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“Who am I?” (2 Samuel 7:18, RSV).
David’s self-reflection is a call to take stock of oneself, to pause before the 

Almighty and face the searching question, Who am I? A mini-god? A fraud? A 
machine?

 Many answers have been provided: some far from truth; some true but futile, but 
only one completely fulfilling. 

Consider the philosopher. “The unexamined life is not worth living.” So philoso-
phy challenges me to discover who I am.  On the one hand, in philosophy’s wisdom, 
I am born to be the rational. Knowledge is power, and it is power that makes or 
breaks me. So I must learn to ask the right question, probe the appropriate place, 
seek the right direction. Life beckons me to come to the mountaintop—to be an 
authentic person. 

On the other hand, in philosophy’s folly, I am a tiny speck in a vast universe—
lone, searching, groping, and meaningless. To be or not to be becomes the chief pas-
sion of my life. And it does not make any difference to the universe whether I am 
or I am not. Between wisdom and folly, between optimistic query and pessimistic 
resignation, I stand alone—bewildered and hopeless.

Consider the primitive. The primitive’s answer to the question, “Who am I?” is 
one of tribal identification. I find my security in my group. My existence and my 
hope are governed by my group spirit. I am quick to seal my identification with 
those visible marks: race, color, caste, status, sex, nationality, or religion. The marks 
are not only visible, but so exclusive that I retreat into a world of my own to the 
point of creating a fence that separates “me” from “them.” The separation leads to its 
own extreme ends: in history an Auschwitz or a Gulag; in ideology a wall of division; 
in me a retreat into nothingness. 

The trouble with such primitiveness is that I never get beyond the cave of self-
interest. I become the midget of my own making: tall in stature, short in mind; 
strong in flesh, weak in spirit; soaring in pettiness, retreating in nobility. Tied to the 
unimportant, I can never become a full person.

Consider the mundane. If I were to seek my identity in the world of the mun-
dane—be it business or politics or profession—power becomes my focus. On the 
way to reach the pedestal, I answer the question “Who am I?” with an affirmation 
of self. In the sentence of life, the subject is “I,” the verb is “am,” and the object is 
“me.” I am me. Nothing else matters. Every other is a steppingstone; everything is a 
tool in the direction of power. Love has no meaning. Mercy has no room. 

So the philosopher, the primitive, the mundane, cannot satisfactorily answer the 
question Who am I? And yet, answer I must. Unless I know who I am, I shall not 
know who you are, and I cannot relate or function adequately. So where do I go for 
an answer?

I turn to the Cross. When I look up to the Cross of Christ, I see two persons: 
“the Son of God, who loved me and gave himself for me” (Galatians 2:20, RSV), and 
me. Were it not for my sins, Jesus would not have gone to the Cross. He died on my 
behalf (Romans 5:18) that I might live. He took the death that was mine in order 
that I might have life that was His. 

Not only am I a sinner, but a sinner sought by God. I am in a relationship with 
God. With that perspective, I can affirm that I am not a cosmic accident, I am not 
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But the moment I turn to Calvary, I find freedom. I find 
forgiveness. I find reconciliation. I am at peace. I find that I 
am not my own. I am bought with a great price (1 Corinthians 
6:19, 20). Indeed, at the Cross I discover that the most 
important issue is not who I am, but whose I am. It is that 
abandonment of self to the Man of the Cross that leads to true 
self-discovery. 

The Cross helps me to realize that as I come to Christ in 
total abandonment, I pass from death to life, from nothingness 
to certainty. I know whose I am. I am a child of God. I am 
accountable to Jesus: He is my priority, my purpose, and my 
meaning.

     John M. Fowler
     Editor

a paradigm of a long evolutionary process, and I am not a cog 
in a giant machine, moving in space through endless years in a 
meaningless cycle. No, I am a child of God—gone astray, to be 
sure, but pursuantly sought by the everlasting love of God. In 
that divine search, costing the death of God’s Son, I find my 
worth and dignity. 

Philosophy may teach me to be rational. Sociology may 
direct me to live in community. Humanism may invite 
me to discover the relevance of interpersonal dynamics. 
Psychodynamics may turn me to look within for self-realiza-
tion. All these have their place and their value, but at the end 
of it all, I stand at the fork, helpless. I am in an irreconcilable 
dichotomy: between the ideal and the real, between the am 
and the ought. I am at war with myself, and my cry reaches 
its hopeless nadir: “Who will deliver me?” (Romans 7:15-25, 
RSV).

While I was studying at Adventist University-Cosendai in 
Cameroon, I was a regular reader of Dialogue. After completing my 
Bachelor of Theology degree, I moved to Ghana to learn English and 
pursue graduate studies, but God had other plans for me. 

In December 2002, I was asked to serve as a pastor in northern 
Ghana. Unsuccessful attempts had been made to establish a perma-
nent Adventist presence in the city of Navrongo, near the border 
with Burkina Faso. After studying the situation, I decided to use a dif-
ferent approach to reach the people. First I reprinted excerpts of the 
most interesting articles published in Dialogue.Then I asked Adventist 
young people to help me distribute the copies among their relatives 
and friends. Soon, an interest in Adventist beliefs was awakened and I 
printed more articles from the journal for broader distribution. Bible 
studies and conversions followed.

By the grace of God, there is now an Adventist congregation 
in Navrongo with 45 adult members, 19 baptized Pathfinders, 
20 Adventurers, and 8 men and women who are preparing for 
baptism. Although we don’t yet have a formal church building in 
which to meet, this congregation is involved in many nurture and 
outreach activities.  

I am thankful for the articles published in Dialogue and for their 
appeal to people of other faiths and convictions. Please pray that 
the Lord will strengthen His work in this part of the world.

Elie Brown Buhire
North Ghana Mission

belibr7@yahoo.fr

Dialogue helps to establish a church

Pontius’ Puddle

I’ve 
got the 
perfect 
plan for 
life.

What’s 
that?

Living at 
home, I had 
to spend the 
first third 
pleasing my 
parents…

And if  I want 
to go to 
heaven, I've 
got to spend 
the last third 
of  my life 
pleasing God.

So that 
means I get 
to spend this 
third doing 
whatever I 
please!

Since the Bible says we 
know not the day of  our 
death, how can you be 
sure you’re not already 
living the final third?

Sigh. Why 
must all 
great plans 
have a flaw?
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For many people, business ethics is 
about saying “no” to lying, cheating, 
and stealing. We can all agree that the 
world would be a much better place if 
people earned the trust of those with 
whom they traded, played fairly, and 
respected other people’s resources.1  
But Christian business leaders can 
and should adopt a more positive 
view of the relationship between their 
faith and what they do at work. What 
makes Christian business practice 
Christian is not exclusively or pri-
marily the fact that it doesn’t involve 
deception, unfairness, or theft, but 
rather its contribution to making life 
in God’s world better. Christians in 
business can participate in the devel-
opment of God’s world—helping to 
create and distribute worthwhile goods 
and services. They can participate in 
the healing of God’s world by help-
ing to reduce poverty and injustice. At 
the same time, of course, they need to 
be sensitive not only to the value of 
business and of the goods and services 
businesses make and share with others, 
but also to their limits.

Several distinctive features of 
Adventist belief and practice are espe-
cially relevant for businesspersons who 
wish to live responsibly in relation to 
God and creation. Sabbath rest is a 
reminder that work, while valuable, 
is not of transcendent importance. 
Adventism’s emphasis on embodiment 
underscores the inherent worth of the 
material world. And the practice of 
tithing can build habits of generosity 

and responsiveness to others’ needs. 
However, the principles that ought 
to guide Adventist business leaders in 
thinking about the meaning of their 
profession are those I hope would 
inform the thinking of all Christians 
about business. Thus, I focus here 
on the tasks and opportunities all 
Christians face in the business world, 
rather than on the unique challenges 
confronting Adventists.

Business and creation’s 
flourishing

The Christian businessperson con-
tributes to the development of life in 
the world. God is the world’s creator, 
and creation—in both its material and 
cultural aspects—is essentially good.

Mainstream Christian faith affirms 
that bodily life is something worth 
celebrating—that the whole world, 
including its material and thus its cul-
tural aspects, is God’s good creation. 
Christians also believe that God’s crea-
tures are “sub-creators”: God creates in 
and through their activities, and their 
freedom enables them to contribute 
novelty to the world’s history. That’s 
why it makes sense for Christians to 
be involved in economic life. By creat-
ing valuable products and processes 
and services, they are joining God in 
the ongoing development of the good 
creation.

Of course, there are costs and trade-
offs. Some products aren’t worthwhile; 
they simply waste people’s time and 
money. Some products are made in 
ways that harm humans or other crea-
tures. Some products are harmful in 
themselves—think of, say, chemical 
and biological weapons. Some busi-
ness activities, like other components 
of human culture, reflect the distort-
ing influences of sin in pronounced 
ways. Just because economic activity is 
at root a good thing, it doesn’t follow 
that every product or process or service 

someone might create is inherently 
valuable. But many things businesses 
make or do really enrich life in God’s 
world, making life easier, fuller, more 
enjoyable. People who build houses, 
manufacture computers, grow food, 
provide entertainment, design attrac-
tive clothing, or sell tasty meals are 
doing intrinsically useful things, things 
that make life in God’s world better.

Unlike their Jewish cousins, 
Christians have too often been tempt-
ed to escape God’s good creation, 
to act as if they might somehow be 
required to deny the value of the good 
things God has made and is making. 
They have acted as if the material 
world, the social and cultural world, 
were the work of a second-rate, moral-
ly deficient deity, not the God revealed 
in the history of Israel and Jesus. They 
have pretended that God’s good cre-
ation was corrupt to the core in a way 
that made involvement in its ongoing 
development a source of profound 
moral and spiritual risk.

But to think this way about the 
world of business is to assume that 
God’s Spirit is absent from the world 
and that the underlying dynamics 
of creaturely life don’t reflect God’s 
providential ordering. The reality, 
though, is that the existence of an 
ordered world is dependent on God’s 
continuing creative presence. With 
other believers in God, Christians are 
convinced that the world never is, and 
never could be, a place where God’s 
touch is never felt. And they believe 
that the basic structure of life in the 
world bears the imprint of God’s cre-
ative providence. God isn’t an alien 
intruder, who ventures into the world 
occasionally to perform a magic trick 
before leaving again. The world is 
God’s world, through and through, 
even when God’s creatures fail to 
realize God’s intentions or frustrate 
God’s creative design. Our relation-

To be a Christian in busi-
ness is to be an effective 
minister of divine grace in 
God’s world.

by Gary Chartier

The Christian in business:  
Beyond honesty
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ship with God isn’t somehow separate 
and independent from our relationship 
with God’s creatures. As Matthew 25, 
among other biblical passages, hints, 
we love God in and through our love 
for God’s creation.

Fearful Christians have been right 
to point out the reality of moral and 
spiritual brokenness in the world. 
But they have been wrong to see that 
brokenness as localized in one place or 
another, as if, say, the world of sports 
or the construction industry were cor-
rupt, while the church was a place 
of purity and safety. Good and evil 
can’t be localized in particular spheres 
of human endeavor. The impulse to 
deny that we are parts of God’s good 
creation—by pretending that we are 
divine or pretending that we or other 
creatures are worth nothing—causes 
destructive consequences in every dis-
trict of human experience. The conflict 
between good and evil is a conflict in 
every heart and mind, and it is evident 
wherever we live and work and what-
ever we do. For Christians, there can 

be no hierarchy of sacred and secular, 
holy and profane.2 There is certainly 
a need for religious institutions and 
practices, but God lives in the mar-
ketplace as well as the sanctuary. 
Christians do God’s work in the world 
when they make and distribute excel-
lent widgets just as they do when they 
heal, preach, or teach.

Business and creation’s healing 
Christian business leaders can con-

tribute to the healing of the world’s 
brokenness using their special skills 
and resources to reduce poverty and 
promote justice. The most basic task of 
the Christian in the world of business 
is to contribute to the flourishing and 
development of God’s world. There is 
nothing exceptionally “spiritual” about 
the plain, the drab, or the unexciting. 
Christian business leaders shouldn’t 
accept the material world grudgingly: 
They ought to celebrate it, contribut-
ing to its richness and variety and 
beauty. But development isn’t the only 
task of the Christian. For Christians 

acknowledge, sadly, that the world 
is full of pain and brokenness. Thus, 
the Christian businessperson can and 
should contribute not only to the 
world’s development but also to its 
healing.

Again, Christians might adopt a 
super-spiritual stance: The suffering 
they encounter in the world, they 
might say, is a matter of attitudes 
and values, of morality, of creatures’ 
relationships with God. But the suffer-
ing of God’s creatures is often bodily 
suffering. It is often reflected in and 
reinforced by people’s material condi-
tions. Think about the hopelessness 
and penchant for crime to which pov-
erty can give rise. So being an agent of 
healing, being an agent of God’s grace, 
doesn’t just mean offering people help-
ful beliefs, encouraging appropriate 
attitudes, and making them aware of 
the relationship they already have with 
a loving Creator, helpful as these activ-
ities can be. It means improving their 
material conditions. Because God’s 
creatures are embodied, mediating 
God’s grace in God’s world must have 
a material dimension. And that’s where 
the Christian businessperson can help.

Healing through social entrepreneur-
ship. Being a Christian in business 
gives one a remarkable opportunity 
to help transform people’s material 
lives as a social entrepreneur. Christian 
businesspersons can help to meet the 
challenges associated with disaster 
and endemic poverty alike by making 
important strategic decisions about 
how and where they make products 
and services, who makes them, and 
how their businesses is organized. They 
can choose to provide jobs in poor 
communities at home and around the 
world by locating operations there. 
They can give opportunities not only 
for work but also for renewed dignity 
to people—like recovering alcoholics 
and drug addicts—who need a second 
chance.3 They can produce and deliver 
products to developing communities 
at prices that make them accessible. 
And when they seek to touch the lives 
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of people in developing communi-
ties, they can make certain to involve 
these people in determining what their 
needs are and how those needs should 
be met—to listen.

Individual business leaders can and 
should be social entrepreneurs. But 
they can also contribute to efforts by 
their church communities to promote 
economic justice by encouraging 
church agencies concerned with the 
relief of poverty to see social entrepre-
neurship as a valuable economic devel-
opment strategy. They can emphasize 
the importance of focusing on long-
term, systemic change, using strate-
gies including not only public policy 
changes but also social entrepreneurial 
activities.

Healing through fair corporate deci-
sions. As businesspersons, Christians 
can make a real difference in address-
ing the problem of poverty. But they 
can also help to address other chal-
lenges, as well. A Christian executive 
can be conscious of the consequences 
of business decisions for public health, 
for instance, following the Golden 
Rule by refusing to impose on those 
who live near a factory for which she is 
responsible a health risk she wouldn’t 
be willing for her own loved ones 
to suffer. A manager can be loyal to 
people who have worked for years for 
his company by refusing to eliminate 
their jobs simply to earn a few more 
dollars.4 A Christian director can refuse 
to regard skyrocketing compensation 
for presidents and board chairs as 
appropriate when the value of ordinary 
workers’ wages is falling behind and 
the gap in the power, influence, and 
material conditions of those at the top 
and those at the bottom of the corpo-
rate ladder is growing dramatically. A 
corporate leader can honor the basic 
dignity and equality of those affected 
by her company’s decisions by ensur-
ing that workers and local community 
members have meaningful opportuni-
ties to participate in shaping those 
decisions—from the shop floor to the 
boardroom.

Healing through the promotion of just 
public policy. Christian business people 
can do a great deal to promote healing 
in God’s world just by making sure 
their own companies seek proactively 
to make the world a better place. But 
they can also affect the public policies 
that shape economic life. It will be 
tempting for them to vote and lobby 
in ways that simply promote their 
own or their company’s interests—by 
seeking, say, to reduce their own tax 
burdens even at the cost of needed ser-
vices. But, in light of a vision of God’s 
inclusive love, they can and should do 
more. They can lend their voices to 
efforts to foster economic justice. That 
means they can press for domestic 
policies that ensure everyone access to 
higher education, health care, satisfac-
tory retirement pensions, and econom-
ic support in case of unemployment. 
They can support tax laws that foster a 
fair, progressive sharing of their coun-
tries’ fiscal burdens. They can press 
for international development policies 
that offer empowerment and foster 
growth rather than encouraging inef-
ficiency and promoting the purchase 
of military hardware by governments 
that cannot afford to make basic infra-
structure expenditures. And they can 
argue for import rules that allow farm-
ers and other producers in develop-
ing countries to compete on an equal 
playing field with those in developed 
countries (thus benefiting not only 
these producers but also consumers in 
the developed world as well).

The limits of business
Adopting a positive vision of busi-

ness ethics means seeing the real 
potential of businesspeople to make 
the world a better place, both by 
enriching human life and by reduc-
ing poverty and injustice. But the 
Christian in business also has to recog-
nize the limits of business. 

The limited value of business and 
material goods. Material goods are 
great, but they’re not everything. 
Business people make the world better 

by providing goods and services, but 
those goods and services don’t give life 
its ultimate meaning. The Christian 
business persons can’t, in good con-
science, advertise their products in a 
way that implies that they will meet 
people’s deepest needs; they won’t. 
They’re enjoyable, worthwhile, help-
ful—but they’re not divine. Honesty in 
advertising means promoting products 
based on their actual merits, rather 
than pretending they can meet cus-
tomers’ existential needs for meaning, 
value, and love.5

Escaping from the rat race. 
Recognizing the limits of business also 
means recognizing that businesspeople 
themselves can’t treat material success 
as ultimately important. Instead of 
trying to indefinitely maximize their 
incomes, they can say no to the rat 
race, opting for more time with the 
people they care about, more time to 
rest and reflect, more time to be. They 
can explore creative ways to simplify 
their lifestyles so that they don’t feel 
pressured to enslave themselves to 
their jobs in order to support their 
consumption habits.6 And they can 
recognize that their work, while valu-
able and important, doesn’t determine 
the ultimate meaning and value of 
their lives, so that saying No to work-
related demands needn’t undermine 
their worth as persons. And they can 
promote corporate policies that enable 
others, too, to avoid being dominated 
by the demands of work.

