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Introduction 
Late Tuesday afternoon of the Passion Week the disciples sat with Jesus on 

the Mt. of Olives. Earlier, as they had left the Temple, several had called Jesus’ 
attention to its massive structure. Addressing their natural pride, He had told 
them the Temple would soon be completely destroyed and that not one stone 
would be left on another. The solemn comment disturbed the disciples, because 
they associated the destruction of the Temple with the end of the world. 

As the group rested on the side of the mountain, four of the disciples “pri-
vately” asked Him what would be the sign of His coming and of the end of the 
world (Mark 13:3-4; Matt 24:1-3). Surprisingly, the first answer Jesus gave 
them was not a sign about His coming, but rather He expressed His heartfelt 
concern about their spiritual safety. “Take heed,” He said, “that no one deceives 
you. For many will come in My name, saying, ‘I am Christ,’ and will deceive 
many. . . Many false prophets will rise up and deceive many. . . [they will] show 
great signs and wonders, so as to deceive, if possible, even the elect” (Matt 24:4-
5, 11, 24).1 

This conversation occurred only a few days before the Saviour’s death. 
While He desired to share with them the signs of His coming, 
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He was more concerned that his followers not be deceived. Jesus knew Satan 
would attempt to confound the faith of God’s people, especially near the end of 
time. He would try to confuse them about the authority of Scripture, the mean-
ing of Calvary, the prophecies of Daniel, and the importance of the church. In 
our present study we will focus on Satan’s endeavor to confuse Christ’s follow-
ers about the importance of the church. 

In addition to the warnings Jesus uttered (Matt 24), are the pointed warnings 
given in the book of Revelation. John writes, “And the dragon was enraged with 
the woman, and he went to make war with the rest of her offspring, who keep 
the commandments of God and have the testimony of Jesus Christ” (Rev 12:17). 
Commenting on this verse Ellen G. White says, “I saw [in vision] that Satan 
bade his angels lay their snares especially for those who were looking for 
Christ’s second appearing and keeping all the commandments of God. Satan told 
his angels that. . . sect of ‘Sabbathkeepers we hate; they are continually working 
against us, . . . As they appoint meetings in different places, we are in danger. Be 
very vigilant then. Cause disturbance and confusion if possible. Destroy love for 
one another. Discourage and dishearten their ministers; for we hate them.’”2 

Satan hates the church, because Jesus Christ gave His life for her (Eph 
5:25). She is His bride (2 Cor 11:2). Satan also hates the church whenever the 
members and ministers of the church love their Savior and put their faith in 
Him. As Phillips in his translation says, “In all this stands the endurance of the 
saints–those who keep the commandments of God and their faith in Jesus” (Rev 
14:12). Jesus is the Rock on whom the church is built and to whom we cling. 

When Jesus asked His disciples, “Who do men say I am?” They told Him 
some thought He was John the Baptist, or Elijah, or Jeremiah, or one of the 
prophets (Matt 16:13, 14). When He wanted to know who they thought He was, 
Peter spoke up and said, “You are the Christ, the Son of the living God” (vss. 
15, 16). Then Jesus said, “Blessed are you Simon Bar-Jonah, for flesh and blood 
has not  
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revealed this to you, but My Father who is in heaven. And I also say to you that 
you are Peter, and on this rock I will build My church” (vss. 17-18). 

The rock Jesus referred to was not Peter, as some think, nor was it Peter’s 
faith, as others think, but Jesus Himself. David says, “Oh come, let us sing to the 
Lord! Let us shout joyfully to the Rock of our salvation” (Ps 95:1). Paul says 
that Christ is the Rock (1 Cor 10:1-4), and so does Peter (1 Pet 2:4-8). Ellen G. 
White agrees. “The Rock of faith” she says, “is the living presence of Christ in 
the church. . . . The Lord ‘is the Rock, His work is perfect.’ ‘Blessed are all they 
that put their trust in Him,’ Jer 17:5; Deut 32:4; Ps 2:12.”3 

What is a Seventh-day Adventist? It is someone who believes that Jesus 
Christ is the Rock on which the Seventh-day Adventist Church is built and that 
all the onslaughts of hell will not prevail against it.4 

In the light of these affirmations we will examine some strategies Satan is 
using to confuse us about the importance and function of our church: its author-
ity, unity and universality. 

 
The Authority of the Church 

All genuine religious authority finds its source in God.5 He is above all 
authority, over all kings and rulers (Dan 2:20-22). God can delegate His author-
ity to whomever He wills. And it was Israel’s responsibility and duty to uphold 
God’s authority.6 When the people showed disrespect for Samuel, they had 
shown disrespect for God (1 Sam 8:7). So those who despise and reject a 
prophet of God, or the message God sends through the prophet, are rejecting the 
authority of God.7 The Father has given authority to His Son (Matt 28:18), to the 
Scriptures (2 Tim 3:16-17), and in a limited sense to the church (Matt 16:19). 

The Church Under Scripture. Although Christ is the head of the church, 
and the church as His body is subject to Him (Eph 1:22-23; 5:22-24). When He 
became one of us, He submitted Himself to  
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what was written in Scripture. This was evident in Christ’s wilderness experi-
ence when Satan tempted Him by challenging His faith in the Father’s declara-
tion that He was the Son of God (Matt 4:3). Jesus replied, “It is written, ‘Man 
shall not live by bread alone, but by every word that proceeds from the mouth of 
God’” (vs. 4). When confronted by the Sadducees, who challenged Him about 
the feasibility of a resurrection, Jesus said, “You are mistaken, not knowing the 
Scriptures nor the power of God” (Matt 22:29). From these and other passages it 
is evident that Christ submitted Himself to and relied upon the authority of 
God’s word. And if the Son of God, the head of the church, did so, then the 
church is obligated to do so as well. 

When Jesus questioned His disciples about their understanding of His iden-
tity, Peter affirmed their belief that He was the Christ the Son of the living God 
(Matt 16:15, 16). Then Jesus laid out the parameters within which His church 
was to exercise its authority. “I will give you,” He said, “the keys of the king-
dom of heaven, and whatever you bind on earth will be bound in heaven, and 
whatever you loose on earth will be loosed in heaven” (vs. 19). 

This rendering could be understood to mean that whatever the church de-
cides, heaven will do. Unfortunately, some Christians interpret the verse just that 
way. But the periphrastic future perfect constructions in these verses read liter-
ally, “whatever you bind on earth shall have been bound in heaven, and what-
ever you loose on earth shall have been loosed in heaven.”8 The church must 
make decisions in harmony with heaven’s previously recorded decisions in 
Scripture, not the other way around. 

While the authority delegated to Peter and the apostles, including Paul–who 
considered himself an apostle (Rom 1:1)–was given to them by Christ, their 
authority was not limitless. And though their authority extended beyond the lo-
cal congregation, even beyond the numerous congregations which they founded, 
they always recognized the antecedent authority of Scripture. Peter could be 
inconsistent in his  
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behavior (Gal 2:11-14), and Paul in personal judgment (Acts 15:37-40; cf. 2 Tim 
4:11). But both knew that the ultimate authority of the church rested with the 
inspired Scriptures, not with any human being or collective human beings, not 
even with those who were used by the Holy Spirit to write Scripture.9 

The Roman Catholic Position. The order of authority–Christ, Scripture, 
and the church–was gradually inverted. In a few short centuries after the apos-
tles, the Roman Catholic Church assumed an authority that went beyond Scrip-
ture. This is the position it still holds today. 

George Johnston, writing in the October 1995 issue of the Catholic journal, 
Crisis, says, “So far as we know, he himself [Christ] never wrote a word (except 
on sand). . . . Who, then, decided that it [the New Testament] was Scripture? 
The Catholic Church.”10 The 1994 edition of the Catechism of the Catholic 
Church is even more explicit. It says, “The Church, to whom the transmission 
and interpretation of Revelation is entrusted, ‘does not derive her certainty about 
all revealed truths from the holy Scriptures alone. Both Scripture and Tradition 
must be accepted and honored with equal sentiments of devotion and rever-
ence.’”11 “This living transmission, accomplished in the Holy Spirit, is called 
Tradition, since it is distinct from Sacred Scripture, though closely connected to 
it.”12 Furthermore, “The task of giving an authentic interpretation of the Word of 
God, whether in its written form or in the form of Tradition, has been entrusted 
to the living, teaching office of the Church alone. Its authority in this matter is 
exercised in the name of Jesus Christ.”13  

The Protestant Position. The claim by the Roman hierarchy that the 
church is above Scripture continues to be challenged by Protestants and more 
specifically by Evangelicals. In a recent Protestant publication, Dave Hunt chal-
lenges the Catholic Church’s claim to have sole authority to interpret Scripture, 
and the Pontiff's claim to Apostolic succession, for these claims are not in har-
mony with divine Revelation.14 
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However, while Protestants challenge the Catholic Church’s claim to 
authority over Scripture, they do similarly by exchanging their belief in sola 
scriptura (the Bible and the Bible only) for prima scriptura (the superiority of 
the Bible as one source among other sources of authority).  

Unfortunately, such concepts have also been suggested by some within the 
Adventist Church. In a recent scholarly paper it is stated that proper hermeneu-
tics will not only take into consideration the authority of Scripture, but also the 
authority of tradition, natural reason, and experience. The paper states that “this 
is precisely the kind of process and outcome for which we Adventists, like oth-
ers, should strive in all of our doctrinal efforts.”15 However, this kind of herme-
neutic raises the question: By what authority are tradition, experience, and natu-
ral reason to be tested? From what source do they derive their authority?  

Another suggestion by some in the Adventist Church is to give more 
authority to the “community of faith.” One publication claims that doctrines do 
not rise from the Bible alone, but from the interplay between the Bible and the 
experience of the members of the church. We must see the Bible through their 
understanding of truth. Doctrines, the author says, are not so much right or 
wrong as they are more adequate or less adequate expressions of religious expe-
rience. Each new generation of believers should study the Bible and reformulate 
our doctrines according to their understanding. He calls this hermeneutical ap-
proach sola scriptura, claiming that it stands for the superiority of the Bible.16 

As the late Gerhard Hasel pointed out, “The Protestant principle of the ‘Bi-
ble only’ (sola scriptura), also often referred to as the ‘Scripture principle,’ was 
the battle cry of the Reformation. It involves the supreme authority of the infal-
lible Holy Scriptures to the exclusion of all human authority as regards ‘the 
standard of character, the revealer of doctrine, and the test of experience.’”17 
And as Ellen G. White says, “Human teaching is shut out. There is no place for  
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tradition, for man’s theories and conclusions, or for church legislation.”18 
Throughout its history the Seventh-day Adventist Church has held to the 

“Bible and the Bible only” as providing the supreme authority to determine 
faith, doctrines, reforms and practice.19 And true Seventh-day Adventists will 
continue to do so. 

 
The Unity of the Church 

The church cannot achieve internal unity by working at worship, action, and 
mission if it fails to address unity of thinking. Unity in thinking will intensify 
the church’s global mission and carry it beyond a simple growth spurt into the 
eschatological outpouring of the Holy Spirit.20 The reception of the Holy Spirit 
is in part dependent on a theology firmly and faithfully grounded in divine reve-
lation.21 

Theological Unity. The core beliefs of the Seventh-day Adventist Church 
were carefully crafted over decades of diligent Bible study and confirmed by the 
Holy Spirit through the gift of prophecy.22 As Ellen G. White says, “In review-
ing our past history, having traveled over every step of advance to our present 
standing, I can say, Praise God! As I see what God has wrought, I am filled with 
astonishment, and with confidence in Christ as leader. We have nothing to fear 
for the future except as we shall forget the way the Lord has led us, and His 
teaching in our past history”23 

The modern phenomenon of theological pluralism, which allows for diver-
sity of beliefs–not only on peripheral issues, but on the core of Biblical faith–is 
not conducive to greater unity and mission. In fact, the opposite is true. It slowly 
erodes the church’s identity, unity, and mission. 

Notice the effects of pluralism on the United Methodist Church. In his 
book, The Problem of Pluralism, Jerry Walls points out that in 1972 the United 
Methodist Church voted to adopt pluralism as official policy. Pluralism was seen 
as a promise of a new beginning. The church would be revitalized. She would be 
alive with dialogue.  



JOURNAL OF THE ADVENTIST THEOLOGICAL SOCIETY 

8 

Members would be freed from the restrictive rules which had bound them to 
formally held doctrines. They would be stimulated to vital worship and celebra-
tion, as well as to significant, evangelistic outreach. 

Has pluralism delivered to these Methodists, over the last two decades, what 
it promised? Has it helped to lay a more solid theological foundation for their 
ministry? Has it contributed to the unifying vision of the church’s mission and 
the growth of the church’s institutions? Why did the United Methodist Church 
begin to modify its official position on pluralism? According to Walls, the 
twenty-year-plus official era of pluralism has not brought about a greater unity, 
nor contributed to the growth of their institutions. To suggest that pluralism will 
hold the church together and be its most distinctive mark is to suggest chaos and 
disintegration. Pluralism has actually undermined the kind of unity needed for 
outreach and ministry.24 

The delegates to the 1972 United Methodist conference wrestled with such 
questions as the ordination of homosexuals, abortion, and the issue of sexual 
inclusive language in the worship of God. They decided that the church needed 
to be less judgmental and more tolerant. That was the thing to do. However, the 
United Methodist Theological Commission on Doctrine found it impossible to 
agree on which doctrines should constitute the core of the church’s beliefs. 
There were theologians and pastors and laity on the Commission who repre-
sented every segment of the theological spectrum. All the Commission could do 
was to decide to let each board, each person, hammer out his or her own under-
standing of faith. As Walls points out, here was a group of official church repre-
sentatives, serving on a doctrinal commission, whose theological views were so 
diverse that agreement was impossible.25 

The transition in the United Methodist Church from traditional doctrinal 
standards to official acceptance of pluralism was not made overnight. This tran-
sition must be seen against the background of years of gradual erosion of their 
adherence to Biblical authority, which  
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eventually made its impact on the unity and mission of their church. 
Organizational Unity. The church (ekklesia) is called out, summoned, to 

accept Jesus Christ as Lord and Savior and to proclaim the “good news of the 
gospel” to every nation, kindred, tongue and people (Matt 28:19, 20; Rev. 14:6, 
7).26 The church is a new body, but not without a continuity with the OT people 
of God. It is also the kingdom of God on earth to the extent that the followers of 
Christ have accepted God’s rule of grace with the understanding that they are 
heirs of the kingdom of glory to come.27 

Throughout the book of Acts the leadership of Christ and the leadership of 
the Holy Spirit are unmistakenly evident.28 After Paul’s conversion on the Da-
mascus road, Christ personally directed him to go into the city, to a street called 
Straight, to the house of a man called Judas, and there to make contact with the 
church (Acts 9:1-19). By placing Paul in connection with His church, Christ 
sanctioned an organized body of believers. He did not give him an experience 
independent of His church.29 Though Paul had been personally taught by Christ, 
and continued to look to Him for guidance, he was ever ready to recognize the 
authority vested in the body of believers, and to lay matters of importance before 
the representative of the church.30 

God has not changed His way of directing the work. The Holy Spirit does 
not give one person an experience contrary to the experience of the church, nor 
does He give one person a knowledge of His will for the entire church, while the 
rest of the church is left in darkness. He brings men and women in connection 
with an organized body of believers so they may have less confidence in them-
selves and their own judgment, and greater confidence in the judgment of others 
whom He is also leading, especially those in the offices God has appointed.15 

Any worker who thinks his light must come through no other channel than 
directly from God, places himself “in a position where he is liable to be de-
ceived.”16 “When, in a General Conference, the judgment of the brethren as-
sembled from all parts of the field is  
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exercised, private independence and private judgment must not be stubbornly 
maintained, but surrendered. Never should a laborer regard as a virtue the persis-
tent maintenance of his position of independence, contrary to the decision of the 
general body.”33 

As we near the final crisis, instead of feeling that there is less need of order 
and harmony, we should feel the need of more harmony. Satan would rejoice if 
he could succeed in disorganizing the work at a time when thorough organiza-
tion is needed and will be a great force to refute false claims not endorsed by the 
Word of God. All lines should be held evenly, that there be no breaking down of 
a system of organization.34 

Some have advanced the thought that, as we near the close of time, every 
child of God will act independently. Ellen G. White was instructed that “In this 
work there is no such thing as every man’s being independent. The stars of 
heaven are all under law, each influencing the other to do the will of God, yield-
ing their common obedience to the law that controls their action. . . . [In] order 
that the Lord’s work may advance healthfully and solidly, His people must also 
draw together.”35 

Soteriological Unity. In His prayer for unity, Christ lifted up His eyes to 
His Father and said, “I do not pray for these alone, but also for those who will 
believe in Me through their word; that they all may be one, . . . that the world 
may believe that You sent Me” (John 17:20-21). One reason Christ prayed for 
unity among His followers was for the impact of their united witness on the 
unsaved. When unbelievers see what the power of God can do to bring people 
together into cooperative union in spite of their national and cultural differences, 
it provides a powerful witness to what Jesus Christ can do to change lives. 
Christ’s underlying motive in His prayer for unity was to save others. This is the 
motive behind members’ commitment to organization also. The salvation of 
men and women is at stake, and church organization is part of the means to 
reach out to save them. 

