jesus," survived repeated at
tempts to lire-educate" him. Even in the 
labor camp, he seized every opportunity 
to speak a word for jesus. Some of those 
to whom he witnessed became commit
ted Christians, but more often fellow 
prisoners betrayed him to renewed beat
ings and torture. 

At one point, after 17 consecutive 
days of torture, Wong grew impatient. 
How could he convince the prisoners 
beating him that their efforts were fu
tile? Opening his bloody lips he cried, 
{(You don't understand!" For a moment 
there was silence. liMy answer is No! 
Even if Chairman Mao himself were 
standing here asking me to recant and 
deny my God, I'd still say No! I can't 
deny my Friend jesus!" Infuriated, 
Wong's chief tormentor grabbed his 
arms, which were tied behind his back, 
lifted them over Wong's head and 
{(brought them down to his waist in 
front, ripping the tendons in his shoul
ders and breaking both arms." 

IIIIt is enough!' the supervising guard 
ordered. IStop! If we kill Criminal Wong, 
we can't help him develop."'11 Although 
Mr. Wong was practically beyond caring 
whether he lived or died, he cared su
premely about being faithful to his 
Friend jesus. He {(loved not [his life] 
even unto death." 

Anthony Nemeti, 26, was drafted 
into the Hungarian Army in 1952. Two 
days after his induction, Nemeti had his 
first opportunity to witness: when wine 
accompanied the meal, he said to his 
officers, "I cannot drink because of my 
religiOUS convictions." His officers 

countered: "When you go home you 
can eat what you like, but here you will 
carry out your officers' orders in every
thing, including what you eat." Calmly 
Nemeti explained his convictions re
garding diet. The next day he had an
other opportunity to witness-explain
ing why he could not help clean the 
grounds on the Sabbath. For refusing to 
work on four consecutive Sabbaths he 
served eight years in prison, and later 
six more at hard labor in stone quarries 
and coal mines. But his eagerness to wit
ness is captured in the words, limy op
portunity came to testify for my faith."12 

Jesus and the Christian martyrs 
Many New Testament texts describe 

the close connection between the suf
ferings of Christ and those of believers 
in Him. Martys with its cognates is ap
plied not only to believers who witness 
for jesus, but also to jesus Himself. Reve
lation 1:5 calls jesus lithe faithful wit
ness [martys], the firstborn of the dead" 
(see also Revelation 3:14). "Early Chris
tians regarded the death of jesus as a 
martyrdom."13 In 1 Timothy 6:12 and 
13, Paul called upon his young disciple 
to be a faithful witness (martys) regard
less of the consequences, just as jesus 
had been. Timothy was indeed martyred 
in 97 A.D. after he courageously de
nounced the orgiastic festivities of the 
goddess Diana in Ephesus. 14 

This connection between jesus' mar
tyrdom and believers' martyrdom yields 
four vital meanings. 

First, martyrdom constitutes a dra
matic contemporary re-presentation of 
the cross, "lift[ing] up" Gohn 12:32) and 
"clearly portray[ing]" (Galatians 3:1, 
NKjV) to a new audience the suffering 
and death of jesus. Christ is "crucified 
afresh .. .in the persecution of His peo
ple."ls Thus Christians, by their suffer
ing, bear witness to the efficacy of 
Christ's sacrifice to a new audience. 

Second, martyrdom is one of the most 
complete examples of discipleship. 
Paul commended the Thessalonian 
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Christians for becoming "imitators of 
us and of the Lord," in that they "re
ceived the word in much affliction" 
(1 Thessalonians 1 :6). Peter, who de
nied ever knowing Jesus, later came to 
a different understanding. "Beloved," 
he wrote to persecuted Christians, 
lido not be surprised at the fiery or
deal which comes upon you to prove 
you, as though something strange 
were happening to you. But rejoice in 
so far as you share Christ's sufferings, 
that you may also rejoice and be glad 
when his glory is revealed" (1 Peter 
4:12, 13). 

Noble Alexander, locked for 21 
days in a steel, five-foot-square "tiger 
cage," suspended over the filthy sub
terranean dungeon of a Caribbean 
prison, was amazed to discover the 
fulfillment of 1 Peter 4:13 and 2 
Corinthians 1:5. "Even during my 
worst hours in the cage, He [Christ] 
reminded me that I suffered in His 
name and for His sake."16 

Third, martyrdom unmasks the real 
"power and destructiveness" of Satan
ic evil in an otherwise seemingly civi
lized world. Satan so successfully 
hides his true character and methods 
that when martyrdom does occur, we 
are likely to blame the persecution on 
a totalitarian political system, an in
tolerant rival religion, or one wicked 
individual (such as Hitler, Stalin, Pol 
Pot, or Idi Amin), missing the point 
that our true opponent is no one but 
Satan himself (see Ephesians 6:12). 
This recognition that the real enemy 
is Satan should take us one step to
ward showing the persecutors Christ's 
love for them and their own need of 
salvation through the gospel. 

Deeper meaning of martyrdom and 
persecution 

To m~ny modern Christians, martyr
dom seems a cruel, unjust anomaly. 
Didn't Christ come to bring life "more 
abundantly" Oohn 10:10, KJV)? Then 
how can martyrdom ever be part of 
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God's purpose, much less "beneficial," 
for Christians? Paul, however, saw mar
tyrdom as a participation in the suffer
ings of Christ for the benefit of the 
church. "I rejoice in my sufferings," he 
said, because "in my flesh, I complete 
what is lacking in Christ's afflictions for 
the sake of his body, that is, the church" 
(Colossians 1:24). The New Testament 
reveals several ways in which martyr
dom and persecution benefit the 
church. 

First, while the New Testament teach
es that believers can "know" that they 
have eternal life (1 John 5:13) and that 
believers have in themselves the witness 
of the Spirit (Romans 8:16), the reality 
of the fight of faith is that often "our 
hearts condemn us" (1 John 3:20), rob
bing us of absolute assurance. Both Jesus 
(Matthew 7:21-23) and Paul (1 Corin
thians 13:3) warned of the danger of a 
falsely motivated, and hence worthless, 
religious service or martyrdom. Never
theless, the strongest promises of salva
tion in the New Testament are those 
that apply most directly to persecuted 
witnesses. "Rejoice and be exceeding 
glad, for great is your reward in heaven" 
(Matthew 5:12, KJV). "Be faithful until 
death, and I will give you the crown of 
life" (Revelation 2:10). 

Second, martyrdom often leads to 
new conversions. "The blood of Chris
tians is seed" of the church, wrote Ter
tullian, the early Christian apologistY 
How true that has been! In the death of 
a Christian martyr, Jesus is lifted up, and 
people are drawn to Him. 

Persecution often results in scattering 
the witnesses, so that the gospel seed is 
sown more widely. Beginning with the 
apostolic church (Acts 8:1, 4-6) to our 
own times, history is a witness that per
secution has led to remarkable conver
Sions, powerful preaching, and the es
tablishment of new churches. In one 
country in our times, Christian witness 
resulted in baptismal services in the 
prison water tank and an underground 
"university" that taught basic academic 

subjects as a means to make friends with 
non-Christian prisoners. The prison of
ficials decided to "break the back" of 
Christianity at the prison by transfer
ring "members of the prison church to 
other prisons in the system." When the 
prisoners first heard the news, they saw 
it as a "tragedy for God's cause." But the 
"tragedy" turned into an opportunity: 
the dispersion of Christians to nine dif
ferent prisons resulted in the formation 
of nine new churches. IS 

Third, persecution purifies the church 
by winnowing out the "falsehearted," 
"halfhearted and hypocritical" pro
fessed believers. 19 

Fourth, persecution unifies the 
church. The reflex action of the shaking 
and sifting that purifies the church is 
that the faithful who remain are 
brought "nearer to one another and to 
their Redeemer" by the very "sufferings 
which they endured."20 When Anthony 
Nemeti and another Adventist were 
thrown into a military prison for their 
refusal to bear arms or work on Sabbath, 
they met a third Adventist who in sever
al months' incarceration had been re
duced to 92 pounds. All three were kept 
in separate cells, so they had little op
portunity to communicate except at the 
daily 10-minute walk. At the end of the 
walk, the third brother quickly put 
something in Nemeti's pocket and hur
ried away. Back in his cell, Nemeti took 
out the gift-a small piece of dried bread 
and a piece of soap with the carefully 
scratched words, "Have faith in God." 

Several days later Nemeti was trans
ferred to a group cell and met the broth
er who had given him this gift of bread 
and encouragement. They rejoiced to be 
together, but soon were separated for 
transfer to long-term labor assignments. 
Just before parting, the brother opened 
his briefcase and brought out another 
present-a piece of stringy parsley. 

"I did not want to accept it from 
him," Nemeti recalled, "but he offered it 
with so much love that I could not 
refuse. I began to chew on it, and, even 
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though it was bitter and stringy, the 
love that God implanted in our hearts 
made it sweet." Then the two discov
ered that they were being taken to the 
same place after all. Even the brutality 
of the guards could not dampen Neme
ti's spirits. "The joy of having my broth
er with me overshadowed all that."21 

Fifth, endurance in the midst of per
secution strengthens others of lesser 
power to endure. God often used stron
ger Christians to strengthen others. No
ble Alexander, for refusal to work on 
Sabbath, was beaten by three guards, 
each carrying an electrical cable with 
the end splayed into three parts. "I 
heard the zing of the cables as the offic
ers snapped them through the air," he 
recalled. "Again and again, the cables 
ripped at my flesh. When I fainted from 
the pain, one of the soldiers dumped a 
bucket of water on me to revive me. 
When I came to, the captain asked, 'Are 
you going to work?1II 

'''Not today,' I gasped." 
Four times the routine was repeated. 

Each time he thought he would die 
right there on the concrete. After the 
fourth beating, the officer again asked, 
"Are you going to work today?" 

"'No,' I said, unable to speak above a 
whisper. 'Just kill me and be finished 
with it.'" 

'''Is that what you want-to be a mar
tyr?' He strode past my head, then back 
again. 'We are not that foolish!'" Then 
he turned to the others and "snapped, 
'He is insane, a fanatic!' and left." His 
refusal to work on Sabbath prepared the 
way for new converts among the prison
ers to accept the Sabbath. The guards 
called them "Noble's people" and ex
cused them from working on Sabbath.22 

Sixth, "through trial and persecution 
the glory-the character-of God is re
vealed in His chosen ones."23 Gerardo 
Alvarez was the head elder of a prison 
church, whose Christ-centered preach
ing strengthened men to resist the twin 
temptations of apostasy and "being de
voured by the cancer of hate." One Fri-
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day evening as the prisoners were re
turning from a long, hard day of labor 
in a mosquito-infested swamp, the ser
geant in charge ordered the prisoners to 
run. "Exhausted, undernourished, and 
sick with all kinds of diseases," the pris
oners could barely walk, let alone run. 
Furious, the sergeant ordered specially 
trained soldiers to join the guards in an 
attack on the prisoners. 

"As the crippling blows fell, one of 
the prisoners in the line lifted his hands 
and his eyes toward heaven, and in a 
calm, clear voice, said, 'Father, forgive 
them for they do not know what they 
are doing.' ... The entire prison popula
tion watched as this giant of a man, 
Gerardo, prayed for his enemies even as 
they beat him. The old prisoner's hat fell 
to the ground. A hush echoed through
out the area at the sight of the prisoner's 
full head of white hair-Gerardo, Brother 
of the Faith. Then he fainted. Two sol
diers picked him up and carried him to 
his circular, where they left him without 
any medical attention."24 

Here was a witness of faith for the 
glory of God. 

Seventh, in the death of a faithful wit
ness, Satan is defeated, even though to 
earth-bound eyes the martyr appears to 
die alone, friendless, and deserted. 
Death places the victor eternally beyond 
the reach of the evil one. 

That one of the great objects of wit
ness is the defeat of Satan reminds us 
that persecution and martyrdom can 
only be adequately understood from the 
point of view of the great controversy 
between Christ and Satan. Witness 
about Jesus and His character is the fo
cal point of that controversy. 

A lesson for us 
Are we ever tempted to hide our light 

under a basket for fear of such trivia as 
the disapproval of professors or the os
tracism of peers? Then, look again at 
martyrs, of the past and the present, 
those who risked their lives for the sake 
of their faith. 

My own reflection on the spiritual 
heroics of Christian martyrs of the past 
and the present fired my imagination 
and challenged my own commitment 
to Christ. Up close, I was shocked by the 
realization that these brothers and sis
ters of mine who had so far outstripped 
me in the persistence of their witness 
and the passion of their devotion to 
Christ, had done so without any of the 
educational, economiC, or geographical 
"advantages" that characterize my life. 

For me this realization raises a basic 
issue: Is the activity or lifestyle I call 
"witness" sufficiently clear and audible 
to arouse either acceptance or rejection? 
Or is it simply a culturally marginal ex
pression of private religious preference 
that threatens no one, disturbs no status 
quo, hence merits no attention from the 
dominant social order? If the latter is 
the case, then it is not witness at all, and 
will not be recognized as such, either on 
earth or in heaven. 

Jerry Moon (Ph.D., Andrews University) 
teaches church history at the Seventh-day 
Adventist Theological Seminary, Andrews 
University and serves as associate editor of 
Seminary Studies. His postal address: An
drews University, Berrien Springs, Michigan 
49104-1500; U.S.A. E-mail address: 
jmoon@andrews.edu 
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The Big Bang Model: 
An appraisal 
by Mart de Groot 

We need more than cosmology 

to understand the structure 

and the meaning of the 

universe. 
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Cosmology deals with the struc
ture and origin of the universe. 
Modern cosmology started in the 

1920s when the then-largest telescopes 
were being used to study the remotest 
objects in space and to find answers to 
questions about the structure of the uni
verse. The answers led to questions 
about the origin of the universe. Amer
ican astronomer Edwin Hubble's obser
vations (1935) noted that almost all gal
axies show a so-called "redshift." This 
means that the color of the light we re
ceive from them is redder than when it 
left its source. One possible means of 
producing such a color change is through 
the Doppler effect, Le., the movement of 
galaxies away from the earth. 

To interpret his observations, Hubble 
needed a cosmological model of the 
universe. Several models were available 
at the time. Those by Milne and 
Lemaitre allowed an expanding uni
verse in agreement with Einstein's Theo
ry of General Relativity. A model by 
Zwicky was more static but required 
fewer adjustments to known physics 
and no introduction of new concepts. It 
was, therefore, the framework into 
which Hubble's observations could 
most easily be fitted. Hubble himself 
was not too sure of how to interpret his 
observations and, being reluctant at first 
to draw the conclusion of an expanding 
universe, called the redshifts "apparent 
veloci ty displacements." 

Shortly after, Hubble partly aban
doned his earlier reservations and inter
preted the redshift through the Doppler 
effect; i.e., he concluded that most gal
axies are moving away from us. Thus 
the term lithe expanding universe" 
came into being. 

The expanding universe 
The next step was a simple one. If to

day the universe is expanding, then, in 
the past it must have been smaller. Go
ing back into the past far enough, the 
universe must have had some minimum 
size from which it expanded. It seemed 
a logical conclusion to say that the uni
verse had a beginning in time. It should 
come as no surprise that this idea found 
favor with Christians who saw that mo
ment in the past when everything start
ed to expand as the equivalent of the 
"in the beginning" of Genesis 1:1. The 
question of how long ago this begin
ning occurred was not so easily an
swered. It was necessary to measure not 
only the present speed of expansion but 
also its variation with distance. The ob
served relation between distance and 
redshift is called the Hubble law, and 
the parameter that describes the expan
sion of the universe is the Hubble pa
rameter, Ho. Hubble's first estimate gave 
Ho = 500 km/sec/kpc with a consequent 
age of the universe of 2 billion years. 

The Big Bang 
This caused an immediate problem, 

because geologists had already postulat
ed the age of the Earth as some four bil
lion years, and it was inconceivable that 
the Earth, as part of the universe, could 
be older than the universe itself. The 
reason for this low estimate for the age 
of the universe was the limited distance 
to which galaxies could be observed at 
that time. As more powerful telescopes 
came into operation, the value of Ho 
could be determined with greater accu
racy, with a resultant better match be
tween geological and cosmological time 
scales. By the 1960s, the situation had 
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improved so far that the then-widely ac
cepted age for the universe was about 10 
billion years. 