Freeing oneself to take personal respon-
sibility to help others. Material goods 
are valuable and worthwhile, but 
they don’t define the meaning of our 
lives. To recognize that can liberate 
Christian businesspersons to give freely 
to others. They can contribute sub-
stantially to dealing with the pressing 
problems of the world by developing 
productive businesses that make or 
distribute genuinely valuable things. 
They can also contribute out of their 
personal resources to making the world 
a better place, something they will 
obviously find it easier to do if they 
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aren’t obsessed with acquiring more 
and more things. There is no magic 
formula.7   And the individual busi-
nessperson certainly isn’t responsible 
for meeting, or trying to meet, all the 
world’s needs.8  But, gifted with tal-
ents and resources, he or she has a real 
responsibility to make a difference.9

A successful professional might con-
sider investing 20 or 30 percent of his 
income in the work of an international 
development agency like the Heifer 
Project.10   A wealthy CEO might use 
50 or 60 percent of her income to 
support a flourishing jobs program for 
homeless people. An executive might 
choose to reduce his work hours, and 
thus his salary, in order to use his 
skills on behalf, not of a program or 
an agency, but rather of a particular 
needy person or family or community. 
In any case, recognizing that mate-
rial possessions are good but not of 
ultimate importance leaves Christian 
businesspeople free not only to enjoy 
what they have but also to reach out to 
help others.11

Conclusion
A world in which businesspeople 

avoid lying, cheating, and stealing 
would be a great place. But being a 
Christian businessperson doesn’t just 
mean not actively harming others; it 
means making a positive difference. 
The Christian in business makes a 
difference, first of all, simply by pro-
ducing or distributing high-quality 
goods or services that enhance life in 
God’s world. The businessperson can 
make the world a better place by offer-
ing others beauty, variety, efficiency, 
comfort, health, and any number of 
other goods. Christian business leaders 
can do more, though: They can help 
people overcome poverty, promote 
empowerment in the workplace, nour-
ish local communities, and foster pub-
lic policies that embody God’s love and 
justice. At the same time, by recogniz-
ing that work, money, and possessions 
aren’t divine, they can avoid being 
tyrannized by their work or encourag-
ing others to be tyrannized by theirs. 
And recognizing that material things 
are valuable but not of transcendent 
importance, they can free themselves 
to give more to those in need. By mov-
ing beyond a narrow concern with 
avoiding harm and adopting a posi-
tive vision of the value of their work 
and the good they can do, Christian 
businesspeople can be especially effec-
tive ministers of God’s grace in God’s 
world.

Gary Chartier (Ph.D., University 
of  Cambridge; J.D., University of  
California at Los Angeles) teaches 
business ethics and law at La Sierra 
University, in California. He is grate-
ful to Deborah K. Dunn and Roger 
E. Rustad, Jr., for their critical com-
ments, and to John Thomas for 
creating an environment conducive 
to the kind of  thinking this article 
represents. His email address: 
GChartie@LaSierra.Edu.
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Harry Potter: 
Innocent fun or destructive tool?
by Steve Wohlberg

Witchcraft is on a worldwide march. 
Children, teenagers, and adults around 
the world are fascinated by mysteri-
ous energies flowing through witches. 
In increasing numbers, young and 
old are visiting popular witchcraft 
web sites, buying spell books, joining 
covens, mixing potions, and practicing 
magic. Wicca Witchcraft—also called 
the Craft—seems unstoppably on the 
move. 

In the United States, so many teen-
agers are embracing the Wiccan Way 
that National Public Radio’s All Things 
Considered aired in May 2004 a story 
called, “Teens and Wicca.” The report 
drew attention to the growing number 
of teenagers secretly setting up witch-
craft altars in their bedrooms, offering 
prayers to the goddess, and invoking 
the aid of spirits.1 A similar trend is 
sweeping Canada, England, Europe, 
Australia, Russia, and other countries. 

Why this exploding interest—espe-
cially among teenagers—in witchcraft? 
One reason is clear: Both children and 
adults are now being exposed to a vast 
array of pleasantly designed books and 
magical movies that increasingly por-
tray witchcraft as a safe, exciting, and 
spiritually empowering religion—espe-
cially for young women. Some of the 
most popular TV programs, films, and 
fiction books include:

Sabrina, the Teenage Witch (TV 
series): Features a “girl with super-
natural powers” who learns “to use her 
witchcraft wisely.”2 

Buffy the Vampire Slayer (TV 

By portraying witchcraft 
as fun and exciting, Harry 
Potter desensitizes kids to 
the dangers of the occult. 
This is the devil’s plan.

series): Stars a blonde teenager whose 
close friend Willow, nicknamed “The 
Willow Witch,” exhibits “an increasing 
interest and involvement in Wicca and 
Witchcraft.”3 

Charmed (TV series): Features three 
sexy sorceress sisters who “use their 
individual powers as good witches to 
battle the forces of evil.”4 

The W.I.T.C.H series (novels for 
kids): An internationally popular series 
that follows the journeys of “five ordi-
nary girls just going into their teens” 
who have “super powers over the 
Elements.”5 

The Daughters of the Moon series 
by Lynne Ewing (novels for kids). 
Titles include: Goddess of the Night, 
The Sacrifice, and Possession. 

The Sweep series by Cate Tiernan 
(novels for kids). Titles include: Blood 
Witch, Dark Magick, and Spellbound. 

Moving beyond these highly mes-
merizing fiction productions, occult 
publishers are also capitalizing on 
the effects of movies and novels by 
churning out a growing body of how-
to-practice-the-real-thing nonfiction 
works. Advertising dollars are netting 
results, and sales are soaring. Popular 
titles include:

Teen Witch: Wicca for a New 
Generation by Silver Ravenwolf 
(1997). 

The Book of Shadows: A Modern 
Woman’s Journey Into the Wisdom 
of Witchcraft and the Magic of the 
Goddess by Phyllis Curott (1998).

The Wiccan Mysteries: Ancient 
Origins and Teachings by Richard 
Grimassi (1997).

Buckland’s Complete Book of 
Witchcraft by Raymond Buckland 
(1986).

Wicca: A Guide for the Solitary 
Practitioner by Scott Cunningham 
(1990).

The list is endless. When you 

add media productions, captivating 
novels, and books about witchcraft 
into a spiritually dry and searching 
public, the result is: steady Wiccan 
growth. If you doubt the trend, just 
go http://www.walmart.com and do a 
search for books about “Wicca.” You’ll 
be shocked. Make no mistake about 
it: Real Wicca witchcraft is growing 
around the world.

But one series of novels and films 
towers above all others in popularity 
and controversy: Harry Potter. Most 
parents view the Potter books (writ-
ten by British author Joanne Kathleen 
Rowling) as harmless entertainment 
not worth worrying about. They surely 
don’t see any subtle (or dangerous) 
Harry-Wicca connection. Others do; 
in fact, many are certain that dark 
spiritual forces lurk beneath those 
magic-made-funny pages. A Harry 
Potter debate is raging—in secular 
society as well as among Christians. 
Are Rowling’s novels fueling teenage 
interest in the Craft? “Don’t be silly!” 
shout Potter supporters. “Open your 
eyes!” counter Potter critics. Which 
side is right? 

Pottermania
Beginning with their initial 

American release in 1998, Rowling’s 
first five novels (seven are planned)—
Harry Potter and the Sorcerer’s Stone, 
Harry Potter and the Chamber of 
Secrets, Harry Potter and the Prisoner of 
Azkaban, Harry Potter and the Goblet of 
Fire, and Harry Potter and the Order of 
the Phoenix—have sold more than 250 
million copies in 200 countries in 60 
languages. Further fanning the flames 
of Pottermania is the commitment 
of Hollywood titan Warner Brothers, 
Inc. to make each Harry Potter novel 
into a full-length movie. Three films 
have been released so far internation-
ally, with four more on the horizon. 
Bottom line: Harry’s gone global. 

Rowling’s series is an action-packed 
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and highly imaginative sequence 
of fantasy novels chronicling the 
adventures of an orphaned wizard 
boy named Harry Potter who, as a 
teenager, attends Hogwarts School of 
Witchcraft and Wizardry to sharpen 
his sorcery skills in preparation for 
deadly encounters with “the great-
est Dark sorcerer of all time, Lord 
Voldemort.”6 As Harry gets ready for 
wizard school, he purchases occult 
textbooks, a wand, a cauldron (for 
mixing potions), a telescope (to 
study astrology) and other sorcery-
related necessities. Required classes at 
Hogwarts include: History of Magic, 
Divination, Charms, Herbology, 
Potions, Transfiguration, and Defense 
Against the Dark Arts. Within the 
pages of each mesmerizing tale, 
Voldemort tries to kill Harry, yet the 
wizard boy always escapes through 
techniques learned at Hogwarts—by 
casting spells, through good luck, or 
through assistance from his dead par-
ents. 

At the end of each school year the 
young sorcerer regretfully returns 
home to spend the summer months 
with his non-magical relatives, the 
Dursley family—an unimaginative 
and droopy clan symbolizing perfect 
boredom. The Dursleys are classified as 
Muggles, or non-wizards, folks with-
out “a drop of magical blood in their 
veins.”7 Throughout the Potter books, 
Muggles typically are represented as 
an unexciting, stick-in-the-mud group 
(with few exceptions), whereas witches 
and wizards who access supernatural 
powers are cool. 

Harmless or destructive?
That’s the gist of Harry Potter—at 

least on the surface. The heated con-
troversy swirls around whether these 
novels and movies are simply fictitious, 
harmless entertainment, or whether 
they might be whetting the appetites 
of kids and adults to explore real 
witchcraft. Personally, I believe the lat-
ter. Here’s why. 

First, the Harry Potter books are 
being read by kids around the world, 

and the Wicca witchcraft is grow-
ing among kids all over the same 
world. While this isn’t proof that 
Harry enhances Wiccan interest, it 
seems naive to discern no connection 
between the two.

Second, while the Harry Potter 
books are filled with fictitious, goofy 
elements, they also contain plenty of 
references to real people, real places, 
and real practices performed by real 
sorcerers all over Planet Earth. Rowling 
herself has publicly admitted that fully 
one-third of her material is based on 
actual occultism.8 

This isn’t hard to prove. Beyond 
mentioning real places like Great 
Britain, London, the Kings Cross 
Subway Station, Brazil, Egypt, France, 
Albania, Australia, Ireland, Bulgaria, 
England, Wales, Uganda, Scotland, 
Norway, Luxembourg, and America,9 
real historical occultists like Nicolas 
Flamel10 and Aldabert Waffling11, real 
occult tools like wands, cauldrons, 
crystal balls, and tea leaves, the Harry 
Potter books overflow with references 
to real practices like spell casting, 
numerology, fortune telling, divina-
tion, astrology, palmistry, charms, 
crystal gazing, out-of-body travel, and 
spirit-channeling. However, here’s the 
catch: Rowling consistently mingles 
these references with silly, absurd, 
and obviously imaginary elements 
so as to make the entire brew appear 
harmless (that’s how the books sneak 
under the radar screen); yet this sober 
fact remains: All of these practices are 
real and are practiced by real witches 
everywhere. For proof, simply browse 
the occult section of any major secular 
bookstore. 

Third, no matter what Potter sup-
porters claim, real Wiccan philosophy 
does lurk within Harry Potter. For 
instance, Rowling’s magic vs. Muggles 
dichotomy (which provides the frame-
work for her entire series) reflects what 
real witches actually believe. Bestselling 
Wiccan author Silver Ravenwolf, in 
her popular nonfiction book, Teen 
Witch: Wicca for a New Generation, 

lists the following as a core Wiccan 
belief:

“We acknowledge a depth of power 
far greater than is apparent to the 
average person…. Everyone has these 
abilities, but most don’t use them, 
and some people fear these powers. 
Witches, and other enlightened souls, 
strive to strengthen these natural 
gifts.”12 

This key doctrine of the Craft is 
essentially the same teaching found 
within Harry Potter. “We acknowl-
edge a depth of power,” Ravenwolf 
writes, “far greater than is apparent 
to the average person.” Rowling com-
municates this Wiccan concept when 
her books call all average, non-magi-
cal souls, Muggles. Ravenwolf says, 
“Some people fear these powers.” 
This is exactly what one of Harry 
Potter’s Hogwarts professors says about 
Muggles.13 Ravenwolf ’s occult pub-
lisher is Llewellyn Publications, based 
in St. Paul, Minnesota. Surprisingly, 
in Harry Potter and the Order of the 
Phoenix, Rowling used the name of 
Ravenwolf ’s publisher—Llewellyn—as 
the name of a hospital ward dedicated 
to healing the sick! See for yourself: 

“Arthur Weasley?” said the witch, 
running her finger down a long list 
in front of her. “Yes, first floor, sec-
ond door on the right, Dai Llewellyn 
ward.”14 

Fourth, evidence shows that kids 
have become interested in real witch-
craft as a result of Harry Potter. Case 
in point: The Pagan Federation is a 
well-organized promoter of Wicca 
witchcraft in England. Shortly after 
Rowling’s series hit the British Isles, 
the federation started receiving “a 
flood of inquiries” about the details of 
their religion—inquiries they attrib-
uted to “the success of the Harry Potter 
books.”15 A British publication, This Is 
London, reported the facts in an article 
bearing the sobering title: “Potter Fans 
Turning to Witchcraft.” The federa-
tion’s media officer, Andy Norfolk, tes-
tified: “In response to increased inqui-
ries coming from youngsters we estab-
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and casting spells as fun and exciting, 
Harry Potter desensitizes youngsters to 
the dangers of the occult. This is the 
devil’s plan. 

John wrote, “‘By your sorcery all the 
nations were deceived’” (Revelation 
18:23, NKJV). This non-fiction pas-
sage warns that real sorcery coming 
from a real devil will really deceive real 
nations in the end-times. Should we 
not take seriously the Lord’s warning? 
Should we not flee from witchcraft in 
any form, including the most modern 
version of so called harmless entertain-
ment? Should we not lead our children 
to the truth as found in the Scriptures?

Deuteronomy 18:9 says we shouldn’t 
even “learn” about wicked occult prac-
tices. As a wholesome alternative, Jesus 
says, “‘Learn from Me, for I am meek 
and lowly in heart, and you will find 
rest for your souls’” (Matthew 11:29, 
NKJV). He is the alternative to witch-
craft!

Steve Wohlberg is Speaker/
Director of  Endtime Insights Radio 
and TV Ministry, and Pastor of  
the Templeton Hills Seventh-day 
Adventist Church in Templeton, 
California. His new book, Hour 
of the Witch: Harry Potter, Wicca 
Witchcraft, and the Bible, explores 
these issues fully and is available 
from Endtime Insights or Adventist 
Book Centers. To contact Pastor 
Wohlberg or learn about his minis-
try, visit http://www.endtimeinsights.
com. 
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lished a youth officer. . . . It is quite 
probably linked to things like Harry 
Potter, Sabrina the Teenage Witch, and 
Buffy the Vampire Slayer. Every time 
an article on witchcraft or paganism 
appears, we have a huge surge in calls, 
mostly from young girls.”16 

“Potter Fans Turning to Witchcraft,” 
“the success of the Harry Potter books,” 
“linked to things like Harry Potter,” “a 
huge surge in calls, mostly from young 
girls”—these provide convincing evi-
dence, at least for those willing, to see 
their significance. 

The Bible and witchcraft
Let’s shift gears to God’s Word. 

Is there a real devil? Wiccans don’t 
believe so. Silver Ravenwolf and other 
Wiccan authors think Satan is a fig-
ment of misguided Christian imagina-
tion. Yet the Bible plainly says, “The 
great dragon was cast out,… called 
the Devil and Satan, who deceives the 
whole world; he was cast to the earth, 
and his angels were cast out with him” 
(Revelation 12:9, NKJV). Satan not 
only exists, but he “deceives the whole 
world.” 

In Scripture, sorcery isn’t imaginary. 
Moses warned that anyone “‘who prac-
tices witchcraft…or a sorcerer…or one 
who conjures spells’” is “‘an abomi-
nation to the Lord’” (Deuteronomy 
18:10-12, NKJV). Paul pinpointed 
“sorcery” as one of the “works of the 
flesh” (Galatians 5:19, 20), and John 
clearly predicted that “sorcerers” will 
meet their final destiny in “‘the lake 
which burns with fire and brimstone, 
which is the second death’” (Revelation 
21:8, NKJV). This is serious stuff. 

Because Satan exists, and because 
real witchcraft and sorcery come from 
him, here’s a key question: How likely 
is it that Lucifer himself has nothing 
to do with the most popular series 
of books ever written, which portray 
witchcraft, sorcery, potions, and spells 
as fun and cool for kids? Paul wrote, 
“We are not ignorant of his devices” 
(2 Corinthians 2:11, NKJV). Don’t 
be fooled. By portraying witchcraft 

 6. J. K. Rowling, Harry Potter and the Chamber of 
Secrets, (Scholastic, Inc., 1999), p. 4. 

 7. _______, Chamber of Secrets, p. 3.
 8.  Rowling interview on The Diane Rehm Show, 

WAMU, National Public Radio, October 20, 
1999, available at http://www.wamu.org.

 9. Rowling, Goblet of Fire, pp. 62-64.
 10. ________, Sorcerer’s Stone, p. 297; Richard 

Abanes, Harry Potter and the Bible: The Menace 
Behind the Magick (Camp Hill, Pennsylvania: 
Horizon Books, 2001), p. 26; See also 
Maurice Magree’s Magicians, Seers, and Mystics 
(Kessinger Publications, 1997), available at 
http:// www.alchemylab.com.

 11. _______, Sorcerer’s Stone, p. 66; Abanes, p. 28; 
Leslie A. Shepard, Encyclopedia of Occultism 
and Parapsychology (Detroit: Gale Research, 
1991), pp. 6, 7.

 12. Silver Ravenwolf, Teen Witch: Wicca for a New 
Generation (St. Paul: Minnesota: Llewellyn 
Publications, 2003), pp. 5, 6.

 13. Rowling, Prisoner of Azkaban, p. 2.
 14. ________, Order of the Phoenix, p. 487 (Italics 

added).
 15. See http://www.paganfed.demon.co.uk; 

reported in This is London, article   
entitled, “Potter Fans Turning to Witchcraft,” 
August 4, 2000, available at http://www.thi-
sislondon.co.uk; referenced in Abanes, Harry 
Potter and the Bible, p. 66. 

 16. Ibid.

Free subscription
for your college 
or university 
library!

Do you wish to see Dialogue available in 
the library of your public college or univer-
sity so that your non-Adventist friends may 
also have access to the journal? Contact 
the librarian, show him or her a copy of 
the journal, and suggest that they request 
a free subscription to Dialogue, writing on 
an official institutional paper.  We will take 
care of the rest!

The letter should be addressed to: 
Dialogue Editor-in-Chief; 12501 Old 
Columbia Pike; Silver Spring, Maryland 
20904; U.S.A.  



12 DIALOGUE 17•1  2005

later chroniclers as an event of great 
significance. The king read passages 
aloud to the people. The portions that 
were read came from Leviticus 26 and 
Deuteronomy 28 and 29. From this it 
may be deduced that the “Book of the 
Law” represented the first five books of 
the Bible or, at least, part of them. The 
rediscovery of the book was used as a 
springboard for the reformation of the 
kingdom.

During the 70 years of the 
Babylonian exile, the words of the 
prophets, then extant, came to be 
valued a great deal. Judah as a nation 
ceased to exist, and with it its capital 
and its temple. But here was still the 
Book of the Law—and the books of 
the prophets.

The Jewish Talmud asserts that Ezra, 
who led the people at the end of the 
Exile, undertook the collecting and 
editing of the Law and the Prophets. It 
also suggests that “a Great Synagogue” 
was convened and that over a period 
of years all the Law, the Prophets, and 
the Writings came under discussion. 
In addition to any work carried out 
by Ezra, many scholars have suggested 
that over the decades, members of the 
Great Synagogue undertook the work 
of editing.

The Old Testament books are usu-
ally divided into four sections: The 
Pentateuch (the books of Moses), the 
historical books (Joshua to Esther), the 
five books of poetry and ethics (Job to 
the Song of Solomon), and the books 
of the prophets (Isaiah to Malachi).

The work of forming what we call 
the Old Testament had, thanks to Ezra 
and the Great Synagogue, begun as 
early as 450 B.C. Most scholars now 
accept that by the time of Christ, the 
Old Testament existed in the form we 
have outlined.