The church is not an end in itself, but a means to an end. When  
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probation closes and God says, “He that is unjust, let him be unjust still; . . . he 
who is righteous, let him be righteous still” (Rev 22:11), the work of the church 
will be finished. There will be no need for church organization. When that time 
comes, the church and those who keep God’s commandments will not be able to 
buy or sell (Rev 13:17). The Church’s funds will be worthless and the organiza-
tion as we know it will no longer exist. However, the church as a movement, 
made up of men and women who love the Lord, will go through to the end.36 As 
Ellen G. White said, “I am instructed to say to Seventh-day Adventists the world 
over, God has called us a people to be a peculiar treasure unto Himself. He has 
appointed that His church on earth shall stand perfectly united in the Spirit and 
counsel of the Lord of hosts to the end of time.”17 

  
The Universality of the Church 

The goal of the Good Shepherd is to bring all His sheep into one fold. Jesus 
said, “I am the good shepherd; and I know My sheep, and am known by My 
own. . . . And other sheep I have which are not of this fold; them also I must 
bring, and they will hear My voice; and there will be one flock and one shep-
herd” (John 10:14-16). Christ envisions His sheep bound together in a global 
unity, yet each is individually known by the Shepherd; and they know Him.18 

The New Ecumenism. The Roman Catholic Church also envisions one fold 
under one shepherd, one global body, but with a different view to organization. 
Commenting on the Pope’s 12th Encyclical, in his article, “That They May All 
Be One,” Richard Neuhaus says, “Ecumenism is not a program of the Catholic 
Church; ecumenism is in the nature of being the Catholic Church. The Church 
cannot be true to itself unless it is ecumenical. . . . the ecumenical mandate is 
indelibly imprinted on the Church’s mind and mission.”19 He continues by say-
ing, “[the] earlier ecumenical movement, a movement too often marked by 
compromise and evasion, has been replaced by a new ecumenical movement 
that seeks no unity other  
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than unity in the truth revealed by God. The difference now is the irrevocable 
pledge of the Catholic Church to take the lead, as only she can take the lead, in 
striving for the fulfillment of the prayer of Our Lord that they may all be one.”20 

Over against this new ecumenism by the Roman hierarchy–in which global 
unity may be coerced if need be (Rev 13:1-18)–stands the self-chosen ecumen-
ism of the remnant (Rev. 12:17; 14:1-5). The basis of this self-chosen unity is a 
firm commitment to the authority of Scripture and the total submission to Jesus 
Christ. It is this commitment that will eventually bring these two church organi-
zations into conflict. For there is only one global faith (Eph 4:4-6). 

The Roman Catholic Church and the Seventh-day Adventist Church are the 
only two global organizations which oversee a global network under one central 
authority. But there is a difference. The authority of the Roman Catholic Church 
rests with the Pope and his appointed cardinals, while the authority of the Sev-
enth-day Adventist Church rests in the hands of its global representatives elected 
by churches and organizations around the world. It is through these two world 
bodies that the final movements of the “Great Controversy” will take place. 

True Universality. The children of God, the world over, are one family.21 
Some persons once said to Ellen G. White, “‘You do not understand the French 
people; you do not understand the Germans. They have to be met in just such a 
way.’ But I inquire: Does not God understand them? Is it not He who gives His 
servants a message for the people? He knows just what they need; and if the 
message comes directly from Him through His servants to the people, it will 
accomplish the work whereunto it is sent; it will make all one in Christ. Though 
some are decidedly French, others decidedly German, and others decidedly 
American, they will be just as decidedly Christlike.”22 

We are a universal church. There is not an American Seventh-day Adventist 
Church, not a French, German, Mexican, Japanese,  
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African, or Russian Seventh-day Adventist Church. It is the Seventh-day Ad-
ventist in America, France, Germany, Mexico, Japan, Africa, and Russia. We 
are members of a globally united church. We are part of the universal body of 
Christ whatever our culture, race, or country. We are Seventh-day Adventists 
first, then we are whatever other identity we have due to our nationality or birth. 
We all belong to Jesus Christ, who is the head of one undivided body. This is 
true universality, true global oneness, true brotherhood.23 

 
Conclusion 

When we were baptized, we gladly responded to all thirteen questions in the 
baptismal vow. This included the question which asked, “Do you believe in 
church organization? Is it your purpose to support the church by your tithes and 
offerings and by your personal effort and influence?”24 We answered, Yes. Then 
we were baptized–married to Jesus. This “marriage” vow is not to be taken 
lightly. We made a covenant with God to be faithful to Jesus and to His church 
forever. And we intend to keep that covenant. 

This covenant promise means to stand up for what Christ, through the Holy 
Spirit, has taught our church. It also means to stand up for the church in spite of 
its shortcomings and human inconsistencies, as disappointing as some of these 
might be. It is an indication of our immaturity, if we expect a global church of 
nearly ten million members to be perfect. It is also a sign of our immaturity, if 
we refuse to support the “family” because we see among us human failings and 
imperfections.  

Notice what Paul said to the Galatians, “I marvel that you are turning away 
so soon from Him who called you in the grace of Christ, to a different gospel. . . 
there are some who trouble you and want to pervert the gospel of Christ. But 
even if we, or an angel from heaven, preach any other gospel to you than what 
we have preached to you, let him be accursed [anathema]” (Gal 1:6-8). 

Let us be careful not to lose our first love for Jesus Christ (Rev  
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2:1-7). It is, therefore, right and proper that we periodically reaffirm our vow of 
love to Him who loves us, and of our loyalty to His church. As Seventh-day 
Adventists we sincerely intend to do this. 

“Now to Him who is able to do exceedingly abundantly above all that we 
ask or think, according to the power that works in us, to Him be glory in the 
church by Christ Jesus throughout all ages, world without end. Amen” (Eph 
3:20-21). 
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BLANCO: THE CHURCH IN THE LIGHT OF SCRIPTURE 

23 

                                                                                                         



23 

[This paper has been reformulated from old, unformatted electronic files and may not 
be identical to the edited version that appeared in print. The original pagination has 
been maintained, despite the resulting odd page breaks, for ease of scholarly citation. 
However, scholars quoting this article should use the print version or give the URL.] 
Journal of the Adventist Theological Society, 7/2 (Autumn 1996): 23-33. 
Article copyright © 1996 by Aecio E. Caïrus. 

 
 
Is the Adventist Faith Legalistic? 
 
Aecio E. Caïrus 
Universidad Adventista del Plata 
Entre Rios, Argentina 
 
 
 

Introduction 
The Adventist church is often accused of legalism, mainly because of its 

emphasis on the observance of the Decalogue. The seriousness of this accusation 
derives from Paul’s criticism of Judaism as a legalistic way to salvation. Ad-
ventists usually respond by placing the Pauline statements within the total per-
spective of the biblical doctrine on the Law since the Scriptures clearly establish 
the value of obedience. It is not necessary, however, to consign Paul to a minor 
place within that doctrine. It is preferable to understand in depth his thought on 
legalism. In so doing Paul becomes the best ally of the Adventist position. 

In addition we should at the outset avoid false conceptions about Jewish le-
galism. Jewish legalism was not merely strict obedience to the Law. Such is not 
the charge made by the New Testament, rather just the opposite (Matt 5:17-20, 
Rom 2:17-24). In fact, you cannot be too obedient, according to the Bible. 

Nor was Jewish legalism an effort to keep a multitude of minute com-
mandments, as some Adventists have suggested. Each of the 613 command-
ments of the Pentateuch was meant to be obeyed. Neither  
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can we attribute their error to human commandments added to those 613 pre-
cepts. Those additions existed, but the objection Paul makes to Judaism is not 
over human innovation but over an incorrect understanding of the biblical doc-
trine of the Law. 

It is also insufficient to decry Jewish legalism as an effort to keep ceremo-
nial laws outdated by the cross of Jesus. Paul, an Israelite Christian, kept the 
yearly Jewish feasts and obtained circumcision for his part-Jewish assistant 
Timothy (Acts 16:3, 20:16, 21:26). He did oppose the adoption of these prac-
tices by Gentile converts. But this in itself does not explain in what way Jewish 
legalism was wrong. 

We are on more solid ground to say that their mistake was in trying to ob-
tain salvation through obedience to the Law. But here, again, we should tread 
carefully, since by all means a Christina should avoid disobedience. Every sin 
threatens eternal perdition. Since obedience to the Law definitely has to do with 
salvation, we should thoroughly analyze the Jewish doctrine of the Law to see in 
what sense its effort to obtain salvation by Law-keeping is erroneous. 

 
Judaism and the Law 

By Jewish doctrine we mean, not the Old Testament, but the rabbinical 
teachings which originated in the last centuries before Christ. The New Testa-
ment calls it Pharisaism, which the present-day Synagogue acknowledges as a 
direct ancestor. 

Some scholars have lately held that Paul does not really describe Phari-
saism, since the latter supposedly emphasized the importance of the Covenant 
over work-righteousness. If this were true, Adventists, who also emphasize the 
New Covenant in the blood of Christ and keep the Decalogue, could be consid-
ered just as legalistic as the ancient Pharisees. 

These revisionists admit that legalistic rabbinical writings are extant, but 
consider them medieval innovations. Undeniably, however, traditional Judaism 
in our days looks upon righteousness in the sight of God as a status obtained 
through good works. An advertisement  
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for the Jewish community published in Argentinian newspapers in 1994, at a 
time when a beloved Rabbi was sick, made the following appeal: 

 
We must each perform as many good deeds and Mitzwoth 
[“commandments”] as possible in order to obtain the piety of Heaven 
and aid his immediate recovery and Messianic redemption.1 
 

The phrase, “the piety of Heaven,” is the linguistic equivalent of the New 
Testament’s “the righteousness of God,” so what Paul objects to is alive and 
well in the synagogue of our day. This makes listening to Judaism very impor-
tant, in order to understand precisely what Paul criticizes. If we overhear a man 
scolding another person on the phone, we would be able to ascertain accurately 
the scope of the reprimand by listening to the other side of the conversation. 

Good deeds and mitzwoth mentioned in the advertisement are considered to 
have atoning value according to Talmudic doctrine. The Talmud is an extensive 
work with a rather complicated history. A typical page contains a central por-
tion, the Mishnah, surrounded by a commentary, the Gemarah. The Mishnah, 
committed to writing about A.D. 200, contains teachings orally transmitted from 
before the Christian era. Its contents are mainly rules and standards for religious 
practice formulated by Rabbis and followed by the Jews in the times of Jesus 
and Paul. The Gemarah developed later, during the fourth to the sixth centuries. 

Since the Mishnah is not theological but practical in character, it does not 
address the issue of salvation as such. But what little it does state, taken together 
with the Gemarah, exhibits a religious thought remarkably similar to the one 
refuted by Paul. Its main tenets may be summarized in the following: 

1. Man establishes his own righteousness through especially deserving 
deeds. According to the Mishnah, in God’s judgment “everything is according to 
the reckoning” (Ab 4.22).2 The Talmud, accordingly, employs a pair of scales as 
a figure of speech to describe  
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God’s judgment. The status of man in the sight of God depends on the relative 
weight of merits over transgressions: 

 
As to the world to come, if the man has a larger measure of mer-

its, he inherits the Garden of Eden, and if he has a larger measure of 
transgressions, he inherits Gehenna. (p Qidd 61d ff;3 cf. b Peah 16b). 

 
On the same topic, another early Rabbinical teaching states: 

 
Because the individual is judged by the majority [of deeds], the 

world is judged by its majority. And if one did one mitzwah, happy is 
he for he has inclined the balance for himself and for the world to the 
side of merit. If he committed one transgression, woe is he, for he has 
inclined the balance for himself and for the world to the side of guilt 
(T. Qidd 1.14).4 

 
Those good deeds do not consist merely in refraining from transgression (p 

Qidd 1:9), since abstaining from sin is required, and, therefore, is not meritori-
ous. Atoning mitzwoth are deeds beyond the call of duty, like deeds of mercy, 
hospitality, peace-making, etc. (Mishnah in b Qidd 38b; the Gemarah adds that 
such deeds “incline the scales” 

2. In the case of exceptionally righteous people, such accumulated merit can 
be transferred to posterity, a principle called “the righteousness (or piety) of the 
fathers.” This may be compared to the Catholic conception of a “hoard of mer-
its” accumulated by the saints and dispensed by the Church, as in the practice of 
granting indulgences. A well-known Rabbi of our day utilizes such a compari-
son when describing the attitude of ancient Rabbinical works regarding the 
deeds recorded in the patriarchal narratives: 

 
It is through those acts of supererogatory grace they perform that 

the[y] gain God’s special love, for both themselves and their descen-
dants.5 

 
3. Merit is always rewarded with prosperity, and guilt with  
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suffering, whether in this world or in the next. God acts like a gardener who cuts 
off the branches of a tree projecting into an unclean place: so He “brings suffer-
ing upon the righteous in this world in order to enable them to inherit the world 
to come,” and conversely, “causes the unrighteous to prosper in this world to 
destroy them. . . in the world to come” (b Qidd 40b). 

4. Suffering has a purifying effect. 
 
The school of Shammai say: There are three classes; one for 

“everlasting life,” another for “shame and everlasting contempt,” 
(Daniel 12:2; these are the wholly wicked) and a third class which is 
evenly balanced. These go down to Gehenna, where they scream and 
again go up and receive healing. 

The school of Hillel say: He is “great in mercy” (Exod 34:6), 
that is, he leans in the direction of mercy. (T. Sanh 13.3). 

 
5. The grace of God towards the sinner and the blessings of the covenant are 

real, but are dependent on human merits. This can be seen in the case of a person 
with merits and transgressions closely balanced: 

 
 If they are equally balanced? R. Yose b. Haninah said, 

“forgiving sin” (Mic 7:18). R. Abbahu said, “It is written, ‘forgiving.’ 
what does the Holy One, blessed be he, do? He snatches one of his 
bad deeds, so that good deeds outweigh the balance” (p Qidd 61d). 

 
But it is also apparent in the case of common Jews, who by belonging to the 

covenant circle, enjoy the “righteousness of the fathers” transferred to them. In 
both cases God’s mercy adds merit to those the Jew has on his own, without 
which He could not reach salvation. 

Since the history of the Talmud is somewhat complicated, the revisionists 
hold that this doctrine of salvation through mitzwoth belongs to medieval think-
ing rather than to doctrines from the days of Paul. However, the same ideas ap-
pear in Rabbinic works of  
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undisputable antiquity. 
For instance, the suffering imposed on the righteous so as to purify them 

from guilt appears in the Midrash, or traditional interpretation of the Bible. The 
oldest Bible version is the Targum, a translation into the Aramaic language of 
everyday use in the days of Jesus. Targum Onkelos is considered to be strictly 
literal, but at certain points some interpretation has crept in. This is the way 
Onkelos translates Deuteronomy 7:10:6 

 
[God] pays those who hate Him a reward for their good deeds, 

in order to take vengeance from them in the world to come; He does 
not delay rewarding with good things those who hate Him; while they 
are living in this world He rewards them for the small mitzwoth they 
have in their hands. 