While other theories about the early 
history of the universe have emerged 
over the years, the scientific world in 
general settled for the Big Bang theory 
after the discovery of some important 
evidence in 1965. In its early phases, the 
Big Bang is thought to have consisted of 
a very hot and very dense gas of elemen
tary particles first and hydrogen and he
lium later. In this gas, light emitted 
from a particle could not travel far be
fore encountering another particle, 
when its direction and frequency would 
be changed. Thus, if it had been possible 
to look at the early universe from the 
outside, one would have been able to 
see only its outermost layers; the uni
verse was non-transparent. 

As a result of the continuing expan
sion of the universe, eventually its den
sity had decreased far enough to enable 
radiation emitted from a particle to trav
el through most of the universe without 
encountering another particle. At that 
moment the universe became transpar
ent. The universe was then about 
300,000 years old. This is a very young 
age; 300,000 years of a total of some 15 
billion is equivalent to two hours in the 
life of a 50-year-old person. Already in 
the 1940s, Gamow, Alpher, and others 
had foreseen this situation and had cal
culated that radiation emitted at that 
epoch should be able to reach us today 
unmodified and, thus, inform us about 
the condition of the universe at that 
time. 

Then, in 1965 two radio engineers 
working for the Bell telephone company 
made an unexpected discovery. They 
found some strange noise reaching their 
radio antenna and, after analyzing it, 
concluded that it came from a source of 
radiation that was uniform over the 
whole sky and had a temperature of 
only 3 K. It was soon realized that this 
was the radiation emitted at the time 
the universe became transparent. This 
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discovery provided very strong support 
for the Big Bang theory and convinced 
most cosmologists of its validity. 

This 3 K radiation, or cosmic micro
wave background radiation (CMB), 
seemed to have the same intensity in 
every direction. This meant that it origi
nated from places at the same tempera
ture and denSity. This was a problem. In 
such a uniform medium, how could the 
present-day structures of the universe
stars, galaxies, superclusters of galax
ies-be formed? This structure repre
sents inhomogeneities that should have 
been present from an early date because 
once a medium is completely homoge
neous, it is impossible to introduce in
homogeneities into it without referring 
to an outside influence. 

Since these early conclusions were 
reached on the basis of ground-based ob
servations, with all their uncertainties in
troduced by the passage of radiation 
through the earth's atmosphere, plans 
were made for a satellite that could ob
serve from space and reach a higher accu
racy. Thus, the COsmic Background Ex
plorer satellite (COBE) was launched in 
1990. By 1992 its results had been ana
lyzed and small differences in tempera
ture had been detected when looking in 
different directions. These small fluctua
tions in temperature, and' thus denSity, 
seemed sufficient to explain the forma
tion of galaxies and other structures. As 
a result, in its broad lines, the Big Bang 
theory was accepted by the great major
ity of cosmologists and, with the help of 
the media, by many other people as 
welL It is doubtful whether the Big Bang 
model would have met with such gener
al interest if it had been just a model for 
the origin of the phYSical, inanimate 
universe. 

By attempting to explain the origin 
of matter found in living beings, the Big 
Bang theory has become involved with 
the theory of naturalistic biological evo
lution. Thus, during the first three min
utes, when the universe was very hot 
and dense, it is believed that only the 

simplest chemical elements-mostly 
hydrogen and helium-were formed. 
When this had been achieved, the tem
perature had decreased so far that fur
ther manufacturing of nuclei of chemi
cal elements-nucleosynthesis-was no 
longer possible. Therefore, the question 
about the origin of chemical elements 
important for life-like oxygen, nitro
gen, carbon, calcium, and many oth
ers-that are also found in the Earth, 
becomes one of the most interesting in 
modern cosmology. 

The process of nucleosynthesls 
After the first 300,000 years-accord

ing to the Big Bang theory-when the 
universe became transparent, gravita
tional forces still let their influence be 
felt. Under this influence, small inho
mogeneities started to grow by attract
ing surrounding matter. Eventually this 
led to the formation of large clouds 
composed mainly of hydrogen and heli
um. These contracted further, and the 
temperature in their centers rose as a re
sult. When the central temperature in 
these objects reached a temperature of 
about 10 million K, nuclear processes 
were ignited. Hydrogen began to be 
transformed into helium with the pro
duction of much energy that became 
visible as radiation, and stars were 
"born. II Thus, stars shine because of the 
nuclear processes in their centers. Al
though stars are huge, the amount of 
nuclear fuel-hydrogen-they contain 
is not limitless. By the time a major pro
portion of the hydrogen has been used 
up, the central part of the star collapses, 
and the temperature increases to about 
25 million K. At this temperature, the he
lium that has so far been inert, can be 
used as fuel for a next stage of nucleosyn
thesis that converts helium into carbon. 

This process is repeated several times, 
with each cycle taking less time than 
the previous one, until the chemical ele
ments up to and including iron have 
been formed. It then depends on the 
mass of the star what happens next. If a 
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star is massive enough, it will explode as 
a supernova, producing many elements 
heavier than iron in a very short time. 
In the explosion, a major proportion of 
the star's matter is returned to space, 
where it can form into large clouds from 
which another generation of stars can 
be formed. Eventually, and quite likely 
in more than one place, planets com
posed of solid matter, including the 
Earth itself, are formed. At this point, 
the processes of naturalistic evolution 
are supposed to have taken over to gen
erate life and develop it into intelligent 
living beings. So much for the Big Bang. 

There is much in the Big Bang model 
with which Christians can identify. The 
early universe was dominated by radia
tion and light, reminding us of what 
happened on the first day of Creation 
week. Adam was formed from material 
available on earth, Le. from the dust of 
the ground. The sun, moon and stars 
were made when many other things in 
the universe were already there: the 
fourth day comes after lithe beginning." 
Unfortunately, for the Big Bang that is, 
there are also many discrepancies with 
Genesis 1: The first 300,000 years when 
the universe was filled with light cannot 
really be compared to the first day of 
Genesis; life is not created but evolved 
from inanimate matter; far more than 
six days are required for the completion 
of the process, etc. 

Scientific and philosophical problems 
Apart from the differences between 

cosmology and Genesis, I perceive sci
entific and philosophical problems 
within the Big Bang model itself. These 
can briefly be listed as follows: 

Scientific problems. First, the cause of 
the redshift is not necessarily the reces
sion of the galaxies. There are other 
phenomena that can cause a redshift. 
Among these, the so-called II gravitation
al redshift" implies unbelievably large 
masses for the far-away galaxies; and the 
so-called "transverse Doppler effect" 
would require very rapid revolution 
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around a center. Remembering that 
Ellen White wrote about II suns and stars 
and systems, all in their appointed order 
circling the throne of Deity," I one 
should be open to this possibility, espe
cially since revolution around a center is 
a wide-spread characteristic of cosmic 
objects. Finally there is also the idea 
that through interaction with matter, 
light would lose some of its energy dur
ing its long travel from a faraway galaxy 
to the Earth. In my opinion, this idea of 
"tired light" has never received the at
tention that it deserves. 

Second, in the Big Bang theory, the 
elementary particles like electrons, pro
tons, neutrinos, neutrons, and others, 
were produced in the very early mo
ments of the universe. According to our 
best knowledge, well supported by labo
ratory experiments, such elementary 
particles are formed in pairs: with each 
particle appears its antiparticle, made of 
anti-matter: positrons with electrons, 
antiprotons with protons, etc. When a 
particle meets its antiparticle, the two 
will disappear in a blaze of energy. In 
the very dense universe, just after parti
cles and antiparticles had been formed, 
it would have been inevitable that each 
particle should have met its antiparticle. 
As a result the universe would have 
been full of radiation and devoid of 
matter, except for such particles as neu
trons that have no antiparticles. Howev
er, there is a lot of normal matter in the 
universe. Either there must have been 
some asymmetry in the production of 
elementary particles-with more nor
mal particles than antis formed, or 
about half the universe must consist of 
anti-matter, carefully isolated from the 
normal stuff. But there is no hint of this. 

Philosophical problems. First, although 
the condition of the universe during the 
first 300,000 years of its existence is not 
open to direct observation, we can note 
its condition at that age from the CMB 
and, assuming that the expansion oc
curred also before that time, extrapolate 
back toward earlier epochs. Going back 

in time in this way, we find an ever
denser and hotter universe where we 
have to apply increasingly less well-un
derstood physical principles in order to 
understand what is happening. Inevita
bly, we come to a point in time before 
which the universe was so dense and 
hot that even our most-advanced 
knowledge of theoretical physics can no 
longer cope with the extreme condi
tions. We arrive at this point when we 
are only 10-43 seconds from the zero 
point, the beginning of time and space. 

The incomprehensible condition of 
the universe during this first fraction of 
a second is called a singularity. One 
might consider that such a small frac
tion of a second can be overlooked and 
that we can now triumphantly an
nounce to have reached the beginning 
of time. But the problem is that at an 
age of 10.43 seconds the universe is sup
posed to have already contained a lot of 
matter and that, as a result, we have not 
really come much closer to understand
ing where all this comes from. Some say 
that this "primordial" matter is the re
sult of a previous phase of the universe 
when it collapsed after having expand
ed initially. Thus, one can invoke a uni
verse that goes through repeated cycles 
of expansion and contraction, with our 
universe just being the present version. 
This so-called "oscillating universe" 
does not really answer the question 
about its origin. Saying that there has 
always been a universe either robs it of 
any purpose, or makes it equal with the 
eternal God of the Bible. Neither alter
native is acceptable to the Christian. 
Others, being more honest, have pOint
ed out that it is possible to create matter 
from energy. The obvious question re
mains, of course, Where did that energy 
come from? In my opinion, an al
mighty, all- powerful God is the only 
real answer. 

Second, the development of the Big 
Bang theory over the past 70 years has 
been full of philosophical assumptions 
that, according to the rules of purely sci-
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entific reasoning, should not be part of 
the scientific process. Among these the 
following should be mentioned. (1) The 
expansion of the universe is based on a 
biased philosophy. In his interpretation 
of the redshift, Hubble adopted the va
lidity of the Theory of General Relativi
ty (not such a bad choice) and the Cos
mological Principle-the universe looks 
the same from wherever it is observed. 
While this seems a reasonable assump
tion to make-in fact, the only one that 
can usefully be made-its validity on 
any known scale is not, and may never 
be, confirmed. (2) The Big Bang theory 
is based on the presupposition that sci
ence is capable of explaining every
thing, of answering all our questions. 
This is an unprovable assumption, and 
those who believe in God know that it 
cannot be correct: Science has no good 
answers to questions about the origin of 
love and hate, joy and sadness, truth, 
beauty, conscience and lots of other hu
man characteristics. (3) Various alterna
tive theories have been rejected, often 
without a proper investigation into 
their claims. So-called unscientific theo
ries, i.e., theories that contain elements 
of philosophy or religion, are rejected 
out of hand. By taking this attitude, cos
mology has condemned itself because it, 
too, has incorporated certain philosoph
ical, unscientific assumptions. And, 
worse, cosmology has closed its eyes to 
what could very well be an essential part 
of reality and of the universe. 

This is best seen in what I consider 
cosmology's unspoken but very clearly 
understood dogma that the God of the 
Bible and of Calvary does not exist, and 
that whatever god we believe in is one 
of our own making. Again, for Chris
tians this is unpalatable stuff. 

Conclusion 
On the basis of the above, we must 

conclude that modern cosmology, rep
resented by the Big Bang theory, may 
have its virtues in explaining numerous 
aspects of the physical, inanimate uni-
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verse, but that it is a poor model when it 
comes to explaining everything, and 
that it leaves too many of our questions 
unanswered. 

As Robert Jastrow concludes in his 
book, God and the Astronomers: II At this 
moment it seems as though science will 
never be able to raise the curtain on the 
mystery of creation. For the scientist 
who has lived by his faith in the power 
of reason, the story ends like a bad 
dream. He has scaled the mountains of 
ignorance; he is about to conquer the 
highest peak; as he pulls himself up over 
the final rock, he is greeted by a band of 
theologians who have been sitting there 
for centuries."2 

So, is it possible to harmonize mod
ern cosmology with the Bible? Should 
one even try to do so? And, if Yes, how 
can it be done? Notwithstanding the 
above critical look, let me state that I 
admire the scientific method and enter
prise. We have learned much about na
ture that can help us to live more com
fortable lives. Furthermore, science is 
one of God's methods of communicat
ing with us about Himself and His plan 
for us. liThe heavens" still IIdeclare the 
glory of God" (Psalm 19:1). But there are 
at least two problems with this channel 
of communication. Sin has marred 
God's handiwork so that it reflects God's 
character but dimly. And our under
standing of nature, and of the One who 
wants to reveal Himself through it, is 
incomplete as long as there are still 
shortcomings in our knowledge about 
the laws of nature that should help us to 
interpret God's message correctly. At the 
same time, let us not forget that we can
not retreat into the ivory tower of theol
ogy and explain everything around and 
about us from the Bible alone. 

In fact, it is precisely because our in
complete understanding of both the 
laws of nature and of the laws of God 
that we often perceive the two as in con
flict. But God is the author of both, and 
there can be no conflict if things are 
understood correctly. We need both dis-

ciplines in order to make sense of the 
universe in which we live. Albert Ein
stein once said, "Religion without sci
ence is blind; and science without reli
gion is lame. "3 

Exactly how we are to combine the 
findings of science with our under
standing of the Bible in our efforts to 
obtain answers to our questions about 
beginnings remains difficult. I believe 
that God created the universe. IIfn the 
beginning" may well mean that He 
started His creative work long ago. Cos
mology, if rightly understood, tells us 
how God went about the job of prepar
ing a planet with sufficient dust of the 
right chemical composition to form hu
man beings and keep them alive. Then 
God rounded off His creation work. In 
six days He prepared the earth for being 
inhabited and then created many living 
creatures among whom humankind was 
to take a very special place. 

The rest of the Bible tells us what 
happened next and how, despite our re
bellion, God's magnificent plan will fi
nally be achieved in those who accept 
the redemption that is offered through 
Jesus Christ. The fulfillment of this plan 
includes the opportunity to learn the 
real truth about the universe, and I will 
gladly change my opinion when the 
Creator tells me He did it otherwise. 

Mart de Groot (Doctor in Natural Sci
ences, University of Utrecht) is senior re
search associate at the Annagh Observatory 
;n Northern Ireland. Dr. De Groot was pro
filed in Dialogue 3:1 (1991), pp. 18-19. 
His postal address: 2 Sandymollnt Road; 
Richhill, Co. Annagh; BT61 8QP Northern 
Ireland; United Kingdom. E-mail: mdg@ 
star.ann.ac.uk 
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Ellen White and 
Adventist theology 
by Herbert E. Douglass 

The Great Controversy Theme 

provides the integrating 

principle for Adventism's 

unique theological edifice. 
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Ellen G. White and the Seventh-day 
Adventist Church are as integrated 
as the union of the Anglo-Saxon 

languages in the formation of English 
speech. Others have observed that Ellen 
White, "during a long life span, ... exer
ted the most powerful single influence 
on Seventh-day Adventist believers. "l 

"Mrs. White was the acknowledged in
spiration of the movement .... Her ideas 
established the world of Adventism in 
its medical, educational, and missionary 
work around the world. liZ 

James White, her husband, was the 
remarkably resilient institutional devel
oper and church organizer. Ellen, by his 
side, emboldened with holy candor and 
steely commitment, encouraged the 
emerging Adventist movement with her 
visions. Her unrelenting optimism and 
encouragement became the rallying 
center for an international work that 
surpasses, in some respects, all other re
ligious affiliations today. 

Yet, this administrator/prophet team 
did their work without appealing to 
fear or favor. They built up a world 
church, not a personal empire of power 
or wealth. Neither claimed reward or 
earthly comforts. 

On the one hand, they fearlessly 
denounced evils in the social order; 
on the other, they led tens of thou
sands to catch a picture of how the 
gospel brings spiritual and physical 
restoration in this life. Out of this 
twin emphasis emerged a worldwide 
network of healthcare and education
al institutions, supported by scores of 
publishing houses and a worldwide 
mission outreach. But this twofold 
emphasis was subsumed under the 
compelling motivation that they were 

preparing a people for the soon return 
of the Lord. 