Following the fall of Jerusalem in 
A.D. 70, there was considerable dis-
cussion about the canon of Scripture. 
A rabbi called Yochanan ben Zakkai 
obtained written permission from the 
Roman authorities to convene the 
Council of Jamnia in order to discuss 

Of all the books known to human 
history, none is so unique in its ori-
gin, so stupendous in its claims, so 
dynamic in its promises, so compre-
hensive and encompassing in its mes-
sage as is the Bible. It is no ordinary 
book. Indeed, it is not a single book, 
but a library of books—39 in the Old 
Testament and 27 in the New. Its 
composition took centuries; its author-
ity has lasted even longer. The first of 
the 40 authors who wrote the Bible 
(Moses) was separated from the last 
author (John) by approximately 1,600 
years. The writers came from different 
walks of life, and had every conceiv-
able level of education from the high-
est to the lowest. They differed in what 
they were and what they did: Some 
were herdsmen, shepherds, soldiers, 
and fishermen; and others were kings, 
legislators, statesmen, courtiers, priests, 
poets, and physicians.

Inevitably their literary styles reflect-
ed the differences among them. Some 
were writing law; others, religious 
poetry; still others, history; some, lyri-
cal prose; others, lyrical poetry; some 
were writing in parables and allegories; 
others, biographies or personal mem-
oirs and diaries; and some were writing 
prophecy; and still others, quite sim-
ply, personal correspondence.

With all this diversity, how were 
the sixty-six books deemed to be suf-
ficiently “different” or “holy” to be 
included in what is called the “canon” 
of the Bible?

The first thing to understand is 
that no individual or committee of 

individuals compiled the Bible. The 
Bible grew. This principle applies to 
both the Old and New Testaments. 
The unifying principle that makes the 
Bible holy, different, a living whole, 
is this: Christ Himself, the bringer 
of salvation. As we watch the process 
by which the books were written and 
came to be accepted as God-breathed, 
we receive a sense that the One who 
was the unifying principle, the bringer 
of salvation, the source of inspiration, 
was also at work.

The Old Testament canon
“Few realize,” wrote George Smith, 

“that the Church of Christ possesses 
a higher warrant for her canon of the 
Old Testament than she does for her 
canon of the New.”1 This higher war-
rant lies in the relationship that Jesus 
established between Himself and the 
Old Testament. Frequently, He quoted 
from it as the source of His authority. 
After His resurrection, He told His 
disciples that the Cross and everything 
that had happened to Him was but a 
fulfillment of Old Testament prophecy. 
Indeed, Messianic prophecy was scat-
tered throughout the Old Testament. 
Of course, the New Testament did not 
have similar weight of authority from 
the Lord because it had yet to be writ-
ten.

The authority of the Old Testament 
was accepted by the people to whom it 
was addressed—Israel—long before the 
arrival of the Messiah. One example 
will suffice. In the course of a clean-
up in the temple in Josiah’s reign, the 
“Book of the Law” long neglected was 
discovered. The book was presented 
to the king, and he read it. It had, he 
realized, been lost owing to the indif-
ference of his predecessors. In former 
times, it was kept in the tabernacle, 
then the temple, and the priests fre-
quently read from it. The king had a 
second copy. The recovery of the Book 
of the Law was seen by Josiah and 
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the canon of Scripture. However, the 
debate at that council simply centered 
around four books that were consid-
ered “marginal”: Proverbs, Ecclesiastes, 
the Song of Solomon, and Esther. 
After the pros and cons of these four 
books were discussed, the council 
decided to include them within the 
canon, along with the rest of what we 
know as the Old Testament books. In 
fact, the council could have done little 
else; “the books which they decided to 
acknowledge as canonical were already 
generally accepted, although questions 
had been raised about them. Those 
which they refused to admit had never 
been included. They did not expel 
from the canon any book which had 
previously been admitted.”2 

The Council of Jamnia did not 
invest the books of the Bible with 
authority by including them in some 
sacred list. They were included in that 
list—the canon—because they were 
already acknowledged as God-inspired, 
authoritative, and had been, in most 
cases, for a number centuries.

A contemporary of Christ, Philo 

of Alexandria, accepted the Old 
Testament canon in the form in which 
it is accepted today. The same is true 
of first-century Josephus Flavius. The 
earliest list of Old Testament books 
extant was drawn up by Melito, 
Bishop of Sardis, about A.D. 170, and 
is preserved by Eusebius in the fourth 
volume of his Ecclesiastical History.3

The New Testament canon
The New Testament has three catego-

ries of books: the narratives (the four 
Gospels and the Acts), the letters, and 
the apocalyptic Book of Revelation.

Although it took only 50 years to 
write the New Testament, it took far 
longer for it to assume the form that it 
has today. Not until A.D. 367 do we 
find the New Testament books listed 
in exactly their present form. The list 
is contained in an Easter letter written 
by a Christian bishop, Athanasius.

In the two-and-a-half centuries or 
so between the completion of the 
last book of the New Testament and 
the list of Athanasius, there had been 
much discussion as to which books 

should or should not be included 
in the canon. The Old Testament 
formed the Scriptures of the earliest 
Christians. Gradually, however, some 
Christian writings were placed on a 
par with the Old Testament, “not by 
any decree of a council…but by the 
common agreement of the faithful; the 
spiritual intuition of the Church came 
slowly to decide which of its writings 
should be regarded as ‘canonical.’”4

What brought about “the com-
mon agreement of the faithful”? What 
informed “the spiritual intuition of the 
Church?”

The books discarded from the Old 
Testament canon came to be called 
the Apocrypha. A further group of 
wrongly attributed books—called the 
Pseudepigrapha—was also discarded. 
The Apocrypha contained history and 
wise sayings. The Pseudepigrapha con-
tained a lot of magic and little history. 
As we examine the books discarded 
from the New Testament canon—the 
New Testament “Apocrypha”—again 
we sense the presence of supernatural 
guidance.

The books included were those 
accepted as God-inspired and proven 
in their ability to help men and 
women and to make Christ known. 
They were acknowledged to have 
been written by men close to Jesus 
and involved in the great first-century 
adventure that took the Christian 
gospel to the limits of the then-known 
world.

A Greek contemporary of 
Athanasius spoke of “the echo of a 
great soul” and professed to hear this 
echo in the canonical New Testament 
books. William Barclay, the noted 
New Testament scholar, says: “The 
ring of sublimity is to be found in the 
New Testament books. They carry 
their greatness on their faces. They are 
self-evidencing.”

When Bible translator J. B. Phillips 
came to compare the New Testament 
books “with the writings which were 
excluded from the New Testament 
by the early Fathers,” he could only “Just a minute, there! Those haven’t gone through committee!”
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“admire their wisdom.” He continued, 
“Probably most people have not had 
the opportunity to read the apocryphal 
‘gospels’ and ‘epistles,’ although every 
scholar has. I can only say here that 
in such writings we live in a world of 
magic and make-believe, of myth and 
fancy. In the whole task of translating 
the New Testament I never for one 
moment, however provoked and chal-
lenged I might be, felt that I was being 
swept away into a world of spookiness, 
witchcraft and magical powers such 
as abound in the books rejected from 
the New Testament. It was the sus-
tained down-to-heart faith of the New 
Testament writers which conveyed 
to me that inexpressible sense of the 
genuine and the authentic.”5

The “self-evidencing” point comes 
across most powerfully when one reads 
the books that almost got into the 
New Testament but did not; books 
that were intended by their authors to 
be accepted, but were not.

In the second century, a number 
of books were written called “infancy 
gospels.” The four Gospels of the 
canon provide little detail on the first 
three decades of the life of Jesus prior 
to the commencement of His public 
ministry. These infancy gospels were 
intended to “fill the gaps.”

The so-called “gospel of Thomas” 
is supposed to give a record of the 
infancy of Jesus. The child Jesus, while 
at play, is represented as creating live 
sparrows out of clay, and of strik-
ing dead a small child who “run and 
crashed against his shoulder.” Jesus 
the apprenticed carpenter is depicted 
stretching wooden beams like elastic 
and exercising an assortment of magi-
cal powers to no practical purpose. 

No one could possibly mistake this 
for Scripture. Indeed, Scripture is self-
evidencing. When you compare the 
Gospels with these books, there is no 
question as to why some are “in” and 
others, without argument, “out.” The 
line is clear-cut. There is no room for 
debate.

Immense care was taken to ensure 

that the people who had authored 
the books that were accepted into the 
canon had known Jesus personally. 
The hallmark of these men was that 
they were concerned to demonstrate 
that the Jesus who did those things in 
the past is the living Christ who still 
does things.

In the Book of Acts, every single 
sermon finishes with the fact of the 
Resurrection. For the New Testament, 
Jesus is, above all, the living Christ. 
Because the four Gospel writers were 
speaking about the living Christ, 
they gave a vastly disproportionate 
amount of space to the last week prior 
to His crucifixion and resurrection. 
The central concern of the disciples, 
of Christianity, of Christian theology, 
is the death and resurrection of Jesus. 
The books where this was not the cen-
tral concern were quite simply either 
not considered or deliberately excluded 
from the canon.

“We may believe,” says Professor F. 
F. Bruce, “that those early Christians 
acted by a wisdom higher than 
their own in this matter, not only 
in what they accepted, but in what 
they rejected.” “What is particularly 
important to notice is that the New 
Testament canon was not demarcated 
by the arbitrary decree of any Church 
Council. When at last the Church 
Council—the Synod of Hippo in AD 
393—listed the twenty-seven books of 
the New Testament, it did not confer 
upon them any authority which they 
did not already possess, but simply 
recorded their previously established 
canonicity.”6

In short, the process by which the 
books of the New Testament came 
to be accepted was, in all essential 
respects, the same process by which 
the books of the Old Testament 
came to be accepted. Thus these two 
books—the Bible of the apostles and 
the Bible the apostles wrote—together 
came to comprise what Christians 
accept as the written Word of God, the 
unifying principle of which is Christ 
Himself, the bringer of salvation. Thus 
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the Bible, the inspired Word, had its 
origin, authority, and genuineness in 
Christ the Incarnate Word.
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Genesis and the cosmos: 
A unified picture?

For the Christian, God’s 
existence is a given, 
and scientific laws may 
be seen as our current 
description of how God 
directs His creation.

by Mart de Groot

How should the Bible and natural 
science be related, explained, or stud-
ied? At least two positions seem possi-
ble. On the one hand, there are those 
who hold that a conservative under-
standing of the Bible and the findings 
of science cannot be harmonized. On 
the other, there are those who believe 
that conclusions drawn from the two 
disciplines can be harmonized to fit 
into one overall view of the world. 
Many in the second group base their 
belief on the conviction that God is 
the Creator both of the Bible and of 
the natural world, and that both have 
a role to play in our understanding of 
God’s creation. 

This essay attempts to present a 
scientific and a biblical model of the 
origin of the inanimate natural world 
and explore how these can be brought 
into harmony with each other. 

The scientific model
Science today claims that it under-

stands how the Universe originated 
and developed. The claim is one of 
the most fascinating chapters in the 
history of modern cosmology. It is the 
story of the Big Bang.1 According to 
this theory, the Universe originated 
almost 14 billion years ago. One 
of the attractive aspects of the Big 
Bang theory is its explanation of the 
source of the basic building blocks of 
everything, including life. Whereas 
the chemical elements formed in the 
first three minutes of the Big Bang 

were simple (mostly hydrogen and 
helium), the more complex atoms 
were produced much later. They were 
synthesized inside stars as the product 
of the nuclear reactions that make 
stars shine. 

This theory, therefore, requires that 
stars form so that they can produce 
the basic chemical elements out of 
which everything else is made. For 
stars to form and produce the vari-
ous chemical elements, the Universe’s 
physical conditions and basic physical 
parameters need to have very precise 
values. For instance, to make atoms 
out of the nucleons formed in the 
very first minutes after the Big Bang, 
the numbers of protons and neutrons 
must fall between very narrow lim-
its. If not, the required atoms would 
either not have formed, or all stars 
in the Universe would have collapsed 
into neutron stars and black holes 
long ago. 

Further, unless the number of elec-
trons in the Universe was equal to the 
number of protons to an accuracy of 
one part in 1037, electromagnetic forc-
es would have overcome gravitational 
forces, and galaxies, stars, and planets 
could never have formed. And, with-
out stars there would be no complex 
chemical elements.

Also, for stars (and galaxies) to 
form, the Universe must not expand 
too rapidly (for that would tear mat-
ter apart before stars are formed), nor 
too slowly (for that would cause the 
collapse of the Universe long before 
stars have had time to produce the 
more complex chemical elements). 
To achieve this, the cosmic expansion 
needs to be fine-tuned to one part in 
1060. A very high precision indeed!

In fact, the number and the preci-
sion of the fine-tunings2 of the vari-
ous physical and cosmic parameters 
are so incredible that one must 
consider that our Universe was made 
with the express purpose of being able 

to support human life. Here we find 
evidence for the existence not only of 
design, but also of a Designer. This 
is the argument from design for the 
existence and activity of God. He 
reveals Himself not only in His love 
letter to humanity, the Bible, but 
also in the work of His hands, nature 
(Psalm 19:1; Isaiah 40:26).

The Big Bang theory also offers 
an explanation for many processes 
that would have occurred after the 
Universe was more than 300,000 
years old. The best models of what 
happened at yet earlier times also 
seem to explain the Universe as we 
know it today. However, since none 
of these processes can be verified 
observationally, they remain in the 
area of speculative model building. 

A more fundamental difficulty with 
purely scientific models is that science 
declares that all phenomena can only 
have natural causes. Thus, God, as the 
Sustainer of His creation, is discarded 
as an active agent in the history of 
the Universe. For the Bible-believing 
Christian, however, there are many 
phenomena for which science has no 
explanation. Consider, for example, 
floating axe-heads, feeding more than 
5,000 people from five loaves and 
two fish, resurrection from death, and 
a virgin giving birth (2 Kings 6:1-7; 
John 6:1-13;11:38-44; Luke 1:26-38). 
Can we really expect that science will 
one day be able to explain exactly 
how these happened?

The answer to this question is 
important. For the Christian, God’s 
existence is a given, and scientific laws 
may be seen as our current descrip-
tion of how God directs His creation. 

The biblical model
The first chapter of the Bible seems 

to provide the account of the origin 
of the Universe. While human curios-
ity may not be fully satisfied, the very 
first verse of the Bible does answer 
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four of the five basic questions. 
“When?” is answered with “In the 
beginning.” “Who?” is answered with 
“God.” “How?” is answered by “cre-
ated.” “What?” is answered by “the 
heavens and the earth.” The “why?” 
is answered in the rest of the book. 
We need to say a bit more about these 
words.

“The heavens and the earth.” The 
phrase is a so-called merism,3 i.e., a 
term that includes everything between 
the two extremes of heaven and earth. 
It can be understood to indicate the 
totality of all created matter.

“In the beginning.” In Hebrew, one 
explanation of “in the beginning” is 
that it can denote a period of time 
preceding what follows; i.e., a period 
before the Genesis creation week. “In 
the beginning” gives us some—maybe 
considerable—time before the start of 
creation week. 

“Created.” The Hebrew bara (“cre-
ated” in Genesis1:1) always has God 
as the subject; only He can truly cre-
ate. The Hebrew word asah is usually 
translated “made” in Genesis 1 and in 
more than 70 other ways elsewhere in 
the Bible. God is the only One who 
can create (bara); humans can make 
(asah). In Genesis 1, the word bara 
is used in verse 1 when God creates 
all matter out of nothing, in verse 
21 when He creates fish and birds by 
giving them breath of life as only He 
can, and in verses 26 and 27 for the 
creation of Adam and Eve when He 
creates them in His image.4

On the other days of creation 
week—depending on the Bible ver-
sion consulted—, God “separates,” 
“produces,” “brings forth,” or 
“makes.”  On all these occasions, God 
shapes new forms out of previously 
created matter. When bara is used, 
there is usually an “out-of-nothing” 
element, something entirely new that 
was not there before in any shape or 
form. 

So, “In the beginning God made 
the heavens and the earth” (KJV) 
means that God created out of noth-

ing all matter in the Universe before 
He did His creative work starting 
from Genesis 1:3. In His creation of 
all matter, God provides Himself with 
the materials for further construction 
work. This way of working is similar 
to His using the dry land to produce 
vegetation (vs. 11), animals (vs. 24), 
and Adam (2:7).

Of course, we know that a certain 
amount of creation had taken place 
before creation week. Angels and, 
most likely, other (inhabited) worlds 
were created before the Genesis cre-
ation week (Job 38:7). Another way 
of showing that the Earth existed 
already before creation week has been 
suggested by Gordon Gray.5 He calls 
it the “subtraction method.” By start-
ing at the end of Genesis chapter 1 
and going back in time, now elimi-
nating things as they were created, 
one arrives at what was already in 
existence at the beginning of Day 1.

So, starting on Friday after-
noon, Eve, who came last, is elimi-
nated first, then Adam, and so on. 
Proceeding like this, what do we find 
on the eve of the first day? At no 
time during our backward journey 
did we read about the creation of 
planet Earth, or of water. The Earth, 
then, must have been made before 
creation week. However, it is dark, 
wholly under water, and lifeless. 
This is exactly the description of 
the Earth in Genesis1:2. It seems 
that this unformed and unfilled 
Earth has been created before 
Day 1, and that the very short 
account of that creation and 
the condition in which it was 
then left, are given in verses 1 
and 2. Interestingly, when God 
reveals His creative power to Job, 
He refers to the Earth as wrapped in 
darkness by thick clouds (Job 38:9). 
This verse offers the possibility to say 
something more definite about the 
creation of the Sun, Moon, and stars.

In Genesis1:16 (“the lesser light to 
govern the night. He also made the 
stars” [NIV]) the word for “made” is 

not in the Hebrew text. In fact, this 
passage can also be translated, “the 
lesser light to govern the night togeth-
er with the stars.” The record of the 
fourth day simply says that the stars 
were to “govern the night” together 
with the Moon. This reading elimi-
nates the argument for believing that 
the stars were created on the fourth 
day, and also avoids the problem of 
the light from distant stars reaching 
the Earth within the lifetime of the 
Universe. There is, therefore, no need 
to have recourse to the artificial con-
struction that asks us to believe that 
the stars were created with their light 
already filling the whole Universe. 

To explain how the Earth could 
be in darkness while the Sun already 
existed, it is sufficient to read Job 
38:9 again. The cloud cover before 
the first day was so thick that it was 
dark on Earth. Then, on Day 1, God 
says, “Let there be light.” The thick 
cloud cover is lifted enough to bring 
light to the world. At the same time, 
it remains thick enough to keep 
the Sun hidden from view, much as 
we don’t see the Sun on a densely-
clouded day without there being any 
doubt about whether it is day or 

“Every day God lets some of the water 
out so there’s room to play on the beach.”

From Count Your Blessings. Reprinted with permission 
of Bil Keane.
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night. Then on Day 4, the clouds are 
lifted further and the luminaries are 
presented in their full glory.