 
Another midrashic work, the Palestinian Targum, has an explanatory intro-

duction to the story of Abraham in Genesis 15:1.7 

 
After these things, after . . . he had killed four kings and sur-

rounded nine encampments, Abram thought in his heart and said: 
Woe is me now! Perhaps I have received the reward of my com-
mandment-keeping (mitzwoth) in this world and there is no part for 
me in the world to come. . . or perhaps there were a few meritorious 
deeds (mitzwoth) in my hand the first time they fell before me and 
they may prevail against me. . . For this reason there was a word of 
prophecy from before the Lord upon Abram the just, saying: Do not 
fear, Abram. . . although I delivered up your enemies before you in 
this world, the reward of your good works (mitzwoth) are prepared 
for you for the world to come. 

 
An easily dated author, Josephus (a contemporary of Paul) describes the 

same account of the battle, assuring the patriarch that he would not lose his 
heavenly reward:8 

God commended his virtue and said “Nay, thou shalt not lose the rewards 
that are they due for such good deeds” (Antiquities of the Jews, I, x. 3). 
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We can also find the scales of judgment to weigh merits and transgressions 
in midrashic narratives of the same age. In the “Testament of Abraham,” (writ-
ten in 1st or 2nd century A.D.),9 the patriarch is taken for a ride through the heav-
ens in a chariot driven by the archangel Michael. He sees, at the gates of heaven, 
a judgment presided over by “the just Abel” with the help of an angel who 
weighs deeds in a scale and another who tries them on fire. At that instant a soul 
arrives who is in danger of damnation for lack of “one righteous deed more than 
its sins,” but thanks to the intercession of Abraham is saved (12-14). 

 
Viewpoints Contrasted 

The presence of these ideas in ancient Rabbinic works implies that Phari-
saism in the days of Paul, based the hope of salvation on human merits estab-
lished through special good deeds. The “works of the law” questioned by Paul 
are, therefore, the mitzwoth of Pharisaism. They are not obtained simply by not 
sinning, but by performing certain commandments far beyond strict duty, and 
they are able to atone for sins. 

This is why Paul could not arrive at a compromise with Judaizers who 
wanted to circumcise Gentile converts. The Judaizers understood salvation to be 
dependent on mitzwoth, which could be accessed by entering the Covenant. The 
gate of the Covenant was circumcision. They did not deny the blessings of the 
Covenant nor the efficacy of the sacrifice of Christ, but the latter was effective 
only in the way in which Isaac’s sacrifice was efficacious. That is to say, Cal-
vary added weight to the pan of mitzwoth in the scales of the judgment. 

Paul, instead, thinks that a Hebrew Christian might want to circumcise to 
obey God’s law for his nation and to avoid unnecessary trouble as in the case of 
Timothy, but the circumcision of a Gentile Christian entails yielding to the false 
salvation doctrine of Judaizers. The latter presupposes that in the dress of 
Christ’s righteousness there are threads of human making, the mitzwoth, and 
that Christ’s sacrifice  
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is not all-sufficient. Such a Christian, as he warns Galatians, has fallen from 
grace (Gal 5:1-4). 

Ironically, by placing the Law in a saving role, Rabbinism at the same time 
betrays it as Law. According to their view, it is only through mitzwoth, obedi-
ence beyond the call of duty, that we atone for our sins. In the Law, then, there 
must be two areas: (1) a required part, the transgression of which threatens us 
with death, but also (2) an “air space” of options we can take advantage of for 
merits. 

Rabbinism designates the Law with names such as the Tree of Life, the 
Way, the Truth, Water of Life, Light of the World, etc. in virtue of this saving 
role. But Jesus took this false theology apart in his preaching. Looking at this 
almost worshipful attitude towards the Law–or the Will of God revealed in 
Scripture–Jesus applied all these names to Himself without trepidation, and con-
fronted the Pharisees: “You diligently study the Scriptures because you think 
that by them you possess eternal life. These are the Scriptures that testify about 
me, but you refuse to come to me to have life” (John 5:39, NIV). 

Jesus’ teaching on the Law, by contrast, is that there are no commandments 
of lesser importance (Matt 5:19), nor is the fulfillment of the letter of the Law 
sufficient. The Sermon on the Mount holds that what the Law really demands is 
both internal and external perfection: “You have heard that it was said to the 
people long ago, ‘Do not murder. . .’ But I tell you that anyone who is angry. . .” 
(Matt 5:21-22). Jesus understood his mission to include “completing” the Law 
(5:17). With a Law “completed” by such elevated requirements there is no hope 
of going "beyond duty" and obtaining credit before God. The “air space” in the 
Law disappears, and for fallen man, a sinner by nature, Law means invariably 
death. Works of mercy and the like are not means to atone for sins, but a re-
quirement of the Kingdom (cf. Matt 25:31-46). After fulfilling them we are just 
“unworthy servants; we have only done our duty” (Luke 17:10, NIV). 
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The Adventist Task 
We Adventists know that an important part of Christ’s mission was “to 

magnify the law and make it honourable” (Isa 42:21, KJV). But we have not 
always realized the relationship between this “magnifying” the Law and right-
eousness by faith. Some have even felt a tension between these ideas. Actually, 
one opens the way for the other. If we leave salvation entirely to the Messiah, 
then the Law is free to exercise its ministry of condemning sin and guiding us to 
Christ. To preach the high norm of the Law is an integral part of preaching 
Christ. It falls to our task, as Adventists, to explain why the true friends of the 
Law are Bible Christians, not Rabbinical Judaism. 

This task is an urgent one. Some churches try to open a dialogue with the 
man on the street by proclaiming “Christ is the answer.” More often that not, the 
puzzled man asks: “What is the question?” The great question, of course, is 
What must I do to be saved? But the man on the street may not sense this, be-
cause he has no idea of the depth of his predicament. He does not feel lost, be-
cause the Law has not been preached to him, or only in a diluted way. He may 
think, for instance, that those who do more good than evil will enter heaven–a 
popular version of the Talmudic scales. 

Paul comes to our aid for this urgent task. He admits there is such a thing as 
righteousness by law, since Law is indeed holy, and just, and good. There cer-
tainly is a law–righteousness by which “the man who does these things will live 
by them” (Rom 10:5, NIV: cf. 3:31; 7:12). But such is not the righteousness of 
God, the righteousness that God offers. 

The reason is that the Law, in contrast to Christ, cannot give life. No matter 
what Rabbinism thinks, the Law lacks an integrated atoning mechanism by 
which we can redeem our guilt. “If a law had been given that could impart life, 
then righteousness would certainly have come by the law” (Gal 3:21, 10, NIV; 
Deut 27:26). Paul himself was once “faultless” as far as legalistic righteousness 
was concerned, but later decided that such righteousness was “rubbish” and 
came to  
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God “not having a righteousness of my own that comes from the law, but that 
which is through faith in Christ” (Phil 3:4-9, NIV; cf. Titus 3:5; Rom 3:20; 4:5; 
10:3). 

As far as the Law is concerned, we can only have guilt, never merits, for, 
being a transcript of God’s character, we will never be able to overreach it. 
Therefore this holy, just and good law signifies “death” for fallen man when he 
tries to fulfill it and fails (Rom 7:7-13). That righteousness we receive from God 
by faith is an act of pure, undeserved grace on His part, and as such drags into 
dust human pride (Rom 3:22-26; 5:9; 2Cor 5:18; Gal 3:13). Our obedience to 
God’s Law will always be a loving response to that unfathomable grace, but 
never a meritorious step towards heaven. 

All this means that the Adventist church has never been legalistic in the 
sense condemned by Paul. True, many Adventist sermons by 1888 needed a 
corrective, being as dry as the hills of Gilboa. But on the other hand our move-
ment never preached Sabbath-keeping or any other commandment-keeping as a 
way to redeem sins. We have always understood obedience as something we 
owe God, not something that establishes our credit before Him. The apostle cer-
tainly does not include us in his criticism, but instead contributes the clearest 
presentation of the way of salvation to share with a perishing world. Let us, 
therefore, magnify Law; let us magnify Christ and His grace. These are sister 
ideas, and integral parts of our Adventist heritage and privilege. 
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Ellen White writes much on the study of the Bible. She carefully spells out 
the importance and use of proper principles of interpretation. However, it may 
come as a surprise to some, that, in her opinion, the use of a proper method of 
interpretation is not the most important factor in arriving at new divine truth. 

She indicates that a crucial factor in discovering truth is a lifestyle dedicated 
to following fully the light that God has already given to the interpreter. The 
lifestyle determines whether one is able to receive the impulses of the Spirit in 
the study of Scripture. Lifestyle ultimately impacts the “How readest thou?” 
Lifestyle, therefore, may explain why interpreters, who apparently use even the 
same biblical principles to interpret the Bible, arrive at opposite views on the 
meaning of a text. 

Why is lifestyle so significant? This question Ellen White discusses in the 
context of God's creative design of the human organism. Each human being is 
governed by laws which deal with the interrelationships regulating the opera-
tions between the body, mind and spirit. When God created Adam and Eve, they 
had a perfect lifestyle which contributed to the harmonious operation of all these 
faculties. The entrance of sin distorted this relationship, resulting in a  
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sinful nature and lifestyle with all their detrimental results on body, mind and 
spirit.  

Through the magnificent plan of redemption Christ has been working inces-
santly to restore in the fallen race the image of the Creator. Especially since the 
19th century God has provided an abundance of scientific knowledge about the 
laws of health and how they influence the proper function of the human body. 
This has led to a profound understanding of how the human organism might be 
restored to some degree to its original purpose–a harmonious operation of all 
human faculties. In this regard Ellen White provides much information on the 
best performance of body, mind, and spirit and their effect on the study of the 
Bible. 

  
The Impact of Lifestyle on Spiritual Discernment  

Ellen White presents the view that there exists an intimate relationship be-
tween the condition of the body and spiritual discernment. Said she, “Anything 
that lessens physical strength enfeebles the mind and makes it less capable of 
discriminating between right and wrong.”1 This means that “every wrong habit 
which injures the health of the body, reacts in effect upon the mind.”2 For the 
correct understanding of Bible truth we “need clear, energetic minds.” Wrong 
lifestyle habits weaken the “intellectual powers.”3 By contrast, “right physical 
habits promote mental superiority. Intellectual power, physical strength, and 
longevity depend upon immutable laws.”4 

These convictions are based on her understanding of how God communi-
cates His truth to humans. The part of the human body with which He interacts 
is the mind. Describing physiological processes, she states, “The brain nerves 
which communicate with the entire system are the only medium through which 
Heaven can communicate to man and affect his inmost life. Whatever disturbs 
the circulation of the electric currents in the nervous system lessens the strength 
of the vital powers, and the result is a deadening of the sensibilities of the 
mind”5 This firmly establishes the principle that there is a strong  
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relationship between health and spirituality, making it an absolute necessity to 
have a clear mind when engaged in the study of God’s word.6 She says, “It is 
impossible for men and women, with all their sinful, health-destroying, brain-
enervating habits, to discern sacred truth.”7 

In analyzing the factors which influence the mind, I discovered that what 
Ellen White calls “natural remedies,” recommended for restoring the sick, also 
play an important role in assisting the brain to achieve top performance. These 
“remedies” are frequently listed as nutrition, water, exercise, air, sunlight, 
temperance, rest, and trust in divine power. 

One of these remedies, temperance, regulates most of the others. In defining 
its scope, she said, “True temperance teaches us to dispense entirely with every-
thing hurtful, and to use judiciously that which is healthful.”8 As will be shown 
below, the impact of these remedies on the brain and the subsequent effect on 
mind and spirituality is profound. 

 
Physical  Habits 

Diet. No lifestyle dimension receives as much attention in her writings as 
that of nutrition. Ellen White points out that a variety of good food provides the 
necessary nourishment for the efficient operation of the brain. Delivering the 
nutrients to the mind involves converting food by digestion into basic elements 
which the blood transports throughout the whole system. The digestive as well 
as the circulatory systems are in charge of assuring that all brain cells receive 
adequate fuel for maximum performance. Anything that impairs the brain’s 
function should be avoided. Unhealthful foods jeopardize these functions and 
“the mind is darkened,”9 having in turn a negative effect on the outcome of 
one’s study of the Scriptures. 

The Quality of Food. Nutrition beneficial to the mind is found in a diet 
which strengthens the operation of the brain. The best foods, Ellen White says, 
are those that God originally provided for humanity:  
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a vegetarian diet without the use of animal products. She writes: “In grains, 
fruits, vegetables, and nuts are to be found all the food elements that we need.”10 
This is “the diet chosen for us by our Creator”11 and contains “all the elements 
of nutrition.”12 

Nutrition that is detrimental to the brain should be avoided. This includes all 
flesh foods such as meat, poultry and fish. The exclusion is very important since 
their use does not provide “pure blood and clear minds.”13 Contrary to common 
opinion, flesh food produces “a poor quality of blood and flesh”14 and “excites 
the animal propensities to increase activity and strengthens the animal pas-
sions.”15 Many fail to see that when this carnal nature is strengthened “the intel-
lectual powers diminish proportionately.”16 This in turn “enfeebles the moral 
and spiritual nature”17 

Other substances that jeopardize the mind are condiments and harmful 
spices. The use of “mustard, pepper, spices, pickles, and other things of a like 
character” irritates the stomach lining and eventually destroys its natural sensi-
tiveness.18 Spices also arouse the animal propensities and consequently weaken 
“the moral and intellectual powers”19 and “becloud the reasoning faculties.”20 

Sugar is also a problem for the mind. It should be used sparingly. Its free 
use is not good for the stomach because it “clogs the system,” “hinders the 
working of the living machine,”21 and causes “fermentation” which “clouds the 
brain.”22 In large quantities it is even “more injurious than meat.”23 Rich, sweet 
desserts, therefore, should be avoided.24 

Meals consisting largely of “soft foods, the soups and liquid foods” are not 
the best to produce “healthful muscles, sound digestive organs, or clear 
brains.”25 “Improper combinations of food” also create problems for the stom-
ach. They produce “fermentation,” causing the blood to be “contaminated and 
the brain confused.”26 

Eating Patterns. Ellen White gives much counsel against overeating, calling 
it “the sin of this age.”27 The seriousness of this pernicious habit is underscored 
by the fact that the Bible puts the sin of gluttony in the same category as drunk-
enness (Deut 21:20, 21).28  
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Too much food overtaxes the stomach and seriously affects the mind. “The brain 
nerve energy is benumbed and almost paralyzed by overeating.”29 Overeating 
even leads to “forgetfulness and loss of memory.”30 

Eating irregularly or too frequently also affects the mind. “Irregular hours” 
for eating exhaust “the brain forces”31 and “deprave the mind.”32 “The sin of 
intemperate eating, eating too frequently, too much, and of rich, unwholesome 
food, destroys the healthy action of the digestive organs, affects the brain, and 
perverts the judgment, preventing rational, calm, healthy thinking and acting.”33 

The impact of this type of lifestyle disqualifies a person for serious study of 
the Bible. “If our appetites are not under the control of a sanctified mind, if we 
are not temperate in all our eating and drinking,” she says, “we shall not be in a 
state of mental and physical soundness to study the word with a purpose to learn 
what saith the Scripture.”34 She strongly appeals for the avoidance of all food 
“that has a tendency to irritate or excite the nerves. Excitement will be followed 
by depression; overindulgence will cloud the mind, and render thought difficult 
and confused. No man can become a successful workman in spiritual things un-
til he observes strict temperance in his dietetic habits. God cannot let His Holy 
Spirit rest upon those who, while they know how they should eat for health, per-
sist in a course that will enfeeble mind and body.”35 

“A disordered stomach is productive of a disordered, uncertain state of 
mind. A diseased stomach produces a diseased condition of the brain and often 
makes one obstinate in maintaining erroneous opinions.”36 It is not until people 
deny the gratification of the appetite and practice temperance in all things that 
they “may comprehend the truth in its beauty and clearness, and carry it out in 
their lives”37 

Persons studying the Bible must keep the mind clear. Those who indulge 
perverted appetite in eating confuse the brain and will be unable “to bear the 
strain of digging deep” into the Scriptures.38 

Drinking Habits. Drinking habits also affect the proper function of the 
brain. Water is the drink of choice. Extolling its benefits, Ellen  
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White writes, “Pure water is one of heaven's choicest blessings. Its proper use 
promotes health. It is the beverage which God provided to quench the thirst of 
animals and man. Drunk freely, it helps to supply the necessities of the system, 
and assists nature to resist disease.”39 Water also assists in removing impurities 
from the blood40 and is the “best liquid possible to cleanse the tissues.”41 