Ellen White, the indisputable guid
ing force behind this worldwide pro
gram, is considered to be the second 
most-translated author in history and 
the most-translated U.S.A. author, male 
or female. During her 70-year ministry, 
she wrote apprOXimately 2S million 
words and 100,000 pages of handwrit
ten manuscripts (60,000 typewritten 
pages) that include letters, diaries, peri
odical articles, and books. 

Seventh-day Adventists have sought 
her counsel on about every issue facing 
the church. Her voluminous writings, 
well organized and indexed, are read 
and discussed to a much greater degree 
than Methodists quote John Wesley or 
Lutherans the writings of Martin Luther. 

The Great Controversy theme 
What makes Ellen White the central 

figure in the development of the Sev
enth-day Adventist Church and the fore
most contributor to Adventism's unique
ness? Adventist doctrine does not derive 
from Ellen White; the Bible is its unde
niable wellspring. The uniqueness of 
the Adventist message, however, rests 
on the integrating, organizing thought 
of Ellen White. Much that is distinctive
ly Adventist in its rich, systematically 
developed message indeed derives from 
Ellen White's over-arching view of the 
Bible as expressed in her emphasis on 
the Great Controversy theme. From this 
integrating principle flows the Adven
tist linkage of Bible study and piety, the 
special emphasis on the relationship be
tween physical health and spirituality, 
and the concept of wholeness in devel
oping educational principles. 
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What do we mean by the Great Con
troversy Theme (GCT)? As every student 
knows, any significant theology or phi
losophy has an organizing principle. 
This principle, or paradigm, is fleshed 
out in its unique theology or philoso
phy. Ellen White's GCT provided the or
ganizing, integrating principle for her 
teachings in health, education, history, 
and science. 

For Ellen White, lithe central theme 
of the Bible, the theme about which ev
ery other in the whole book clusters, is . 
.. the restoration in the human soul of 
the image of God. . . . He who grasps 
this thought has before him an infinite 
field for study. He has the key that will 
unlock to him the whole treasure house 
of God's word."3 The uniqueness of Ad
ventism is not to be located in some 
particular element of its theology, but in 
the overall understanding of this II cen
tral theme of the Bible. II 

The cosmic conflict between God 
and Satan (the first of God's creation) 
beggars the mind that such an event 
could have been contemplated, never 
mind implemented. The fundamental 
question remains to this day: Whose 
plan is best for the universe? God's ap
peal to angel/human responsibility, or 
Satan's theory of individual autonomy? 

The heart of the conflict 
The heart of this conflict focuses on 

the character of God. Satan has charged 
that God is unfair, unforgiving, arbi
trary, and supremely selfish. God's de
fense has been both passive and active
passive in that He has allowed time to 
proceed so that Satan's principles could 
be seen for all their suicidal destructive
ness; active in that He has revealed His 
character and trustworthiness so that all 
inhabitants throughout the universe 
could make up their minds as to who 
has been right and wrong in the contro
versy.4 

Ellen White caught the larger view of 
the controversy when she wrote: liThe 
plan of salvation had a yet broader and 

14 

deeper purpose than the salvation of 
man. It was not for this alone that 
Christ came to the earth; it was not 
merely that the inhabitants of this little 
world might regard the law of God as it 
should be regarded; but it was to vindi
cate the character of God before the uni
verse."s 

The essence of God's response to Sa
tan's charges has been to demonstrate 
the fruitage of His plan-lithe very es
sence of the gospel is restoration."6 Res
toration, not only forgiveness! God's 
plan (what we know as the IIgospel"), 
shows how serious God is about work
ing sin out of the universe, one person 
at a time, restoring rebels into grateful, 
trustworthy sons and daughters. 

In clarifying the lIeverlasting gospel" 
that the world needs to hear in these 
last days (Revelation 14:6, 7), the mes
sage of Seventh-day Adventists would 
have to transcend the age-old contro
versies that deeply divide Christianity. 
Further, the lIeverlasting gospel II would 
have to be stated in such a way that 
hundreds of millions of Muslims, Hin
dus, Buddhists, and others could grasp 
the freshness and simplicity of Chris
tianity. 

Ellen White's GCT transcends these 
traditional tensions, paradoxes, and 
contradictions. Contending theologies 
and philosophies are like two circles of 
partial truths, neither circle knowing 
how to unite itself with the other into a 
coherent, elliptical whole. The GCT 
changes those opposing circles into an 
ellipse. By using the principle of the el
lipse, each circle finds its treasured 
truths safely preserved, even greatly en
hanced. In the ellipse, truth is united in 
such a way that all of its parts, once in 
conflict, are seen as needed for mutual 
survival. 

Components of truth 
Truth is not the sum of paradoxes. 

Truth is the union of components, in 
such a way that when one component is 
not connected to the other, something 

serious has happened to truth. For ex
ample, H20 is another way of saying, 
IIwater." Hydrogen or oxygen by itself is 
very important. But without their prop
er union, water does not exist. The ques
tion of whether hydrogen or oxygen is 
more important becomes meaningless
if one wants water to drink! The same 
logic applies to the components in the 
ellipse of truth. 

In philosophy and theology, the two 
circles are generally known as 1I0 bjectiv
ism" and IIsubjectivism." Towering 
theological and philosophical thinkers 
can be catalogued in either circle. For 
example, within epistemological subjec
tivism (immanence- ll truth" is found in 
reason, feeling, research, etc.) we would 
expect to see Plato, Aristotle, Aquinas, 
Hegel, Schleiermacher, Bultmann, Hart
shorne, etc. In epistemological objectiv
ism (transcendence- ll truth" coming 
from outside men and women) we find 
God's self-communication in the Bible 
and Jesus, and we can think of advo
cates in Luther, Calvin, Barth, etc. The 
history of the Christian Church is the 
story of which circle is predominant at 
the moment. Oscillation between the 
two occurs as one tries to rectify the de
ficiencies of the other. Overemphasis on 
transcendence (leading to cold ortho
doxy untempered by relevance) invari
ably awakens the overemphasis on im
manence (leading to the hot autonomy 
of reason and feeling, untempered by 
revelation). 

Today we often refer to the objectiv
ist circle as IIconservative," and the oth
er, Illiberal." Each circle is emphasizing 
something correct and timely. Key 
words for conservatives are: transcen
dence, authority, rootage, law, structure, se
curity, and grace-all good words to hold 
on to. The historic weakness of objectiv
ism, or conservatism, is often a misun
derstanding of the character of God (e.g. 
Calvin and his sovereign God leading to 
predestination, eternal hell, etc.) which, 
in turn, leads to a misunderstanding of 
"faith". When faith is misunderstood, 
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"only believe" is heard in some form, 
leading to human passivity, to "correct 
doctrine" and the suppression of rele
vance. 

Key words for liberals are: immanence, 
responsibility, reason, flexibility, meaning, 
relevance, and faith-also good words to 
hold on to. The historic weakness of lib
eralism lies in its subjectivity. Pietists, 
mystics, rationalists, charismatics (and 
whoever else puts human autonomy "in 
front" of divinely revealed truths) base 
their security on reason, intuition, or 
historical research. Absolutes are rarely 
appealed to. Faith again is misunder
stood, and it describes religious feeling 
leading to autonomous tests of truth. 

Ellen White understood this historic 
standoff between these two circles: liThe 
progress of reform depends upon a clear 
recognition of fundamental truth. 
While, on the one hand, danger lurks in 
a narrow philosophy and a hard, cold 
orthodoxy, on the other hand, there is 
great danger in a careless liberalism. The 
foundation of all enduring reform is the 
law of God. We are to present in clear, 
distinct lines the need for obeying this 
law."7 Here again Ellen White allows the 
GCT to determine her transcending so
lution to the age-old controversy be
tween God's plan and Satan's rebellion. 

Truth In elliptical form 
"Hard, cold orthodoxy" and "careless 

liberalism" are the end results of letting 
truth remain in two circles rather than 
letting truth be truth in its elliptical 
form. Ellen White transcends these two 
circles by uniting authority and respon
sibility, doctrinal security and heart as
surance, so that the Seventh-day Adven
tist Church does not need to fall back 
into the theological arguments that di
vide all other churches. The ellipse of 
truth shows how important positions, 
traditionally in conflict, are joined by 
the holy and-either spoken or implied. 

Ellen White's GCT became the ellipti
cal framework by which she was able to 
transcend the either/or arguments that 

Dialogue 10:1 1998 

have separated thoughtful Christians 
for centuries. In the following examples, 
note the ellipse of truth that joins twin 
truths as securely as hydrogen bonds 
with oxygen to make water: 

The relationship between Christ's work 
on the cross and the work of the Holy Spirit: 
liThe Spirit was to be given as a regener
ating agent, and without this the sacri
fice of Christ would have been of no 
avail. ... It is the Spirit that makes effec
tual what has been wrought out by the 
world's Redeemer."8 

The relationship between Christ's role as 
Sacrifice/Saviour and as High Priest/Media
tor: "Satan invents unnumbered 
schemes to occupy our minds, that they 
may not dwell upon the very work with 
which we ought to be best acquainted. 
The archdeceiver hates the great truths 
that bring to view an atoning sacrifice 
and an all-powerful mediator. He knows 
that with him everything depends on 
his diverting minds from Jesus and His 
truth."9 

The relationship between believing in 
Christ and abiding in Him: lilt is not 
enough that the sinner believe in Christ 
for the pardon of sin; he must, by faith 
and obedience, abide in Him."to 

The relationship between Christ's free 
gift of remission of sins and His free gift of 
His attributes in the development of the 
Christian character: II [ Christ's] life stands 
for the life of men. Thus they have re
mission of sins that are past, through 
the forbearance of God. More than this, 
Christ imbues men with the attributes 
of God. He builds up the human charac
ter after the similitude of the divine 
character, a goodly fabric of spiritual 
strength and beauty. Thus the very righ
teousness of the law is fulfilled in the 
believer in Christ."11 

The relationship between imputed and 
imparted righteousness: /lOur only ground 
of hope is in the righteousness of Christ 
imputed to us, and in that wrought by 
His Spirit working in and through US."12 

The relationship between objective au
thority and subjective responsibility in the 

faith experience: "Faith in Christ as the 
world's Redeemer calls for an acknowl
edgment of the enlightened intellect, 
controlled by a heart that can discern 
and appreciate the heavenly treasure. 
This faith is inseparable from repen
tance and transformation of character. 
To have faith means to find and accept 
the gospel treasure, with all the obliga
tions which it imposes.,m 

The relationship between God's work 
and our work in the salvation process: 
"God works and cooperates with the 
gifts He has imparted to man, and man, 
by being a partaker of the divine nature 
and doing the work of Christ, may be an 
overcomer and win eternal life. The 
Lord does not propose to do the work 
He has given man powers to do. Man's 
part must be done. He must be a laborer 
together with God, yoking up with 
Christ .... God is the all-controlling pow
er. He bestows the gifts; man receives 
them and acts with the power of the 
grace of Christ as a living agent .... Di
vine power and the human agency com
bined will be a complete success, for 
Christ's righteousness accomplishes ev
erything."14 

White's transcending breakthrough 
Because of her grasp of the GCT as it 

helped her to transcend conventional 
theological impasses, Ellen White was 
able to keep the denomination together 
during the 1888 General Conference 
Session and the years following. She was 
able to lift the sights of Adventists as she 
helped them rise above both objectivists 
(with their undue emphasis on doc
trine), and subjectivists (with their un
due emphasis on feeling and human au
tonomy). 

Note how Ellen White contributed to 
this transcending breakthrough: "While 
one class pervert the doctrine of justifi
cation by faith and neglect to comply 
with the conditions laid down in the 
Word of God-I]f ye love Me, keep My 

Continued on page 19 
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Narcissus and Samson 

by Marlo Pereyra 

A study in contrasts between 

tragic hopelessness and 

sacrificial faith. 
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Several thinkers are returning to the 
ancient myth of Narcissus as an 
emblem of the values and attitudes 

that dominate contemporary society. 
Christopher Lasch, in his bestseller The 
Culture of Narcissism, considers this atti
tude toward life "one of the main 
themes of American culture." 1 Gilles Li
povetsky, a French sociologist, defines 
the present time as lithe age of Narcis
SUS."2 The trend can be seen even in the 
names of popular American magazines: 
from Life to People to Us to Self. 

In Greek mythology, Narcissus was a 
handsome and conceited young man 
who spurned the advances of the 
nymphs Echo and Aminias. Aminias, 
hurt in her pride, cursed the young 
man, wishing that he would never pos
sess the object of his love. One day, Nar
cissus bowed to drink from a water 
fountain. Seeing his own face reflected 
on the water, he fell in love with it. Nar
cissus was so attracted to his own image 
that he frequently returned to the water 
fountain to contemplate himself. Thus 
he went on languishing until he died. 
Another version of the legend tells that, 
seeing himself on the water, he tried to 
embrace his own image and drowned in 
the attempt. In that place, according to 
the legend, sprouted a new flower that 
takes the name of its unhappy creator
narcissus. 

It was Sigmund Freud3 who added 
the term narcissism to the vocabulary of 
psychology to designate love to the self
image and the stage of development 
when a child makes his own self the 
main object of his or her love." These 
ideas have given rise to many studies 
that describe and analyze the distinct 
profile of the narcissistic personality. 

According to the Diagnostic and Sta
tistical Manual of Mental Disorders (DSM
IV) of the American Psychiatric Associa
tion, narcissists are arrogant and con
ceited individuals who have magnifi
cent fantasies about themselves. They 
overestimate their success, need to be 
constantly admired, and always expect 
preferential treatment. Narcissists are 
convinced that they deserve more than 
they receive. They are worried about 
looking good and keeping themselves 
young. They are insensitive to the needs 
and problems of other people. With lit
tle tolerance for criticism, they often re
act with fury to real or imaginary 
slights. They tend to be male rather than 
female. 

To sum up, narcissists focus on them
selves, fascinated with their own per
sonality and their body, "with an atro
cious individualism that lacks moral 
and social values and is disinterested 
about any transcendental matter. liS 

What we have is a self sitting on its 
throne, unconcerned about anything 
else in life. 

The narcissists of both sexes display 
themselves on TV and Cinema, proudly 
exhibiting their attractive curves or 
their big muscles, boasting about their 
fantastic prowess. We see them walking 
on the streets fashionably and seduc
tively dressed, provoking admiration 
and envy. We find them on beaches dis
playing their marvelous tanned bodies. 
They follow the latest fashion, spend a 
lot of money on perfumes and make-up, 
and go on varied diets and therapies in 
order to be more attractive. 

Such self-centered individualism 
seeks only self-satisfaction and pleasure. 
The desire for well-being and amuse-
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ment of self eclipses everything else. In
sensitivity and indifference dominate 
the narcissist's attitude toward the rest 
of the world and the interests or needs 
of others. Important philosophical, reli
gious, economical, or political matters 
arouse only superficial curiosity. God be
comes a stranger. The sense of transcen
dence disappears. What matters is com
fort and good looks, preserving the stan
dard of living, and gratifying self. Thus 
the narcissist lives only in the present 
and does not care about the past or the 
future. The philosophy of "do-your-own
thing," "don't-worry, be-happy," and 
"have-a-good-time" becomes the govern
ing principle in life. 

The culture of narcissism 
The culture of narcissism is the cele

bration of physical appearance, the mir
ror's triumph, and the worship of self
image. Milan Kundera,6 the famous 
Czech writer, coined the term "imagolo
gy" to refer to the power of the social 
image imposed by those who determine 
fashion and its importance in all aspects 
of life-in the clothes we should wear, 
the gadgets we should use, the color 
combination we should prefer at home, 
who to vote for or who to applaud in a 
sporting event. The word "imagology," 
says Kundera, "helps us to combine in 
one word what has so many names: ad
vertising agencies, image consultants 
for statesmen, designers in charge of de
signing car shapes and gym sets, fashion 
designers, hairdressers and show busi
ness stars, who dictate the norms of 
physical beauty to those who respect all 
the different branches of imagology."7 

And so we arrive at postmodern nar
cissism: Ideologies are dead and imagol
ogy reigns. 