As far as the creative work of the six 
days is concerned, I believe that that 
was accomplished in six literal, con-
secutive 24-hour days. Others have 
provided ample evidence that the way 
the Hebrew language numbers the 
days in Genesis 1 can only be under-
stood as denoting periods of 24 hours 
each.6 About the time frame preced-
ing creation week—the time between 
“In the beginning” and “the first 
day”—the Bible gives no firm answer. 

However, this is an area where sci-
ence may have something to say. The 
Big Bang theory, for example, places 
the origin of the universe at almost 
14 billion years ago. The Bible places 
creation week about 6,000 years ago 
or a little more.7 By all accounts, even 
when we have our reservations about 
various aspects of the Big Bang theo-
ry, there could have been a lot of time 
before creation week in which God 
could work with His created matter 
to make many galaxies, stars, planets 
around other stars (some even inhab-
ited), and even the Sun, the Moon, 
and the Earth.

Synthesis
We are now in a position to gather 

the foregoing into an overall descrip-
tion of how the creation process may 
have unfolded, taking into consider-
ation some aspects of the Big Bang 
theory. At some unspecified time 
“in the beginning,” God created all 
the matter and energy the Universe 
contains today. In doing so, He was 
not indebted to matter already pres-
ent, and His word was sufficient to 
speak everything into existence in 
a moment (Psalm 33:6, 9;148:5; 
Hebrews 11:3).

God worked with the primordial 
matter to form, first, elementary par-
ticles, and then the simple atoms of 
mainly hydrogen and helium in the 
first three minutes. According to the 
Big Bang theory, when the Universe 

was 300,000 years old, galaxies were 
formed, and, in those galaxies, stars. 
In the Universe, it seems that God 
had a special role for the stars to play. 
They were the cooking pots where He 
prepared most of the chemical ele-
ments He later used in the formation 
of the Earth. Together with the stars, 
planets formed. Again, according to 
the Big Bang theory, some 4.5 billion 
years ago, this led to the formation of 
the Sun and its planets. Planet Earth 
was composed mainly of the more 
complex chemical elements impor-
tant for life. However, the Earth was 
unformed and unfilled, covered with 
water, and enveloped in dark clouds.

Then, approximately 6,000 years 
ago, God visited the Earth to accom-
plish His plan for this planet and its 
inhabitants. He took six literal days 
to form the Earth as a habitat for the 
life He then created to fill it. The fir-
mament, vegetation, fish, birds, land 
animals, and our first parents were 
brought into existence. Some of these 
were brought forth from terrestrial 
matter, others were treated in a more 
specialized manner when they were 
imbued with special characteristics. 
The difference is reflected in the use 
of the Hebrew words bara and asah.

Of course, the above scenario is 
only one possibility. It is neither 
definitive nor complete. There are 
many unanswered questions simply 
because we were not present to wit-
ness what happened. This scenario is 
the best I can think of that harmo-
nizes our current understanding of 
science with biblical faith—both con-
tribute to a unified picture.

In all this, the overriding impor-
tance of a correct paradigm is clear. 
The conclusions scientists draw from 
their observations of nature change 
radically when a different paradigm 
is used. God does make a difference 
to the Universe! This is no surprise, 
because He is not only the Creator, 
but also the Sustainer. Not only does 
God make a difference to the material 
Universe, He asks for the privilege to 

make a difference to our lives as well. 
Comparing the eternal future with 
God with the limited lifetime of the 
Universe, it cannot be too difficult to 
say “Yes, please!”

Mart de Groot (Doctor of  Natural 
Sciences, University of  Utrecht) 
spent most of  his life as a research 
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an Adventist minister in Northern 
Ireland. Recently retired, he contin-
ues to research, lecture, and write. 
His e-mail address: mdgr@arm.
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PROFILES

Sitting with Daisy de Leon in her 
office, the first thing you notice is the 
number of  family pictures that deco-
rate her wall and desk. Mentioning 
how cute the children in the pictures 
are brings out the bubbly side of  Dr. 
de Leon. As a new grandmother, she 
proudly displays the picture of  her 
granddaughter, Vivianna, and quickly 
informs me that another grandchild is 
on the way. Family is obviously very 
important to Dr. de Leon and her hus-
band, Marino, parents of  three children. 

Born in Bronx, New York, she grew 
up in Puerto Rico. From her childhood, 
her parents insisted that getting a good 
education was one of  the most impor-
tant things one could do with one’s 
life. In 1977, Daisy graduated from the 
University of  Puerto Rico, San Juan, 
with a bachelor’s degree in biology. 
Three years later, she completed a 
master’s degree in molecular biology 
from the same university. Then in 1987, 
Dr. de Leon completed her Ph.D. in 
endocrinology at the University of  
California, Davis. 

Dr. de Leon always showed a fas-
cination for research and medicine. 
In school, her role model was Albert 
Schweitzer, the brilliant musician and 
the erudite theologian who won the 
1952 Nobel Peace Prize for his com-
passionate medical missionary work 
among Africa’s lepers. Currently, Dr. de 
Leon serves as associate professor of  
physiology and pharmacology, and as 
assistant to the dean for diversity at 
the School of  Medicine at Loma Linda 
University. In addition, she is involved 
in breast cancer research. She has 
worked at Loma Linda since 1993.

■ Let’s get right to your current research. 
A recent study concluded that incidence 

of breast cancer in French women was 
significantly less than in women in the 
United States. The study found that 
it was the wine that was helping to 
decrease the incidence of breast cancer. 
Previous research had shown that the 
use of alcohol increases the incidence of 
breast cancer, but now research seems to 
indicate that the protective effect of the 
wine was produced by a chemical found 
in grapes. 

Well, can I say, “Drink more wine?” 
No. Studies have been done for some 
time to see if grapes contain any pos-
sible chemo-preventive factor. Health 
food stores carry pills that contain 
grape skin extract. These extracts 
combine several parts of the grape 
with the grape seed, which has potent 
antioxidants that seem to help in the 
prevention of breast cancer. Scientists 
have also found a couple of chemicals 
in broccoli that inhibit breast and 
prostate cancer. In addition, research 
indicates that consumption of green 
vegetables has a protective effect. So 
your question has really to do with 
diet and nutrition. 

When scientists were looking for the 
gene that affects breast cancer, they 
discovered that only five percent of 
all breast cancers are hereditary. Even 
though you may have the bad gene 
that may increase your susceptibility to 
breast cancer, it’s encouraging to know 
that proper diet and nutrition can have 
preventive effects.

■ Above and beyond diet changes, are 
there any other steps that women can 
take to limit their risk of breast cancer? 

It’s important for women to under-
stand their bodies and the changes that 
take place in their breast. If a woman 
is between 35 and 40 years of age, 

Daisy de Leon
Dialogue with an Adventist professor 
focused on research
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she should have what is known as a 
baseline test. After 40, a once-a-year 
mammogram is necessary. Education 
is critical for women to understand the 
risks, but there is no magic bullet in 
terms of breast cancer. There is no 1-2-
3, no A-B-C, of how to prevent it. 

■ As a Seventh-day Adventist, how 
do you connect your religion with your 
work?

First, I experience a sense of won-
der. As a scientist I am amazed at the 
marvels I discover each day about the 
human body. Is it possible that this 
body and mind and how all the intri-
cate systems that work within us could 
have been a result of chance and ran-
dom evolution? The more I look at the 
human body and how it functions, the 
more I am forced to join the Psalmist 
and exclaim, “I am fearfully and won-
derfully made.”

Second, humility. Because of this 
wonder and because God has given 
me a unique insight to understand the 
phenomenal way in which our bod-
ies function, I am driven to certain 
humility. A deep spiritual experience 
overwhelms me, and I am determined 
all the more to serve God, to study 
His creation, and to serve my fellow 
human beings. Religion helps me to 
stay close to God and to His creation. 
Every time I learn something new in 
my field, it brings me closer to God, 
because it makes me realize that we 
would not have been able to exist if it 
hadn’t been for such a powerful Being 
that has developed us in such a phe-
nomenal way.

■ Do you find that you are able to share 
your faith in your profession? 

Being a scientist and being a 
Christian seems incompatible to many 
people. That has not been the case 
with me, and certainly is not the case 
for a lot of my colleagues. We see that 
the opportunity to understand the 
intricacies of God’s creation is a mar-
velous way to understand a little bit 
more about God. 

I have always felt very comfortable 
with my values; it was wonderful for 
me that I was able to explore and 
become a Christian on my own. It’s 
different for my children, however, 
because I feel that being an Adventist 
is the best I have to offer them. So 
their choices are significantly reduced 
when it comes to that. I’ve had my 
challenges as a parent trying to give 
them the freedom of choice and yet 
trying to work it out so that the free-
dom of choice takes them to what I 
believe is the best choice.

■ How do you juggle your roles as a 
wife, a mother, a grandmother, a teacher, 
and a researcher? 

I take it a day at a time and as it 
comes. I’ve been very fortunate that 
my husband and I share the same reli-
gious convictions and core values that 
allow us to have a happy relationship. 
We value our relationship with God, 
and that is essential to our relation-
ship. We value each other as individu-
als, we respect our differences. We 
both believe that family is essential.

■ What counsel can you give to readers 
who are interested in research and would 
like to pursue it as a career option? 

Research is a fantastic enterprise, 
and there are a lot of programs now 
that allow for students from junior 
high on up to get involved in research. 
Many universities have research pro-
grams. There is a lot of ways these days 
where people can get involved with 
research, particularly in the Adventist 
Church. Since we value the body so 
much and are committed to promote 
good health, research is definitely a key 
element to advance medicine and care 
of the body. 

More than one hundred years ago, 
Ellen White—one of the Seventh-day 
Adventist pioneers—wrote counsels on 
health prevention that were ahead of 
her time. For example, she stated that 
large amounts of sugar were harmful 
to our bodies. In my young days, I 
personally wondered how that could 

be? I love sugar, chocolate, and every-
thing that is sweet, but today we know 
from chemistry and research why sugar 
is harmful to the body. As we now 
know, her warning on the dangers of 
tobacco consumption were right on 
target. Isn’t it fascinating to see that a 
woman with limited formal education 
had a wisdom that didn’t come from 
herself and was guided to give us such 
understanding on health?

Research is critical, and I’m very 
happy that Loma Linda University has 
put a lot of effort and money to foster 
research in various health areas. This 
allows us to have someone like Dr. 
Leonard Bailey who, with his team, 
performs amazing heart transplants. 
Our university is still moving forward 
and providing an environment where 
you can feel comfortable being a 
Christian and retain your values and 
at the same time be a scientist who 
enjoys research.

■ What brings you satisfaction in your 
work?

Many things: To complete a proj-
ect that allows me to push scientific 
knowledge forward. The opportunity 
to work with a colleague and know 
that our interactions have provided 
some benefit for us all. The oppor-
tunity to be able to assist students in 
something that will make a difference 
in their life is satisfying. To be in the 
right place at the right time to contrib-
ute—that, to me, is fulfilling.

Interview by 
Dustin R. Jones

Dustin R. Jones is a special projects 
editor in the Office of  University 
Relations, Loma Linda University. He 
can be reached at djones@univ.llu.
edu. Dr. Daisy de Leon may be con-
tacted at the School of  Medicine; 
Loma Linda University; Loma Linda, 
California 92350; U.S.A.
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PROFILES

Jaime Jorge’s passionate mastery 
of  the violin has delighted audi-
ences around the globe. A commit-
ted Christian, Jaime has dedicated his 
unique talent to sharing God’s love 
through classical concerts. 

Born in Cuba in 1970, Jaime began 
playing the violin at age five. At age 10, 
his family left Cuba and emigrated to 
the United States where young Jaime 
began studying with the famous violin-
ist Cyrus Forough, a student of  the 
great David Oistrakh. 

Over the years, Jaime has played his 
violin in a variety of  settings, from high 
school auditoriums to churches to the 
world-renowned Carnegie Hall. He has 
performed before heads of  state and 
other government officials around the 
world, including the Americas, Europe, 
Asia, Australia, and Russia. He averages 
more than 75 concerts annually, per-
forming for over half  a million people 
each year—sometimes as many as 
44,000 in a single performance.

Jorge has won awards for five of  his 
albums, two of  which were recorded 
in Europe with the Czechoslovak 
National Radio Symphony in Bratislava. 
His Christmas album, Christmas in the 
Aire, was recorded with the 75-mem-
ber Hungarian National Philharmonic 
Orchestra. 

Jorge is a graduate of  Loyola 
University of  Chicago. After briefly 
studying medicine at the University 
of  Illinois, he chose to leave medical 
school to serve God full-time with his 
musical talent. Jaime married Emily, a 
gifted vocalist, in August 1997. In addi-
tion to accompanying his demanding 
concert schedule, Jorge is an adjunct 
professor of  music at Gardner-Webb 

University in North Carolina.

■ Your dad was a pastor in Cuba. Was 
growing up a Christian in communist 
Cuba difficult for you?

Just about all Christian young people 
experienced some kind of harassment 
and alienation. In school, we were made 
fun of by the students and the teachers. 
We were often interrogated about our 
beliefs and belittled for not being com-
munists. Even in our neighborhoods, 
some kids would not allow us to join in 
playing games because of our religious 
convictions. We never knew when they 
would include us, leave us alone, or 
tease us.

■ Music has always been important in 
your family. Your mother was an accom-
plished musician herself. But what was it 
about the violin that drew you? What led 
you to work so hard to master it?

What initially drew me to the violin 
was its ability to communicate so much: 
there was room for deep passion, guts, 
but also for sweetness and delicateness. 
But really, what led me to work so hard 
was my mother’s commitment to my 
developing the talent that God had 
given me. I loved to perform, but hated 
to practice. She forced me to practice. 
The music came easy for me. I don’t 
remember having to struggle as much 
as others around me. But as I became 
older, I did develop a bit of a desire to 
perfect whatever I played and inter-
preted.

■ Who had the most effect on your spiri-
tuality? 

My father. He has always had a deep 
commitment to the Lord and for shar-

Jaime Jorge
Dialogue with a world-renowned 
Adventist violinist
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ing the gospel (he was a pastor until 
he retired a few years ago). I’ve always 
seen him live what he believed and 
preached. 

■ Jaime, you were once quoted as saying, 
“As I look back on my life thus far, I can 
see that the most difficult, lowest points 
came when I was farthest from Jesus, but 
He never gave up on me.” What do you 
do today to nourish your relationship 
with God?

The only way to continue to grow 
in a relationship with God is to spend 
time in study and prayer. The only 
way I can be a well of encouragement 
and even instruction is by replenishing 
that well with Jesus on a daily basis. 
That is what I strive to do in my per-
sonal relationship with the Lord. I’m 
not always consistent and successful at 
it. But it’s the only way to be able to 
give to others.

■ You were able to study with two of the 
world’s greatest violinists. What other ele-
ments have influenced your music? 

My mother, Paul and Stephen 
Tucker (my arrangers and producers), 
and other well-known artists (both 
classical and religious) such as Itzhak 
Perlman, David Oistrakh, Yo-Yo 
Ma, Placido Domingo, Herbert von 
Karajan, Oscar Peterson, Van Cliburn, 
Quincy Jones, David Foster, and 
Larnelle Harris. Those are just some. I 
also love composers such as Beethoven, 
Mozart, Chopin, Rachmaninoff, 
and Tchaikovsky. All of these artists 
pushed themselves to attain the highest 
possible standard in what they did. It’s 
what I strive to do also. And, I espe-
cially admire those that have decided 
to forego worldly fanfare and recogni-
tion for a life of sharing their talents 
for God’s glory. 

■ Despite your obvious talent and inter-
est in music, you originally took up med-
icine. Was it hard to give up your dream 
of becoming a doctor? Are you glad now 
that you chose music over medicine? 
When was it you felt God’s call to full-

time ministry?
I never wanted to be a musician. I 

understood well the life of sacrifice 
and uncertainty that being a musician, 
especially a Christian musician, was 
like. I had funded some of my record-
ings and put myself through college 
and part of medical school by per-
forming. But sometime after my first 
year at the University of Illinois School 
of Medicine, I felt the Lord was try-
ing to get my attention. So I began to 
pray, without really wanting to hear 
what the Lord had to say. Finally, after 
eight months of praying (and being 
scared), I asked the Lord to give me a 
sign. The sign came, and I asked for a 
second one. That one came, too, and 
at that point I decided that I should 
do what the Lord wanted. That was 
in 1996. It was not hard to give up 
my dream of being a doctor because I 
really wanted to do the Lord’s will. I 
thought medicine was where the Lord 
wanted me. So when I knew for cer-
tain, I was at total peace with it. I’ve 
never looked back, regretted it, or had 
second thoughts about it.

■ You have recorded several albums to 
date and produced two videos. Through 
all these projects, you have had numerous 
challenges, yet God has always provided. 
What advice would you pass onto young 
aspiring musicians considering recording 
their first album?

We’ve now recorded 10 albums since 
1987. They began very humbly, sim-
ply, and inexpensively. The best advice 
that I can pass on to someone aspiring 
to record an album? Well, first, choose 
the compositions you feel that the 
Lord wants you to put on your album 
(by praying about it first). Second, 
choose melodies that people recognize 
and relate to. So many artists load up 
on original music, but because people 
don’t know the artist, it’s harder to 
convince them to pick up an album 
of unknown music. Third, commit 
yourself to recording the best possible 
album that you can record. Don’t com-
promise on the quality of the delivery 

and performance. Set the highest stan-
dard, and don’t stop until you reach it.

Interview by 
Nicole Batten 

Nicole Batten is the publicity 
director at Pacific Press Publishing 
Association in Nampa, Idaho. Jaime 
Jorge’s address is 9536 Mountain 
Lake Dr.; Ooltewah, Tennessee 
37363; U.S.A. To learn more about 
Jaime Jorge, read his autobiogra-
phy, No More Broken Strings, (Pacific 
Press, 2002). His book and his 
albums are available online at http://
www.AdventistBookCenter.com.

Guidelines for 
Contributors

College and University Dialogue, published 
three times a year in four parallel language 
editions, is addressed to Seventh-day 
Adventists involved in post-secondary edu-
cation either as students or teachers, and 
also to Adventist professionals and campus 
chaplains around the world.

The editors are interested in well written 
articles, interviews, and reports consistent 
with Dialogue’s objectives:

 1. To nurture an intelligent, living faith
 2. To deepen commitment to Christ, the 

Bible, and Adventist global mission
 3. To articulate a biblical approach to 

contemporary issues
 4. To offer ideas and models of 

Christian service and outreach.
Dialogue usually assigns articles, interviews, 

and reports to specific authors for publica-
tion. Prospective authors are urged (a) to 
examine previous issues of our journal, 
(b) to carefully consider these guidelines, 
and (c) to submit an abstract and personal 
background before developing a proposed 
article. Unsolicited submissions will not be 
returned.

Check our website: 

http://dialogue.adventist.org.
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With all your might
The lesson from Vermeer’s kitchenmaid
by Penny Mahon

I have been a teacher at Newbold 
College, in England, for 20 years. 
Before that, I taught in secondary 
schools for five years. Teaching is 
my life. Although I love my job and 
would never consider doing anything 
else, there is one confession I have to 
make. I really don’t relish grading. If 
I’m faced with a pile of papers, I’ll find 
anything else to do before I submit to 
the inevitability of marking. And once 
I start, I don’t have a lot of sticking 
power. In fact, I can only manage the 
task for a pretty short space of time 
before my concentration starts to wan-
der and I have to have a break.