She recommends the use of “pure soft water”42 but expresses no objection 
to fruit juices provided they are “pure” and “free from fermentation.”43 Grape 
juice she describes as a “wholesome drink.”44 

Drinks to be avoided at all times are tea, coffee and alcoholic beverages. 
The difference between them is that tea, coffee and alcoholic drinks “are differ-
ent degrees in the scale of artificial stimulants.”45 Describing their far-reaching 
impact on the body, White writes, “Through the use of stimulants, the whole 
system suffers. The nerves are unbalanced, the liver is morbid in its action, the 
quality and circulation of the blood are affected, and the skin becomes inactive 
and sallow.”46 

These beverages do not only affect the body but also the mind, distorting 
one’s judgment. She explains: “The mind, too, is injured. The immediate influ-
ence of these stimulants is to excite the brain to undue activity, only to leave it 
weaker and less capable of exertion. The aftereffect is prostration, not only men-
tal and physical, but moral. As a result, we see nervous men and women of un-
sound judgment and unbalanced mind.”47 

As with eating, wrong habits of drinking lead to “errors in thought and ac-
tion.”48 Persons, therefore, whose appetite in drinking is perverted confuse their 
brain and mind. Consequently they will not be able to engage in deep Bible 
study.49 

Physical Activity. Physical activities in the fresh air and sunshine are indis-
pensable to the efficient operation of the mind and the correct interpretation of 
Scripture. Individuals frequently involved in the study of the Bible–such as stu-
dents, scholars, theologians and ministers–are often given to a sedentary life-
style. These occupations, Ellen White warns, are “the most dangerous, for they 
take men away from the  
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open air and sunshine, and train one set of faculties, while other organs become 
weak from inaction.”50 

Exercise. The activities Ellen White recommends are those that strengthen 
the mind. For the greatest benefit these are to be done on a regular basis. She 
stresses the need for daily physical exercise.51 

Although all physical activities have some benefit, not all forms of exercise 
are recommended. Exercise should be regulated and balanced. She points out 
that “the discipline of well regulated labor” is “essential to the securing of a 
strong and active mind and a noble character.”52 For maximum results one 
should balance activity of mind and body.53 She recommends useful manual 
labor as the most beneficial exercise, not athletics or sports.54 

The best place and time for exercise is out in the open air and during sun-
shine hours.55 Gardening, which includes these components, is strongly recom-
mended.56 Walking, she considers as the best all-round form of exercise, be-
cause it uses “all the organs of the body,” improving greatly the “circulation of 
the blood.”57 This form of exercise is readily available to all persons wherever 
they reside. 

The benefits of exercise are extensive. It increases the circulation of the 
blood, improves the performance of muscles, veins58 and lungs,59 aids in “the 
work of digestion.”60 and improves the function of the heart.61 It also strengthens 
the liver and kidneys.62 “Judicious exercise” will induce “the blood to the sur-
face, and thus relieve the internal organs.”63 The more one exercises “the better 
will be the circulation of the blood”64 which is indispensable for the efficient 
function and strengthening of the mind. As with all good things, one must take 
into consideration the principle of temperance. Much exercise without a propor-
tional development of the mental powers forms an unbalanced lifestyle which is 
likewise detrimental to personal well-being.65 

The Consequences of Inactivity. All who study the Bible seriously to dis-
cover truth must avoid inactivity at all costs, for it “is one of the greatest causes 
of debility of body and feebleness of mind.”66 
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The detrimental effects of inactivity are compounded when persons live in 
unhealthful conditions. Residences which do not provide opportunity for sun-
shine in the rooms should be shunned.67 All rooms should have plenty of light 
and a good circulation of fresh air.68 Places with unhygienic premises should 
also be avoided because the inhaling of impure air pollutes the lungs, poisons 
the blood, and makes the whole system diseased.69 

Persons who do not exercise in the fresh air are undermining their health. 
The absence of fresh air impedes the function of the skin. The pores of the skin 
through which the body breathes stay closed, Ellen White says, “making it im-
possible to throw off impurities.” This leads to an overtaxation of “the liver, 
lungs, kidneys, etc.” because these “internal organs are compelled to do the 
work of the skin.”70 

Prolonged inactivity finally leads to hypotrophy. Bowels become “enfee-
bled”71 and muscles “decrease in size and strength,” accompanied by a slowing 
down of the blood circulation.72 

One important factor often neglected in obtaining an adequate supply of 
fresh air is shallow breathing. She remarked, “Stomach, liver, lungs, and brain 
are suffering for want of deep, full inspirations of air, which would electrify the 
blood and impart to it a bright, lively color, and which alone can keep it pure, 
and give tone and vigor to every part of the living machinery.”73 In order to have 
“good blood, we must breathe well.”74 

Thus “neglecting to exercise the entire body, or a portion of it, will bring on 
morbid conditions”75 that will negatively impact the study of Scripture. A life-
style with good habits of physical activity, therefore, is not optional, but a vital 
necessity for obtaining a strong, active mind which can clearly distinguish be-
tween truth and error. 

 
Mental Habits 

Mental activities such as reading and studying also have a profound influ-
ence on the mind. Ellen White recommends the reading of the Bible and books 
related to it as the best mental food for the  



JOURNAL OF THE ADVENTIST THEOLOGICAL SOCIETY 

42 

development of the mind. The reading of story books, novels and frivolous exit-
ing tales, however, have a detrimental effect on the mind. She explains that ficti-
tious reading distorts the imagination and ultimately brings about a diseased 
imagination.76 Consequently, it twists reality, leading to incorrect conclusions in 
the interpretation of the Bible.  

Not only the type but also the amount of reading affects the mind. “Much 
reading” can weaken the moral and intellectual powers of the mind. “Strong 
minds,” she says, “have been unbalanced and partially benumbed, or paralyzed, 
by intemperance in reading.”77 “Intemperate habits of reading exert a pernicious 
influence upon the brain as surely as does intemperance in eating and drink-
ing.”78 This habit is very detrimental to the brain. She cautions against “the 
gathering together of many books for study,” because these often provide “a 
mass of knowledge that weakens the mind and makes it incapable of assimilat-
ing that which it has already received.”79 Consequently, “the mind becomes dys-
peptic.” Wisdom is needed to distinguish between these many authors and the 
Word of God.80 

Persons in the habit of constantly studying the opinions of historians, theo-
logians and other scholars are not much better off. She mentions that Christ “did 
not encourage any to attend the rabbinical schools of His day for the reason that 
their minds would be corrupted with the continually repeated, ‘They say,’ or, ‘It 
has been said.’”81 The sixth chapter of John, she says, has more to offer than 
“libraries filled with ponderous volumes of historical and theological lore.”82 
“To a large degree theology, as studied and taught, is but a record of human 
speculation, serving only to darken ‘counsel by words without knowledge’ Job 
38:2.”83 The “laborious study of the opinions of men” tends to enfeeble rather 
than strengthen a person.84 She said, “A study of the many different authors con-
fuses and wearies the mind, and has a detrimental influence upon the religious 
life.”85 

The mental faculties are also weakened by an overload of studies. “Many,” 
she said, “are crowding too many studies into a limited period of time. They are 
overworking their mental powers; and  
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as a consequence they see many things in a perverted light. . . They become un-
balanced in mind.”86 

Ellen White perceives that in the area of mental habits, a person needs to 
put the Bible in the center of all his/her reading and study. This will strengthen 
the mind and avoid any distortion of the imagination to prevent unsound conclu-
sions in the interpretation of the Bible. 

Pleasure Habits. Ellen White considers the indulgence of the passions very 
damaging. It “beclouds the mind, lessens physical strength, and weakens moral 
power.” As a result the “thoughts are not clear.” The subjection of animal pas-
sions to the higher spiritual nature is absolutely vital for having correct reason-
ing powers. Says Ellen White, “the control of all the passions will preserve the 
intellect and give mental and moral vigor, enabling men to bring all their pro-
pensities under the control of the higher powers and to discern between right and 
wrong, the sacred and the common.”87 

One passion she specifically identified is excessive sexual activity within 
marriage. This may cause “paralysis of nerve and brain.”88 “Sensual indulgence 
weakens the mind and debases the soul. The moral and intellectual powers are 
benumbed and paralyzed by the gratification of the animal propensities.”89 An-
other passion she warns against is the destructive effects of self-pollution, also 
termed self-abuse (masturbation).90 

 Frivolous, worldly pleasure parties91 and exciting amusements have an 
unfavorable influence on physical strength and mental powers. Explaining the 
effects of these amusements, Ellen White writes, “The mind is not kept in a 
calm, healthful state for thought, but is, much of the time, under an excitement; 
in short, is intoxicated with the amusements it craves, which renders it incapable 
of close application, reflection, and study.”92 

Although Ellen White condemns the above pleasure habits, she recognizes 
that the human body and brain need diversion and rest so they can be restored. 
Overworking beclouds the intellect and decreases spirituality.93 She says, “If the 
brain were given proper  
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periods of rest, the thoughts would be clear and sharp.”94 “Proper periods of 
sleep and rest” are essential to health of body and mind.95 Irregular hours for 
sleeping impair the brain.96 

However instead of being involved in amusement that is “sought for the 
sake of pleasure, and is often carried to excess” she recommends that Christians 
should spend their leisure time in “recreation” which “when true to its name, re-
creation, tends to strengthen and build up. Calling us aside from our ordinary 
cares and occupations, it affords refreshment for mind and body.”97 This form of 
activity prepares the mind for a renewed invigorating study of the Scriptures. 

 
Spiritual Habits 

The spiritual habits of persons in search of truth are the key to a total Christ-
like lifestyle. Those imitating such a lifestyle realize that in themselves they are 
incapable of living the life which would place them in a position to receive new 
light on the Scriptures. They know that they must have the grace of God in order 
to be fully obedient to the laws of life. “Men will never be truly temperate,” she 
says, “until the grace of Christ is an abiding principle in the heart,” and “their 
hearts are transformed by the grace of God.”98 It is the outworking of this grace 
which brings the desired results about. “The minds of all who are renewed by 
grace will be an open medium, continually receiving light, grace, and truth from 
above, and transmitting the same to others.”99 

A Relationship with Christ. Persons with a vital connection with Christ will 
receive further light. Ellen White says, “new light will ever be revealed on the 
word of God to him who is in living connection with the Sun of Righteous-
ness.”100 The results are far-reaching. When the believer has such a relationship 
with Christ so that it can be said he/she eats His flesh and drinks His blood, as it 
were, “the old truths will be presented, but they will be seen in a new light. 
There will be a new perception of truth, a clearness and a power that all will  
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discern.”101 As long as persons are growing in grace “they will be constantly 
obtaining a clearer understanding of His word. They will discern new light and 
beauty in its sacred truths.”102 

Obeying the Light Already Revealed. Obedience to the light God has al-
ready given determines whether the interpreter will receive further light. Ellen 
White points out that “it is when we walk in the light that shines upon us, obey-
ing the truth that is open to our understanding, that we receive greater light.”103 
“Those only who faithfully accept and appreciate the light God has given us, and 
who take a high, noble stand in self-denial and self-sacrifice, will be channels of 
light to the world.”104 Those who do not follow the light as fast as the provi-
dence of God reveals it will be “in darkness.”105 

Depending on God. A lifestyle of continued dependence upon God is more 
significant than all education and scholarship. Ellen White explains: “It is some-
times the case that men of intellectual ability, improved by education and cul-
ture, fail to comprehend certain passages of Scripture, while others who are un-
educated, whose understanding seems weak and whose minds are undisciplined, 
will grasp the meaning, finding strength and comfort in that which the former 
declare to be mysterious or pass by as unimportant.”  

How is this possible? What makes the difference? She replies: “It has been 
explained to me that the latter class do not rely upon their own understanding. 
They go to the Source of light, the One who has inspired the Scriptures. and 
with humility of heart ask God for wisdom, and they receive it.”106 

Respect and Reverence for the Bible. The respectful treatment of the Scrip-
tures is another important factor determining whether the mind will be enlight-
ened during the interpreter’s study. “When the word of God is opened without 
reverence and without prayer; when the thoughts and affections are not fixed 
upon God or in harmony with His will, the mind is clouded with doubt; and in 
the very study of the Bible, skepticism strengthens. The enemy takes control of 
the thoughts, and he suggests interpretations that are not correct.”107 
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Conclusion 
From this investigation we have observed that the lifestyle has a very sig-

nificant impact on the brain/mind and the outcome of the study of Scripture. It is 
clear that differences in lifestyle can be a determining factor in why interpreters 
of the Bible come to opposite conclusions on the meaning of Bible passages 
even when using the same principles of interpretation.  

There are, however, so many lifestyle factors which may influence Bible in-
terpretation–such as eating, drinking, level of physical activity, type of reading 
and amusements, a personal relationship to Christ, obedience to the divine light, 
an attitude of total dependence upon God and a reverence for the Bible–that it is 
impossible to draw conclusions regarding the validity of the interpretation sim-
ply on the basis of a given exegesis of the text. The difficulty of obtaining accu-
rate information on all those factors is a major reason why Ellen White strongly 
encourages persons to bring their lives into full harmony with God’s moral and 
health laws, imitate the life of Christ and focus their study on the Scriptures in-
stead of Bible commentaries. 

Her concern is for God’s people to grow unitedly in the understanding of 
the truth as it is in Jesus. She strongly encourages God’s remnant to purify their 
minds so that their blurred vision may clear up. This general lack of clear per-
ception explains why she calls the remnant church Laodicea, a community with 
a distorted vision and a misconception of their true condition. They think they 
are rich, but really their poverty is plainly visible because they are naked and 
have nothing to give (Rev 3:14-19). 

 True, there are exceptions, but overall the picture is one of poverty. If 
they listen to the Heavenly Merchant, believe, and do what He tells them, their 
situation will improve. It is only when His people realize they are nothing in 
themselves and that their righteous deeds are like filthy rags, that there is any 
hope. When the truth is perceived as it is in Jesus, when the Lamb of God is 
lifted up in all His glory,  



DAMSTEEGT: ELLEN WHITE, LIFESTYLE, AND SCRIPTURE 

47 

then the Savior will disclose Himself with His present truth message. 
It is, therefore, of crucial importance for His people to remove the last ves-

tiges of a worldly and unhealthy lifestyle so that the love and righteousness of 
Christ can shine through their dedicated, transparent lives. Only then will the 
world see the unity for which Christ prayed–a unity in faith, doctrine, and life-
style, powerfully proclaiming the good news of His imminent return.  
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Introduction 
The text we usually cite when dealing with the issue of the inspiration and 

authority of the Bible is 2 Timothy 3:16. However, the matter of Scriptural 
authority may be placed in a broader perspective, since every biblical corpus 
adds a significant contribution to this subject. 

The debate revolves around the question whether one is in full or partial fa-
vor of the working hypotheses of the Neo-Orthodox approaches which postulate 
that the Bible is not the Word of God, but only contains or testifies to the Word 
of God. Even though it may be legitimate to say that the Bible testifies to the 
Word of God, that is, to Jesus, or that the Bible contains some direct utterances 
of God, such as the Ten Commandments and a considerable number of other 
declarations, all the biblical data on the issue needs to be taken into account. 