Tragic component of narcissism 
In spite of its success, narcissism has 

a tragiC component that cannot be over
looked- Aminia's curse: the inability to 
love another person. Narcissists are in 
love with the mirror, looking to catch 
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their own image in others. They are 
condemned to perpetual dissatisfaction. 
Life for them is an absurd experience 
that leaves them with an inner empti
ness and suffering; such is "the empty 
strategy" of narcissism.s The drama of 
Narcissus, the absence of feeling and 
transcendency, inexorably condemns the 
person to loneliness and self-destruction. 
The myth is implacable and fatal. There 
seems to be no possible solution. 

However, hope opens up, not in self
centeredness and meaningless, but in 
the everlasting Word of God. The theme 
of the Bible is the opposite of narcis
sism. It demands the surrender of self 
and the embrace of the other. Love of 
God and fellow humans dominates the 
biblical portrayal of life. Consider, for 
example, the story of Samson, which 
could be parallel to the myth of Narcis
sus in many ways, but shows the trage
dy of self-centeredness and the triumph 
of selflessness. 

Samson's experiment with narcis
sism 

Samson was called to rescue his peo
ple from submission to a foreign power. 
God gifted him with extraordinary ca
pabilities and resources, including an 
uncommon strength never equaled in 
history. However, he dedicated the 
greater part of his life to displaying the 
spectacle of his figure, proudly showing 
off his ingenuity and powerful muscles. 
He selfishly looked for sensual satisfac
tion with women of questionable mo
rality and was terribly bothered when 
he wasn't satisfied. In a way he was try
ing to be a Narcissus. 

The biblical narrative Oudges 13-16) 
focuses on six key episodes of his life: 
(1) a miraculous birth with a purpose; 
(2) marriage; (3) facing the Philistines; 
(4) the visit to a prostitute in Gaza; (5) 
Delilah's betrayal; and (6) captivity, 
punishment, repentance, faith, and tri
umph in death. 

The story is dramatic and colorful. 
An angel communicates to Samson's 

parents the miraculous birth of the 
hero. The heavenly messenger gives a 
series of dietetic and educational re
quirements, since the child has to con
secrate himself to God by the Nazarite 
vow. The first event to challenge Sam
son's young life was his desire to marry 
a Philistine woman, a member of the 
very people from whom he was to deliv
er Israel. He simply said that the woman 
had "caught his eye" (see Judges 14:3). 
His parents raised an initial objection, 
but eventually gave in. During the wed
ding feast, Samson spent more time try
ing to get the guests' attention with his 
riddles than courting his bride. When 
the riddle was revealed, with the help of 
his bride, he became so violent that he 
killed 30 Philistines in order to pay the 
bet. Then he went back home, com
pletely forgetting his bride. His wound
ed pride was stronger than his esteem 
toward his wife. Some time later he 
went back looking for her, but it was too 
late; she had already married another 
man. Again, he suffered another "nar
cissistic wound," reacting with an un
usual violence and burning the Philis
tines' fields. That aggreSSion incited the 
Philistines to attack the Israelites. The 
Israelites convinced Samson to give 
himself up, and he was bound and tak
en to the Philistines. But Samson broke 
the ropes, took a donkey's jawbone and 
killed 1,000 men. 

On another occasion, Samson visited 
a prostitute in Gaza. The Philistines sur
rounded the city in order to watch the 
gates and capture him. However, at mid
night he got up and lifted the gate and 
its two pillars onto his shoulders, carry
ing them far off to the top of a hill. 
Then Samson fell in love with another 
woman named Delilah, who betrayed 
him when he revealed the secret of his 
power. Delilah cut his hair and the Spirit 
moved away from Samson. He was cap
tured by his enemies, his eyes were 
gouged out, and he was thrown into jail 
and condemned to hard labor. Under 
such unfavorable and difficult ~ircum-
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stances, Samson came to his senses and 
repented. 

Samson's repentance from nardsslsm 
Samson changed the direction of his 

life by carrying out a truly heroic final 
act. His captors had taken him to a feast 
celebrated in the Philistine temple de
voted to Dagon. He was exhibited there 
as the proud symbol of Philistine tri
umph. Blind and bound, Samson was 
made the center of ridicule and scorn. 
Through him, the God of the universe 
and His people were publicly mocked. 
At that critical moment, Samson turned 
to God, asked forgiveness for his self
centered actions, and prayed for 
strength once again, this time to show 
that God is God. His prayer was an
swered. Samson could feel the power of 
God moving within him. He braced 
himself against the two central pillars of 
the building and pushed them hard un
til they were knocked down. So perished 
Samson together with 3,000 of his ene
mies. 

What is the meaning of Samson's un
common life? For certain, his story is 
enigmatic because of his puzzles and the 
secret of his strength. Even his name is a 
mystery. Etymologically it means "sun," 
even though others connect it with "to 
serve" or with "strong." What was cer
tainly outstanding was his prodigious 
strength, meant for fulfilling a divinely 
ordained mission of deliverance. He un
derstood this in the last moment. In
stead of using his strength to "serve," he 
used it to be "sun," to make himself the 
brilliant center of the show. It is clear 
that Samson was not a psychopath or a 
pure-strength-and-em pty-brain man. 
On the contrary, he was ingenious, sen
sitive, had a poetical bend Oudges 
14:14, 18; 15:16), and repeatedly es
caped from the Philistine traps Oudges 
16:2,3). His weak point was women, but 
he was not a sex maniac. Rather than 
being defeated by women, Samson was 
defeated by his own arrogance and nar
cissism. 
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There is a key point in this story: the 
subject of the look. Sight plays a key role 
from the beginning to the end of Sam
son's life. He fell in love with the Philis
tine woman because he said, "she is 
good to my eyes." The same thing may 
have occurred with the prostitute of 
Gaza as well as with Delilah. Was it be
cause of this that his enemies punished 
him with blindness? That was the turn
ing point. Only at that moment Samson 
could look inside and recover the sense 
of his life and mission. Turning to God, 
he could overcome his narcissism, re
pent, and change. 

The existential paradox 
The biblical message returns over and 

over to this existential paradox: punish
ment turned into blessing. The basic 
model is Christ's example. The cross, a 
symbol of disgrace and humiliation, be
comes the emblem of expiation and re
demption. Here, the biblical story is 
contrary to mythology. While the latter 
ends in tragedy, the former opens the 
door of hope. The myth takes narcissism 
to its fatal outcome, while the biblical 
message never closes the possibility of 
change. 

Had he lived today, Samson would 
have been the Hercules of the screen. He 
was the protagonist of an aesthetic play 
more than a symbol of epic heroism. On 
the surface, his story begins with high 
hopes and ends in catastrophe, as in 
Narcissus's myth. However, the last act 
in Samson's life was a consecratory 
one-an act that showed repentance, 
faith, and sacrificial love for God and 
His people. Ellen White states: "In suf
fering and humiliation, a sport for the 
Philistines, Samson learned more of his 
own weakness than he had ever known 
before; and his afflictions led him to re
pentance."9 Only at that moment did he 
listen to God. Up to that moment, he 
had lived on the fringe of transcen
dence, using God at his will Oudges 
15:18). It was in the ultimate crisis that 
he perceived the dimension of faith. 

The triumph of faith 
In Greek mythology, Narcissus was 

the god of self-love, interested only in 
satisfying his own pleasure, completely 
unconcerned about other people's needs 
and about God. He symbolizes pride, 
vanity, conceit, and hedonism. Much of 
our culture reflects the false values of 
narcissism. Contemporary society tries 
to freeze adolescence, exorcize old age, 
idolize pleasure, and live in the high 
spirits of charm and seductiveness. But 
the myth leads to tragedy and self-de
struction. 

In contrast with this fateful myth, 
the biblical story of Samson offers an al
ternative of faith and hope. Surprising
ly, but appropriately, Paul places Sam
son in the gallery of heroes of faith (He
brews 11:32). Why? What in the life of 
this character was heroic? It was neither 
his exploits in fighting the Philistines 
nor the strength of his government, but 
in his courageous act of surrendering his 
life for the salvation of his people. Un
like Narcissus, who succumbed to the 
charm of staring at his own image, Sam
son was compelled to stop staring at 
himself in order to respond to his call to 
sacrifice. The dark hours of crisis de
stroyed his pride and made him fulfill 
the goal of his life, assuming his destiny 
as liberator in one final act. He chose to 
die in order to save his people from for
eign oppreSSion. 

In a world saturated with the cult of 
narCissism, Samson's story teaches that 
nothing remains in life when mission is 
lost. The biblical narrative consistently 
points that the meaning of life can be 
found in God and in Him alone-away 
from self and anchored in faith, hope, 
and love. 

Mario Pereyra (Ph.D., University of Cor
doba), tile author of several books, is a clin
ical psychologist practicing at Sanatorio 
Adventista del Plata and teaching at Uni
versidad Adventista del Plata. His postal 

Continued on page 19 

Dia/ogue 10:1 1998 



Martyrs 
Continued from page 8 

Holman, 1997), pp. vii, 1. 
4. Graz in interview with johnson, p. 9. 
5. See james H. Zachary, "Inside the Muslim 

Mind," Adventist Review, September II, 
1997, pp. 8-12; Robert S. Folkenberg, From 
tile GC President, March 10, 1997. 

6. William G johnsson, "South Mexico: 
Baptisms and Bloodshed," Adventist 
Review, March 13, 1997, p. 11. 

7. Gadzhimurat Gadzhiyev, 31, and his wife 
Tatyana were recent converts and zealous 
evangelists for the local, eight-member 
Seventh-day Adentist church. They were 
seized by a mob, beaten publicly, doused 
with gasoline, and burned to death. The 
Adventist Review called the incident 
"religiously-motivated" (Robert W. Nixon, 
Secretary, "Minutes, International 
Religious Liberty Association Hearing 
Committee, Fourth World Congress," Rio 
de janeiro, Brazil, june 23 and 25, 1997; 
jonathan Gallagher, "World Events 
Demonstrate Importance of Religious 
Liberty Congress," Adventist Review, 
August 14, 1997, p. 13). 

8. Barrett and Johnson, cited in Bergman, 
Martyrs, pp. 14, 15. 

9. See Ellen G. White, The Acts of tile Apostles 
(Mountain View, Calif.: Pacific Press Pub I. 
Assn., 1911), pp. 569, 570. 

10. Wong is a pseudonym. See Stanley 
Maxwell, The Man Wilo Couldn't Be Killed 
(Boise, Idaho: Pacific Press Publ. Assn., 
1995), p. 5. 

11. Ibid., pp. 210-211. 
12. Anthony Nemeti, The Time of Trouble 

(Leominster, Mass.: Eusey Press, 1978), pp. 
23-26, 81-82, 129. 

13. The Seven til-day Adventist Bible Dictionary 
(Washington, D.C.: Review and Herald 
Publ. Assn., 1970), art. "Martyr." 

14. Oxford Dictionary of the Christian Cilurch, 
"Timothy, St." 

15. Ellen G. White, Testimonies to Ministers 
and Gospel Workers (Mountain View, Calif.: 
Pacific Press Publ. Assn., 1962), p. 39. 

16. Noble Alexander with Kay D. Rizzo, I Will 
Die Free (Boise, Idaho: Pacific Press Publ. 
Assn., 1991), pp. 49-51. 

17. Quoted in Ellen G. White, Tile Great 
Controversy (Mountain View, Calif.: Pacific 
Press Publ. Assn., 1911), p. 42. 

18. Alexander, pp. 95-100. 
19. White, The Great Controversy, p. 602; 

White, Selected Messages (Washington, 
D.C.: Review and Herald Publ. Assn., 
1958, 1980), Book 2, p. 638. 

20. White, Tile Great Controversy, p. 42. 
21. Nemeti, pp. 67, 68, 82-85. 
22. Alexander, pp. 76, 77. 
23. White, Acts of tile Apostles, p. 576. 
24. Alexander, pp. 144, 145. 
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Ellen White 
Continued from page IS 

commandments'-there is fully as great 
an error on the part of those who claim 
to believe and obey the commandments 
of God but who place themselves in op
position to the precious rays of light
new to them-reflected from the cross 
of Calvary. The first class do not see the 
wondrous things in the law of God for 
all who are doers of His Word. The oth
ers cavil over trivialities and neglect the 
weightier matters, mercy and the love of 
God .... 

"Many have lost very much in that 
they have not opened the eyes of their 
understanding to discern the wondrous 
things in the law of God. On the other 
hand, religionists generally have di
vorced the law and the gospel, while we 
have, on the other hand, almost done 
the same from another standpOint. We 
have not held up before the people the 
righteousness of Christ and the full sig
nificance of His great plan of redemp
tion. We have left out Christ and His 
matchless love, brought in theories and 
reasonings, and preached argumenta
tive discourses."ls 

Theology does matter. Correct theol
ogy matters most. Ellen White became 
the reason for the Adventist distinctives 
that join long-separated truths into the 
coherent, intellectually satisfying, 
heart-affirming statement that John 
saw as lithe everlasting gospel" in the 
last days. 

Herbert E. Douglass (TII.D., Pacific 
Scllool of Theology) has authored 11 books 
and many articles. His latest book, Mes
senger of the Lord, to be published by Pa
cific Press, focuses on Ellen G. White as a 
theological conceptualizer. 

Notes and references 
1. Dictionary of American Biograplly, Vol. XX, 

p.99. 
2. "The Story of Religions in America

Seventh-day Adventists," Look XXll Oune 
24, 1958), p. 79. 

3. Education (Mountain View, Calif.: Pacific 
Press Publ. Assn., 1952), pp. 125, 126; see 
also p. 154. All references from now on 
are from books authored by Ellen G. 
White. 

4. Steps to CIlrist (Mountain View, Calif.: 
Pacific Press Publ. Assn., 1956), pp. 11, 12. 

5. Patriarchs and Prophets (Mountain View, 
Calif.: Pacific Press Publ. Assn., 1913), 
p.68. 

6. Tile Desire of Ages (Mountain View, Calif.: 
Pacific Press Publ. Assn., 1940), p. 824. 

7. Tile Ministry of Healing (Mountain View, 
Calif.: Pacific Press Publ. Assn., 1942), 
p.129. 

8. Tile Desire of Ages, p. 671. 
9. The Great Controversy (Mountain View, 

Calif.: Pacific Press Publ. Assn., 1911), 
p.488. 

10. Patriarchs and Propllets, p. 517. Italics in 
original. 

11. Tile Desire of Ages, p. 762. 
12. Steps to Christ, p. 63. 
13. Christ's Object Lessons (Washington, D.C.: 

Review and Herald Publ. Assn., 1941). 
p. 112; see also Tile Desire of Ages, p. 347. 

14. Faith and Works (Nashville, Tenn.: 
Southern Publ. Assn., 1979), pp. 26, 27. 

15. Ibid., pp. IS, 16. 

Narcissus 
Continued from page 18 

address: 3103 Libertador San Martin, Entre 
Rios, Argentina. E-mail address: lIap@lIap. 
satlink.net 

Notes and references 
1. See Christopher Lasch, The Culture of 

Narcissism (New York: Warner Books, 
1989) 

2. G. Lipovetsky, La era (lei vacio: Ensayos 
sobre el individualismo corltemporaneo 
(Barcelona: Anagrama, 1993). 

3. S. Freud, 11ltrodllccion al narcisismo, in 
Obras completas (Madrid: Biblioteca 
Nueva), vol. I, pp. 1083-1096. 

4. j. Laplanche and j. B. Pontalis, Diccionario 
de psicoancilisis, 3rd. edition, revised 
(Barcelona: Editorial Labor, 1981). 

5. E. Rojas, Elhombre light: Una vida sin 
valores (Madrid: Ediciones Temas de Hoy, 
1992). 

6. M. Kundera, La illsoportable levedad del ser, 
2nd edition (Barcelona: Tusquets Editores, 
1990). 

7. Ibid., p. 140 
8. Ibid. 
9. Ellen G. White, Patriarclls and Prophets 

(Mountain View, Calif.: Pacific Press Publ. 
Assn., 1913), p. 566. 
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Elizabeth Ostring 
Dialogue with an Adventist family physician in New 

Zealand 

E IizalJetiJ Ostriug was vorn in t ile vcry soutlJ ofSollth New Zea Jmul. 
Shortly afterwards her parents, DOllglas (Iud Elsie Eliot~ reCeil'ef/ (l second 

marve/olls gift t lmt was to cJzn"ge tlleir lives (orcvcr. A yOll llg woma" 
wrote to t lrem aud enrolled t /Jem iuto the Voice of Prophecy correspOIulcllce 
course. III tll eir study tile Efiots C/iscoverc{/ alld accepted tile teaChings of tile 
Bible mui SOOIl joined tI,e Seventh-clay Advelltist Church . Before Elizabeth was 
5, tile fam ily m Oiled to I \vollda/e Co/lege, i" Allstralia, wlJere lIer (a tlter, a /refuty 
nil aCcOlllltant, stll r/ied for (l wll ife (l1U/ thell joined the church work as all ad
m;lIistrn tor. 