Marking is my Achilles heel, the 
bane of my professional life. And I sus-
pect or at least I hope I’m not the only 
teacher who finds the grind of grad-
ing a pile of 20 or 30 papers the least 
pleasant aspect of a generally stimu-
lating and enjoyable job. Yet there’s 
no getting around it. Grading has to 
be done, and despite its elements of 
tedium, it is a vital part of the job, 
essential to the development of our 
students, to their personal progress, to 
the fulfilment of their potential. 

This kind of experience is not unique 
to teaching. Every job, every role in 
which we find ourselves, contains these 
less-than-exciting elements, the things we 
will put off if we can. It will differ from 
person to person, but I seem to remem-
ber that writing papers while a student 
was a task I would defer as long as pos-
sible. Or again, it might be the more 
tedious administrative responsibilities 
such as the writing of extensive reports 
that we may struggle to confront.

So when I am faced with my par-
ticular challenge, it always helps me 

to remember a very special painting. 
I teach a visual arts class at the col-
lege as well as literature classes that 
are my main specialty, and paintings 
are a great personal resource for me. 
The one I have in mind is a quietly 
beautiful painting by the elusive Dutch 
artist, Jan Vermeer (1632-1675). He 
is renowned for a small number of 
exquisitely delicate paintings in which 
light and color are pre-eminent. He 
paints with a sureness of touch that 
makes him one of the great masters. 
This particular painting is called The 
Kitchenmaid, and it hangs in the 
Rijksmuseum in Amsterdam. It’s one 
example of his characteristic depiction 
of Dutch interiors.

The Kitchenmaid celebrates for me 
the sacredness of the mundane, the 
holiness of the ordinary. In the delicate 
blues and muted yellows of the scene, 
we see a plain working woman, sleeves 
rolled up for her task, attentively pour-
ing milk from a jug into a bowl. Her 
face is framed by her cap, and her eyes 
focus carefully on the job in hand. On 
the table lie the everyday objects of 
a kitchen: crusty, fresh-baked bread, 
woven basket, pottery jug, a blue 
apron. Perhaps breakfast is being pre-
pared. The woman’s action is thought-
ful, quiet, and unobtrusive. She con-
centrates totally on what she is doing. 
She gives it her complete and undivid-
ed attention despite its ordinariness, its 
apparent lack of importance, its pure 
simplicity. And Vermeer has managed 
to make this simple act almost holy by 
the significance, beauty, and calm he 
has invested in the scene. 

As I gaze at this painting, one verse 
comes to my mind: “Whatever your 

hand finds to do, do it with all your 
might” (Ecclesiastes 9:10, NIV). And 
the message seems to apply to this 
painting perfectly. Like this woman, 
we are faced with tedious, mundane, 
apparently insignificant jobs every day. 
Grading is not glamorous: it’s not like 
performing in front of a large class of 
students eager for our wisdom, it’s not 
about being powerful when we’re on 
important committees and boards, it 
isn’t exciting like a trip to a seminar in 
some exotic location. But it is essential 
to our profession.

So when I am faced in my daily 
work with the dull things, the ordinary 
things, with the apparently trivial and 
with the less-than-exciting, I remember 
Vermeer’s kitchenmaid and the rapt 
attention she gives to the simple act 
of pouring milk. And I realize that the 
quality of energy, concentration, and 
excellence we invest in our every action 
is a key to our personal integrity. 
Whether we have other eyes upon us 
or not, we should do it wholeheartedly, 
with commitment, with all our might, 
since that is the biblical mandate. For 
these acts are the ones by which our 
true character is measured. 

Penny Mahon (Ph.D., University of  
Reading) chairs the Department of  
Humanities and is dean of  students 
at Newbold College in England. Her 
email address: pmahon@newbold.
ac.uk.

LOGOS



23DIALOGUE 17•1  2005

Exploring the relation 
between faith and science 
by L. James Gibson

FOR YOUR INFORMATION

In the past two centuries, the Genesis 
account of Creation has come under 
serious attack from both those who 
study the biblical text and those who 
study nature. Ironically, some of the 
most damaging criticism has probably 
come from biblical scholars.

Biblical criticism and secular science 
influence the present culture in highly 
significant ways. These cultural influ-
ences are widely disseminated through 
the public media and public education. 
Christians are not immune to these cul-
tural forces; questions about the histo-
ricity of Genesis 1-11 are widespread. A 
small but vocal number of Seventh-day 
Adventists have publicly questioned the 
need for our church to maintain a posi-
tion that contradicts the predominant 
culture. 

The structure of the conferences
Against this backdrop, the Executive 

Committee of the General Conference 
in 2001 authorized a series of meet-
ings on the subject of faith and sci-
ence, to run from 2002 to 2004. The 
first International Faith and Science 
Conference took place in Ogden, Utah, 
from August 23-29, 2002. The group 
included nearly 80 church scholars 
and administrators, along with several 
editors of church publications and a 
few others. About half the group were 
scientists, one-third were theologians 
and Bible scholars, and the remainder 
were church administrators. More than 
one-third were working outside of 
North America, and many of the oth-
ers brought an international perspective 
to the discussions. The group was truly 
multi-national and multi-disciplinary.

The meetings began with a keynote 

address by the General Conference 
president Jan Paulsen. Sabbath was a 
day to rest, worship, and enjoy fellow-
ship. The meetings began in earnest on 
Sunday morning with several lectures 
on how to understand the text of the 
early chapters of Genesis, and relevant 
comments by Ellen White. The sched-
ule included time for discussion as well 
as formal presentation. Monday’s top-
ics included some philosophical and 
historical aspects of relating faith and 
science, as well as an overview of some 
of the scientific issues. This discussion 
continued on through Tuesday morn-
ing. Tuesday afternoon and Wednesday 
were devoted to lectures and discussion 
of theological issues relating to Creation 
and their implications. On Thursday, 
the group worked to discuss ideas for 
the other scheduled conferences.

Regional conferences were held in 
several parts of the world in 2003, 
including Avondale College, Australia; 
Glacier View Ranch, Colorado; 
Pretoria, South Africa; Aurangabad, 
India; Friedensau University, Germany; 
Nairobi, Kenya; and Abidjan, Cote 
d’Ivoire. More than 400 people, rep-
resenting at least seven Divisions of 
the Adventist Church, participated in 
these regional conferences. Each group 
produced a statement. These statements 
were presented to the group at the 
Second International Faith and Science 
Conference.

The second international conference 
took place in Denver, Colorado, August 
20-36, 2004. More than 130 persons 
were present; about one-third were 
scientists, about one-third were theolo-
gians, and about one-third were church 
administrators and editors. During 

the final day and a half, the organizing 
committee prepared a statement and 
presented it to the larger group for reac-
tion and comment. 

Response to the conferences
The organizing committee’s report 

stressed a number of points, of which 
I will mention only a few.  First, the 
committee noted that the conferences 
were conducted in an open and cordial 
atmosphere, despite the significance of 
the differences in viewpoints that were 
expressed. Second, the committee noted 
that believers must learn to live with 
a certain amount of tension between 
faith and understanding. Third, the 
committee found that the extent of 
tension regarding origins varies in dif-
ferent parts of the world, being most 
strongly felt in those countries where 
science has the most influence. Fourth, 
the committee found that the creation 
doctrine is foundational to Seventh-day 
Adventist faith, and that there is strong 
support for the church’s statement of 
Fundamental Belief regarding creation. 
The committee also affirmed the histor-
ic Seventh-day Adventist understanding 
of a Creation in six literal days, a fall 
into sin that resulted in death and evil, 
a catastrophic Flood as an act of God’s 
judgment, and the church’s mission to 
call all to worship God the Creator.

The committee’s report was given 
to the General Conference president 
and then presented to the General 
Conference Executive Committee at the 
Annual Council held  October 8-14, 
2004. The GC Executive Committee 
appointed a small group to prepare a 
response to the report of the organiz-
ing committee. The council voted 
to approve a statement that strongly 
endorsed the church’s historic, biblical 
belief in a six-day creation, the histo-
ricity of Genesis 1-11, and a global 
flood. The statement also called on 
the church’s educational system and all 
members worldwide to proclaim and 
teach this understanding. (See below, 
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“An Affirmation of Creation.”)

Prospective
The series of Faith and Science 

Conferences resulted in an increased 
understanding of the significance of the 
biblical doctrine of Creation, as well 
as the tension that exists between faith 
and science in the area of origins. All 
Seventh-day Adventists should under-
stand these points. What tools are avail-
able to help church members deal with 
these realities?

A first resource is the Internet. A 
number of creationist organizations 
provide educational materials through 
that medium. The church’s own 
Geoscience Research Institute is a good 
source of information on science and 
faith. The URL is http://www.grisda.
org. At this site, readers will find all 
the articles published in Origins over 
the past 30 years, along with articles 

from Geoscience Reports. The section 
for teachers includes a compilation 
of Frequently Asked Questions on 
Creation, a collection of reviews of 
Creation videos, and PowerPoint pre-
sentations on certain topics of interest.

A second resource consists of the 
Seventh-day Adventist educational 
system.  One goal of the series of Faith 
and Science Conferences, reinforced 
by the action of the Annual Council, is 
to encourage all Seventh-day Adventist 
schools to present these issues in a way 
that encourages faith in the biblical 
teaching. 

A third resource is publications. Over 
the years, Adventists have published 
numerous scholarly books and articles 
about Creation and science. Many of 
these articles may be found in journals 
such as Dialogue, Origins, and Journal of 
the Adventist Theological Society. Other 
Christian groups have produced many 

An Affirmation  
of Creation

Representatives of the worldwide 
Seventh-day Adventist Church, meeting as 
Executive Committee during its Annual 
Council, October 8-14, 2004, received 
the report presented by the Organizing 
Committee of the Faith and Sciences 
Conferences. After discussing its content 
and implications, the leaders approved 
a response statement, whose main points 
include the following:*

Whereas belief in a literal six-day 
creation is indissolubly linked with the 
authority of Scripture, and;

Whereas such belief interlocks with 
other doctrines of Scripture, including 
the Sabbath and the Atonement, and;

Whereas Seventh-day Adventists 
understand our mission, as specified in 
Revelation 14:6, 7, to include a call to 
the world to worship God as Creator,

We, the members of the General 
Conference Executive Committee at the 
2004 Annual Council, state the follow-

books and magazines that discuss evi-
dence for creation.

Although a large amount of material 
is available dealing with faith and sci-
ence, controversy will continue because 
of the nature of the issues involved. We 
can never scientifically demonstrate the 
truth of either Creation or evolution. 
What we can do is to become informed 
about the claims of both faith and sci-
ence, and the nature of the systems of 
thought that underlie these claims. The 
Faith and Science Conferences have 
made significant contributions to that 
goal.

L. James Gibson (Ph.D., Loma Linda 
University), a researcher and lecturer, 
is the director of  the Geoscience 
Research Institute, in Loma Linda, 
California, U.S.A. 

ing as our response to the document, 
“An Affirmation of Creation,” submitted 
by the International Faith and Science 
Conferences:

1. We strongly endorse the docu-
ment’s affirmation of our historic, bibli-
cal position of belief in a literal, recent, 
six-day Creation.

2. We urge that the document, 
accompanied by this response, be dis-
seminated widely throughout the world 
Seventh-day Adventist Church, using all 
available communication channels and 
in the major languages of world mem-
bership.

3. We reaffirm the Seventh-day 
Adventist understanding of the historic-
ity of Genesis 1-11: that the seven days 
of the Creation account were literal 
24-hour days forming a week identical 
in time to what we now experience as a 
week; and that the Flood was global in 
nature.

4. We call on all boards and educators 
at Seventh-day Adventist institutions 
at all levels to continue upholding and 
advocating the Church’s position on 
origins. We, along with Seventh-day 

Adventist parents, expect students 
to receive a thorough, balanced, and 
scientifically rigorous exposure to and 
affirmation of our historic belief in a 
literal, recent, six-day creation, even as 
they are educated to understand and 
assess competing philosophies of origins 
that dominate scientific discussion in 
the contemporary world.

5. We urge church leaders through-
out the world to seek ways to educate 
members, especially young people 
attending non-Seventh-day Adventist 
schools, in the issues involved in the 
doctrine of creation.

6. We call on all members of the 
worldwide Seventh-day Adventist fam-
ily to proclaim and teach the Church’s 
understanding of the biblical doctrine 
of Creation, living in its light, rejoic-
ing in our status as sons and daughters 
of God, and praising our Lord Jesus 
Christ—our Creator and Redeemer.

* For a full text of this statement and 
other related documents, visit the website 
of the Geoscience Research Institute: www.
grisda.org and check under “Members.” 
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The Elijah Project is an initiative of 
the Adventist Church to financially 
sponsor 10,000 Voice of Youth evange-
listic campaigns around the world dur-
ing 2005 and 2006, with the participa-
tion of 10,000 youth speakers, along 
with 100,000 young people—16 to 30 
years old—involved in 10,000 evange-
listic teams in their local churches and 
other auditoriums. 

This new project is supported by 
the Center for Global Evangelism, 
the Youth Department, the Personal 
Ministries Department of the General 
Conference and the Adventist-laymen’s 
Services and Industries (ASI). Youth 
Department leaders at all levels of the 
church organizations serve as coor-
dinators and promoters of the Elijah 
Project in their respective territories. 
Our Managing Committee will deal 
with all requests received only through 
the Division Youth Directors. 

Worldwide celebration. The Elijah 
Project was launched as part of the 
celebration of the 125th Anniversary 
of the Adventist Youth Society in 
the Year of Witnessing, which is also 
linked to the celebration of the Year 
of Commitment in 2005. In order to 
receive the evangelistic resources for 
the Elijah Project, interested college 
and university students must contact 
their conference or mission Youth 
Department office as soon as possible. 
Each Adventist student association or 
fellowship is invited to take part in the 
Elijah Project, ideally during 2005-
2006. 

Connotation and objective. Some 
readers may ask, Why Elijah? Referring 
to John the Baptist, the Bible makes 
a significant connection: “He will go 
on before the Lord, in the spirit and 

The Elijah Project:  
You are invited!
by Alfredo García-Marenko

power of Elijah, to turn the hearts of 
the fathers to their children and the 
disobedient to the wisdom of the righ-
teous—to make ready a people pre-
pared for the Lord” (Luke 1:17, NIV). 
The ministry of John the Baptist as 
herald of Jesus Christ in his first com-
ing to planet earth, reached God’s 
expectations and was successfully 
performed “in the spirit and power of 
Elijah”.

Today, Adventist young people are 
given the privilege of assuming a simi-
lar responsibility, by announcing the 
soon return of Jesus Christ and prepar-
ing a people for this climactic event. 
They can become the protagonists in a 
worldwide evangelistic movement “to 
make ready a people prepared for the 
Lord”.

Your opportunity. While traveling 
in all the world Divisions, I have met 
many young people active in various 
ways in the mission of the church. 
I know that many more are willing 
to be involved in new initiatives, if 
they are challenged, organized, and 
trained appropriately. If you wish to 
learn more about the Elijah Project 
and how to apply for support, contact 
the Youth Department in your area. 
Cutting-edge resources, including CDs 
and DVDs with the “New Beginnings” 
series of evangelistic sermons in 33 
languages are available to maximize the 
youth efforts.  

Bottom line: “Those who are to 
prepare the way for the second com-
ing of Christ are represented by 
faithful Elijah, as John came in the 
spirit of Elijah to prepare the way for 
Christ’s first advent” (Ellen G. White, 
Testimonies for the Church, vol. 3, p. 
62). This is your opportunity to be involved 

in the gospel proclamation and to prepare 
the way for Christ’s second coming! 

Alfredo García-Marenko is the 
world senior youth director for the 
Seventh-day Adventist Church and 
an associate editor of  Dialogue. His 
address: 12501 Old Columbia Pike; 
Silver Spring, Maryland 20904; U.S.A.

University 
Students 
Congress

The International Congress of 
Adventist University Students spon-
sored by the Euro-Africa Division 
AMiCUS will take place in Lido di Jesolo 
(Venice), Italy, October 28-31,  2005. 
For more information, log onto: www.
amicus.euroafrica.org.
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ACTION REPORT

2003, and I had the privilege of being 
part of the event. 

NASDAS aims to provide a forum 
for spiritual, mental, physical, and 
social development for Adventist 
tertiary students in our region. The 
organization’s major goal is to build 
students’ faith in God and to moti-
vate them to spread the good news of 
Jesus.

The year started with the univer-
sities’ orientation week. NASDAS 
put together “show bags” containing 
NASDAS and local church social cal-
endar, Adventist Book Centre vouch-
ers, Signs of the Times magazine, and 
a balloon. Students were invited to a 

NASDAS:  
Adventist students  
in Northern Australia
by Jenny Ludwig

meal, games, and a swim day. A get-
together at Friday vespers provided 
opportunity for students to discuss 
issues they face on their campuses. 
Each student also wrote down his or 
her goals for the year. Sabbath after-
noon featured a special program on 
maintaining one’s relationship with 
Jesus while pursuing university stud-
ies. The guest speaker, special music, 
singing, skits, and Sabbath afternoon 
walk on the beach made the weekend 
a memorable one.

The new group has other plans 
for the future: weekly Bible stud-
ies in the university library and 
monthly Sabbath afternoon forums 

Send us your 
group’s report

Leaders of Adventist university student 
associations are invited to send a brief 
report of their group’s activities and one 
or two digital photos for publication in 
Dialogue. Include all relevant information 
about the student group, describe its main 
activities, challenges, and plans, and list the 
name, position, and email address of the 
report’s author.  Send them to Humberto 
M. Rasi (h.rasi@adelphia.net) and to Esther 
Rodriguez (rodrigueze@gc.adventist.org). 
Thank you!

I believe every Adventist student 
should have the opportunity to be 
part of an Adventist student society. 
The joy of fellowship with like-
minded young people is immense, the 
rewards and possibilities amazing!

What has led to this outburst? The 
founding of Northern Australian 
Seventh-day Adventist Students 
(NASDAS). There are several such 
student associations in Australia. 
However, NASDAS, currently based 
in Townsville, Queensland, is special; 
it is the first one established in north-
ern Australia. After years of dreaming 
for such a society, a group of students 
founded NASDAS in November 
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The Association of Adventist 
Students in Burkina Faso (known 
by its French acronym AEA-BF) 
was launched in December 2003. It 
now has about 100 active members 
in its three regional centers, which 
are located in the capital city of 
Ouagadougou, and in two other cit-
ies. The founding members elected a 
general council and also an executive 
committee responsible for coordinat-
ing programs for Adventists attend-
ing public universities and secondary 
schools in the country.

The association sponsored several 
initiatives during 2004: In April, a 
prayer vigil centered on the theme 
“Salt, don’t lose your flavor,” with 60 
participants. In May, the association 
received formal recognition from the 
government. In June, we held a day of 
fasting and prayer in preparation for 
the final exams. 

In October the AEA-BF coordinat-
ed a mini-campmeeting as prelude to 
the beginning of the new school year. 
The program focused on issues such 
as the Adventist student and politics, 
religious freedom, and the meaning of 
the Sabbath. Speakers included pas-
tor Sylvain Ballais, president of the 
Burkina Faso Mission, who addressed 
the question, “Can Adventist theology 
be modern?” Pastor Michée Ballais, 
chaplaincy director, spoke on moral 
reform versus conversion. The topic 
of Pastor José Luis Santa Cruz was, 
“How your love for God can help you 
succeed in your studies.”