Jesus, Himself, the prophets before Him, and the apostles after Him, re-
garded the Bible as the Word of God. (Cf. the unequivocal statement of the 
apostle Paul concerning the Jewish canon in Rom 3:1, 2). Jesus recognized the 
entire Jewish canon as authoritative. Each of  
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the three divisions (Law, Prophets, and Writings) are mentioned (Luke 24:44). 
One of the most remarkable features in favor of the view that the whole Bible is 
to be considered the Word of God–in addition to the direct and explicit utter-
ances of God–is the way “OT statements not made by God in their contexts, are 
quoted as utterances of God (Matt 19:4f; Heb 3:7; Acts 13:34 citing Gen 2:24; 
Ps 95:7, Is 55:3 respectively).”1 

For this article I have chosen to consider our topic from the perspective of 
the book of Isaiah. It will help to focus on what is at stake in the issue over the 
authority of the Bible, and how a clear understanding of the matter is of vital 
importance for the end-time people of God and for their mission to the world. 
We will examine Isaiah 55, and in particular vss. 6-13. This passage is consid-
ered “prophecy’s most comprehensive statement about the word of Yahweh and 
its effects. . . ; the dimensions are extended to the furthest limits of thoughts and 
even to the very foundations of Theology.”2 R. M. Whybray calls this passage, 
along with Isaiah 40:8, “the most profound statement about God’s word to be 
found in the Old Testament.”3 

 
Literary Analysis 

The overall literary structure of the chapter may be arranged as follows: 
 
A1 The first picture: Individual renewal, needs met (1) 

B1 Hearing the Word of the Lord (2-36) 
C1 The certainty of the promises (3c-5) 

D The content of the word: a call to repent (6-7) 
C2 The seriousness of the call (8-9) 

B2 The efficaciousness of the word of the Lord (10-11) 
A2 The second picture: world renewal, the curse lifted (12-13)4 
 

The first part of the chapter (vss. 1-5) deals with an invitation to  
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a banquet, a feast in a covenant setting.5 Different interpretations have been pro-
posed concerning the nature of the invitation. in vs. 1.6 Some think it alludes to 
the cry of the water seller in the market place, or is a parallel to Wisdom’s invi-
tation in Proverbs, chapter 9. However, verse 2 specifies that the invitation is 
indeed to come to God, to listen; our lives depend on this very act of listening. 
This statement is followed by a messianic prophecy (vs. 3, cf. Acts 13:34). 

In the last part of the chapter (vss. 6-13) the prophet uses figures which may 
be organized as follows:  
 

Heavens  God   Thoughts  Ways 
 
The Means—  Rain and Snow   Word 
 

        Earth  Humankind  Thoughts  Ways 
 
The Results— It is watered    Liberation 
 
          It bears    Joys 
  
          It sprouts    Peace 
 
It furnishes      seed to the sower 
         bread to the eater 
         Universal Restoration 
         Covenant Blessings 
         Jubilation/Worship/Testimony 
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General Observations on Verses 6-13 
A few observations are in order. First, there is an urgent invitation to 

“seek,” “call,” “forsake,” and “return.” Urgency is indicated by the temporal 
clauses in vs. 6, “while He may be found,” “while He is near” (NASB). Then the 
prophet turns to compare the surpassing height of the heavens to the earth, the 
transcendence of God’s thoughts and ways to our thoughts and ways (vss. 8-9).7 
Between the above two emphases is stated the compassion which God is willing 
to manifest to the repentant, lost and confused sinner (the one who formerly 
spent money for what was not bread, and wages for what did not satisfy (vs. 2). 

The phrases used to describe the sinner express both the distance separating 
him/her from God (seek, call, return) and the natural holding on to wickedness 
(forsake). It is significant that wickedness is noticeable in the ways of its casual-
ties, and unrighteousness in the thoughts of the erring and confused human be-
ings (vss. 6-7). From the perspective of this text, anything that is not precisely 
God’s thought and God’s way is alienating and ultimately destructive. 

The call to conversion (vs. 7) is necessary, since the thoughts and ways 
which are not from above are bound to result in drought, famine and ultimately 
death. The Hebrew word (sûu®b) used to express the return to God points to a 
genuine conversion experience. This conversion implies not only a change of 
behavior, but also a change of mentality. Both the ways and the thoughts of hu-
mankind are to be deliberately abandoned, not for a limited time, but perma-
nently. However, this is not for the sake of experiencing a mystical experience 
of emptiness, but rather so as to be shaped by the word of God. 

Although the term “holiness,” an important word in Isaiah’s theology, is not 
explicitly mentioned in chapter 55, in reality it is present on a thematic level. 
The abandonment of the penitent’s thoughts and ways in exchange for God’s 
thoughts and ways is an experience of separation from our sinfulness for God’s 
holiness. The systematic theological category of “sanctification” can be used to  
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label such an experience; the conversion to God, the reception of His forgiving 
grace, the clinging to Him for the transformation of our thoughts and ways, are 
all elements of sanctification. 

After issuing the invitation, the prophet comments on the divine attitude 
which repentant sinners will meet when they come to God, that is, His compas-
sion (vs. 7). The Hebrew word for “compassion” describes a powerful emotion 
of deep concern for the welfare of another. Commenting on this work, Andrew 
Purves notices that, “Unlike our common connection with the heart, the He-
brews connected emotions with the lower viscera, the organs located in the ab-
dominal cavity.”8 He also describes this experience as meaning figuratively to 
have the bowels turned over, what he calls a “gut-wrenching experience.”9 

Within the limits of anthropomorphic language, this description tells us 
about God’s response to the human predicament. Indeed, God is amazing. He 
promises to pardon abundantly. This disposition to give, to give beyond the lim-
its of any merit, is at the foundation of the covenant mentioned in the first sec-
tion of chapter 55. 

The prophet now moves to the agricultural realm to employ a remarkable 
simile to show that our conversion to God is, in fact, an absolute necessity–a life 
and death issue. Without rain and snow there is drought; the land, parched and 
dry, becomes a desert; famine becomes the lot of the inhabitants. At this point it 
is useful to recall the first invitation in verses 1-2 in order to show the coherence 
of the whole unit in terms of themes, metaphors and configuration (“Ho! Every 
one who thirsts, come to the waters; And you who have no money come, buy 
and eat,” etc., NASB). In the sequence to the second invitation (vss. 6-7) the 
prophet describes the results of the outpouring of the rain and snow (vs. 10). The 
earth is watered, it bears, it sprouts, it furnishes seed to the sower and bread to 
the eater. The whole process ends at the table (so to speak). This metaphor was 
already employed in verse 2. 

Is the prophet simply giving a lecture on agriculture? If this was  



JOURNAL OF THE ADVENTIST THEOLOGICAL SOCIETY 

56 

the case, it would indeed be strangely superficial. On the contrary the prophet 
moves from the known realm of nature to explain the necessity for humankind 
to receive the word of God so as to change the desert-like life of the sinner. To 
say it differently: the covenant curse of a dry and unproductive life is changed 
into a blessing subsequent to the sending and reception of the word of God.  

  
Defining the “Word of God” 

Scholarly Views. In the literature commenting on Isaiah 55 the expression 
“word of God” is variously understood. For example, 

1. As a prediction or a promise of return from exile. 
2. As an announcement of God’s plan and the appointment of Darius. 
3. As the powerful overriding word of God which has its decisive say in his-

tory. 
4. As whatever proceeds from the mouth of God, not merely some specific 

prophecy or utterance which is revealed. 
5. As God’s authoritative speech, the power by which He brings all things 

to pass according to His will, His personal presence with His creatures. 
Biblical View. In the context of Isaiah several observations should be made 

for a biblical understanding of the expression “word of God.” These observa-
tions will clarify the issues regarding the authority of the Bible and will show 
the relevance of such issues for our practical life as end-time people of God. 

1. Because of the synonymic parallelism between the “word of the Lord” 
and the “instruction of God” (1:10), the “law” (2:3), the “law of the Lord” 
(5:24), we may safely say that the “word of the Lord” is intended to provide 
guidance. This is its didactic aspect. We also find this aspect in Isaiah 30:20-21. 
“Although the Lord has given you bread of privation and water of oppression, 
He, your teacher will no longer hide Himself, but your eyes will behold your 
Teacher. And  
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you ears will hear a word behind you, ‘This is the way, walk in it,’ whenever 
you turn to the right or to the left.” (NASB). 

2. In the same context of Isaiah the prophet is commissioned to write the 
word of God on a tablet and scroll so that it might serve as a witness forever (Isa 
30:8). 

3. In Isaiah 8:20 the word, understood as “the law” and “the testimony,” is 
presented as the only reliable source of truth. Instead of consulting mediums, 
soothsayers and the like, God’s people are to rely on His word. The word of God 
is the foundation of life for His followers. 

4. The predictive aspect of the word of God occurs several times in the book 
(16:13; 24:3; 39:8, etc.) 

5. The juridical aspect of the word of God occurs in the setting of the cove-
nant lawsuit as an indictment against covenant breakers (28:14; 32:9; 37:21, 22). 
This emphasis is relevant not only for God’s people, but also for the whole of 
humankind. Human beings are to be judged by the word of God, not the other 
way around. 

6. The word of God is eternal. “The grass withers, the flowers fade, but the 
word of our God stands forever” (40:8, NASB). 

7. The word of the Lord is efficacious. It accomplishes the Divine intent. “It 
[will] not return to Me empty” (Isa 55:11) especially, its creation of a genuine 
worshiping community. The Lord says: “‘I have sworn by Myself, the word has 
gone forth from my mouth in righteousness and will not turn back, that to Me 
every knee will bow, every tongue will swear allegiance’” (Isa 45:23, NASB). 

8. From the same perspective of worship, the Sabbath is portrayed as a day 
when we are invited to desist from our ways, to refrain from seeking our own 
pleasure, and from speaking our own word (Isa 58:13). More positively, we are 
invited to cling to God’s word which reveals God’s thoughts and ways (Isa 55:8-
9). Thus, the Sabbath is a sign of the giving up of our own thoughts and ways. 

9. The word of God, because of its very nature produces in the believer a 
proper respect or “fear of the Lord." In Isaiah 66:2, 5, the  
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characteristics of God’s people are described: They are humble and contrite in 
spirit. These terms express a genuine attitude of repentance. The attitude is noted 
twice in the context of the chapter: “These tremble at the word of God” (vss 2, 
5). 

10. Finally, God’s people, like Isaiah himself, the proleptic representative of 
God’s remnant, hear the voice of God and respond positively to the call to “go.” 
This is the missionary aspect of the word of God (Isa 6:7-8). 

Along the same line of thinking, especially when we try to comfort hurting 
people, discouraged by life’s wounds, we will benefit–and God’s plan will bene-
fit, if we remember the following: “The Lord has given Me the tongue of disci-
ples, that I may know how to sustain the weary one with a word. He awakens 
Me morning by morning, He awakens My ear to listen as a disciple” (Isa 50:4, 
NASB). Although they may provide relief, if properly practiced, no psychother-
apy, psychology, psychoanalysis, nor any section of the human sciences, will 
ultimately provide genuine and lasting solutions to human predicaments of any 
kind. Anything not based on the foundation of God’s word will at best provide 
only ephemeral relief. 

 
The Effective “Word of God” 

Within the immediate context of Isaiah 55 the “word of God” is described 
in regard to its origin, its effectiveness, and its results. It is divine in origin for it 
proceeds out of the mouth of God (vs 11); is efficient as an agent of transforma-
tion (vs 11); and its results express the will of God in deliverance/salvation with 
their accompanying signs of liberation, joy and peace. Let us examine these as-
pects briefly. 

Origin. God’s word issues from His mouth, that is, from Himself, mainly 
for the purpose of accomplishing life-saving transformations. This is what God 
desires. This aspect of the word is indeed the core and the purpose of the whole 
demonstration. It is the main focus of the text.  

Another insight which can be perceived from the descent of  
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God’s word is that He intends everything on the human level to be shaped by it 
and to find its root and justification from it (vss 10-11). The recent multiplica-
tion of theologies have here an urgent challenge to reconsider their “raison 
d’etre.” 

Daniel J. Adams has formulated the issue as follows: “The question that 
confronts us, therefore, is what are the sources of theology? How does one de-
fine the center of theology? What are the parameters of theology beyond which 
one ceases to do theology but rather philosophy, sociology, psychology or some-
thing else.”10 When culture, or any human structure and the realities they gener-
ate, is made to function as the norm, then the human predicament is caught in a 
circle. An intervention from above is indeed needed, not only for the transforma-
tion of our ways but also for the generating and shaping of our thoughts. 

Effectiveness and Results. The reason why God sends His word through 
the prophets is ultimately to change our thirst, hunger, famine and death into an 
abundant life (vss 11-12; cf. John 10:10). We are assured that the word of God 
will not come back to Him empty, unsuccessful. It will accomplish the salvation 
of those who receive that word in an attitude of humility and repentance. The 
predicted result is that they will turn to God and espouse His thoughts and ways. 

God’s program is not like the so-called “liberation theology” with its merit 
of reminding the world of the relevance of doing something to address and even-
tually to reverse the plight of the poor, but whose primary humanistic agenda 
colored by Marxism has negated the divine solution. 

J. Ronald Blue is correct when he assesses that: “Liberation theology begins 
with man and ends with man. The strong core of humanism in undeniable. 
Herein lies a grave danger in the proposed solution to injustice; liberation theol-
ogy has overlooked the creative force of the transcendent Deity. Without God 
and His transforming power, it is doubtful that any lasting good can be realized 
in society.  
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The alienation between human beings reflects their alienation from God. Hu-
manistic attempts at reform fall short of the mark. Man needs more than a 
change of clothes; he needs a change of heart.”11  

The liberation implied in our passage is accompanied with joy, the result of 
God’s presence and reconciliation (vs 12). Moreover, instead of wandering help-
less and hopeless, without guide or shepherd, following a hungry and thirsty 
horde, God promises that the repentant will be led in peace for such is the heri-
tage of His flock. 

Even nature, which awaits the revelation of the repentant ones vindicated by 
God (cf. Rom 8:19-23), bursts into an unprecedented celebration of gratitude, 
for it also is liberated from the thorn and the thistle (vs. 13). This celebration is 
occasioned by the reversal of the covenant curses. This will be a memorial to the 
Lord adds the text, an everlasting sign which will not be cut off. 

“Conquerors in the ancient world were accustomed to set up memorials that 
would preserve their names and tell of their conquests. . . The transformed earth 
would be a memorial of God’s victory. . . forever a sign of the power of the liv-
ing God. . . a transformed earth, a transformed community, a transformed hu-
manity. . . .”12 

A transformed people in a transformed world, will be an everlasting sign. 
They will reveal who and what the Lord is to them and to creation. It is the 
Lord’s name, His reputation, which is revealed through His redeemed people. 

 
An Excursus 

Eschatology. The text of Isaiah 55 displays some eschatological aspects. 
For example, a time is coming when God will not be found (“Seek the Lord 
while He may be found,” Isa 55:6, NASB). This echoes what God Himself de-
clares in the book of Amos (Amos 8:11-12). 

Another eschatological note in the passage is linked to the promised Mes-
siah. God says, “I will make an everlasting covenant with you according to the 
faithful mercies shown to David” (Isa 55:3).  
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An inspired interpretation sees in this promise a messianic prophecy (Acts 
13:34). 

Jesus and the Word of God. The comparison between the descent of the 
word of God and the NT affirmations about the person and ministry of Jesus 
show striking similarities. These further our understanding concerning the word 
of God. All the claims about the origin, the effectiveness, and the results subse-
quent to the descent of the word apply to Jesus. 

The Gospel of John, which focuses on the divine Word, also speaks about 
the descent of the Word to become flesh (John 1:1-3, 14). In the same Gospel 
the descent of the Word provides an opportunity for liberation, joy, and peace. 
Jesus said: “‘If you abide in My word, then you are truly disciples of Mine; and 
you shall know the truth, and the truth shall make you free. . . If therefore the 
Son shall make you free, you shall be free indeed’” (John 8:31, 36, NASB). 

Jesus also said, “‘These things I have spoken to you that My joy may be in 
you, and that your joy may be made full,’” (John 15:11, NASB). As the true 
shepherd, Jesus said, “‘Peace I leave with you; My peace I give to you; not as 
the world gives, do I give to you. Let not your heart be troubled, nor let it be 
fearful’” (John 14:27, NASB). 

Along with the same pastoral configuration (which evokes guidance, secu-
rity and peace) the eschatological vision of the great multitude, drawn from 
every nation, tribe, and people, describes the antitypical Feast of Tabernacles. 
Then the redeemed are assured that they will not hunger nor thirst anymore, for 
“the Lamb in the center of the throne shall be their shepherd and shall guide 
them to springs of the water of life.” (Rev 7:17). 

Thus, as the Bible is the revealed written word of God, Jesus is the word of 
God who became flesh for the salvation of humankind. 

 
Summary 

Through our study we have come to realize that the connection between 
Heaven and humankind is made through the “word of God”  
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which revitalizes our being and quenches our deepest hunger and thirst. Through 
the agency of the word, God transforms our famine into a banquet. This is the 
experience of those who come to God, who listen carefully, who incline their 
ear, who seek God, who call upon Him, who forsake their wicked ways and 
truly return to the compassionate God. These people adopt and espouse God’s 
thoughts and ways in their lifestyle. 