Elizabeth receivcf/ IIer en,./y education i" A ustra lia and New lea /mul. Wilen 
ill 1964 slIe elltered tile Medica l ScllOol at Otago UlliYersity ill New Zea /mu/, slI e 
was tlt e only Adven t ist ill her class. /-ler clIeerflll dispos itioll alld lI er commit
lIlellt to Christiall va lll es won admiration aud support from Iler classmates, 
who even shared their " otes for t/te Sabbath classes Elizabeth missed. Size 
graduated all schedule with flying colors, taking wil.h Iter til e op"tlwlmology 
prize. Site Ita d tlt e distinctioll of being tlte secon d Adventis t W{) IIU111 1:0 gnu/II ate 
fro m m edicille ill New Zea lmu/. 

W llile all internship iu Austra lia site met and married UO/fwd Ostriug, a sur
seoll . Her career mul specialties covered services ill A ustralia, C reat Brita;", 
HOIIS KOllg, and " ow ill New Zea /mu/. 

Tlte Ostri" ss servefl as m eflical missiollaries at tile TSJleu Wall AdYentist 
Hos/lita / ill /-lOllS Kcmg for 15 years. Si ll ce returlli"8 to their ItOw e/alld ill .1992, 
Dr. Elizabeth Osl:ri"g has operated a private clinic ill Chris l"CimrciJ. Site aud her 
Itusballd are t lt e parents of twillS, with a SOli cOlllpleti"s a doctoral program in 
telecOllllmllt icatiolls engineering mul a daugltl:er i" m edical sclw{)l. Elizabeth is 
a people-orie"tef/ pltysicifm. "There's m ore to li fe," site says aud believes, "tlul" 
'IIIatom y, Illt ys iolog)', a"d psycltology." A"d tltat "m ore" cau be rOlllul ill Iter 
cOlm"itmeut to "a Coti wilD surfers witll /-lis people aud brings " ea li"g to 
them." Her life aud millistry carry tile I.h eme, "Healing is walkillg ill hope." 

Dr. Ostriug was illterviewed while at.tending a lIIeet:inx of tlte Seventh -day 
Adventist World Commission O1t 1·/lIlIIall Se.:owlity, at: ti,e headquarters of tlt e 
Seventh -day Adven tist Clwrcit, itt S il yer Spri"g, At/orylmul, U.S.A . 

• Was being a missionary part of your goal 
as a physician working for the church? 

Actually, no. My husband and I were 
working at an Adventi st hospi tal in Aus
tralia. He \""an ted to ge t his specialty in 
obstetri CS, and we vvere plann ing to 
move to Melbourne, Australia. Just 
about tha t" t im e we received a letter 
fro m Ho ng Ko ng inviting US to go there 
as m issio naries . Sin ce we had a lready 
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p lanned to go to Melbourne, we decided 
to write back, thank them, and tell them 
that in a few years we might consider it . 
for some reaso n, however, we never got 
to write that le tter. 

A feVl' weeks later, my husba nd re
ce ived word from Melbourne that he 
cou ld not go there, as tra ining positions 
were being cut in hair. It was then I re
membered the letter that we hadn 't an· 

swered. So we contacted the Adventist 
hospital in I-long Kong, asking if th ey 
were still inte rested in our services. In a 
couple of ho urs we got a phone call ask
ing, "Can you come tomorrow?" 

We we re there six weeks later. \'Ve 
thought it would be a 12 to 15 111 0nth 
aSSig nmen t. But we spent 15 yea rs 
there, and we loved the expe ri ence! 
Our twin s we re also born th ere, and 
in th e mea ntim e my husband spec ial
ized in surge ry. 

• As a family physician, do you get to share 
the gospel with those who are hurting and 

cannot seem to get past the pain to God? 
Christianity is dea ling w ith reality. 

We need to come in to uch with hurting 
ind ividuals. The initial reaction of man y 
peop le who a re hurting is to turn a\vay 
from God a nd the church . Sometimes 
even deeply cOlllmitted Christians may 
not come to church because of pain. 
They become ex perts with excuses to 
avoid going to church beca use of pain
emo tio na l o r otherwise. 

We need to d ifferent iate between 
church attendan ce and re lations hip 
wi th Goel. My basis for sharing Ch ris
ti anity is by stressing that healing 
comes from Goel. The message starts 
with a ca ll to confess. Confession brings 
us to realize that God is able to fo rgive 
and to hea l. 

• How has your life', work prepared you to 

the partiCipation in the World Commission 
on Human Sexuality? 

My work in Ho ng Kong has made me 
sensitive to cul tura l issues surrounding 
sexuality. Now, in New Zea land, I am 
in volvecl with a loca l interde no mi na· 
tiona! group dea ling with sex ua l abuse 
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of children and women. I truly en joy 
participating in this program, although 
it is sad to realize there are a lot of hurt
ing people even in the church. In my 
own family we have experienced an 
enormous amount of pain and sorrow 
as a result of a close family member dy
ing of AIDS. 

In my experience, God has guided 
me through suffering and has taught me 
things that I would have never learned 
any other way. Now I can reach others 
whom I couldn't have reached before. 
This background helps me in what little 
I can contribute to the work of the com
mission. 

• What is the basic objective of the commis
sion? 

We are trying to identify and outline 
the biblical view of sexuality. We are 
also seeking to identify the problems 
our church faces around the world in 
the area of human sexuality and to find 
ways to deal with them. 

• How do you see sexuality portrayed in the 
Bible? 

God has chosen to use in the Bible 
the intimate relationship of sexuality 
between husband and wife as a symbol 
of the close relationship He wants to 
have with us. Genesis starts with hu
manity being created in the image of 
God, and then comes God's command 
for Adam and Eve to participate in the 
creative activity of having their own 
children. In fact, God created our first 
parents as sexual persons before He gave 
them the Sabbath. But the devil likes to 
take all that is beautiful in God's cre
ation and subvert it. It's no surprise that 
sexuality is under such direct attack 
from the devil. 

• Is there a particular group that the com
mission is targeting? 

The church has a large number of 
hurting people. There is an enormous 
amount of pain, and a lot of it arises 
from sexual issues, such as family abuse, 
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etc. I see this in my work every day, par
ticularly with young people. The work 
of the commission is not only to define 
sexuality from a biblical perspective, but 
also to assure the hurting people that 
God loves them and can empower them 
to address the root cause of their prob
lems. 

• If there is one message that you would like 

the commission to state to young adults, 
what would that be? 

The pressures on Christian young 
people to engage in activities ranging 
from drinking to sex to drugs are enor
mous. The church often is quick to 
point out the sin involved, but slow to 
assure our young people that God loves 
them, cares for them, is ready to forgive 
them, and to empower them to live an 
upright life. Seventh-day Adventists are 
fairly conservative people and proper 
sexuality is something we are scared of 
teaching to young people. We need to 
emphasize that God made sex and that 
He meant for us to enjoy it within the 
parameters He established at the begin
ning. Sexuality is a beautiful gift and 
must be handled with care. 

The basis of sexuality is the compan
ionship and the communion with a per
son of a different sex in a monogamous 
relationship. It isn't meant to be altered 
from God's plans. It requires that a cou
ple commit to one another and to God. 
That commitment is the basis of Chris
tian marriage. 

• What will the commission do to imple

ment the methods established for dealing 

with sexuality issues in our church? 
We plan to provide resources to key 

individuals who will distribute them 
through family ministries programs, 
schools, and other venues. Some of 
these resources will be brochures and 
pamphlets written in a very informa
tive, comprehensive, factual, and easy
to-understand manner. Other materials 
will also be developed, always keeping 
our youth in mind. 

• How do you plan to continue your healing 
ministry? 

I would like to develop a ministry for 
single mothers, for whom I carry a per
sonal burden. I am not a highly ambi
tious person or a crusader. But being in 
this commission has crystallized in my 
mind the work that needs to be done in 
this area. At the same time, I would like 
to continue dealing with the sensitivi
ties of the family and family practice. 

• With so many opportunities and challeng

es you have faced in your career, how would 

you summarize your philosophy in life? 
Trust God and He will lead you all 

the way. Once you have made a choice 
that your life belongs to God, when 
problems confront you, you have the 
power of the Almighty to rely on. You 
will find that the problem either has a 
lesson for you to learn or has a meaning 
for someone else-but God always has a 
way for you to work through it. 

Interview by Dixil L. Rodriguez. 

Dixil L. Rodriguez is assistant news di
rector for Adventist News Network at the 
Seventh-day Adventist Church World Head

quarters. Her address: 12501 Old Colum

bia Pike; Silver Spring, MD 20904; U.S.A. 
Dr. Elizabeth Ostring's address: 16 Cin

tra Place; Casebrook, Christchurch; New 
Zealand. 
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Harrington Fitz Henry 
Dialogue with an engineer-evangelist in jamaica 

n 'S mind is slJarp. His hands (lrc strollg. His iJeart ;s tcuder. Witll /tis 
lrands Ire call fix t"jllgS, design large plazas, or build nttractil'c tOWIl 

houses. With his mitt{1 l ie can see dow", around, and lip. Witll (I v;sioll 
focllsed so well, he also rcae/,es Ollt to draw tllOlIsallds of people each year iuto 
the kingdom of God. Meet Harrillgtoll Fitz I-IcIlry-ollc of Adventism 's leading 
layev(fllgelists. 

BOrtl ill (m Advelltist fa mily ill KillgstOll, Jamaica, Fitz studied at Kings toll 
Col1ege. He was tile pride of his famil y, Itot just because lie was tile first of six 
chi/drell, bllt because evell ;11 cJzildllOoc/ lie showed so milch promise. His grand
mothe/~ Sister Druss, wllO is 101 tltis year, gave him a model of wi tal (I II 
Adventist ought to be. But at 17, Fitz, mllcll to tile disappoilltmellt of tile fam
ily, strayed from the church to u run the 1II0rld. 1/ It took another] 7 years for 
God to turn Ilim around aud make him olle of Jamaica 's greatest soul willllers. 
El/allgelisIII is his blood, his bren t:l" alld Ite gives to it two to fOllr mOlltlls each 
yenr full time, alld goes all over l.h e lIIorid. So far, his ministry has brollgltt 
17,000 people illto tile trutll. 

A graduate of Voorhees Tecllllical Institllte ill Man hattan, New York, Fitz is a 
mechan ical ellgilleer by profess ioll, aud specializes ill the COllSITlIctioll of large 
commercial buildings, plazas, hotels, ware/lOuses, hospitals, schools, alld tOWII 
houses. I" 1996, aile of Ids fi rms, Global COllstruction, 1II0n in Madrid all Inter
national Award for the best cOllstrllcted plaza ill t ile Caribbean. His bllildings 
are Hoteri fo r e;\:.cellence in aesthetics, quality of construction, aud complet ion 
011 time. 

No less is Fitz Henry's passioll for evangelism. He gives liberally Itis time 011(1 
resources for evangelistic crusades that take him all over tllC world. He is a 
builder of people as well as bllildings. It is this combinatioll of lite best of a /)ro
fessio lJailife with a commitment to /JtllJlic eva llgelism that makes him all illsfJi 
ration aud a model to mallY Advelltist youth. 

Fitz (md I,is wife, Ivy, It ave five grown clti ldrell- DelJise, Qui"tolJ, Col/eell, 
Douglas, (md Simolle. 

• Brother Henry, what motivated you to be
come an evangelist? 

Eva ngeli sm is a spiritual ca lli ng from 
God. Scve n tecn yea rs afte r leaving the 
church, I was in carcera ted for so me
th ing about which I knew the truth, but 
could not speak it, for if I did , I would be 
a dead man. J promised God that if He 
would se t me free from the hands of 
men, I would serve Him for the rest of 
my lifc. God not on ly freed me from 
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jail, but also gave me th is gift ,·vh ich 
now use for His glory. 

• To what do you account this overwhelm
ing success in your evangelistic crusades? 

Th e powe r of pra yer. Thro ug ho ut 
my preachin g ca ree r, I ha ve always 
had a stron g praye r tea m. Although 
academ ic p reparation a nd e loquence 
are im po rtant, real success de pends 
o n praye r. 

• refl us about your early years. 
My pa rents a rc Seventh-day Adven

t ists a nd I am th e first o f six child ren. 
One o f my brothers has been the first 
elder of the Pen wood Seventh-day Ad
ventist Ch urch fo r more th an 20 years, 
and my grand mother, Sister Druss, 101 
years old, still walks three m iles to 
church. Unfortunately, a fter graduatio n 
from hig h school, I beca me involved 
with older profess io nals who encou r
aged m e to furt her m y education, but 
insisted that the ch urch "vas stifling and 
I would ge t nowhere. Slowly, I left the 
ch u rch. 

• How did you find your way back? 
While in p ri son I remembered my 

mother's words th a t when I got myself 
into t roubl e I wou ld find God. I request
ed a Bib le and three books by Ellen G. 
White, Tile Sp irit of I'roplleC)1 vols. 1 and 
2, and TI,e Great Controversy. I read, stud
ied, and bega n wri ting sermons. On two 
occasions, I was reprimanded for do in g 
so, and the th ird time, th e prison officer 
warned that J would be pl aced in ma xi
mu m security, but he never acted . Later, 
I was given perm iss ion to p reach and 
brought three men to Christ-a prison 
officer and two fellow inmates. 

• In your experience, have you found it diffi
cult to manage two large business enterpris
es and at the same lime give so much of 
yourself to the work of the church? 

Not rea ll y. Th e Lo rd 's bu sin ess is 
fore most in my life . W hen o u r pr io ri 
ties are rig h t, the Lord g ives us 
st ren gth to ha nd le o th er things. Goel 
is a b ig God a nd He ex pec ts us to have 
a big mind. W hen we put Him first, 
He wor ks ou t th c rest. 
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• As an evangelist, how do you maintain 
the balance between family, profession, and 
your spiritual life? 

My family knows my commitment 
to the Lord, and they have accepted 
my absence and are quite supportive. 
I have taken very literally the injunc
tion to leave mother, father, and fam
ily for the Lord's sake. In business, my 
philosophy is to make proper provi
sion and preparation, leave the engi
neers and office personnel in charge 
and put Jesus in my chair; and He has 
never failed me yet. So I continue to 
leave everything in His hand. 

• Can you recall some of the dramatic 
experiences you have had as an evan
gelist? 

One night a gunman came on the 
platform to kill me. Believing that 
God would protect me, I said: "In the 
name of jesus, stand back!" The 
would-be attacker simply froze. 

On another occasion, as I was in
terviewing 300 candidates for bap
tism, a Rastafarian man who had not 
been attending the meetings before 
came forward and asked to be bap
tized. I told him that conversion 
meant a change of heart and also an 
outward change. He replied, "SO I 
must cut off my locks!" He agreed and 
we retreated to a private room and did 
just that. Today, he is a stalwart dea
con in the church. 

• As a successful businessman, what is 
your modus operandi? 

I do nothing in business without 
presenting it to the Lord in prayer, 
and wait on Him for a clear indication 
of the direction I should take. This 
does not exclude discussion of the 
project with other business associates 
in and out of the church, but the ulti
mate answer lies in seeking and fol
lowing God's will. When we go to 
Him, He will never fail. 

activities, are you involved in any other 
organizations? 

I serve as a justice of the peace and 
as an advisor to the Minister of justice 
on correctional services. I also serve 
as chairman of a secondary school 
board and as coordinator of prison 
ministries for the Seventh-day Adven
tist Church in jamaica. I also help out 
as the vice-president of the Regional 
Disaster Preparedness Committee. 

• How do you relate your faith and pro
fession? 

By my lifestyle. I endeavor to 
maintain a certain level of Christian 
ethics and behavior in all my opera
tions. My colleagues respect and ad
mire that. In fact, whenever they en
counter problems they often seek my 
advice. 