We are pleased with the associations 
achievements during its first year of 
existence; however, in 2005 we plan 
to expand our activities to other 
campuses in the country. Among the 
upcoming activities are a choir fes-

tival as well as a national meeting of 
Adventist students in the capital.

We ask our colleagues in other 
parts of the world to pray for us as we 
move forward with limited resources.  
Our association’s inspirational theme 
is “Saved from sin; empowered to 
serve” and our goal is “Students in 
church and Adventists on campus.”

Ben Issouf  Ouédrago is a third-
year medical student and serves 
as the president of  the Association 
of  Adventist Students in Burkina 
Faso. He can be contacted by email 
at:  aeeabf_president@yahoo.fr or 
benissouf@yahoo.fr. 

New student association 
in Burkina Faso
by Ben Issouf Ouédraogo

Members of  AEA-BF General Council.

From left, some of  the association 
leaders: Norbet Kambiré, Firmin Poda, 
Ben Issouf  Ouédraogo, Eric Zoundi, 
and a student member.

on topics of current interest. All in 
all, NASDAS plans to help keep all 
Adventist students in universities in 
Northern Australia in close affirma-
tion of their faith and in pursuit of 
God’s plans for them. In integrating 
their academic life with their faith 
commitment, Adventist students will 
grow both mentally and spiritually, 
and reach God’s ideal for them. They 
will know how to live in the midst 
of a culture alien and at times hos-
tile to their faith, and they will also 
know how to sing the Lord’s song in a 
strange land.

This is why I would encourage each 
student, wherever he or she is, to get 
involved with an Adventist student 
group; if there is none in your area, 
start one, and make a difference in 
the life of young people searching for 
spiritual meaning while being assault-
ed by a secular culture.

Jenny Ludwig is president of  
NASDAS. If  you’d like more infor-
mation, contact NASDAS@jcu.edu.
au. Or write to NASDAS:  
P.O. Box 100; James Cook 
University, Qld 481; Australia.

.
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of reconciliation, but also self-help tips and formal inter-
vention techniques for the professional counselors.

The book is well organized, follows a logical sequence, 
and makes reading natural and pleasant. All through the 
book, the author offers a rich variety of cases (mostly from 
his own counseling experience) that makes concepts and 
ideas practical. There are also suggestions, both individual 
(how to manage anger and violence or how to deal with 
remorse) and interpersonal (how to grant forgiveness). 
Another distinctive strength is the integration of Scripture, 
not only as a foundation but also as a source of personal 
advice. Considering the widespread use of the Internet, it 
would have been useful to include more references to the 
worldwide web, particularly to targeted sites where readers 
can find further information to help themselves and oth-
ers. 

Although the book is of primary interest to those in 
helping professions—counselors, psychologists, social 
workers, and pastors—others interested in the growing 
field of interpersonal relations will also find it useful.

Julian Melgosa (Ph.D., Andrews University), an educa-
tional psychologist by training, is currently president 
of  the Adventist International Institute of  Advanced 
Studies in the Philippines.

BOOKS

Cristãos em Busca do Êxtase 
[Christians in Search  
of Ecstasy] 
by Vanderlei Dorneles, 2nd edition 
(Engenheiro Coelho, São Paulo: 
Imprensa Universitária Adventista, 
2003; 271 pp.; paperback).

Reviewed by Azenilto G. Brito

Reconciliación: Cómo reparar 
los vínculos dañados
[Reconciliation: How to Heal 
Broken Bonds]
by Mario Pereyra (Publicaciones de la 
Universidad de Montemorelos, 2003; 
172 pp.; paperback).

Reviewed by Julian Melgosa

Mario Pereyra is no stranger to Adventist scholarly writ-
ing. A psychologist with extensive clinical and research 
experience in several countries and varied cultures, and a 
committed Christian, Dr. Pereyra has written profusely 
on topics such as happiness, forgiveness, reconciliation, 
and hope—all with the rare feature of scholarship blended 
with the Christian perspective. His earlier works in 
Spanish—Psicología del perdón (1993) and Psicología de la 
esperanza, con aplicaciones en la clínica práctica (1999)—
have prepared the ground for this important theological 
and psychological work on reconciliation. This book fol-
lows the author’s established pattern and offers to readers 
not only a means to understand the scope of conflict and 
reconciliation but also a tool on how to intervene to repair 
offences and wounds. 

To begin with, Pereyra offers theoretical concepts on 
relationships as well as specific ways to prevent and treat 
interpersonal deterioration and cultivate harmony in 
human relations. 

The idea of reconciliation (as opposed to conciliation) 
is emphasized. Reconciliation grows out of the maturity of 
solving conflicts without the intervention of an arbitrator. 
Reconciliation goes beyond a commercial transaction into 
an emotional restoration of previous, satisfactory ties. This 
finds theological support in Jesus’ instruction to give first 
priority to reconciliation (Matthew 5:23-26) and Paul’s 
concept of the “ministry of reconciliation” (2 Corinthians 
5:18-20) to which all Christians are called. 

The author reviews contemporary reconciliation models 
advocated in professional literature, examines them against 
scriptural teachings, and offers a model based on the par-
able of the prodigal son. The model consists of successive 
steps, described in detail in chapters 6 through 9:
 • Discord (conflict that causes emotional separation).
 • Insight (conscious awareness of the conflict and intent 

to solve it).
 • Deliberation (analysis of reconciliatory alternatives).
 • Re-union (restoration of the damaged ties)

In discussing each of these steps, the author provides 
not only techniques and strategies involved in the process 

As a theologian, journalist, and professor of communi-
cation and philosophy at the Brazil Adventist University, 
Campus 2, Vanderlei Dorneles has produced an illuminat-
ing work in his Cristãos em Busca do Êxtase (Christians in 
Search of Ecstasy). A cover subtitle explains that the objec-
tive of the book is “to understand the new liturgy and the 
role of music in contemporary worship.” However, this 
explanation seems quite modest, for the scope of the book 
goes far beyond. 

The work is not based on field research, but on a broad 
bibliography of works by specialists in history, science, 
religion, and philosophy that describe the phenomenon 
of religiosity in post-modern times. Dorneles finds that 



29DIALOGUE 17•1  2005

people are more concerned with relating to divinity, not 
through a mere theoretical knowledge of truth, but by 
feeling it as it acts in some way in their innermost lives.

The author goes back to the “primitive” forms of wor-
ship, establishing a parallel with the surprising revival of 
mysticism and the more bizarre forms of past religious 
forms in this twenty-first century that promise seek-
ers more “effective” ways of grasping eternal realities. 
Dorneles discusses how, in that persistent search for reli-
gious fulfillment, varied means have been resorted to, 
ranging from meditation to mind-modifiers both in the 
form of natural herbs and synthetic drugs.

The book’s introduction gives a panoramic view of how 
his study will lead the reader along humanity’s history of 
religious thought and practice. The author also offers a 
preview of the eschatological grand finale of all the present 
trends and directions in religion and philosophy.  Here, 
perhaps, he might have simply whetted the reader’s appe-
tite, leading to a gradual discovery rather than revealing 
too much of the final outcome.

Dorneles then offers the reader a solid assessment of 
the current charismatic movement, tracing its roots to 
John Wesley’s revival, passing through the 19th century’s 
Holiness Movement to its tremendous expansion today. 
But he doesn’t limit his analysis to history and the impact 
of this movement in the present; he proceeds to make a 
detailed exegesis of those Bible texts that deal with the 
phenomenon of speaking in tongues.

The book has a well-organized, didactic format, with 
summaries of subjects covered and themes to be devel-
oped, conclusions, and a modern referencing system. It 
has five main divisions followed by a general conclusion 
and bibliography: I: Trance in Primitive Religions; II: 
Ascension and Decline of Reason and a Return of the 
Sacred; III: Pentecostal and Charismatic Worship; IV: 
The Psychology of Trance; V: Bible-based Worship and 
the Integrity of the Mind. Some care should be taken in 
future editions to correctly reproduce several proper names 
(e.g., Schaeffer, Douglass, Gunnar).

This book is recommended reading for those who wish 
to better understand the religious ferment of our day, its 
causes, consequences, and implications for the future. 

Azenilto G. Brito is an editor and translator resid-
ing in Bessemer, Alabama, U.S.A. He and his wife 
operate an evangelistic website called “Sola Scriptura 
Ministry” at www.azenilto.com. His email address: 
profazenilto@aol.com.

Education is in crisis. The discipline that should provide 
method in the midst of madness, order in the face of chaos, 
challenge to live as opposed to the embrace of meaningless-
ness is in serious crisis. Is it because education today lacks a 
firm anchor? Or is it because it has joined many other disci-
plines that prefer to love darkness rather than be guided by 
light, and indeed see no difference between the two?

These are highly philosophic questions, demanding 
answers without evasion, study without subtleties. René 
Smith, a life long educator struggling with such issues, 
makes a serious attempt to answer these questions from 
what he considers as the unshakeable foundations of 
Christian pedagogy: the biblical worldview. With that com-
mitment, this professor who has spent most of his profes-
sional life at River Plate Adventist University in Argentina, 
researching and lecturing on the philosophy of education, 
throws his opening salvo with two fundamental questions: 
“Is contemporary pedagogy constrained by the agony of an 
uncertain future?” Or, “Is it possible to foresee and foster 
an educational revival anchored in and motivated by a firm 
hope?” 

Dr. Smith is a writer in a hurry—a purposeful hurry. He 
doesn’t waste or mince words. He sets out the dilemma in 
the opening pages and takes seven chapters to set out his 
answers, well argued, well crafted, well readable—taking the 
readers through a journey in philosophy, anthropology, and 
theology.

Smith shows how presuppositions regarding the world, 
humans, and knowledge provide the foundation for the 
educational model a teacher, an institution, or a system 
chooses in order to develop the principles that govern edu-
cational practice. Every pedagogical system is founded on 
a specific worldview. It is important, therefore, that this 
worldview be clearly understood and outlined so as to know 
what values are promoted and what objectives are selected. 

After defining the concept of worldview—its history and 
implications—the author analyzes its connections with 
anthropology and theology as well as its implications for 
educational philosophy and practice. He then reviews con-

El proceso pedagógico:  
¿Agonía o resurgimiento?  
[The Pedagogical Process: 
Agony or Revival?]
by René Rogelio Smith (Montemorelos, 
Nuevo León: Publicaciones Universidad 
de Montemorelos, 2004; 208 pp; 
paperback).

Reviewed by Fernando Aranda Fraga

Continued on page 31.
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The amazing power 
of God’s Word
by María Emilia Schaller de Ponce

“My word that goes out of my 
mouth…will not return to me empty, 
but it will accomplish what I desire 
and achieve the purpose for which I 
sent it” (Isaiah 55:11, NIV). 

 I became a Seventh-day Adventist 
in February 1982. Three months later, 
I completed my medical training, and 
entered medical practice. When I was 
baptized at the La Aurora church in 
Santa Fe, Argentina, the members 
welcomed me with a gift of a Bible, 
perhaps the best gift I have ever 
received. It stayed with me always—at 
work, at worship, at home. Avidly I 
read the life of Jesus and was taken 
up by the rich promises God’s Word 
contained. Joining the church had 
not been easy because my family was 
opposed. So I had to grasp firmly the 
promises of God’s Word, never let-
ting go of that little Bible. I had to 
memorize and trust in those promises. 
I needed close acquaintance with the 
Author of those promises. 

A few months later, while I was 
on rotation at a public hospital in 
another city, the guard announced 
the arrival of a new patient in the 
emergency room. I rushed to find 
Roberto shaking an empty bottle 
of a psychedelic drug. Evidently, he 
had swallowed the whole thing—a 
case of an attempted suicide. To 
make things worse, his wife was 
with him, completely drunk. Both 
were psychiatric patients, both were 
addicts. Immediately I sent him in an 
ambulance to the toxicology unit of 
another hospital because our hospital 
lacked the infrastructure to deal with 
the problem. He was given the proper 

“Look, I’ll talk to you about the 
best thing I can share with you. I’ll 
talk to you about Jesus.”

“About Jesus? OK, but there’s a 
problem.”

“What is it?”
“I’m a Jew!”
A real problem! I got up to contact 

Roberto’s doctor, when he shouted, 
“Don’t go away!”

“Roberto, I’m not a specialist, I 
need to call your psychiatrist. Besides, 
you don’t let me talk about the Friend 
who has helped me so much.”

“It’s all right. Talk to me about that 
Jesus.”

I still remember the contempt in 
his voice and the indifferent expres-
sion on his face when he referred 
to that Jesus. With a silent prayer, I 
opened my Bible and started reading 
about Jesus. I remember absolutely 
nothing about what I said. I just 
read the Gospels, since early in my 
Christian life that’s all I knew to share 
with others. After a while, I saw the 
unbelievable. Roberto had quieted 
down, stopped shaking, and finally 
dropped off to sleep.

The next morning I visited him 
again. He was seated on a bench in 
front of his hospital room. He was 
thin, emaciated, with a drawn face, 
and the anguish in his eyes reflected 
the long illness he had suffered. But 
he was waiting for me to come back 
and talk to him more about “that 
Jesus.” Again I opened my Bible 
and read to him a long time about 
Jesus and again I remember abso-
lutely nothing about the content of 
my reading. Roberto watched me 
intently. His enormous eyes looked 
at me and sometimes rested on the 
Bible. He nodded agreement, some-
times sketched a question, or made a 
comment. As a physician, I reasoned, 
“This makes no sense. Here’s is a 
psychiatric patient, he’s loaded with 
drugs, he’s not a Christian, and here 
I am talking about Jesus. It makes no 
sense.”

Roberto was finally discharged, and 

treatment and sent back to our hospi-
tal for follow-through.

I admitted Roberto in a ward and 
called his psychiatrist, who set up a 
list of medications to be adminis-
tered intravenously in a solution, and 
listed other factors to be considered. 
I became uneasy and shared my con-
cern with a colleague. I was assured 
not to worry, as the patient’s body 
was probably used to huge doses of 
medication. 

We left Roberto with the I.V. An 
hour later a nurse called me saying 
that Roberto was reacting in a strange 
way. I rushed to his room, and found 
that far from sleeping, he was very 
excited. The medications had pro-
duced results contrary to the expected 
ones. There was Roberto, shaking like 
a reed. His eyes were enlarged and 
filled with fear and anxiety.

When he saw me, he shouted: “Get 
rid of this I.V.! It’s no good; they 
always give me this, and it’s no use!” 

I drew near to listen carefully. 
He lowered his voice, and this time 
pleaded, “Please, doctor, remove this 
I.V. It’s only making things worse. 
What I need is somebody to talk to. 
I need somebody to listen, and some-
body who will talk to me.”

So I said: “Of course, Roberto, I’ll 
call your psychiatrist right away.”

“No!” he said. “He’ll just dope me 
up with more medications. He won’t 
listen or talk with me. Please stay and 
let’s talk!”

“Well, Roberto, I’m not a psychia-
trist. Anyway, what do you want to 
talk about?”

“Anything...”

FIRST PERSON
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was able to go home. I said good-bye, 
and thought he looked a little bet-
ter. I didn’t take note of his address 
to visit him and to continue reading 
from the Word of God. Why did I 
fail to do that? Because of my igno-
rance of the power of the Word.

Sometime later, I returned to Santa 
Fe to take some specialized train-
ing. After three years, on an autumn 
afternoon, I was crossing a square in 
the city when a gentleman passed me. 
After a few steps he turned and said, 
“Hey! You’re a doctor... and let me 
see... you have a double name... María 
Emilia? Yes! You’re Dr. María Emilia. 
And I bet you can’t imagine who I 
am. I’m Roberto, that desperate man 
whom three years ago you helped, on 
that terrible night!”

I fell silent at what I was seeing. 
Roberto! This couldn’t be that patient 
I took care of on night duty in anoth-
er city, three years before; but, yes, it 
was. His gaunt figure had filled out, 
his eyes no longer reflected despair, 
but serenity. The transformation was 
remarkable. Roberto noticed my per-
plexity and continued.

“Yes, doctor. I myself can hardly 
believe the change that’s taken place. 
Great things have happened in my 
life. When you talked to me about 
Jesus, I believed your words, and told 
myself that Jesus was going to help 
me. I left the hospital and one day, 
some Christian ladies found me. I 
told them my experience, accepted 
Jesus, and finally was baptized as a 
Christian. My life before that was 
real hell. I was on drugs. My children 
grew up alone, without a father. Now 
they’re teenagers and for the first time 
I am with them, I listen to them. My 
wife has also changed. Our family is 
whole again. I’m a different person, 
thanks to Jesus. Look, María Emilia, 
I’ll never forget what you told me 
about Jesus, I’ll never forget it. When 
you were talking to me, I believed in 
Jesus, took hold of Him, and knew 
that He would save me.”

I stood there astonished. I didn’t 

know what to say. Here was the man 
who three years before had tried to 
take his life. Now he was totally sane, 
with none of the anguish that had 
been there, eyes filled with peace and 
hope. 

I can’t remember a single word I 
read to him by his hospital bedside. 
I only know I read the Gospels, for 
that’s all I knew of the Bible at that 
time to share with others. I even 
thought that perhaps I was wasting 
my time; what I was doing made no 
sense. But three years later on a bright 
autumn afternoon, I learned the les-
son of my life: God’s Word has power 
to change lives and it will accomplish 
its purpose. As God promised long 
ago through the prophet, “My word 
that goes out of my mouth . . . will 
not return to me empty, but it will 
accomplish what I desire and achieve 
the purpose for which I sent it.”

Maria Schiller de Ponce, who holds 
degrees in medicine and theology, 
teaches in the School of  Health 
Sciences at Universidad Adventista 
del Plata, in Argentina. Her email 
address: facscrin@uapar.edu.

temporary influences on education 
such as the New Age movement and 
deconstructionism. Smith also discuss-
es prevalent anthropological dualism, 
that pits those who place the accent 
on the human soul against those who 
stress the role of the body. The peda-
gogical consequences of such dualism 
are very important for education. This 
serves as the prelude to an exposition 
of the monist biblical anthropology 
that sees humans as integral beings.

This important historical analysis 
leads to a review of the theological 
crisis and confusion of our time. The 
chapter ends with a thorough presen-
tation of the biblical foundations for 
education, where hope and theology 
merge and provide the best support for 
pedagogical theory. A didactic synoptic 
picture summarizes the chapter’s con-
tent and shows the important differ-
ences that exist between the Greek and 
the Hebrew frames of mind, founded 
on four key concepts which determine 
educational philosophy: God, humans, 
ethics, and time.

The author deserves commendation 
for his skilful handling of philosophi-
cal concepts and trends in educational 
philosophy and practice. Studious 
research and careful documentation 
add weight to the book and will be 
very useful for Christian teachers and 
students as they struggle with serious 
issues in educational philosophy and 
pedagogy. 

Fernando Aranda Fraga (Ph.D., 
Universidad Católica de Santa 
Fe, Argentina) is the editor of  
Enfoques, a scholarly journal. His 
email address: secinves@uapar.edu. 