Those who respond to the invitation to receive the word enter the world of 
“an everlasting sign.” This “breed of believers” demonstrate in daily living the 
presence and action of the Word who came down from Heaven so that human-
kind might have life and have it abundantly. The Word came down to transform 
humankind, to turn us to God, to save us from famine, from death, and to intro-
duce us into an everlasting covenant. 

The issue of the authority of the Bible is, therefore, of utmost importance. 
The contribution of Isaiah 55 places the debate into the perspective of a life and 
death issue. The response to the invitation to receive the word forms either a 
covenant with God which results in liberation, joy, and peace, when it is posi-
tive, or (to use Isaiah’s words) a covenant with death when it is a refusal to give 
heed to God’s word in a repentant attitude of heart and mind. 

Other Descents. To broaden the perspective of the issue, it may be useful 
to note that the descent of the word from God is not a unique phenomenon in the 
setting of the book of Isaiah. The descent from Heaven which results in salva-
tion pertains likewise to the Spirit of God (Isa 32:15-16). Significantly enough, 
the Spirit’s descent also results in a transformation of the land, the city and the 
life of God’s people. The descent of the Spirit is compared to rain, pouring down 
water from heaven, resulting in the upspringing of justice, righteousness, peace, 
and security. The role of the Spirit of God, as a transforming agent, as the bless-
ing that reverses the covenant curses and restores the covenant relationship be-
tween God and His people, is further expressed in Isaiah 44:3-5. 
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Another descent that is prayed for and expected is that of God Himself. This 
longing is expressed by the prophet. “Oh, that Thou wouldst rend the heavens 
and come down, that the mountains might quake at Thy presence–As fire kin-
dles the brushwood, as fire causes water to boil–To make Thy name known to 
Thine adversaries, that the nations may tremble at Thy presence!” (Isa 64:1-2, 
NASB). This descent, like the one mentioned in Isaiah 31:4, is to wage war on 
behalf of His people, to rescue them from the hand of their adversaries. 

Finally, in the setting of the book of Isaiah, the attitude of God’s people to-
ward His word is enlightening. In fact, the group to which the prophet Isaiah 
himself belongs is characterized by a positive response toward God’s word. This 
is shown by their dependence and reliance on God’s law and testimony (Isa 
8:16-22). 

 
Some Conclusions 

The condition which raises the issue of the authority of God’s word is the 
condition of humankind–a lost, confused and dying world. Since the intrusion of 
sin and the subsequent fall, our world has been in need of salvation. Humankind 
within the context of the great moral controversy between God and Satan needs 
infallible guidance in order to renew its relationship with God. Nature does not 
provide such guidance for the knowledge of God. Intuition, reason, and con-
science are subject to mistake. 

The real question underlying the issue of the authority of the Bible is simply 
this: What is the extent of the Creator’s authority in our lives, and where do we 
find infallible standards expressing His will for humankind? As created beings 
we are totally dependent on God for our very existence; His will is make known 
to us in the Bible. 

The authority of the Bible extends to every aspect of our lives. No matter 
what domain one evokes, the Bible provides not only guidelines but also stan-
dards of what is right and what is wrong; what is conformed to God’s will and 
what is not according to His plan;  
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what to believe and what not to believe; how to live and how not to live. This is 
so because the authority of the Bible is linked to the issue of God’s sovereignty 
over our lives. Our true calling is to acknowledge God as our king and ourselves 
as subjects of His kingdom, living exclusively to glorify His name. 

In other words, every aspect of our lives is to show that God, as revealed 
through His written Word, is the ultimate authority to whom our allegiance is 
due, whether those aspects be physical, psychological, spiritual, or social. The 
whole of our lives is to magnify His name. 

In the area of our economic life, the tithe the Bible requires of God’s people 
shows He is our Owner. In the management of our time, the Sabbath points to 
Him as our Creator, Redeemer, and Sanctifier, the Source and reference of our 
thoughts and goal of our pilgrimage. The way we deal with our bodies reveals 
we are the temples of the Holy Spirit. Whether we eat, drink, or do anything else 
in words or in deeds, the Bible tells us to do it in the name of Jesus, under His 
authority and approval, to the glory of the Father. Marriage, the domestic life, 
the education of our children are to be modeled according to God’s will and 
plan. Even the mercantile domain or the juridical sphere are no exception. In 
these areas of life, too, God’s sovereignty applies. For all these important mat-
ters, God gives to us His Word as a lamp at our feet, and as a light for our pil-
grimage on earth. 
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Introduction 
The study of the remnant concept from a linguistic perspective has revealed 

that this theme in Hebrew is basically represented by several derivatives of six 
different roots.1 Five of them are used in the eighth century B.C. prophetic writ-
ings.  

The purpose of this article is to investigate the earliest prophetic writing, the 
book of Amos, in order to understand not only what is meant when the term 
“remnant” is used but also the reason for its use. We will try to answer the fol-
lowing questions: What was the prophet Amos saying when he used this desig-
nation (whether by itself or in association with patriarchal figures)? What are the 
characteristics of such an entity? What is the theological intention of the 
prophet? 

We have chosen this era because the eighth century prophets (Amos, Hosea, 
Isaiah, Micah) were messengers to God’s people at a crucial time in their his-
tory. All of them were sent to announce a message of judgment. Without a doubt 
the eighth century was “the time of the end” for the northern nation of Israel. 

 
Historical Setting 

An understanding of the era in which Amos delivered his oracles to Israel 
will help to define the context in which he used the remnant  



JOURNAL OF THE ADVENTIST THEOLOGICAL SOCIETY 

68 

theme. Amos preached about 760 B.C., less than forty years before the end of 
the northern kingdom of Israel. Because he is the first writing prophet, in the 
prophetic literature, and also the first who unequivocally announced the end of 
“Israel,”2 it is appropriate to spend some time to define the issue of the book for 
a better understanding of the remnant theme. 

In the fashion of a typical covenant lawsuit (a common format in the eighth-
century prophets) the prophet Amos not only reminds his audience of the stipu-
lations of the covenant, but also of the consequences or the curses in store for 
the apostate people.3 The language of the covenant curses is abundant in every 
chapter of the book. Judgment pervades the book. 

Throughout the book the prophet deliberately proceeds to unmask the peo-
ple and to strip them4 of all security or hope that they might escape the judgment 
of God which is about to fall on them as a result of their abandoning the law5 
and covenant.6 

One by one all the beliefs and institutions–religious, social, political or mili-
tary–which nurture the people’s complacent attitude of confidence that God is in 
their midst7 and on their side,8 are targeted, reversed or dismantled. Before the 
threat of encountering the covenant curses, the competence of the people is ir-
relevant for survival; all expectations other than the announced coming judg-
ment are discouraged. 

Physical ability to shun danger is dismissed; there is no escape, for flight 
will perish from the swift (Amos 2:14, 15), courage is unavailable (2:16); all 
defenses or offenses are useless, for he who grasps the bow will not be able to 
stand (2:15); military enterprise will fail, for the city that goes forth a thousand 
(strong) will have a hundred left, and the one which goes forth a hundred 
(strong) will have ten left to the house of Israel (5:3). 

The city defenses will crumble, the citadels will be looted (3:11); the pal-
aces, the summer or winter houses, are not spared either (3:15). Even the land, 
clearly a gift of God, formerly the land of the Amorites,  
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is surrounded by an enemy (3:11); moreover, it quakes, and along with the sun 
and moon, departs from its appointed function (8:8-9). The people are trapped. 

The protection once available within the religious or cultic sphere is frus-
trated, for the horns of the altar will be cut off and destined to fall to the ground 
(3:14). The sanctuaries, themselves places of reconciliation where the worship-
ers express their gratitude, have become places where the very acts of worship 
are called transgressions (4:4, 5), and they are therefore destined to be destroyed 
(5:5, 6; 9:1). 

The expressions used in popular beliefs to designate Israel as “virgin Israel” 
(5:2), the leading or the foremost of peoples (6:1), are of no value before God 
and His prophet, for the “virgin Israel’s” fate is sealed, so that her dramatic fall 
is described by means of a dirge (qinah), framed in a prophetic perfect (the us-
age of a past tense for the description of a future event): 

 
Fallen is Virgin Israel, 
never to rise again, 
deserted in her own land, 
with no one to lift her up (5:2, NIV). 
 

Likewise, the head of the people will go into exile at the head of the exiles 
(6:7). Thus, on God’s behalf the prophet lamented. 

The joy and pride subsequent to military conquest, narrated in Amos 6:13, 
is negated and turns into affliction by an enemy, land-loss and exile (6:14).9 
Even the “day of the Lord,” which was understood to be a time when God vindi-
cates Israel by confounding and defeating her enemies, will be a day of disap-
pointment. Darkness will come instead of the expected light (5:18). Instead of 
the anticipated joy of liberation, the overwhelming sound that prevails in that 
day will be that of mourning. There will be wailing not only in all the plazas and 
in all the streets, but also in the fields; farmers switch jobs to join the  
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professional wailers (5:16). There is indeed no escape. 
One of the most graphic illustrations of this unanticipated tragedy is pro-

vided in the fifth chapter of the book. It is “as when a man flees from a lion, and 
a bear meets him, or goes home, leans his hand against the wall, and a snake 
bites him (5:19, NASB).” The nation is so entrapped in her sins that neither 
sheol nor heaven, neither the summit of Carmel (which is dry anyway, according 
to Amos 1:2, subsequent to covenant curses, and, therefore does not provide 
pasture), nor the floor of the sea, nor even captivity, will provide a refuge (9:2-
4). The space is closed, the horizon is indeed bleak. It appears as though there is 
no way out. There are no fugitives in this portrayal (9:1).10 The end has come. 

 
Prophetic Insights on the Remnant 

This leads to a crucial question: Is there any future whatsoever for God’s 
people? If not, how about the promises made to the patriarchs? Is the end abso-
lute? 

A Prophet of Doom? Facing this gloomy picture described above, a num-
ber of scholars have contended that Amos is an unconditional prophet of doom. 
Furthermore, any indications of hope in the book that bears his name must be 
later additions by a postexilic redactor (or, redactors) who, stunned by the 
harshness of the prophet’s message, determined to smooth it out. The “original” 
Amos is then labeled as a consistent prophet of doom.11 

An increasing number of scholars, however, have adopted a different per-
spective. They are endeavoring to understand the prophetic message from the 
available Masoretic text and are meeting with fruitful results without resorting to 
emendations or reconstructions.12 

It is true that God, through Amos, announced the fate of His people Israel in 
terms of end and exile. As a mater of fact, the very remnant theme is at times 
used with a negative connotation. This is the case in Amos 3:12; 4:1-3; 5:3; 6:9-
10; 9:1-4. In all these texts  
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remnant terminology heightens the picture of judgment, because of its meaning-
lessness.13  

Certainly judgment pervades the book of Amos, however, salvation is not 
out of the picture. There are significant hints of hope implying the possibility of 
a remnant. This is indisputably the case in Amos 5:3. After the devastation of 
Israel’s armies, we are told some will be left to the house of Israel. Moreover, 
the next explicit occurrences of the word or concept of “remnant” are even more 
revealing and indicate that this theme is indeed the essence, center, or core issue 
of the book both literarily and theologically. 

Identifying the Remnant Theme. From a literary point of view it has been 
demonstrated that the center of the book is Amos 5:14-15.14 “Taken together the 
two verses are a capsule of the book’s essential message, but they also have a 
specific function in the immediate context.”15 The remnant theme appears pre-
cisely in verse 15 with the expression “remnant of Joseph.” 

Theologically also the remnant idea is a dominant feature. The book authen-
ticates the existence of God’s true people, a real and visible entity within na-
tional Israel. It signifies the miraculous continuation of God’s true people as in 
the time of the prophet Elijah when seven thousand in Israel resisted the tide of 
apostasy.16 

As acknowledged by Lawrence O. Richards, the doctrine of the remnant 
underlies the OT teaching on faith. 

 
It affirms that however great Israel’s apostasy and God’s judg-

ment, a core of the faithful will still exist (e.g. 1 Kings 19:18; Mal 
3:16-18). It is prophetically important, for it pictures the fulfillment 
of the divine purpose in only part of the people Israel.17 

 
It is important to notice that Amos, as well as the other eighth-century 

prophets, uses the designation “Israel” sometimes alone or sometimes qualified 
in expressions like “sons of Israel,” “house of Israel,” “my people Israel,” to 
designate several entities such as the northern kingdom, the southern kingdom, 
or the kingdoms combined.  
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At times he refers to the historic Israel of the past, to Israel of the eighth century 
(or part of it, that is, the people as distinct from the leadership, see Amos 6:1), or 
to a future entity. These designations sometimes bear a national, political, social, 
cultic, or religious connotation depending on the context. 

More significantly, Amos mentions the names of important figures in their 
past history whose experiences parallel those current with or expected from 
God’s people. Did Amos use these names (such as Jacob, Joseph, Isaac, David) 
just for stylistic variations or for other reasons? In particular, did the Holy Spirit 
have a theological purpose to help the nation (and us) to better understand the 
message of the prophet?  

Francis Landy, commenting on the parallelism of these names with the des-
ignation “Israel,” writes: “In Amos 7-9, for example, Jacob and Isaac are not 
simply synonyms for Israel; each brings with it a cargo of national and theologi-
cal associations. A reader–any reader–has to bear this in mind.”18 

The situation described in Amos 6:4-6 is particularly enlightening for an-
swering our question in the affirmative. The group targeted by the reproaches of 
the prophet is characterized by carelessness and self-centeredness. 

 
Those who recline on beds of ivory 
And sprawl on their couches, 
And eat lambs from the flock 
And calves from the midst of the stall, 
Who improvise to the sound of the harp, 
And like David have composed songs for themselves, 
Who drink wine from sacrificial bowls 
While they anoint themselves with the finest of oils, 
Yet they have not grieved over the ruin of Joseph.19 
 

The analogy with the story of Joseph cannot be overlooked. This  
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is particularly so in the record of Genesis 37. After Joseph’s brothers stripped 
him of his tunic, they threw him into a pit and sat down to eat a meal, caring 
little about his fate (vs. 25). Likewise, in the immediate context of Amos 6:4-6, 
the leaders are denounced for this luxuriant living accompanied with an uncar-
ing attitude about the impending fate of the nation. As Shalom Paul puts it: 

 
While devoting themselves to all their creature comforts of per-

sonal pleasures and delights–banqueting and imbibing, music making 
and cosmetic ointments–they nevertheless remain totally indifferent, 
apathetic and oblivious to the perilous situation in Israel. . . . Accord-
ing to the prophet, Israel, despite (and because of) the self-indulgent 
attitude of its leaders and their false confidence of security anchored 
in their bon vivant life style, is actually on the brink of impending 
disaster.20 

 
In this setting the expression “ruin of Joseph” is chosen because it echoes 

the predicament of Joseph brought about by his brothers (Gen 35; 45; 50). The 
plight of Joseph is used in an analogy to designate the ruin of the people because 
of their wrong allegiances and worship described in the previous chapters, In the 
context of Amos 6:1-7 the leaders, who ought to have brought about reforms, 
are targeted by the indictment of the prophet. Their complacent, self confident, 
and careless attitude towards the continuing deterioration of the nation contrib-
utes to the continuing exploitation and oppression of the people.21 The “ruin of 
Joseph” therefore, is a metaphorical allusion to Israel’s ancestor to describe the 
present distressful condition of the people under the oppression and exploitation 
of an indifferent and wealthy leadership of both the Northern and Southern 
kingdoms. 

In Amos 5:14-15 the name “Joseph” in the expression “remnant of Joseph” 
also shows an analogy with another experience of this hero of faith. In Genesis 
50, Joseph himself clearly indicates that he understood God’s plan. He told his 
brothers: “And as for you, you meant evil against me, but God meant it for good 
in order to bring  
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about the present result, to preserve many people alive” (vs. 20, NASB, italics 
added ). 