While lifestyle is important, I feel a 
Christian businessman should also be 
involved in sharing his faith whenev
er an opportunity arises. I always be
gin my business discussions with 
prayer. I do not accept invitations to 
social clubs for a drink or anything of 
that kind. That does not mean I am 
not social. I am, but in the Christian 
way. So my colleagues know I am dif
ferent, and they are curious to know 
why. That gives me an opportunity to 
explain my beliefs. 

• What advice would you give to Sev
enth-day Adventist youth who may be 
planning to go into business? 

Whatever the size of the bUSiness, 
plan wisely and plan with the Lord. 
God wants His people to be prosper
ous. However, if your business causes 
you to infringe on the Lord's time or 
commandments, consider it an at
tempt of the devil to ensnare you. 
Seek immediately God's help and 
guidance. 

• You have just returned from South Afri
• In addition to your business and church ca after completing the preparations for 

Pentecost I 98. Tell us about this exciting 
evangelistic project. 

Pentecost '98 is an attempt to reach 
an international audience of millions 
with the everlasting gospel of jesus 
Christ. The evangelistic series will be 
held at Vista University, in Soweto, 
which has a population of more than 
three million people. The theme for 
this crusade is, liThe King Is Coming." 
It will focus on health, welfare, crime, 
and salvation. We want the people of 
Soweto to hear, to feel, and to get 
ready for the coming King. The Union 
of the Seventh-day Adventist Church 
in South Africa, along with a group of 
concerned lay businessmen, have or
ganized this campaign. They are vol
unteering their skills, services, and 
means for the advancement and up
lifting of the brothers and sisters of 
Soweto. The five-week campaign will 
begin on February 28, 1998 and will 
be transmitted via satellite to other 
countries in Africa, Europe, Asia, the 
Middle East, as well as South and 
North America. 

I believe that the end time is upon 
us. People must be told about it. They 
must be given a choice to accept Jesus 
as Saviour and to prepare for His glo
rious return. Each Seventh-day Ad
ventist should be involved in sharing 
his or her faith while pursuing his or 
her own vocation. The harvest is 
ready, but the laborers are few. Under 
the power and guidance of God, we 
will see this gospel exploding in all 
the world. 

Interview by Iris Henry. 

Iris Henry is the Director of Education 
and Women's Ministries for the West Indies 
Union of Seventh-day Adventists, with 
headquarters ill Mandeville, Jamaica. 

Harrington Fitz Henry's postal address: 
22 Thant Place; Bridgeport, st. Catherine; 
Jamaica. E-mail address: Fitznick@TO!. 
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by Ruben Ramos 

liAs he went along, 

he saw a man blind from 

birth /I Oohn 9: 1 ). * 
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Seeing through the 
eyes of Jesus 

Jesus was in jerusalem. Probably it 
was during the Feast of Dedication. 
The city was crowded with pilgrims 

from far and near. Priests and Levites, 
Pharisees and Sadducees, rabbis and 
lawyers, the simple and the curious were 
all pressing through the narrow streets 
of the city of David. There was so much 
to see: the temple, the palace, the walls, 
the great gates of the city, and other 
tourist attractions. There was so much 
to hear: street preachers expounding the 
law, the Pharisees arguing over the Jew
ish heritage, the zealots whispering here 
and there their favorite moment to 
throw out the Romans. There was so 
much to do: worship in the temple, make 
a wish before history's great mileposts in 
the city, or simply sit under the shadow 
of a tree and watch the crowd go by. 

jerusalem had so much to offer to the 
thousands of visitors during this festive 
season. But jesus was no ordinary visi
tor. His eyes and ears, His mind and 
heart, were not that of a tourist, attract
ed by the glitter or the glamour of the 
city. He was a people person. II As he 
went along, he saw a man blind from 
birth." In that one single sentence, the 
Gospel writer sets jesus apart from the 
rest of the crowd. 

Imagine visiting the Washington, 
D.C. area. What would you see? The 
White House, the Lincoln Memorial, 
the Washington Monument, the Smith
sonian, and the General Conference 
building would perhaps make the list. If 
you had the choice of seeing someone, 
the President of the U.S. would certainly 
be one. But surely not the homeless at 
the Dupont Circle! 

We usually see what is important to 
us. Our focus of attention is determined 

by what is in our hearts. jesus came to 
this world to reveal God's passion for 
the shattered pieces of humanity. He 
came to save the lost, to heal the sick, to 
give sight to the blind, to raise the dead. 
That was His obsession. Nothing was 
more important to Him than bringing 
wholeness to the broken-hearted, free
dom to the captives, preaching the good 
news of salvation, proclaiming the year 
of the Lord's favor. In doing so, jesus 
was willing to deprive Himself of rest, 
food, water-and finally life itself. 
That's why when the entire city was pre
occupied with other things, jesus saw 
the blind man and came to his rescue. 

So, what does seeing through jesus's 
eyes mean? Observe these four points: 

Vision of compassion 
To see through jesus' eyes means see

ing with compassion. Whatever jesus 
did was conditioned by His infinite love 
and compassion. We need to be sensi
tive and responsive to the less fortunate, 
as He was. We need to feel what He felt. 
We need to have a tender heart that can 
reach out to the hurting. Jesus identified 
fully with the hurts and the needs of the 
blind man. When His compassion kin
dled a response of faith, the blind man's 
eyes were opened. For the first time in 
his life, he saw the brightness of the 
sun, the beauty of nature, and the Lord 
of healing. Gratitude filled his heart and 
compelled his lips to break forth in 
praise and proclamation of what jesus 
did for him. He wasn't afraid to give glo
ry to God. 

Vision without obstruction 
To see others through jesus's eyes 

means to discard everything that ob-
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structs clear vision. When Jesus saw the 
blind man, He saw a person in great 
need, and He sensed an opportunity to 
reveal God's power. But the disciples 
saw something else. They saw a theolog
ical problem.'IIRabbi, who sinned, this 
man or his parents?1II they asked Oohn 
9:2). Often, Christians let theology and 
doctrine interfere in seeing people for 
what they are and what they need. Yet 
theology and doctrine are to focus on 
who God is and what He really wants us 
to do for people. Whenever theology 
lacks that focus, it becomes a hindrance 
and Satan's weB-conceived tool to di
minish our vision and destroy our mis
sion. 

Vision based on God's revelation 
To see as Jesus does demands that we 

accept the vision God's revelation pro
vides. Look at the neighbors of the blind 
man. They knew he was blind and help
less from birth. Now they heard the tes
timony of the man that God had healed 
him. God met him in person and gave 
him his vision. The man was a walking 
vindication of God's power. But the 
neighbors were not ready to accept 
God's revelation. They even doubted if 
he was the same blind man who sat in 
their neighborhood and begged each 
day. They sought the opinion of the 
Pharisees. They preferred the judgment 
of others over the revelation of God. 

The Pharisees had their own cata
racts. When they discovered that the 
healing occurred on Sabbath, they 
couldn't accept it. Instead they decid
ed that the One who healed on Sab
bath broke the Sabbath and hence He 
could not be from God Oohn 9:16). 
The sight of the Pharisees was so 
dimmed by legalistic interpretation of 
the Sabbath that they could not see 
the Lord of the Sabbath. To them 
Jesus appeared, not as the ultimate 
revelation of God, but as a man who 
did not keep the Sabbath. To see as 
Jesus did is to go beyond the outward 
rudiments of the law and grasp the in-
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ner dimension that the Law is the 
transcript of God's character. 

Ironically enough, the sight of the 
Pharisees was indeed blindness at its 
worst. Ellen White explains why: liThe 
Pharisees thought themselves too wise 
to need instruction, too righteous to 
need salvation, too highly honored to 
need the honor that comes from Christ. 
... They clung to the dead forms, and 
turned away from the living truth and 
the power of God."** 

Adherence to traditions and rules at 
the cost of rejecting God's revelation 
cannot help us to see as Jesus did. Once 
a brother came to see me. He was very 
concerned that in the church we were 
not worshipping correctly. I asked him 
to explain, and he set off a list of things 
we were doing wrongly. We were not 
kneeling for each prayer. We were not 
Singing the doxology from the church 
hymnal. And so on. Obviously, our 
brother had identified worship with tra
ditions and practices. The principal 
point is worship-to come before God, 
to praise His name, to offer our prayers 
to Him, and to listen to His Word. How 
we do these may differ, but to see wor
ship as Jesus would see is to accept it as 
an avenue to praise and glorify God. 

If a tradition or a human rule doesn't 
help us to feel God's passion and pre
vents us from seeing as Jesus sees, we 
have to reject it. If not, it will blind us as 
it did the Pharisees. They became so 
blind that they couldn't understand 
even the most basic and clearest logic 
presented by the blind man. I/lOne 
thing I do know,lIIhe said. 1111 was blind 
but now I see!/I, Oohn 9:25). 

Vision of courage 
To see as Jesus did is to see coura

geously. Witness the reaction of the par
ents of the blind man. They ought to 
have been glad. Their son could now 
see. He need no longer be a beggar. He 
could work and have a life of his own. 
The people had their doubts, the Phari
sees had their theology, but the parents 

had nothing to doubt that their son had 
become a new person. Yet they could 
not see as Jesus did. The vision of Jesus 
was a courageous one. He saw a man in 
need, and He healed him on the Sab
bath day, unafraid of the Pharisees. In 
doing good, in bringing sight to the 
blind, there is no place for cowardice. 
But the parents were afraid and said: 
III Ask him; he's old enough, and he can 
answer for himself!'" Oohn 9:21, TEV). 
They chose the acceptance of others 
above God's. A person who is afraid to 
be rejected by other people for telling 
the truth cannot see as Jesus sees. Soon
er or later, darkness will overpower such 
a person. 

The ultimate need 
Hence, our ultimate need is to see as 

Jesus does. As a believer, as a student or 
as a professional, we must seek earnestly 
to see as Jesus sees. There are times 
when we don't know what to do, what 
to say, what direction to take, but it is 
comforting to know that Jesus is willing 
to break through our confusion and our 
darkness and bring light to our hearts. 
The Holy Spirit is ready to place eye 
salve in our eyes to enable us to see 
properly. 

Jesus is the greatest optometrist ever! 
He has the right prescription for the 
right vision. In Him, it is all 20120. He is 
ready to restore our viSion, to enable us 
to see as He does. 

Ruben Ramos (M. Div., Andrews Univer
sity) is an ordained minister and coordina
tor of the Adventist work among Hispanics 
in the Potomac Conference, which embrac
es the Greater Washington D.C. area. His 
address: 12521 Marie Ct.; Silver Spring, 
Maryland 20904; U.s.A. 

* Except as otherwise stated, all Bible 
passages are from the New International 
Version. 
Ellen G. White, The Desire of Ages 
(Mountain View, Calif.: PaCific Press Publ. 
Assn., 1940), p. 279. 
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I 

by Wi! Sutton 

Greetings from th e Berke ley Sev
enth-day Adventist Studen t As

sociation (BSDASA)! Our group 
is a registered and recognized student 
group on the ca mpus of the University 
of Californi a, Berkeley (a lso know n as 
"Cal li). 

In December 1996, two Cal graduat
ing sen iors, a graciuate student, and OUf 

fo rmer pastor at the Berkeley Adventist 
Church, Gary Venclen, melon ca mpus 
to pray. We asked God to give LIS a vi 
sion of what He cou ld do through LIS at 
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Adventists at the 
University of California, 
Berkeley! 
Ca l to sha re OUf faith 'vith the mo re 
than 35,000 students and fa culty, and 
for the power of His Ho ly Spirit. After 
p ray ing, we went to work. 

Our ini tia l goa l was 1"0 start a branch 
Sa bba th sc hool o n campus, as well as 
Friday n ight vespers, <Inc! invite OUf 

roommates, classmates, and professors 
to attend. We registered our group with 
the university admin istration . Then we 
went to the Berkeley Adventist Chu rch 
and asked the church board to help us 
rent space on ca mpus and buy materi
als. 

'liVe printed fl ye rs and posters an
nounci ng o ur meetings, and we had a 
banner made with our BSDASA logo. We 
distributed the fl yers in the main uni
verSity plaza and displayed ou r posters 
a t the Berkeley church and at the res i
dence ha ll where we had ren ted a room 
fo r our meeti ngs. 

At ou r first branch Sabbath school 
meeting three Adventist students and 
o ur fa cu lty sponsor, Dr. Marilyn Saave
dra, attended. Only four had met fo r 
vespers. But we pra ise God, because 
fro m I"hat sma ll begin ning our li tt le 
group has conti n ued to grow, in volving 
bO l"ll Adventis t and non-Advent ist 
fri ends. 

In order to expand o ur ou treach on 
ca mpus and nurture ou r new members, 
we presented a repo rt and a proposa l to 
the Nor thern Ca li fornia o nference ex
ecu tive com mittee in Apr il '1997. Dur
ing the summer, the conference voted 
to grant the BSDASA a sm,, 11 sti pend. 

Vve truly have felt God's gu iding pres
ence among us. As many as 32 have at
tended our Friday night vespers, with 
regular attendance around IS to 20. In 
October, we went to Pacifi c Un io n Col-

lege to present, during the church pro
gram, a mission report on our activ ities 
and plans. Four non-Adven t ist students 
who fellowsh ip with us not on ly joined 
us fo r the weekend trip, bu t also shared 
their testimo nies with th e worshipers 
du ri ng ch urch service. At tile end o f 
1997, just before the fina l exa ms, 2 1 
tired members of our group mel to pray 
and study th e Bible together. 

Nineteen members- includ ing two 
Ccltho Ji cs, a Bapti st and a Presbyteria n
par ti Cipated in o ur leadersll ip ret rea t a t 
Lake Tahoe, Ca li fo rni a (see pho to). 
Th ere, Ron Pi ckell , the Adventist chap
lain a t the Un iversity of Tennessee, 
Knoxville, shared with LIS strategies and 
tools to witness fo r Christ on campus. 

Th ere is so much to te ll you, but not 
eno ugh space! BSDASA members have 
conducted worsh ip services a t I"Ile Ber
ke ley Adven ti st Church a nd a t Corner
sto ne Christian Fellowsh ip churches. 
The group has also spo nsored World 
Hunger Day events and distributed food 
among o ur needy neighbo rs nea r the 
Berke ley Ch urch. We have placed ads 
about o ur meet ings in the ca mpus 
newspaper and started mid~'veek Bib le 
stud ies. In September we es tablished a 
BSDASA website that alread y has had 
1,000 visitors. 

O ur visio n is to start a church on the 
Cal campus and to purchase a hOllse 
near cam pus to serve as a center fo r our 
nu rture and o utreach acti vities. Pray for 
us a l Berkeley and for God's ministry at 
publ iC un iversity campuses everywhere. 
You ca n visit our website at h ttp: // 
www.ocf.berkeley.edu//-sdasa and con
tact us at o ur e-mail address: wi ll@ 
serendipite.com 

Wi! Sulton, Studel1t coorriill(l/or 
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Serving the 
community 
in Mexico 
City 

t: he Mex ica n Associatio n o f Sev
enth-day Adven t ist Pro fessio n als 
(APA), organized in 1996 in the 

Central Ad venti st Church o f Mexico 
City, continues its act ivities with several 
programs that nur tu re the faith o f its 
members and serves the com m uni ty in 
practica l ways (see repo rt in Din/ogue 
8:3). 

Through an Open School program in 
th e na tion 's capi ta l, t h e APA p rovides 
con tinuing educatio n to adu lts interest
ed in o btaining thei r e lementary, sec
ondary, or pre-uni versity d ipl o ma s. In 
May 1997, APA represen ta tives offered a 
semi nar o n smo kin g cessa ti on in the 
City of Tux tl a, sponsored by the Secre
tary of Hea lth of the State o f Ch iapas. 
The even t, which included radio and 
televisio n interviews as well as press re
leases, coincided with World No n-sm ok
ing Day. 

Our plans for the future in clude liter
acy p rograms for adults, in creased con
tac ts with un iversity cen ters, and a regu
lar lectu re seri es on Chris ti anity and sci
ence. 

We welcome con tacts with simi lar as
socia ti o ns and entit ies. Our add ress: 
Asociaci6 n de Pro fesio ni stas Adven tis
tas; Sadi Ca rno t No. 12, Col. San Rafael; 
Mexico D.F.; Mex ico. 