Book
Continued from page 29.

Let’s Talk!
Do you want to send a comment 

or a question to Pastor Jan Paulsen, 
president of the Seventh-day Adventist 
Church? You can do it through a web-
site: 

http://www.letstalk.adventist.org 

The website’s goal is to foster com-
munication between young Adventists 
around the world and the office of the 
General Conference President. You’ll 
also find useful links and a searchable 
database of questions and answers on 
many topics at the same site. Check it 
out!
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OPEN FORUM

Archaeopteryx: A flying reptile? 
I’m intrigued by the Archaeopteryx, 

a fossil that is mentioned in many sci-
ence textbooks. Was it a bird or a rep-
tile? Do its features and its location in 
the fossil record support the evolutionary 
hypothesis or the creationist perspective? 

Ever since it was discovered in 
1861, Archaeopteryx lithographica (see 
photo) has been a controversial fossil. 
Its remarkable finding has provided 
certain credibility to Darwin’s theory 
of evolution. Archaeopteryx has a mix-
ture of characteristics found in birds, 
reptiles, and theropod dinosaurs, and 
for that reason, scientists are divided 
regarding its origin, flight capacity, 
and position in the alleged evolution-
ary sequence from reptiles to birds. 
The ornithologists consider it as an 
arboreal bird with unusual traits and 
numerous reptilian characteristics, 
but reject the claim that it descended 
from dinosaurs. On the other hand, 
most paleontologists see Archaeopteryx 
as an intermediate link in the evolu-
tion of theropod dinosaurs to mod-
ern birds. For them, Archaeopteryx 
is a winged dinosaur that lived on 
the ground. Obviously, this conclu-
sion assumes that dinosaurs were the 
ancestors of birds.  

Archaeopteryx has several avian char-
acteristics: the presence of a furcula 
(fused clavicles), the anatomy of the 
fingers and pubis, the existence of 
hollow bones, and the presence of 
feathers that appear modern. A recent 
study of the skull of one Archaeopteryx 
specimen, using high-resolution com-
puterized tomography, has revealed 
that the brain of Archaeopteryx had 
lobes like the brain of a modern 
bird. However, similar results have 
been found in pterosaurs (flying 
reptiles) using the same technique. 

Therefore, this evidence does not 
conclusively support the avian nature 
of Archaeopteryx since pterosaur dino-
saurs also have this characteristic. The 
recent discovery of hollow bones in 
Archaeopteryx is not a definitive evi-
dence for active flight either, because 
some birds of the family Bucerotidae 
(e. g., ground hornbill) have very 
great hollows in their bones and, nev-
ertheless, are poor flyers. 

J. H. Ostrom* and other paleon-
tologists suggest that the similarity 
between Archaeopteryx and theropod 
dinosaurs is much greater than the 
similarity between Archaeopteryx and 
birds. Therefore, Archaeopteryx would 
be a flying dinosaur with feathers. 
In fact, one of the seven well-known 
specimens was initially identified as a 
pterosaur, while other two specimens 
were identified as Compsognathus (a 
theropod dinosaur). This misiden-
tification was not caused by bad 
descriptive work; the problem is that 
Archaeopteryx without feathers—or 
with feathers that have yet not been 
observed—looks extraordinarily like 
Compsognathus. This is the reason 
why certain paleontologists do not 
consider Archaeopteryx as a bird, but 
as a feathered dinosaur. Some say 
that the problem in determining the 
relationship of Archaeopteryx resides 
in the examiner’s perspective when 
examining the fossil.  

Paleontologists also debate whether 
Archaeopteryx was able to fly and 
whether it was terrestrial or arboreal. 
Studies on several anatomical charac-
teristics of Archaeopteryx—including 
feather symmetry, wing anatomy, 
and inferred muscular mass—have 
led to contradictory conclusions. 
Nevertheless, most experts maintain 
that the possession of feathered wings 

is a convincing argument in sup-
port of the capacity to fly. Published 
studies show that the same set of 
characters can be interpreted in two 
contradictory ways, resulting in very 
different models for the habits of an 
Archaeopteryx. 

We must recognize that though 
Archaeopteryx has a mosaic of rep-
tilian and avian characteristics, its 
well-developed wings and feathers 
of modern appearance would have 
required an enormous evolutionary 
change that has not yet been satisfac-
torily explained. This gap exposes a 
number of challenges to the proposed 
evolutionary scenario. What was there 
between Archaeopteryx and its prede-
cessors without wings and feathers? 
No specimens have been found to 
illustrate such an evolutionary jump. 
Not only do we need to provide mod-
els for the evolution of feathers, but 
also for the rise of structures, organs, 
and physiology that would make pos-
sible their effective use. The develop-
ment of flight ability by primitive 
reptiles would require the acquisition 
of very complex physiological and 
anatomical adaptations, including the 
capacity to keep the body temperature 
constant (endothermic; reptiles are 
exothermic), a high rate of metabo-
lism (reptiles have a low metabolic 
rate), and loss of adaptations and 
organs that were already fully use-
ful and optimized in the ancestors. 
Feathers must have co-evolved with 
the structures that control them and 
make them work. It is not simply the 
appearance of a cover of plumage, 
but also a set of characteristics that 
contribute to the operation of a very 
sophisticated structure. 

One wonders why Archaeopteryx 
(and any other alleged ancestor of 
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the birds) would have had wings or 
precursors of wings during millions 
of years if these organs were not fully 
functional. According to Darwinian 
theory, only the best fitted survive, 
and structures that are not an advan-
tage to the species disappear. The 
question is, then, why evolution 
would have maintained a structure 
for million years until it became fully 
operative? If that happened, then we 
could believe that evolution has the 

capacity of predicting the future needs 
of a species, which implies supernatu-
ral powers. And if the structures were 
indeed fully functional, why should 
natural selection “improve” or change 
structures that already work suitably? 
The validity of natural selection as 
the motor of evolution is thus in 
question. In this sense, Archaeopteryx 
does not help solve the mystery of 
how flight came about in evolution-
ary terms, what their precursors were, 

or when such an evolutionary jump 
could have happened. 

Archaeopteryx has been an enigma 
since it was discovered, owing to its 
puzzling combination of characteris-
tics, many of which are common in 
some theropod dinosaurs; others are 
reptilian, while some others are spe-
cific to birds. What is more remark-
able is the presence of modern feath-
ers on what seems to be the body of a 
theropod. It is no surprise that orni-
thologists and paleontologists do not 
agree about the nature of this animal. 

I believe that Archaeopteryx was a 
unique creature with characteristics 
that perhaps cannot be catalogued 
within any present category of living 
beings. Its origin and nature seem 
obscure, and, is possible that it is just 
one more example of the enormous 
creative capacity of the Creator. 

Raúl Esperante (Ph.D., Loma Linda 
University) is a paleontologist at 
the Geoscience Research Institute 
in Loma Linda, California, U.S.A. His 
email address: resperante@univ.
llu.edu.

For a fuller treatment of this topic, check his 
article “¿Qué es Archaeopteryx?” in Ciencia 
de los Orígenes 68 (2004), and also Timothy 
Standish, “Fossil birds,” in Geoscience Reports 
87 (2004). These articles can be found at 
http://www.grisda.org.

* J. H. Ostrom, “Archaeopteryx and the origin of 
birds,” Biological Journal of the Linnean Society 
8 (1976): 91-182. Ph
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 CAMPUS LIFE

After years of effort and sacrifice, 
you’re finally completing your course-
work and anticipating the day when 
you’ll receive your diploma. Your 
dreams will soon be a reality. You’re 
also looking forward to starting your 
career. How exciting! But how can you 
improve your chances of finding a job 
that will match your skills and provide 
personal fulfillment?  Of course, you’re 
praying that God will continue to 
guide you as He has faithfully done in 
the past.  Here’s some information for 
you to think about as you look to the 
future.

Qualities employers look for
A recent report lists 20 qualities 

that employers look for in prospective 
employees.* Check the list, and do an 
honest and careful self-assessment to 
determine how well qualified you are 
to receive a good job offer:
 1. Communication skills (verbal 

and written)
 2. Honesty and integrity
 3. Interpersonal skills (relates well 

So you want a job?
by Humberto M. Rasi

to others)
 4. Motivation and initiative
 5. A strong work ethic
 6. Teamwork skills (works well with 

others)
 7. Analytical skills
 8. Flexibility and adaptability
 9. Computer skills
 10. Detail-oriented
 11. Leadership skills
 12. Organizational skills
 13. Self-confidence
 14. Friendly personality
 15. Tactfulness
 16. Well-mannered
 17. Creativity
 18. Above-average grades
 19. Entrepreneurial skills
 20. Sense of humor

Reasons for not  
getting a job offer

Maybe you have many of the quali-
ties listed.  What pitfalls should you 
avoid during your job interviews?  A 
group of experienced recruiters have 
provided the 15 most common rea-

sons why candidates are not offered 
employment:
 1. Sloppy application form, with 

questions not answered or left 
blank

 2. Arrived late to the interview with-
out an explanation

 3. Did not do homework or research 
the company

 4. Poor personal appearance or 
hygiene

 5. Inability to express oneself in 
depth

 6. Cocky, overbearing, or aggressive 
manner and body language

 7. Lack of enthusiasm or interest in 
the job opportunity

 8. Negative attitude about past 
supervisors or employers

 9. Limited questions asked about 
the job or company

 10. Money seems to be the highest 
priority

 11. Wanting to start at the top, 
expecting too much too soon

 12. No clear-cut professional goals, 
poor planning

 13. Memorized and rehearsed answers 
 14. Rude or condescending attitude 

toward other employees
 15. Did not commit and ask for the 

job
At an appropriate time during the 

interview, tactfully inquire about 
the work schedule in relation to the 
Sabbath.

We wish you every success in your 
job-seeking endeavors. May the Lord 
help you find a position that will 
engage your talents, help others, and 
allow you to be His ambassador at 
work.

* Source: Job Outlook 2004, prepared by the 
National Association of Colleges and 
Employers in the United States.

Humberto M. Rasi (Ph.D., Stanford 
University) is the founder and edi-
tor-in-chief  of  Dialogue. After serv-
ing as an employee and a supervisor 
for almost 50 years, he still remem-
bers his first job interview.

T
the ASSIGNMENT

he young man was climbing the hill, slowly,
a step at a time. His bowed head seemed to 
indicate that something was bothering him. 

Perhaps he was lonely, or discouraged. He was 
coming to seek guidance from the wise man that 
lived on the hill on the outskirts of town. Entering 
the counselor's house, the young man found him 
reading, deep in thought. "Excuse me, sir," he said
hesitantly. The old man lifted his eyes. Timidly,
with a courteous bow and a voice of desperation, 
the young man said, "I have come seeking your 
help... sir." After a short pause, he continued, "I 
have dreams that I believe I can achieve, but no one 
thinks I have the ability to reach them. People see 
little value in me."

The old man continued his reading. After a while, 
he said, "Before I can give you any counsel, I need 
your help. Are you willing?"

Somewhat disappointed for having his own needs 
ignored, the young man nevertheless responded, "I 
will try, sir."

The wise man stood up. Stretching himself a bit, he 
said, "I may need to pay a large debt in the future, 
for which I will need money. Here is my gold ring. 
Take it to the market and find out how much I can 
get for it, but don't settle for anything less than five 
gold coins. There is my horse. Go!"

The young man held onto the ring tightly and upon 
reaching the market place, went from stall to stall, 
offering it in exchange for cash. The fruit seller 
ignored him. The clothes merchant told him that he 
was not interested. The farmer selling chickens
continued to bargain with a customer and waved 
him away.

Finally, the young man reached the pig seller's stall. 
After examining the ring for a while in his dirty 
hand, he said with a covetous smirk, "Tell the owner

that I may be willing to give him five bronze coins 
for this."

"I fulfilled your assignment, sir," said the young 
man upon his return. "No one in the market is 
willing to give five gold coins for your beautiful 
ring."

"That's fine," responded the wise man. "Now we 
know how little the market people value this ring. 
Go to the jeweler in town and show it to him."

When the jeweler saw the gold ring, he quickly
stood up and used a silk handkerchief to hold it 
carefully. Bringing it under a lamp, he examined it 
in detail with a magnifying glass. "A masterpiece," 
he said softly. "If the owner of the ring is in a hurry,
I will buy it for 10 gold coins myself. But if he gives 
me time to bring out all its beauty, I shall find a 
wealthy customer willing to pay at least 20 gold 
coins for it."

The wise man listened attentively to the report the 
happy young man brought back and then told him, 
"Don't let the ignorant tell you the value of 
something they know nothing about. Listen only to 
the appraisal of the skilled specialist, the one who 
can recognize the true value of a master artist's 
work."

And with a smile, the wise man placed the golden 
ring back on his finger and waved the young man 
good-bye.

The author of this story is unknown.

I see that you guessed 
wrong on 50 percent of  
the test questions…You 
might want to consider 

becoming a weatherman.

From The Lighter Side  
of Campus Life. Previouisly  
published in Campus Life. 

Reprinted with permission.
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Somewhat disappointed for having his own needs 
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was not interested. The farmer selling chickens
continued to bargain with a customer and waved 
him away.

Finally, the young man reached the pig seller's stall. 
After examining the ring for a while in his dirty 
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"I fulfilled your assignment, sir," said the young 
man upon his return. "No one in the market is 
willing to give five gold coins for your beautiful 
ring."

"That's fine," responded the wise man. "Now we 
know how little the market people value this ring. 
Go to the jeweler in town and show it to him."

When the jeweler saw the gold ring, he quickly
stood up and used a silk handkerchief to hold it 
carefully. Bringing it under a lamp, he examined it 
in detail with a magnifying glass. "A masterpiece," 
he said softly. "If the owner of the ring is in a hurry,
I will buy it for 10 gold coins myself. But if he gives 
me time to bring out all its beauty, I shall find a 
wealthy customer willing to pay at least 20 gold 
coins for it."

The wise man listened attentively to the report the 
happy young man brought back and then told him, 
"Don't let the ignorant tell you the value of 
something they know nothing about. Listen only to 
the appraisal of the skilled specialist, the one who 
can recognize the true value of a master artist's 
work."

And with a smile, the wise man placed the golden 
ring back on his finger and waved the young man 
good-bye.

The author of this story is unknown.
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Luciana Abdo Villalobos: 20; 
female; single; studying nursing at 
Universidad Nacional de Mar del 
Plata; interests: organize special church 
programs, camping, and helping those 
in need; correspondence in Spanish. 
Address: Calle 42/29; Batan; 7601 
ARGENTINA. Email: aquiestoy_
07@hotmail.com.

Thomas Aligaitah: 25; male; single; 
pursuing a degree in accounting; inter-
ests: reading, music, and table tennis; 
correspondence in English. Address: 
Ahmadu Bello University, Accounting 
Dept.; P.M.B. 1013 Zaria; NIGERIA. 
Email: aligaitahthomas@yahoo.co.uk.

Lucila de Souza Alves: 23; female; 
single; completing a degree in physi-
cal education; interests: music, sports, 
and new friends; correspondence 
in Portuguese. Address: Rua Frei 
Henrique de Coimbra No. 1063; 
Bairro Vila Anchieta, Lins, SP; 16400-
000 BRAZIL. Email: lucelyalins@bol.
com.br.

Lovella A. Baron: 29; female; sin-
gle; holds a degree in agricultural edu-
cation and currently teaching; inter-
ests: music, singing, and nature trips; 
correspondence in English. Address: 
Timamana, Tubod, Surigao del Norte; 
8406 PHILIPPINES.

Emerson Bastos: 23; male; single; 
pursuing a degree in English and 
Portuguese literature at UNISA; inter-
ests: travel, new friends, and learning 
more about the world; correspondence 
in Portuguese or English. Address: 
Colegio Adventista de Interlagos; Rua 
Antonio Le Voci, 363; Cidade Dutra, 
SP; 04809-220 BRAZIL. Email: 

sombas1@hotmail.com.
Christian Batchegane: male; single; 

holds a degree in modern French lit-
erature and studying communication; 
interests: journalism, new technolo-
gies, and sports; correspondence in 
French or English. Address: B.P. 4030; 
Yaoundé; CAMEROON. Email: 
chrisbat2002@caramail.com.

Yves Bertelle: 33; male; single; holds 
a degree in marketing from Université 
de Lausanne; interests: sports, music, 
and travel; correspondence in French 
or English. Address: Risoux 8; 1110 
Morges; SWITZERLAND. Email: 
ybertelle@freesurf.ch.

Karina Calderón: 25; female; sin-
gle; holds a degree in marketing from 
Universidad Adventista Dominicana; 
interests: reading, singing, and youth 
ministry; correspondence in Spanish. 
Address: Casilda Portes Rojas #7; 
Las Enfermeras, Los Mina, Santo 
Domingo; DOMINCAN REPUBLIC. 
Email: kcalderon23@hotmail.com or 
K.calderon@bancredito.com.do.

Ruth B. Camus: 31; female; single; 
studying to become a certified nurse 
assistant at Mindanao Sanitarium and 
Hospital; interests: travel and learning 
more about other countries; corre-
spondence in English. PHILIPPINES. 
Email: yadnie26@yahoo.com.

Ranel N. Canama: 30; male; single; 
completed a degree in theology at 
Mountain View College; interests: 
singing, camping, mountain climbing, 
and sports; correspondence in English 
or Tagalog. Address: Zone 10, Purok 
5, Upper Carmen; Cagayan de Oro 
City; 9000 PHILIPPINES. Email: 

canama_r@yahoo.com.
Yolanda Cazon Nina: 23; female; 

single; pursuing a degree in systems 
engineering; interests: volleyball, 
meeting new friends, and excur-
sions; correspondence in Spanish 
or English. BOLIVIA. Email: 
yoskhi2327@hotmail.com  or  
yoshi232@latinmail.com.

Luz Cerda González: 19; female; 
single; pursuing a degree in chemical 
engineering at Universidad Autónoma 
de Santo Domingo; interests: study-
ing the Bible, sharing knowledge, 
and meeting new friends; correspon-
dence in Spanish, English, or French. 
DOMINICAN REPUBLIC. Email: 
pattycerd@hotmail.com.

Noma Concy: 33; female; single; a 
secretary; interests: sharing Christian 
experiences, travel, and reading; cor-
respondence in French, English or 
Spanish. Address: 10 Avenue des 
Chardons; 94800 Villejuif; FRANCE. 
Email: miss2@lycos.com.

Sipho Duncan: 21; male; single ; 
a South African studying medicine 
at Instituto Superior de Ciencias 
Médicas; interests: singing, poetry, and 
research; correspondence in English 
or Spanish. Address: ISCM-VC; Santa 
Clara, Villa Clara; 50100 CUBA. 
Email: sipho@psicomed.tuportal.com.

Emediong S. Ekanem: 34; male; 
single; a physician who graduated from 
the University of Calabar; interests: 
reading, sharing my Christian experi-
ence, praying, and travel; correspon-
dence in English. Address: Health 
Care Centre; No. 10 Akpan Akpa Udo 
Street; P.O. Box 2992; Uyo, Akwa 
Ibom State; NIGERIA.