 
Likewise, Amos 5:15 speaks about the possibility totally de-

pendent on God’s sovereignty, of the preservation of a remnant, 
called here the “remnant of Joseph,” to indicate the Joseph-like expe-
rience relevant to the new people of God, to carry on His purpose. In 
the fifth chapter the remnant is precisely called the “remnant of Jo-
seph” as the indication of the entity God preserves, as He preserved 
Joseph, despite the course of the events of his life, to fulfill His pur-
pose. This entity which is eschatological in the sense that it survives 
the end of national Israel, is characterized on the one hand by the 
mercy of God which they graciously receive, and also by their search 
for God, which shows their faith in God. The criterion therefore at the 
foundation of its existence is a covenantal faith in God, which ex-
presses itself in a total allegiance to God’s will, negated by the apos-
tate people described all through the book of Amos.22 

 
These apostate people have failed to be moved by “justice and righteous-

ness.” These are covenantal terms. They imply the sovereignty of God and the 
allegiance due to Him and to His reign and world order, which is the criterion 
for the remnant identify. In fact, the “remnant of Joseph” in Amos 5:15, like 
those who will remain from the “house of Jacob” (9:8), is the repentant Israel 
who, according to the context of 5:14-15 in parallelism with 5:4-6, returns to the 
covenant stipulations not only by the negation of illegitimate cultic activities and 
places, but also by commitment to a moral-ethical lifestyle conformed to the 
covenant.23 

There are two aspects present in the usage of the name “Joseph.” The first is 
as an eponymous ancestor who is linked to the main tribe (Ephraim) of the 
Northern kingdom. The other, concerns his commitment to God as a faith hero, 
even in the midst of adverse circumstances. The socio-political and religious 
entity “Israel” of the eighth century, as described in the book of Amos, identifies 
with the first. Even if the Israelites of Amos’ time used the second aspect as a 
self designation, they clearly missed incarnating its reality, which only  
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a genuine remnant, the “remnant of Joseph,” truly experiences. Moreover, the 
name “Joseph” in itself indicates the possibility of salvation. 

Another reference to a genuine remnant occurs in Amos 9:8 by implication. 
Yahweh announces He is going to destroy the sinful kingdom from the face of 
the earth. Nevertheless, He will not totally destroy the house of Jacob. 

Douglas Stuart points out the issue in this verse when he writes: 
 
  Destruction will not be total, as v 8b insists. Here enters 

the theme of the escape of a remnant so clearly promised in the Mo-
saic Covenant (Lev 26:44; Deut 4:31; 30:3; 32:36-43) and so strongly 
reaffirmed by the pre-exilic prophets (e.g., Hos 2:1-2 [1:10-11]; Joel 
2:18-19; Micah 2:12-13; Isa 11:10-11). God’s plan for His people 
envisioned their destruction as a nation and their exile, but explicitly 
avoided their total annihilation.24 

 
In other words part of the house of Jacob will experience the continuity of 

God’s purpose for His people. These are those who repent, unlike the hardened 
sinners who pretend no calamity or evil will overtake nor confront them.25 Amos 
is very specific about the target of the destruction. He specifies the sinner, that 
is, those who say that the calamity will not overtake or confront them.26 This is 
an expression of a complacent, even arrogant mind. 

It is clear that the ultimate target of the prophet’s indictments are here the 
unrepentant, those who are confidently complacent in their sins (described 
throughout the book), and who have not given heed to the prophetic message. 
They are the apostate entity among the people of Yahweh, bound by the illu-
sions of invincibility before danger, because of the fact they are the chosen peo-
ple of Yahweh. 

Amos 9:8 indicates that a remnant within the people of God, designated by 
the phrase “house of Jacob,”27 or more thematically accurate “the remnant 
within the house of Jacob,” is the entity through whom God will carry out His 
plan. National Israel as merely a social and political entity in the book of Amos 
does not constitute the true  
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people of God. There is an entity within that group, however, the remnant to 
whom this title may be properly given. 

 
Eschatological Overtone 

The eschatological tone of all this subunit of Amos 9:7-15 indicates that 
God’s plan for His people is not over as a consequence of the end of national 
Israel. There is indeed a sifting. Actually, the prophet uses this very image taken 
from the agricultural realm to indicate what is going to happen: “I will shake the 
house of Israel among all nations as grain is shaken in a sieve, but not a kernel 
will fall to the ground” (vs. 9, NIV). 

Even more significant is the specification of a new entity called people of 
God in the same chapter of the book of Amos. Amos 9:11 reads: “In that day I 
will raise up the fallen booth of David, and wall up its breaches: I will also raise 
up its ruins, and rebuild it as in the days of old” (NASB, italics added). 

The interpretation of this verse has been problematic because of the so-
called incongruous suffixes which are said seemingly to defy explanation.28 
However, an insightful perspective has been acknowledged according to which 
the suffixes attached to the words “breaches,” “ruins,” and the verb “build” to 
describe God’s ultimate intervention for His people (here designated “the booth 
of David”) are shown to be theologically significant.29 

The third-person feminine plural suffix in the word “breaches” (literally, 
“their breaches”) is best understood to refer to the collapse of both kingdoms 
(north and south).30 The third-person masculine singular suffix in the word “ru-
ins” (literally “his ruins”) refers to David, more specifically the new-coming 
David, namely the Messiah (not to the “booth/tent” which is a construct femi-
nine). Finally, the third person feminine singular suffix in the phrase “build her” 
refers to the fallen “booth/tent.” 

Walter C. Kaiser, Jr. suggests that the key to the passage is the clause “as in 
the days of old,” for it points back to the promise in 2  
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Samuel 7:11, 12, 16, implying that what is in view in this passage is a remnant, 
an eschatological one, which will also include those from the nations who be-
long to Yahweh, for they are called by His name.31 

Another entity will emerge, not in the form of a nation of Israel per se, but 
an entity encompassing the repentant people from the fallen booth of David 
joined by the remnant of Edom, namely, the nations who are called by Yah-
weh’s name.32 This is clearly fulfilled with the existence of the NT church in 
Acts 15 (see especially vss. 13-19). 

The expression “my people Israel” in Amos 9:14 is best understood to refer 
to those who would be faithful to God’s purpose, the repentant remnant com-
prising those from Israel the northern kingdom, Judah the southern kingdom, 
dispersed among the nations, promised to receive blessings and restoration in 
covenantal language.33 This last occurrence of a designation for the people of 
God concerns an eschatological restored entity, which can theologically be 
called the remnant, similar to “the remnant of Joseph” in Amos 5:15. 

 
Conclusion 

In the book of Amos “the remnant” is not the nation of Israel, the northern 
kingdom, per se; nor is it Judah as a political entity after the collapse of the 
northern kingdom. Judah never receives Amos’ endorsement to represent the 
continuation of God’s people to carry on His plan. God’s people, as remnant, is 
composed by the part of Israel (but not limited to those from Israel) who repent 
and have true faith in God. Prophetically, it included the remnant from the na-
tions who truly belong to God, the fulfillment of which began with the NT 
Church.34 Their experience of faith is a Joseph-like faith and a Jacob-like faith. 
The former because of his unwavering attachment to God, no matter the circum-
stances; the latter for his search and true return to God in repentance.35 

The usage of the patriarchal names, Jacob and Joseph, indicates not only the 
continuity of God’s people but also the criteria by which the identity of the true 
Israel of God, the remnant may be ascertained.  
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Joseph and Jacob provide a model for the delineation of the identity of God’s 
people just as later in the NT era, Jesus, the remnant par excellence, son of 
Abraham and son of David, is the model for the end-time remnant as described 
in the book of revelation. 

The end-time remnant (“who keep the commandments of God and hold to 
the truth of Jesus,” Rev 12:17, NASB) is mentioned in the setting of a cosmic 
conflict. They hold on to their allegiance to God and His kingdom despite the 
deception and oppression of the dragon. They are victorious because their su-
preme value is found not in their own lives but in God. Just as Jesus unswerv-
ingly committed His will to the Father, so the remnant follow in His steps. 

From an existential perspective (not to neglect the historical and prophetic 
perspectives in their corporate aspects in Amos), one of the main characteristics 
of the remnant (in any era) is their wholehearted dedication to God, to His king-
dom, and to His righteousness.  
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World views affect the way we look at reality, including God, humanity, na-
ture, Scripture and theological method.1 There are at least thirteen major world 
views classified under three types: Material (Naturalism, 5 kinds), Spiritual 
(Transcendentalism, 5 kinds) and a Personal God (Theism, 3 kinds).2 All sys-
tems of thought in philosophy or theology, as well as all systems in science, are 
thought out within a given world view. A popular world view in theology is 
“personal salvation.” Many Christians can tell you the date when they were 
saved, and their personal death, or secret rapture, is allegedly the time when they 
go to heaven. The cosmic controversy with its issues and final advent are not 
determinative. 

Science has outgrown several world views. The Ptolemaic world view sug-
gested that the earth is the center of all things. Everything in space revolves 
around planet-earth. This was the accepted world view for 1,400 years. Then 
Copernicus and Galileo challenged this world view by suggesting that the sun 
was the center of all things. The earth, together with all else in space, revolves 
around the sun. This was a broadened world view. This was believed for 400 
years. Then Einstein, with his theories of relativity, suggested that everything in 
space is in motion. This is the most expansive world view in science.  
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What has been done in science now needs to be done in theology. Theology 
needs to break beyond the man-centered world view about human salvation to 
the cosmic world view about the great controversy. Seventh-day Adventists 
have an opportunity to lead out in this Einsteinian-like breakthrough into the 
broader world view. 

 
Origin of Sin and Issues in the Controversy 

Scripture mentions the origin of sin in the universe. There was war in 
heaven (Rev 12:7) between Satan (Rev 12:9) and Christ (as Michael, Jude 9, 1 
Thess 4:16; John 5:26-28). Satan sought to establish his throne in the place of 
God’s (Isa 14:12-14). Ezekiel 28 speaks of this covering cherub, who later came 
to the garden of Eden, (see Gen 3). It says, “Through your widespread trade you 
were filled with violence and you sinned” (Ezek 28:16, NIV). 

Richard M. Davidson tells of his discovery of the etymology for the word 
“trading” from the verb raœkal which means trade or gossip. “The noun deriva-
tive raœk î̂l–found six times in the OT, one being in Ezekiel 22:9–means “slan-
derer or talebearer.” Instead of choosing the more common term for trade, 
saœhar, Ezekiel chose rekullaœh, with its play on meaning. He purposely uses this 
word to point to the trading of Tyre, but especially to the slander of Satan. For 
Ezekiel is the only writer who chooses this word for trading, and all four in-
stances are in connection with Tyre (Ezek 26:12; 28:5, 16, 18).3 Here we have 
Satan the slanderer. What an apt description of his controversy!  

Sin’s origin and the issues in the cosmic controversy are presented well by 
Ellen G. White in The Great Controversy, pp. 492-504. Sin originated in Satan, 
and not in Christ. Satan became proud, coveted Christ’s position, and bent his 
energies towards obtaining His power. He pretended to be reverent to God, but 
under this guise worked to call His government into question. He sought to win 
the sympathy of angels, and charged that God had unjustly honored Christ in-
stead of him. Note that his controversy was Christ-centered from its inception 
and continues that way.4 Within this context, Satan’s  



JOURNAL OF THE ADVENTIST THEOLOGICAL SOCIETY 

84 

charges against God are numerous. His fairness is called in question. His justice 
is called in question. His law is called in question. His mercy is called in ques-
tion. Satan portrays God as severe and tyrannical. Satan clothes God and Christ 
with his own attributes, and presents himself as just the opposite.  

Consider twelve ways Satan expressed these charges: (1) The Father and 
Christ have no self-denial.5 (2) They are selfish.6 (3) God is “oppressive.”7 (4) 
Christ is not self-sacrificing.8 (5) Satan “represented God as claiming all and 
giving nothing, as requiring men’s service for his own glory, but denying him-
self nothing for man’s good.”9 (6) On the one hand, in opposition to God’s law 
Satan claimed that “angels needed no control, but should be left to follow their 
own will, which would ever guide them right.”10 (7) On the other hand, Satan 
“cast contempt upon the law of God, and declared that it was impossible for men 
to keep God’s commandment.”11 (8) Furthermore, he “declared that men could 
not enter the kingdom of heaven unless the law was abolished and a way devised 
by which transgressors could be reinstated into the favor of God. . . and saved in 
their sins.”12 (9) He “declared that the principles of God’s government make 
forgiveness impossible.”13 (10) Hence, he “charged upon God a lack of wisdom 
and love.”14 (11) After Christ’s death, “Satan declared that mercy destroyed jus-
tice, that the death of Christ abrogated the Father’s law.”15  

Consider his strategy. (12) “Uniting fallen man with himself, he kept a se-
ries of false theories in regard to God in continual circulation.” Satan caused 
humans to disobey God. He hoped to “exhaust the forbearance of God. . . He 
thought to so work with human agents as to cause the last spark of love to die 
from the heart of God, and cause him to lift the sword of justice and destroy the 
rebel race. Then Satan supposed that his claims would be vindicated before un-
fallen worlds, before unfallen angels.”16 What he obviously overlooked was the 
fact that God had not destroyed him, the arch rebel. 
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It is necessary that the truth about God, Christ and Satan be made manifest. 
The real story of all three is involved in the cosmic controversy. The revelation 
of who they really are must be made so that all created beings, angelic (fallen 
and unfallen), humans (redeemed and lost) and the unfallen inhabitants of 
worlds afar, may all vote unanimously on who is right and who is wrong. Only 
one side can win, yet all from both sides must vote, and vote the same. This is 
done with complete freedom, and is done purely on the evidence given by both 
sides. 

Importance of Focus. I grew up near London, in England. I listened to 
mission appeals about the needs in Africa. I wanted to become a medical doctor 
and go to Africa. But one day I felt drawn to my parent’s bookcase. In that 
bookcase were some red-covered books, written by Ellen G. White. I reached in 
for Messages to Young People. I began to read that book, and the Holy Spirit 
worked on my mind and heart. I sensed a longing for something deeper. You 
know what I mean? God put within my heart a longing to know Him better and 
to know His Word better. So I decided to go to Newbold College to study the 
Bible. 

I was eighteen. It was my first time to be away from home. Every evening 
the lights went out in the dorm at 10:00 o’clock. I would wait for the lights to go 
out and then slip to my knees at my bedside. There I would pour out my heart to 
God. I would picture Christ in my backyard at home. That backyard became the 
visual place where I met Christ every evening and morning. I still meet Him 
there. I would try to picture Him and talk to Him as a present friend. Those were 
wonderful meetings that blest my soul and set me free from myself. I was com-
ing to focus on Christ through the day. The image of Him in that evening prayer 
time worked on my mind during the night, and looking to Him became the first 
thing I did in the morning. 

This approach brought me, at an early age, to realize that everything re-
volves around Jesus. I still pray this way. I have made many mistakes. I am a 
sinner saved by grace. But I know one thing:  
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my deepest joy and lasting peace is found in focusing on Jesus instead of on 
myself. This is crucial to making a practical application of the great controversy. 

The Conflict of the Ages Series. Ellen White wrote a set of five volumes 
known as the Conflict of the Ages series. These works, discussing biblical and 
historical events, extend from the beginning of the great controversy to its end. 
Notice how she begins and how she ends the series: “‘God is love.’ His nature, 
his law, is love. It ever has been; it ever will be. ‘The high and lofty One that 
inhabiteth eternity,’ ‘whose ways are everlasting,’ changeth not. With him ‘is no 
variableness, neither shadow of turning.’”17 The fifth book ends with these 
words, “The great controversy is ended. Sin and sinners are no more. The entire 
universe is clean. One pulse of harmony and gladness beats through the vast 
creation. From Him who created all, flow life and light and gladness, throughout 
the realms of illimitable space. From the minutest atom to the greatest world, all 
things, animate and inanimate, in their unshadowed beauty and perfect joy, de-
clare that God is love.”18 

So the first words and last words of Ellen White’s depiction of the great 
controversy are “God is love.” The cosmic controversy has to do with the love 
of God. Satan’s charge about the law being impossible to keep is merely a ques-
tioning of God’s love. It says, God made a law that we cannot keep, so He is not 
a God of love. This is why Jesus said that the whole law may be summed up as 
love to God and love to mankind (Matt 22:37-40). God’s side of the great con-
troversy reveals love. Satan’s side of the great controversy reveals the opposite 
to love. This is why we must ask: Which side of the great controversy is re-
vealed in my church? Which side of the great controversy is revealed in my fam-
ily? Which side of the great controversy is revealed in my life? Does love reign 
in all three? Where Jesus is, there is love. Where Jesus is not present, there is no 
lasting eternal love. The practical question is: How can I be sure to reveal God’s 
love? The answer has to do with our focus. 
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The Centrality of Christ. Satan’s attack is against Jesus. He wants to take 
His place, and become God. He wants the position, but not the character of 
Christ. In stark contrast, Jesus became a human being and gave up everything in 
order to save mankind. In so doing, He revealed what the Trinity is really like. 
No wonder Paul talks about “the truth as it is in Jesus,” (Eph 4:21). If Christ 
could be seen as central to all our doctrines, and if they were arranged concen-
trically around Him, what a power they would have! If every doctrine was an 
opportunity to say something about Jesus, and if Christ was the perspective from 
which each was thought through and unfolded, what a system would result! 