David Ga rcia y Poya to, President 
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Students in the continuing education program offered by APA. 

leaders of APA meet with the Secretary 01 Health in Chiapas. 

Subscriptions 

So ... yOU wa nt to be a th inker, not merely a refl ecto r of oth er people's 
though ts? Dialoglle will continue to challenge you to think criticall y, as a 
Chri sti an. Stay in touch with th e bes t o f Adventi st th o ught and action 

around the world. Get into Dia/oglle! 

O ne yea r subscri ption (3 issues): USS 12.00; Back issues: US$ 4.00 each. 

I'd like to subscribe to Dinlogue in: 0 English 0 French 0 Portuguese 0 Span ish 

Issues: o Begin my subscrip tio n with the nex t issue. 
D I'd like to receive these back issues: Vol._ 1 No._ 

Payment: D I'm enclosi ng an in ternat io nal check o r mo ney o rder. 
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by Ed Christian 

I don't have much faith in logic as a 
solution to the world's problems, but 
I do want a logical faith. I don't de

mand that my faith correspond to "sci-
entific logic" as presently conceived, but 
I do expect it to be consistent through
out. 

I am speaking here of the interior 
logic of Scripture and doctrine, of 
course. I want to believe what the Bible 
teaches, but I also want that belief to be 
logical-I don't want to believe "cun
ningly devised fables" (2 Peter 1:16, 
KJV).* 

I refuse to believe any "Christian 
doctrine" I can't support to my satisfac
tion from the Bible. However, I also 
refuse to give up any biblically support
ed Christian doctrine, even if it is un
popular or called "unscientific." To do 
so would be illogical. 

I have a friend, a campus chaplain at 
my state university, who has an illogical 
faith, even though he thinks it will help 
him reach logical young college stu
dents. He believes, he says, in the exist
ence of God, in Jesus Christ as his Sav
iour, in the virgin birth, in an afterlife
but he does not believe in Creation. In 
my eyes, this renders his faith illogical 
nonsense. 

Many supposedly logical Christians 
share this chaplain's illogical faith. I 
would like to explain why it is biblically 
and doctrinally illogical to not believe 
that God created life on earth in six lit
eral days:' 

I am assuming, as the basis of discus
sion, that the Bible is the inspired Word 
of God, given to us through words cho-
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Creation 
and a logical faith 
If we do not accept Creation, then faith in Christ is mere 

wishful thinking 

sen by men, but doctrinally inerrant in 
the original autograph. If it is not, if it is 
merely the human speculations of godly 
writers, then we have no logical or au
thoritative basis for faith and doctrine, 
whatever we believe. 

Here's the problem: Many Christian 
doctrines are based partly on texts 
which also clearly, unmistakably say 
that God created us. Whether they say 
so or not, the texts assume that Creation 
happened in six days-the Bible writers 
had no other theories on the topic. 
Thus, logically, if God did not create us 
as the Bible says He did, then these 
texts, wrong in one part, may well be 
wrong in any other part. How can we 
argue that a phrase identifying Jesus as 
Saviour is inspired, but the next phrase, 
identifying Him as Creator, is mere leg
end? Such an arbitrary approach to in
spiration is illogical self-deception. 

Examine the following statements 
and the supporting texts. If these Scrip
ture passages are accepted as authentic 
and inspired support for doctrine and 
faith, then as a Christian, I have no oth
er logical alternative but to affirm the 
validity of their implication that Gene
sis 1 is a God-inspired and true account 
of God's creation of life on earth in six 
days. 

If God did not create us, we have 
no logical ground for belief that Jesus 
is the Messiah, the Saviour, and the 
Son of God: 

"This is what the LORD says-your 
Redeemer, the Holy One of Israel: . . . I 
am the LORD your Holy One, Israel's 
Creator, your King" (Isaiah 43:14, 15). 

"Th rough him all things were made; 
without him nothing was made that has 
been made" (John 1 :3). 

"Yet for us there is but one God, the 
Father, from whom all things came and 
for whom we live; and there is but one 
Lord, Jesus Christ, through whom all 
things came and through whom we 
live" (1 Corinthians 8:6; see also He
brews 1:1-3, Colossians 1:15-20, 1 Peter 
1:18-20). 

If God did not create us, we have 
no logical ground for belief in the re
turn of Christ and the end of evil: 

"Fear God, and give glory to him; for 
the hour of his judgment is come: and 
worship him that made heaven, and 
earth, and the sea, and the fountains of 
waters" (Revelation 14:7, KJV). 

"'Behold, I will create new heavens 
and a new earth .... the sound of weep
ing and of crying will be heard in it no 
more'" (Isaiah 65:17-19). 

"'Then the King will say to those on 
his right, "Come, you who are blessed 
by my Father; take your inheritance, the 
kingdom prepared for you since the cre
ation of the world'"" (Matthew 25:34). 

If God did not create us, we have 
no logical ground for belief in the Ten 
Commandments as the law of God: 

"For in six days the Lord made the 
heavens and the earth, the sea, and all 
that is in them, but he rested on the sev
enth day. Therefore the Lord blessed the 
Sabbath day and made it holy" (Exodus 
20:11). 

If God did not create us, we have 
no logical ground for belief in the 
sanctity of marriage: 
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II/Haven't you read,' he replied, Ithat 

at the beginning the Creator IImade 
them male and female," and said, ((For 
this reason a man will leave his father 
and mother and be united to his wife, 
and the two will become one flesh"? So 
they are no longer two, but one. There
fore what God has joined together, let 
man not separate'" (Matthew 19:4-6). 

If God did not create us, we have 
no logical ground for belief in being 
born again, in regeneration: 

II Do not lie to each other, since you 
have taken off your old self with its 
practices and have put on the new self, 
which is being renewed in knowledge in 
the image of its Creator" (Colossians 
3:9, 10). 

If God did not create us, we have 
no logical ground for belief in life as a 
gift of God: 

IIWhen you hide your face, they are 
terrified; when you take away their 
breath, they die and return to the dust. 
When you send your Spirit, they are cre
ated, and you renew the face of the 
earth" (Psalm 104:29, 30). 

If God did not create us, we have 
no logical ground for belief in the rev
elation of God to the world through 
nature: 

IIFor since the creation of the world 
God's invisible qualities-his eternal 
power and divine nature-have been 
clearly seen, being understood from 
what has been made, so that men are 
without excuse" (Romans 1 :20). 

IIFirst of all, you must understand 
that in the last days scoffers will come, 
scoffing and following their own evil 
desires. They will say, IWhere is this 
((coming" he promised? Ever since our 
fathers died, everything goes on as it has 
since the beginning of creation.' But 
they deliberately forget that long ago by 
God's word the heavens existed and the 
earth was formed out of water and with 
water. By water also the world of that 
time was deluged and destroyed. By the 
same word the present heavens and 
earth are reserved for fire, being kept for 
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the day of judgment and destruction of 
ungodly men" (2 Peter 3:3-7; see also 
Isaiah 41: 17-20). 

If God did not create us, we have 
no logical ground for belief in the ex
istence of God as ruler of the universe: 

IUYou are worthy, our Lord and God, 
to receive glory and honor and power, 
for you created all things, and by your 
will they were created and have their 
being'" (Revelation 4:11). 

If God did not create us, we have 
no logical ground for belief in the 
omniscience of God: 

IINothing in all creation is hidden 
from God's sight. Everything is uncov
ered and laid bare before the eyes of him 
to whom we must give account" (He
brews 4: 13). 

If we don't believe that life was cre
ated on earth in six days, as Genesis 1 
teaches, then it is of course illogical to 
believe that Adam and Eve ever sinned, 
as Genesis 3 teaches. If we evolved, even 
by IItheistic evolution" or IIby design," 
then death has always existed on earth. 
God, if there is one, becomes a God of 
IItooth and claw," offering us IIsurvival 
of the fittest" rather than ((salvation by 
faith." If death has always existed, then 
death did not enter the world as a result 
of sin. Therefore, if we evolved, there 
can be no such thing as sin that leads to 
death, so there is no need of a Saviour 
from that sin, but we also have no rea
son to hope for an end to death. If 
Christ is identified as the Creator by 
John and Paul but they were wrong, 
then we have no ground for hope that 
they were right when they wrote that 
He died for our sins, was resurrected, as
cended to His Father, and is coming 
back to save us and re-create what He 
originally created. 

IIIf in this life only we have hope in 
Christ, we are of all men most misera
ble" (1 Corinthians 15:19, KJV). 

I don't think we can have it both 
ways. If we accept that God created the 
world the way the Bible teaches it, then 
it is logical to look for His return. If we 

do not accept Creation, then faith in 
Christ is mere wishful thinking, the 
Body of Christ a mere social club. 

Ed Christian (Ph.D., University of Ne
braska) teaches English and the Bible as 
Literature at Kutztown University. This es
say is adapted from one of his Old Testa
ment Literature handouts. His postal ad
dress: Department of English; Kutztown 
University; Kutztown, Pennsylvania 19530; 
U.S.A. E-mail address: christia@kutztown. 
edu 

Notes and references 
* Bible passages marked KJV are from the 

King James Version; all others are quoted 
from the New International Version. 

** I specify "life on earth" because I agree 
with Richard Davidson that the Hebrew 
text of Genesis 1 demands a six-day 
creation of life, but suggests that God 
created the "unformed and unfilled" 
world and the universe in the timeless 
ages before the creation of life here. See 
Davidson, "In the Beginning: How to 
Interpret Genesis I," Dialogue 6:3 (1994), 
pp.9-12. 
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Faith. Reason, and Earth History, 
by Leonard Brand (Berrien Springs, 
Michigan: Andrews University Press, 1997; 
332 pp.; paperback). 

Reviewed by James Gibson. 

Designed as a textbook for co llege courses dealing with ori
gins, the book is an outgrowth of more than 20 years of 

teaching courses in th e history and philosophy o f science. 
The author, Dr. Leonard Brand, served until recently as chair
man of the Depa rtm ent of Na tural Sciences at Lo rna Linda 
Un iversity and is a d istinguish ed scientist, active in scientific 
resea rch with im p lications for c rea tion ist theory. 

A good textbook on origins should address at least three 
major topics: the nature and phil osoph y of sc ience, the bio
logical evidence, and the paleontological/geological evidence. 
Approxi mately one-third of the book is devoted to each of 
these topics. 

I consider the book a success. The author presents the ideas 
lucid ly, with illustrat ions to support h is arguments, but wi th
out getting bogged down in details . He presents controversial 
materia l in a thoughtful, non-polemical manner. His argu
ments are clea r and well thought out, se tting a good example 
in respecting oppos ing viewpoints. 

The first six chapters dea l with philosophical issues such 
as: th e meth ods and limitations of science, key developments 
in the h istory of science, the influence of natura li sm on sci
ence, and the relationship of faith and science. I was pleased 
to see the author's use of the problem of reconstruct ing a bro
ken vase as an analogy of historical science (pp. 4, 5) . Chapter 
3 takes up the Ga lileo affair and makes the point that the con
flict was not so mu ch between science and Scriptu re as be
tween o ld science and new science. The church had made the 
mistake of incorpora ting science into its theology. When sci
ence changed, the church was left in an untenable situation. 

The nature of sc ientific hypotheses is exam ined in chapter 
6, with the point that it is no more scientifi c to state that God 
d id not create li fe than to sta te that He d id. Science ca nnot 
test hypotheses concern ing God 's involvement in nature. 

The next six cha pte rs dea l with biologica l issues, including 
the origin of life an d its di versity, the nature of biological 
Change, and the theory of sociobiology. In addi tion to a lot of 
famil iar materia l, the author presents much that is new. So
ciobio logy is seldom included in crea tionist textbooks, and its 
incl usion here is welcome. Ano ther significant contribution is 
the cha pter on biol ogica l change from a creation ist's view-
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point. The autho r also includes a chapter outlining the case 
for conventiona l evol utionary theory, fo llowed by a review of 
the same evidence with a creationist interpretat ion of the 
data. 

The final five chapters address the geologic column , with a 
concluding chapter summarizing the position of the autho r. 
Creationists have always struggled with the issues raised by 
th e geologic column , and Dr. Brand offers no simple solu
tions. Instead, he analyzes the va rious types of data and at
tempts to outline where there may be misunderstanding, 
where furth er testi ng m ight be especia lly useful, and wllere 
creationism must simply res t on faith in Scripture. 

The book format is non-intimidating, with wide margins, 
numerous illustrations, a helpful glossary, and a short index. 
A section on cosm ology would have been helpful. I would 
high ly recommend Dr. Brand's work as a textbook for college 
cou rses on o rigins a nd a resource book for crea tion ists. 

lames Gibsoll (ph./). ill lJioloS)', Loma Lillda Un ivers i ty) is Director of 

tile Geosciellce Research Illstit'llte. Before joillillg tile il/stitute, he spell t 13 

rears as a teacher ill Ca/ifo",ia alld West Africa. His mailing address: 

Geosciellce Research Institute; Lama Linda Ulliversity; Loma UI/da, Cali

fomia 92350; U.S.A. E-mail address: jgibsoll@ccl1laiJ.lIll. edu 

What Is a Person? 
by lames W Walters (Urbana and Chicago: 
University of Illinois Press, 1997; 187 pp.; 
hardcover). 

Reviewed by Miroslav M. Kis. 

W hat is a person? What constitutes protectable human 
life? Are persolls and humalls equivalent terms? These 

questions are neither simple no r tri vial , particula rl y since 
technology and medical science have pushed back the lim its 
of ou r knowledge, and economics has imposed a limit on our 
ca pacity for medica l treatment. Hea lth practiti oners, and po
tentia lly all of us, may face the issue of a scarCi ty of resources 
and ava ilability of ca re. According to Walters, the problem is 
particu lar ly acute in the neonata l intensive-ca re unit when a 
severely disabled newborn competes for resou rces with other 
newly born babies. 

The problem is all the more serious when the decision mak
ers belong to the "phYSicalist" ca mp. According to Walters, the 
physicalist model holds that all humans are sacred, because all 
human life deserves a categorically privileged, moral sta tus. 
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Willters challenges hi s readers by proposing a II persona list" 
approach, where personhood alone determines moral status. 
"The personal ist model is premised on the idea that inte llec
tual and emotional capacit ies are the basis for valuing individ
ual life" (p. 9). Its moral claim rests primaril y on the use of 
h igher mental funct ions. If humanness as a criter ion requires 
respect and protection fo r all huma n beings, personhood as a 
criter io n is mo re selective. Wa lters sees severa l advantages in 
personalism: 

J. PersOflilOod ;s a well-defined measure. "Possession of self
consciousness li sJ a necessa ry a nd sufficient condition to be a 
person of fu ll mora l status" (I'. 2). 

2. PersOflhood presents a sliding scaJe of Juunan value. "The 
more nearl y an individua l human o r animal approximates a 
life of self-consciousness (such as yours o r mine), the greater 
the cla im of that individual to maximum moral status" (p. 4). 
This mea ns that not all humans are persons, and that not all 
persons are equall y so. Fetuses, newborns, Alzhei mers pa
tien ts, the permanently comatose pat ients do not and cannot 
fun ction as persons. Their personhood is contested and that 
may imply "d im inished moral stand ing" (p. 9). 

3. Personl/ood underscores the i1llportcl/lce of "evolving moml 
stalus" (p. 69). A permanentl y vegetative patient does not 
have the same cla im as a newborn baby. The difference is po
tentiality. The baby is a "proximate person " o r, as Mary Anne 
Wa rren suggests, an "actual future person" (p. 67). The baby 
wi ll reach full personhood if its moral status evolves unha m
pered. 

WI/at is a Persoll? is a philosophi ca l treatise . The reader 
should pay pa rticular attent ion to the int rod uction and the 
fi rst chapter. Instead of re jecting o r accepting concl usions un
critica lly, it would be well to exa m ine the author's p resupposi
tions. Here are some: 

I. There are no "ob jectively 'best ' ideas and ... all ideas ... 
are conditi oned by the accidents of hi story" (p. 10). 
(Th is clearly reflects th e world view of postmod ern 
thinking.) 

2. Onto logical terms are inadeq uate to describe human na
ture. The concept of personhood is preferable. 

3. In personalism full moral status is not created, but rath
er evolves (p. 69) and must be evidenced by a function
ing mental capacity (p. 31). The image of God is not a 
given; it must be "developed." 