Boris Fernández Alfaro: 31; male; 
single; pursuing a degree in industrial 
engineering at the Universidad de 
Matanzas, filial Colón; interests: mak-
ing new friends, music, and travel; 
correspondence in Spanish or English. 
Cuba. Email: nocach@yahoo.es.

Andry Ercilia Fis: 21; female; 
single; pursuing a degree in psychology 
at Universidad Abierta para Adultos; 
interests: singing, Bible study, and trav-
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ested in exchanging correspondence with colleagues in other parts of the world.
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el; correspondence in Spanish. Address: 
La Marina #17; Luperon, Puerto Plata; 
DOMINICAN REPUBLIC. Email: 
andryfis_398@hotmail.com.

Roberto Fonseca Pérez: 31; male; 
single; an industrial engineer; interests; 
music, reading, and youth leadership; 
correspondence in Spanish or English. 
Address: Camilo Cienfuegos Edif. 3, 
Apto. 15, e/ 6 y 7 Reparto Eléctrico; 
Arroyo Naranjo, La Habana; CUBA. 
Email: rh@ecme.com.cu.

Mariela Esthel González: 24; 
female; single; pursuing a degree in 
marketing at Universidad Autónoma 
de Santo Domingo; interests: study-
ing the Bible, contact with nature, 
and meeting new friends; corre-
spondence in Spanish or English. 
DOMINICAN REPUBLIC. Email: 
marielagg6@hotmail.com.

Mohand Tahar Guechari: 30; male; 
single; holds a diploma in uphol-
stery and decoration from Centre de 
Formation Professionnelle d’Akbou; 
interests: nature, music, and new 
friendships; correspondence in French 
or English. Address: K.M.S.; BP No. 
39; 22, Rue Abdelkader Sahnoune; 
Akbou; 06200 (w) Bejaia; ALGERIA. 
Email: gmdtahar@yahoo.fr or g_tahar_
75@hotmail.com.

Lonaly Guillermo: 20; female; 
single; studying at Central Philippine 
Adventist College; interests: read-
ing and sports; correspondence in 
English or Filipino. Address: CPAC; 
Brgy., Alegria; Murcia, Negros 
Occidental; PHILIPPINES. Email: 
cocoblue18@yahoo.com.

Hopeful Hajaniaina: 22; male; 
single; pursuing a degree in theology at 
Université Adventiste Zurcher; inter-
ests: reading, music; involvement in 
Adventist youth activities; correspon-
dence in Malagsy, English or French. 
Address: BP 325; Sambaina, 110 
Antsirabe; MADAGASCAR. Email: 
hopefulhajaniaina@yahoo.fr.

Joseph Kayiranga: 31; male; 
single; studying computer engineer-
ing at KIST; interests: exchanging 
ideas on spiritual subjects, travel, and 
religious music; correspondence in 

French or English. RWANDA. Email: 
kayjef5@yahoo.fr.

Jean Eric Kayishema: 22; male; 
single; pursuing a degree in technol-
ogy at Kigali Institute of Science, 
Technology and Management; inter-
ests: music, travel, and new friends; 
correspondence in French or English. 
RWANDA. Email: keric001@yahoo.fr.

Mumbere Muyisa Kenda: 21; 
male; single; pursuing a degree in 
electronics; hobbies: new friends, 
travel, and collecting stamps and coins; 
correspondence in English, French, 
or Kiswahili. Address: UEAB; PO 
Box 2500; Eldoret; KENYA. Email: 
muyisakenda@yahoo.com.

Samuel Ludovico: 34; male; mar-
ried; holds a graduate degree in 
Portuguese language; interests: music, 
musical instruments, and sports; corre-
spondence in Portuguese. Address: BR 
040, Km. 68; Petropolis, RJ; 25725-
580 BRAZIL. Email: saludobr@yahoo.
com.br.

Cyrus Maina: 24; male; single; 
poursuing a degree in procurement 
at Jomo Kenyatta University; hob-
bies: computers, nature, gospel music, 
and new friends; correspondence in 
English or Kiswahili. KENYA. Email: 
cyrmaina@yahoo.com.

Josephine Manalo: 21; female; 
single; pursuing a degree in library 
information science; interests: mak-
ing new friends, cross-stitching, and 
cooking; correspondence in English or 
Tagalog. Address: Adventist University 
of the Philippines; P.O. Box 11834. 
Manila; 1099 PHILIPPINES. Email: 
precious_012784@yahoo.com.

Erick Aberi Masenge: 27; male; 
single; holds a diploma in construc-
tion from Kenya Polytechnic; interests: 
travel, music, sports, and new friends; 
correspondence in English. Address: 
Box 13089; 00100 Nairobi; KENYA. 
Email: renygold@yahoo.com.

Maclee Aite Mathew: 41; male; 
married; a general surgeon with 
specialty in paedriatic surgery; hob-
bies: prison health ministry, sharing 
medical ideas, and sports; correspon-
dence in English. Address: Finsch St., 

Cassowary Rd; P.O. Box 1445; Lae 
411, Morobe Province; PAPUA NEW 
GUINEA. Email: mclee_m@hotmail.
com.

Andrew Mathitu: 25; male; 
single; pursuing a degree in textiles 
design and merchandising at Maseno 
University; interests: nature, hiking, 
and travel; correspondence in English, 
Swahili, Kamba or Kikuyu. Address: 
Box 702; Kitui; KENYA. Email: 
amulingata@yahoo.com. 

Misael Martínez Moisés: 35; male; 
divorced; a technician in industrial 
electricity and a cashier; interests: 
friendship, reading, and music; cor-
respondence in Spanish, English, 
German or Italian. Address: Apartado 
Postal 319; 70100 Camaguey 1; 
CUBA. Email:  
misael@cmg.farmacuba.co.cu.

Gladys Gay Mindoro: 23; female; 
single; holds a degree in management 
accounting; interests: travel, outdoor 
activities, good music, and computers; 
correspondence in English or Filipino. 
Address: Poblacion; San Augustin, 
Romblon 5501; PHILIPPINES.

Alphonse Ngirabakunzi: 34; 
male; married; completing a degree in 
accounting at Université Adventiste 
d’Afrique Centrale; interests: reading, 
Christian music, and nature; corre-
spondence in French, English, Swahili 
or Kinyarwanda. RWANDA. Email: 
ngirabkunzi@yahoo.fr.

Ambrozy M. Nicholaus: 25; 
single; male; studying toward a 
diploma in education at Kasulu 
Teachers College; interests: listening 
to Christian music, watching and 
playing football; correspondence in 
English or Kiswahili. Address: Box 
519; Kigoma; TANZANIA. Email: 
ambrozynicholaus@yahoo.com.

Jean Paul Niyoyita: 24; male; sin-
gle; pursuing a degree in computer sci-
ence at Université Adventiste d’Afrique 
Centrale; interests: nature, Christian 
music, and reading; correspondence in 
French or English. RWANDA. Email: 
jpniyoyita@yahoo.fr.

Ifeanyi Daniel Nwachukwo: 22; 
male; single; pursuing a degree in bio-
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chemistry; interests: football, travel, 
and making new friends; correspon-
dence in English. Address: c/o Mrs. E. 
N. Nwagwu, Bursar’s Dept.; University 
of Nigeria, Nsukka (UNN); 410001 
Enugu State; NIGERIA. Email: 
ifynwachukwu44@yahoo.com.

Mlungisi Nyathi: 21; male; single; 
pursuing a degree in geography and 
environmental studies at Midlands 
State University; interests: music a 
cappella, travel, and meeting new 
people; correspondence in English, 
Shona or Ndebele. Address: 1190 v 3; 
Mkoba, Gwero; ZIMBABWE. Email: 
mlungisi@africomail.com.

Duncan Oalo: 25; male; single; 
pursing a degree in agribusiness 
management at Egerton University; 
interests: facing leadership challenges, 
making friends, and listening to gos-
pel music; correspondence in English. 
KENYA. Email: kogilo2002@yahoo.
com.

David Ogundipe: 31; male; single; 
pursuing a master degree in inter-
national relations; interests: writing, 
music, sports, and new friends; cor-
respondence in English. Address: 6B 
Ejire Ave.; Okefia, Osogbo; 230001 
NIGERIA. Email: dipedavies@yahoo.
com.

Ednise Rosa de Oliveira: 46; 
female; separated; a teacher of 
Portuguese and English, pursuing 
a graduate degree in psychopeda-
gogy at UNIFEV; interests: walking, 
music, and travel; correspondence in 
Portuguese or English. Address: Rua 
Pernambuco, No. 731, Apto. 91; 
Centro, Votuporanga, SP; 15500-000 
BRAZIL. Email: endise@zipmail.com.
br.

Anu Paulson: 25; female; single; a 
physical therapy intern in Manipal; 
hobbies: Bible study, badminton, 
drawing, and writing; correspon-
dence in English. INDIA. Email: 
paulsonanu@rediffmail.com.

Jack Peter: 24; male; single; pursu-
ing a degree in business accountancy; 
hobbies: singing and listening to 
gospel songs, swimming, and mak-
ing new friends; correspondence in 

English. Address: PNG University 
of Technology; Dept. of Business 
Studies; Private Mail Bag; Lae, Morobe 
Province; PAPUA NEW GUINEA. 
Email: a0201070@std.initech.ac.pg.

Ernesto Piguing Jr.: 18; male; sin-
gle; pursuing a degree in medical tech-
nology at Adventist University of the 
Philippines; interests: singing, reading, 
and surfing the net; correspondence in 
English or Filipino. Address: Phs. 5 A 
Pkg.; 1 Bli 25 Lot 17; Bagong, Silang, 
Caloocan City; PHILIPPINES. Email: 
Ernesto_piguing@yahoo.com.

Maroja A. Querubin: 44; female; 
married; holds a degree in fish-
ery education; interests: ballgames, 
scrabble, and writing; correspon-
dence in English. Address: Salado St., 
Poblacion; 5013 Concepcion, Iloilo; 
PHILIPPINES.

Roberto Onas Quiñones: 29; 
male; single; holds a degree in com-
puter systems from Universidad 
Adventista Dominicana; interests: 
Christian music, computers, sports, 
and working with Pathfinders; cor-
respondence in Spanish. Address: San 
Miguel 26; Villa Verde, La Romana; 
DOMINICAN REPUBLIC. Email: 
jonas905@hotmail.com.

Abniel Ramos: 29; male; single; 
an orthopedic technician; interests: 
exchanging ideas, sharing my faith, 
and learning about other cultures; 
correspondence in Spanish. Address: 
Andén Boca de Galafre, San Juan 
y Martínez; Pinar del Río; 24540 
CUBA. Email: garriga@has.pri.sld.cu.

Ismael Soares Ribeiro: 22; male; 
single; pursuing a degree in biol-
ogy; interests: true friendship and 
stamp collecting; correspondence 
in Portuguese, English or Spanish. 
Address: Rua Natal No. 54; Raiz, 
Manaus, Amazonas; 69068-580 
BRAZIL.

Ericka Ruiz: 23; female; single; 
completing a degree in account-
ing; interests: reading good books, 
sports, and cooking; correspondence 
in Spanish or English. COLOMBIA. 
Email: erickitaruiz@hotmail.com.

Mónica J. Runciman D.: 23; 

female; single; pursuing a degree in 
geography; interests: music, camping, 
drawing, and making new friends; 
correspondence in Spanish or English. 
Address: Calle Isla Java 107-109 
Urb. Benjamín Doig 3ra. Etapa, La 
Perla; Callao, Lima; PERU. Email: 
monica_21c3@hotmail.com or moni-
ca_21c@yahoo.es.

Jean d’Amour Ruvungantare: 
21; male; single; pursuing a teach-
ing degree in English and history 
at Institut Supérieur Pedagogique; 
interests: Christian music, studying 
the Bible, and humor; correspon-
dence in French or English. Address: 
Kigali Institute of Education; P.B. 
5039; Kigali; RWANDA. Email: 
intarejd2004@yahoo.fr.

Silvia Sabbatella: 37; female; 
divorced; a teacher; interests: reading, 
nature, and family; correspondence in 
Spanish. Address: Argentina 621; 1712 
Castelar, Buenos Aires; ARGENTINA. 
Email: silfersa@hotmail.com.

Josias P. Sampaio: 31; male; single; 
holds a degree in chemistry from 
Universidade Estadual do Maranhao, 
working at a laboratory; interests: 
biotechnology and biochemistry; cor-
respondence in Portuguese, English, 
or Spanish. Address: Rua 18, No. 34 
– Parque Anhanguera; Imperatriz, MA; 
65916-430 BRAZIL.

Ana Laucia Santos: 42; female; 
divorced; completing a degree in edu-
cation; interests: reading, music, and 
travel; correspondence in Portuguese. 
Address: Rua Carlos Sa 340/101 
– Jd. Atlantico; Belo Horizonte, 
MG; 31550-200 BRAZIL. Email: 
luneuicy@bol.com.br.

Thony Elcen Santos: 25; male; sin-
gle; a systems analyst at Universidade 
do Ticantins; interests: making 
friends, Christian music, travel, and 
youth ministry; correspondence in 
Portuguese or English. Address: Rua 
13 de Junho, 765 - B. Laranjeiras; 
65930-000 Acailandia, MA; BRAZIL. 
Email: thony@gogo.com.br  or  
thonyelcen@hotmail.com.br. 

Kylder Abreu Schmefeld: 20; male; 
single; pursuing a degree in nursing; 
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Invitation
If you are an Adventist college/university 

student or professional and wish to be 
listed in Interchange, send us the following 
information: (1) Your full name, with your 
family name in capital letters; (2) your age; 
(3) your sex; (4) your marital status; (5) 
your current field of studies or degree 
obtained and specialty; (6) the college 
or university you are attending or from 
which you graduated; (7) your top three 
hobbies or interests; (8) language(s) in 
which you would like to correspond; (9) 
the name of the local Adventist congrega-
tion of which you are a member; (10) 
your mailing address; (11) if available, your 
email address. Please write clearly. Mail this 
information to Dialogue Interchange; 12501 
Old Columbia Pike; Silver Spring, MD 
20904- 6600; U.S.A. You can also use email: 
ssicalo@yahoo.com We will list here only 
those who provide all the 10 items of 
information requested above. 

Dialogue cannot assume responsibility 
for the accuracy of the information submit-
ted or for the content of the correspon-
dence that may ensue.

interests: travel, camping, and read-
ing; correspondence in Portuguese, 
Spanish, or English. Address: Estr. de 
Itapecerica 5859, Jd. IAE; Sao Paulo, 
SP; 05858-001 BRAZIL. 

Rinna Lidya Siby: 22; female; 
single; poursuing a degree in account-
ing; interests: reading, soft music, and 
making new friends; correspondence 
in Indonesian or English. Address: 
Universitas Klabat; Airmadidi, Manado 
9537, Sulawesi Utara; INDONESIA. 
Email: rinna7@yahoo.com.

Opong Kwame Sika: 30; male; 
single; a Ghanaian pursuing a master 
degree in educational measurement 
and evaluation; interests: sharing my 
faith and educational ideas, sports, 
and photography; correspondence in 
English. Address: Music Department 
– DELSU; Abraka; NIGERIA. Email: 
opongsika2000@yahoo.com.

Clayne Jane Silva: 38; female; 
single; holds a degree in educational 
administration and teaches Portuguese 
and composition; interested in 
exchanging ideas with interesting 
people; correspondence in Portuguese 
or Spanish. Address:  IAENE; C.P. 18; 
Cachoeira, BA; 44300-000 BRAZIL. 
Email: claynejane@yahoo.com.br.

Mauricio Gama da Silva Junior: 
21; male; single; an Anglican who 
reads Dialogue, studying business 
administration at FIAR; interests: 
music, reading, and go out with 
friends; correspondence in Portuguese, 
English, Spanish, or French. 
Address: Avenida Aracaju 1021 
entre 14 e 15, Bairro Nova Brasilia; 
Ji Parana, RO; BRAZIL. Email: 
mauricioariquemes@yahoo.com.br or 
mauricioariquemes@hotmail.com.

Paul Maneno Sindeu: 25; male; 
single; completing a degree in anthro-
pology at Moi University; an Anglican 
who reads Dialogue; interests: Bible 
study, community service, and coun-
seling; correspondence in English or 
Swahili. Address: P.O, Box 42; 80302 
Taveta; KENYA. Email: marked@mu.
ac.ke.

John Sinzayiobagirwa: 30; 
male; single; studying electronics 

and telecommunication; interests: 
Christian service, music, nature, and 
youth activities; correspondence in 
French, English or Swahili. Address: 
KIST – Dept. of Electronics and 
Telecommunication; BP 3900 Kigali; 
RWANDA. Email: johnsinza@inbox.
rw  or  johnsinzayiobagirwa@yahoo.
com.

Jonathan Sinuraya: 22; male; 
single; pursuing a degree in teaching 
English; hobbies: hiking, good music, 
and learning about other cultures; cor-
respondence in Indonesian or English. 
Address: Klabat University; Airmadidi; 
Manado 95371; INDONESIA. Email: 
josyncha@yahoo.com.

Moon Taung: 20; male; single; pur-
suing a degree in business administra-
tion; hobbies: reading, singing, tennis, 
and playing the piano; correspon-
dence in English. Address: Myanmar 
Union Adventist Seminary; Moskwin, 
Myaung Mya; MYANMAR.

Dariela Tejada A.: 19; female; sin-
gle; studying medicine at Universidad 
Autónoma de Santo Domingo; inter-
ests: reading, camping, and sports; 
correspondence in Spanish. Address: 
Respaldo Pepillo Salcedo #12, 
Ensanche La Fe; Distrito Nacional; 
DOMINCAN REPUBLIC. Email: 
t_dariela@hotmail.com.

Rollie Sycip Mini Uy: 24; male; 
single; holds a degree in civil engi-
neering from University of Negros 
Occidental; interests: basketball, 
nature trekking, and making new 
friends; correspondence in English or 
Filipino. Address: San Agustin St.; La 
Carlota City; 6130 Negros Occidental; 
PHILIPPINES. 

Wilber Villalba Alvarez: 22; male; 
single; pursuing a degree in account-
ing and finance; interests: sharing 
my faith, meeting new friends, and 
Christian music; correspondence 
in Spanish. Address: Calle 19 # 29 
F 42; Zaragocilla, Sector Progreso; 
Cartagena; COLOMBIA. Email: 
wilarius@yahoo.com.ar.

Bernadette B. Villasis: 25; female; 
single; pursuing a master degree in 
education; interests: exchanging ideas, 

new friends, and religious activities; 
correspondence in English, Filipino or 
Spanish. Address: Mariposa St., Subd. 
Banga, Aklan; 5601 PHILIPPINES. 
Email: joyandrade82@yahoo.com.

John Karima Wainaina: 23; male; 
single; pursuing a degree in informa-
tion technology at Jomo Kenyatta 
University; interests: making friends, 
technical reading, and swimming; 
correspondence in English. Address: 
573 Githunguri; KENYA. Email: 
johncourt1471@yahoo.com.

Jerry Wapury: 25; male; single; pur-
suing a degree in tourism and hospital-
ity at Lae Technical College; hobbies: 
singing, learning about other cultures, 
and Bible study; correspondence in 
English or Tok Pidgin. Address: Lae 
Tech College; P.O. Box 4366; Lae, 
Morobe Province; PAPUA NEW 
GUINEA. 