4. "Religion does not possess a definitive answer to the d if
fi cu lt issues raised by bioethics" (p. 17). 

S. Th e basis for the persona li st approach res ts on tIl e 
"dominant ethos" of Western civili za ti on. 

6. The moral agen t stands as a measure of moral respect
abili ty (p. 4). (POSSible danger fo r bigo try?). 

Thi s book poses a challenge to a great variety of readers. 
The author deals courageollsly and provocat ively with one of 
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the most complex ethi cal dilemmas facing all of us, and espe
cia ll y Bible-believing Christians. I wonder if future elabora
li ons of this subject will bring us closer to the biblical stance 
o r move us in some other direct io n. 

I\-lirosi(lv M. Kif (ph.D., /\-IcGilI UniverSity) is professor of ethics at the 

Seventl1-d(l), Adventist Theological Sell/iI/my, Andrews UlI il ·ersit)'. His 

mailillg address: A lldrews UIl;w rsitYi Berriell Sprillgs, Miclligan 49104; 

U.s.A. 

All e.r.cerpt frOIll Dr. Walters' book was /1IIb/islJed ill Di(l/oglle 9:2 /IIuler 

tile ti tle, " Is Kuko a persoll?" 

The Lamb Among the Beasts: 
Finding Jesus in the Book of 
Revelation, 
by Roy C. Naden (Hagerstown, Md.: Review 
and Herald Publ. Assn., 7996; 300 pp.; 
hardback). 

Reviewed by Dragutin Matak. 

Roy c. Naden is a gifted autho r with profound inSights. 
From hi s background as a pasto r, eva ngelist, musician, 

university professor, and o ne who knows hi s Lord, he brings 
fresh insights to the understanding of the Book of Revelation. 
His audience is "college students a nd lay people who have an 
interes t in apoca lyptic writ ing" (p. 12). 

Without \vasting time on ex treme interpretat ions o r im
mersing the reader in elaborate discussions understood only 
by trained theologians, Nadell focuses on John's ma in con
cern: Jesus the Lamb, the hope of th e world . This Christ-cen
tered approach to the Apoca lypse makes the book a landmark 
in Adventist understanding of proph ecy. The author paints 
out th at Revelat ion is not primaril y about beasts, dragons, 
and fa lse prophets. The primary emphasis o f the book is the 
Lamb, the cha mpion of His people, who promises and pro
duces vindication for them. 

Thus, in chapter 1 the resurrected Jesus promises "I will re
turn "; chapters 2 and 3 po rtray Jesus supporting His churches; 
Jes lls is worShiped by a ll heaven in chapte rs 4 and 5, pro
claimed in chapter 6, attacked by Satan in chapters 8, 9 an d 
12, adored by the chu rch in chapter 11; in chapter 13, Jesus is 
mimi cked in a parade of satanic opposition; in chapter 14, 
Jesus commissions the ch urch; chapters ·IS to 18 describe the 
wra th-filled Jesus who judges Babylon, and the last three chap
lers picture the victorious Jeslls with the redeemed forever. 

Naden begins h is commentary \<\'ith a clea r set of interpre
tive principles ba sed on the " the h istorici st point of view" 
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(p. II ). For exa mple, "most of what we read is couclled in 
symbols," Naden says, "and is not mea nt to be understood lit
erall y" (p. 49). Hence references to historica l events and peo
ple are to be viewed as sym bolic of worldwide issues and 
events. Ano th er exa mpl e is that numbers are to be seen as 
symbols of pred ictable qualiti es: 3 for unity, 7 fo r res t, -10 fo r 
completeness, 12 for the kingdom, etc. And the most impor
tant clues are taken from Matthew 24 and 25, and the Book of 
Daniel. 

O ne ap proach Naden uses skillfully that is parti cular ly 
helpful to readers concerns the most difficul t passages, such 
as the plagues and the mi llennium. Naden sets out more than 
one possible interpretation, gives their strength s and short
comings, and leaves it to th e reader to take a position. Such 
openn ess not onl y a llows, but also in vites the reader to study 
and eva luate p rayerfull y the meaning of the tex t. 

Alth ough the trea tment is comprehensive, the autllor 
seems squeezed fo r space in hi s masterl y treatment of the 
Apocalypse. However, he succeeds in his aim: liTo help us see 
and hear Jesus and in this way to find security in Him. " Tile 
L(lm/; Among tire Beasts, I am sure, '\' ill enjoy a long and pro
ductive life. I highly recomm end th is work. 

Dmgllt ill j\llatak (PII .D., AI/{/rews UII;versit,,) is tile acadelllic (/e(1II {/I/(I 

'('{/clle.~ {/I 'lie Advel1tist Selll il/{IIY ill Cmatia. He is also edi/or uf Ille 

theological jO/l/"l/a{ Biblical Views. His postal address: Adllell/isl St'lllil/my; 

Marl/sellec 82; 42243 M(lflISel'ec; Cro(lti(l. £-11/0;1 address: dlll(lwk@ 

pIIIJlic.srce./lr 

Le crl du del: Etude prophetlque 
sur Ie livre de I' Apocalypse, 
by Jacques B. Doukhan (Dommarie-Ies-Iys, 

France: Vie el Sante, 1996; 287 pp.; 

paperback). 

Reviewed by Roberto Badenas. 

rr' he Book of Revelat ion is one of the most m isunders tood 
1 books in the histo ry of biblical interpretation, o ften gener
at ing excesses of speculators and visiona ries. Ou r own times 
have had tileir share of these ecce ntri cs: David Koresh, Sha ko 
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Osa hara, members of the Solar Te mpl e Community, and oth
ers who have lIsed the visions of Apocalypse to lead naive fo l
lowers into lives o f fea r, irrationality, and death. Even Holl y
wood and pulp fi ction take an ex traordinary interest in the 
Apoca lypse as they try to use its vision in to money-making 
ventu res th at explo it the gullib le a nd feed th e curios ity of 
those fasc inated wit h the future. And the g rave issues of to
day-the AIDS epidem ic, e thnic carnage, the uncertainties in 
the Midd le East, th e crisis in the ecosystem, the approach ing 
millenn ium- add more in tensity to th e study of Revelat ion. 

But the Book of Revelation is not meant for speculative in
terpretations o r eccen tric manipulations. It 's a seri ous book 
with a serious message for people who live in the end time. 
That's us. Le cri rill ciel (The Cry From Heaven) comes at til e 
right moment. Eve n as the m illenni al fever seems to affect the 
entire globe, th e book t-ru mpets th e ca ll o f Reve lat·ion: Jesus is 
coming, and that event demands meaningfu l and li ving disci
pleship of those who awa it His com ing. 

With that serious theme as h is co re, Dr. Jacques 
Doukhan-a teacher at Andrews University-proposes a bibli
cally sound and life-cha llenging interpreta tion of thi s per
plexing book. Doukhan is an Hebraist and a specia list in apoc
alyptic literature, having already published a book on Dani el. 
He has the advantage of looking at biblica l issues from both a 
Jewish and a Chri stian perspective. It is this dual perspective 
that co nst·itues the most o rigina l feature of the book- its in
terpretation of the seven series in Revelation in the light of 
the annua l cycle of the seven Jewish feasts: the seven church
es are linked to Passover, the seven sea ls to Shabuot, the seven 
trumpets to Rosh J-I a-Shana, the seven signs to Yom Kippu r, 
and so on. 

Doukhan's approach is origi nal and perhaps controversial, 
but at least it leads LI S back to Scripture. The autho r deserves 
to be read, fo r he bases his interpreta tion o n the principle of 
Iinkage: Just as God guided Israel to a deeper understand ing of 
Hi s p lan of sa lv'lU a n through th e annual fes tivals and the 
events of its histo ry, He is now gUid ing His people to the fina l 
consum mation of His plan. The emphasis 0 11 God slowly and 
surely bringing His purposes to fulfillm en t and the need fa r us 
to always watch and be ready is never outmoded. 

Roberlo Hadel/as (1'11 .0., Andrews Universily) leaches Nell' Testamellt 

(/ l1d is deml of tile Tll('%Si[(l1 Semil/ar), al Ille Cellire Universitaire el 

Ndagogiqlle d/l Sa/ellt', Fmllce. His address: Hoile Postale 74; 74 165 

CoIIUllges-sOI ls-Sa/ev£'; Pmllce. 
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I 

by Pat Grant 

"/'11 make a deal with you. You 

come to church once, and 1'1/ 

never bother you again about 

religion. " 
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For eternity 
I shall offer applause 

If you have ever doubted the awe-in
spiring, indescribable lengths that 
God will go to save anyone-keep 

reading. Man, have I got a story for you. 
It's about how God reached me through 
the eyes of a little boy named Cedarric 
Collins. 

My brother A.J. and I were living in a 
small apartment in Seattle, Washington. 
We were attending college and trying to 
finish our education by working nights 
and studying days. 

A.J. went to church regularly. He had 
found Jesus during his time at Auburn 
Adventist Academy. As for me, I had re
belled against my parents since their di
vorce, and been on my own for a few 
years prior to joining A.J. "Hey Pat," he 
said while we were sitting in the kitch
en, IIwould you like to go to church 
with me?" 

IILook," I said, III have told you a mil
lion times, if you want to go to church, 
that's wonderful, and if you believe in 
God-terrific. But this religion thing is 
not for me, so back off." 

II All right," he said. "I tell you what
I'll make a deal with you. You come to 
church with me once, and I'll never 
bother you again about religion." 

A melodic offer 
The offer was melodic. A.J. was re

lentless in trying to convert me. Every 
week it was the same question from him 
with the same answer from me. Now 
here was an opportunity to never hear 
again my kid brother drone on about 
how he's going to miss me in heaven. 
"You've got a deal," I shouted. "I go 
once and you never bother me again, 
agreed?" 

"Agreed." 

"One condition," I added. "If I go, I 
go as I am," pointing my finger at him. 
"I'm not going to be any different from 
what I normally would be." 

II Agreed," he said again. 
Sabbath morning came and I was 

ready. I remembered one thing about 
church people; if you didn't look like 
them, they left you alone. I had earrings 
in each ear, and to complement the pre
sentation I wore my torn Levi jeans, 
black biking boots, and a matching bik
er's jacket. I left gritty stubble on my 
face and a gritty countenance. 

"Let's go/' I said to my brother. A.J. 
wasn't overly surprised when he saw 
me. "OK," he replied, "let's go." 

When we arrived at the church, there 
were a few people who shook my hand. 
I wasn't stupid-I knew these people 
had been prepped for my arrival. But 
overall, what I thought would happen 
did happen. The church just didn't 
know what to make of me, and they left 
me alone. 

As the sermon began, Pastor 
Roscoe Howard asked the church to 
turn in their Bibles to a passage. The 
rustling of rice paper pages began to 
fill the room as members were finding 
the book and the chapter. I sat quietly 
with my arms crossed against my 
chest and my back slightly slouched 
in the pew. There was only 30 min
utes left and I would be free from my 
brother's nagging! 

While the others were turning their 
Bibles, I didn't have one, nor did I want 
one. Suddenly I felt a tug on my jacket. I 
turned and faced a little curly haired, 
light-skinned young boy no more than 
10 years old. "Hi," he said to me. liMy 
name is Cedarric." 
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"Hi," I snapped back. I then quickly 
turned toward the pastor again, trying 
to make clear that I was not interested 
in getting to know anyone. The tug 
came again. This time I scowled and 
said, "What"? 

"What's your name?" he asked, un
abashed. 

"Kid, if I tell you my name, will you 
leave me alone?" I said rapidly. 

"Maybe." 
I was prepared for adult attempts at 

conversion but I found myself helpless 
against this curious, little, nosy kid! 

"My name is Pat," I said . .I looked 
closely at him and whispered, "Now lis
ten carefully to the sermon. You might 
learn something." 

Cedarric then turned away from me 
and faced the front. He pulled out one 
of those ball-point plastic pens. From 
my side view I saw little fingers tightly 
pressed around the pen and a tongue 
hanging out of his mouth in deter
mined concentration. He was writing 
something in his Bible, and I knew his 
attention was away from me. But the 
writing soon stopped, the tongue was 
back in his mouth, and he turned to
ward me again and nudged my shoulder 
with his Bible. 

"It's for you," he said as both our 
hands held the book at the same time. 
"I wrote your name in it," a big toothy 
grin flashed. 

I looked at the Bible, then held it 
back out to him, "I don't want this, kid. 
You keep it." 

Cedarric began shifting away in the 
pew. "No, really, it's for you," he said. 

I didn't want to make a scene in front 
of everybody over why I didn't want 
this Bible, so the exchange was made 
and we both sat quietly. 

The service ended and I made a 
sprint for the door. I was in the car wait
ing for my brother. 

"Whadya think?" he asked. 
"I hated it," I said. "I told you, if you 

believe, that's great, but it's not for me, 
and I want no part of it. I've kept my 
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end of this deal. Now I never want to 
hear any conversion stuff from you any
more." The rest of the ride home was si
lent. 

When we got home, I walked in car
rying that Bible. I didn't know what to 
do with it. I wanted to throw it, but it 
had my name written in it in little kid 
chicken scratch. So I placed it on top of 
the fridge. When I returned in the 
evening and sat in the kitchen to eat 
something, the Bible was still there. I 
felt bothered by it, so I threw it in the 
living room. When I went into the liv
ing room to watch TV, there it sat again. 

The questions kept coming 
Over the next four days, that Bible 

moved from place to place to place in 
our apartment, depending on which 
room I was in. On Thursday night, I was 
Sitting on my bed. It was one of those 
nights when the air stood still and you 
could see the street lights filter through 
the rain drops on the window. All was 
quiet, and I just lay there. I looked over, 
and that Bible was sitting on my dresser. 
It cast a shadow on the wall in the dim 
light of the bedroom. I gazed at it and 
the thoughts started unfolding in my 
mind: 

Does He really exist? 
Where did I come from, and where 

am I going? 
Is all there is to life-the garbage I 

have lived through these past 22 years? 
If Jesus Christ doesn't exist, if He is 

no more than just a myth, why do I hate 
Him as much as I do? 

What possesses a kid to give me his 
Bible when I looked the way I did? 

The questions kept coming as I sat 
there. I had been running all my life. 
From what? I didn't believe, so why 
run? I had to get some answers, and 
now was the time. I walked across the 
kitchen to my brother's bedroom. 

"Look," I said to him sternly. "Don't 
flip out on me, don't get all excited, or 
even think this really means anything, 
but I have a few questions I need an-

swered. I guess I would like to ask your 
pastor about them." 

A.J. looked back at me, grinned and 
said, "Sure." A year and a half later, I 
was baptized. 

Being the glimpse of God 
Even now as I sit to write this story 

and go over it again, I am awed at the 
length Jesus would go to save me. I am 
amazed at how much He really loved 
me when I hated Him. It has changed 
my life forever. 

A little while after I was baptized at 
the Emerald City Adventist church, I 
made a small presentation. I told my 
story to the entire church as the 
" Amens," and "Praise Gods," echoed 
through the sanctuary. I called Cedarric 
up front and talked about the power 
one person can have when they live by 
faith and not by sight. I handed him a 
present. It was a brand-new, black leath
er-bound Bible with his name in gold 
letters imprinted on the front. "Thanks, 
Cedarric," I told him. "Thanks for being 
the glimpse of God that changed the 
way I saw Him forever." 

Just one soul forever can be 
Praising God for eternity 
If you will move by spirit and not by sight 
And leave fear with the devil who's the 

founder of fright. 
My life now witnesses till the end 
Of a loving God and a forgiving friend. 
How did it happen? Why now do I live by 

His laws? 
It's because Jesus forgot I was a lost cause. 

Pat Grant is a student at the Seventh
day Adventist Theological Seminary at An
drews University; Berrien Springs, Michi
gan; U.S.A. His postal address: 600 Beech
wood Ct., Apt. D-49; Berrien Springs, MI 
49104; U.S.A. 
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See. I am setting berore (dou the wa(d or lire and the 
wa(d or death... (Jeremiah 21:8) 

by Guido Delamellileure 

Make level paths ror (dour 
reet ... (Proverbs ~:26) 

I am the way 
(John 1 ~:6) 

God made mankind upright, 
but men have gone in search 
of many schemes. 

-Ecclesiastes 7:29 NIV 

Dia/ogue 10:1 1998 

But there·s 
a short cut 
over therel 
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