1. The first thing, then, is to consider the centrality of Christ to the cosmic 
controversy. Ellen G. White proposed this. “In every school established the most 
simple theory of theology should be taught. In this theory, the atonement of 
Christ should be the great substance, the central truth.”19 “The atoning sacrifice, 
the righteousness of Christ, is to us the vital center of all truth.”20 “The sacrifice 
of Christ as an atonement for sin is the great truth around which all other truths 
cluster. In order to be rightly understood and appreciated, every truth in the 
Word of God, from Genesis to Revelation, must be studied in the light that 
streams from the cross of Calvary.”21 What a mandate! In reference to the final 
message we are told, soon “one interest will prevail, one subject will swallow up 
every other—Christ our righteousness.”22 Look at our mission. “Of all profess-
ing Christians, Seventh-day Adventists should be foremost in uplifting Christ 
before the world.”23 We are told that “The cross of Christ is to be so distinctly 
presented before the world that every other power will be eclipsed, and the hu-
man race be drawn in homage to Christ Jesus.”24 He is the core of Adventist 
beliefs. What mighty power there is in the cross—and in the cross alone. Christ 
promised, “But I, when I am lifted up from the earth, will draw all men to my-
self” (John 12:32, cf. Gal 6:14).  
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Jesus proclaimed “I am the way and the truth and the life. No one comes to 
the Father except through me” (John 14:6). Jesus knew that truth needed to be 
looked at in a fresh way. He declared that He was the truth. In other words all 
doctrinal truths relate to Him just as the sanctuary types and services did. Ellen 
White says, “While Jesus did away with the old forms, he re-instated the old 
truths, placing them in the frame-work of truth. He matched and joined them 
together, making a complete and symmetrical system of truth.”25 If Jesus did 
this, no wonder we read, “The gems of truth are imperishable, and the Lord 
would have them gathered up and placed in their proper relation, that they may 
embellish and adorn the doctrine of Christ our Savior.”26 Reflection on how the 
teachings of the Bible should be considered. They “are not uncertain, discon-
nected doctrines, but are living truths, that involve eternal interests that center in 
Christ. In him is the complete system of divine truth.”27 This is because “The 
Bible contains a simple and complete system of theology and philosophy.”28 

This is also because, “The story of a crucified and risen Savior is the great cen-
tral theme of the Word of God.”29 

No wonder that, “To-day Satan endeavors to keep hidden from the world 
the great atoning sacrifice, which reveals the love of God and the binding claims 
of His law. He wars against the work of Christ.”30 In utter contrast, God desires 
all truth to be Christ-centered and Calvary-centered. “This is the vital, all-
absorbing truth on which God would have men in all ages fix their attention. He 
would have the death of His Son the great center of attraction.”31 

On the basis of this mandate, I propose that we examine our 27 fundamental 
beliefs and ascertain how they reveal Christ and the cross. For it is precisely in 
Christ’s mission, and specifically in His death, that He reveals that God is love. 
Some years ago I asked the world renowned evangelical theologian, Dr. Carl F. 
H. Henry, if the cult view that some other denominations have of Seventh-day 
Adventists could be overcome by placing our 27 fundamental beliefs in a logi-
cal,  
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orderly and Christ-centered arrangement. He concurred. I believe it is time to do 
this.  

2. Secondly, we need to consider the arrangement of our 27 fundamental 
beliefs. Before Seventh-day Adventists are ready to make a contribution to the 
theological world by presenting the cosmic controversy, we need to rearrange 
our 27 fundamental beliefs. The cosmic controversy should be the world view 
within which all the doctrines are unfolded. Thus, it seems to me, it would be to 
our advantage to place the cosmic controversy as our first fundamental belief. 
This is because it is our world view, or better put, it is the biblical world view. It 
has primary importance as the context within which all other doctrines should be 
unfolded. So many Christians have a “my salvation” world view. There is little, 
if any, time given to the larger picture beyond and behind the plan of salvation.  

Consider the present arrangement of the 27 fundamental beliefs as given be-
fore the book Seventh-day Adventists Believe,32 and still remain in that book. 
They are a list of 27 beliefs in a chain-link, with no apparent connection. The 
order of the 27 is not chronological. Would it not be more effective if it were? 
For example, for Christ as Redeemer (FB 4) comes before creation (FB 6), and 
creation is presented before the cosmic controversy (FB 8). Then there is the 
loose arrangement of beliefs that would better be placed together. For example, 
there are three on Christ but scattered between 4, 9, and 23. The experience of 
salvation (FB 10) and Christian behavior (FB 21), far distanced in the 27 can be 
brought together. 

3. Thirdly, we need to think through the reasons for the fundamental beliefs. 
They are not merely found in Scripture to give knowledge. They have a practical 
purpose, and that purpose is discerned in the biblical world view. This is why 
the cosmic controversy needs to be placed up front before the rest. The cosmic 
controversy broke the unity of the universe, introducing sin and its severance of 
relationships with God and other created beings. This began in heaven and con-
tinues on planet earth. Broken relationships  
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are the tragic result of the cosmic controversy, not only during life, but for most 
people, in everlasting destruction. The function of the Godhead, Scripture, and 
the Church is to restore broken relationships with God and fellow beings. So the 
plan of salvation is more than personal salvation. It has to do with the restoration 
of community with God and fellow created beings. Thus the fundamental beliefs 
provide not only information, but also inspiration to change lives. 

 
A Suggested Arrangement of the 27 Fundamental Beliefs 

Doctrine of God (Theology) 
Cosmic Controversy  Angels break relationship with God; cause 

mankind to do the same. FB 8. 
Trinity    Perfect relationship. FB 2. 
Father    Father gives to restore relationship. FB 3. 
God’s self-revelation  Scripture given to restore relationship. FB 1. 
 
Doctrine of Man (Anthropology) 
Human Creation   Humans created for relationship with  
    God and each other. FB 6. 
Human Fall Human nature is in broken relationship with 

God and mankind. FB 7. 
 
Doctrine of Christ (Christology) 
The Son Christ came to earth to restore broken rela-

tionships. FB 4. 
Life, death & resurrection Christ came to earth to restore broken rela-

tionships. FB 9. 
Intercession Christ ministers to earth to restore broken 

relationships. FB 23. 
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Doctrine of Salvation (Soteriology) 
Holy Spirit To restore relationships now and for heaven. 

FB 5. 
Experience of Salvation To restore relationships now and for heaven. 

FB 10.  
Christian Behavior  To restore relationships now and for heaven. 

FB 21. 
 
Doctrine of the Church (Ecclesiology) 
The Church The Community of restored relationships. 

FB 11. 
Baptism  Public declaration of relationship with

 Christ. FB 14. 
Lord’s Supper Celebration of restored relationship with 

Christ. FB 15. 
Unity in the Body  Relationship of members to each other

 and to Christ. FB 13. 
Stewardship Manifestation of restored relationships. FB 

20. 
Marriage and Family  Manifestation of restored relationships. FB 

22. 
 

(Unique to SDAs, with law as background to Sabbath, and spiritual gifts as 
background to the Gift of Prophecy) 

 
Remnant and Mission End-time truth and restoration of relation-

ships. FB 12. 
The Law To preserve relationship with God and man-

kind. FB 18. 
The Sabbath Resting in Christ as essence of relationship. 

FB 19. 
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Spiritual Gifts/Ministries To work for restoration of human relation-
ships. FB 16. 

The Gift of Prophecy To restore relationship with Christ and man-
kind. FB 17. 

 
Doctrine of Final Things (Eschatology)  
Second Coming To restore relationship to face to face com-

munion. FB 24 
Death and Resurrection All saints enter relationship with each other 

forever. FB 25 
Millennium Loss of eternal life seen as rejection of rela-

tionship with Christ. FB 26. 
New Earth Sin and sinners gone; redeemed and God 

with rest of universe live together in unbro-
ken relationship. FB 27. 

 
This new arrangement is under six major sections, going in concentric cir-

cles around Christ and Calvary at the center. Thus all of our beliefs would con-
vey the solution to broken relationships found in Christ and Calvary. This would 
take them beyond being vehicles for information. It would make them channels 
for affecting practical life, and restoring a relationship with God and mankind.  

 
The 27 beliefs would then unfold as a story, as follows: 
1. The cosmic controversy biblical world view. 
2. A look at God, the One who has been called in question by Satan’s 

charges. 
3. The creation of mankind and their joining the cosmic controversy. 
4. Christ comes to reveal what God is like and to save humans. 
5. The meaning of salvation is explored. 
6. Those being saved together form the church. 
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7. The church moves through history to final events, and the resolution of 
the cosmic controversy. 

 
Insights into the Cosmic Controversy 

Lucifer at the Throne. Come with me to heaven. We are gathered around 
the throne of God. The Father is there. Christ is there. Lucifer is there. Christ is 
the One through whom the Father has created all things, and this includes Luci-
fer (Heb 1:1-2; Col 1:16-17). What is it like to gaze on God in His throne room?  

Isaiah exclaimed, “I saw the Lord seated on a throne, high and exalted, and 
the train of his robe filled the temple. Above him were seraphs, each with six 
wings: With two wings they covered their faces, with two they covered their 
feet, and with two they were flying. And they were calling to one another: 
‘Holy, holy, holy is the Lord Almighty; the whole earth is full of his glory.’ At 
the sound of their voices the doorposts and thresholds shook and the temple was 
filled with smoke. ‘Woe to me!’ I cried. ‘I am ruined! For I am a man of unclean 
lips, and I live among a people of unclean lips, and my eyes have seen the King, 
the Lord Almighty’” (Isa 6:1-5). God is holy. Even unfallen seraphs cover their 
eyes. As John D. W. Watts says, they cover their “eyes in deference to God’s 
glory.”34 All they can do is cry out “Holy, holy, holy.” They are in awe of His 
majesty, His magnificence, His holiness. Gazing at Him, their whole being is 
absorbed in willing response to the awesome self-revelation of God. They can-
not help it. This is their joy to praise the only One who is worthy of such adora-
tion. To be in His presence calls forth worship. 

Ezekiel saw the throne. It moved with the speed of lightning (Ezek 1:14). 
Four living creatures moved with the throne. “When the creatures moved, I 
heard the sound of their wings, like the roar of rushing waters, like the voice of 
the Almighty, like the tumult of an army. When they stood still, they lowered 
their wings. Then there came a voice from above the expanse over their heads as 
they stood with lowered wings. Above the expanse over their heads was what  
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looked like a throne of sapphire, and high above on the throne was figure like 
that of a man. I saw that from what appeared to be his waist up he looked like 
glowing metal, as if full of fire, and that from there down he looked like fire; 
and brilliant light surrounded him. . . . This was like the appearance of the like-
ness of the glory of the Lord. When I saw it, I fell facedown. . .” (Ezek 1:24-28). 
Like Isaiah, Ezekiel was overcome by the awesome presence and majesty of a 
holy God. 

In utter contrast Lucifer is spoken of as having “pomp” at the throne (Isa 
14:11). No prostration here. No falling down in adoration and worship. No 
overwhelming sense of the majesty and holiness of God. Rather he is full of his 
own pride. How tragic that pride could come into the heart of one who had once 
worshiped like Isaiah and Ezekiel, and who sang the praises of his Creator. But 
not now. Pride robs one of the vision of God's majesty and power. Self snatches 
the sacred from view. Pride enthrones a puny self in place of the Almighty God. 
“How art thou fallen from heaven, O Lucifer, son of the morning! . . . For thou 
hast said in thine heart, I will ascend into heaven, I will exalt my throne above 
the stars of God: I will sit also upon the mount of the congregation, in the sides 
of the north: I will ascend above the heights of the clouds; I will be like the most 
High” (Isa 14:12-14, KJV). Here was a pompous bid to become his own maj-
esty, to become his own king, to become his own god. It was a daring, blasphe-
mous, blind bid to unseat God from His eternal throne, upon which He had sat 
for an eternity before creating Lucifer. 

Ellen White says, “Little by little Lucifer came to indulge the desire for 
self-exaltation. The Scripture says, ‘Thine heart was lifted up because of thy 
beauty; thou hast corrupted thy wisdom by reason of thy brightness,’ [Ezekiel 
28:17]. . . . Though all his glory was from God, this mighty angel came to regard 
it as pertaining to himself. Not content with his position, though honored above 
the heavenly host, he ventured to covet homage due alone to the Creator.”35  
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The great controversy is Satan’s hatred of Christ. God and angels pled with 
Lucifer. But he “allowed his jealousy of Christ to prevail, and became the more 
determined. To dispute the supremacy of the Son of God, thus impeaching the 
wisdom and love of the Creator, had become the purpose of this prince of an-
gels.”36 Satan struggled. “Unutterable love thrilled his entire being,” but “again 
he was filled with pride in his own glory. His desire for supremacy returned, and 
envy of Christ was once more indulged. The high honors conferred upon Lucifer 
were not appreciated as God’s special gift, and therefore called forth no grati-
tude to his Creator. He gloried in his brightness and exaltation and aspired to be 
equal with God.”37 “Sin originated in self-seeking. Lucifer, the covering cherub, 
desired to be first in heaven. He sought to gain control of heavenly beings, to 
draw them away from their Creator, and to win their homage to himself.”38 Sa-
tan wanted to be worshiped in place of Christ. 

Note the words describing Satan before his probation closed. Notice how 
far he had gone in his shameful rebellion. They are found in Patriarchs and 
Prophets pages 37-38. He was envious and jealous of Christ, he was proud of 
his own glory, he desired supremacy, he diffused discontent, he insinuated 
doubts, he used subtle deceptions and wiles, he misrepresented, he was artful, he 
distorted God’s purposes, put them in a false light, misconstrued, was cunning, 
crafty, excited opposition to God’s law, and he secretly fomented discord and 
rebellion. What a treacherous traitor and downright liar! He knew the truth about 
Christ. He had stood nearest to Him at the throne. He had experienced His ex-
travagant love. 

In unerring and relentless love God convinced Lucifer of his error. His dis-
affection was shown to be without a cause. He was shown the results of his re-
volt. “Lucifer was convinced that he was in the wrong. He saw that ‘the Lord is 
righteous in all His ways, and holy in all His works’ (Psalm 145:17); that the 
divine statutes are just, and that he ought to acknowledge them as such before all 
heaven. Had he done this, he might have saved himself and many angels. He had  
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not at that time fully cast off his allegiance to God. Though he had left his posi-
tion as covering cherub, yet if he had been willing to return to God, acknowledg-
ing the Creator’s wisdom, and satisfied to fill the place appointed him in God’s 
great plan, he would have been reinstated in his office. . . . He nearly reached the 
decision to return; but pride forbade him. It was too great a sacrifice for one who 
had been so highly honored to confess that he had been in error, that his imagin-
ings were false, and to yield to the authority which he had been working to 
prove unjust.”39 “Long was he retained in heaven. Again and again he was of-
fered pardon on condition of repentance and submission.”40 

In blind disdain Lucifer refused to come back. Then follow terrible words. 
“He would never again acknowledge the supremacy of Christ;”41 “he was de-
termined never again to acknowledge the authority of Christ.”42 No wonder it is 
the great controversy between Christ and Satan. Satan rebelled against His Crea-
tor—the One who gave Him life. Its like rebelling against one's mother. He 
wanted to take His place to receive the worship and adoration and praise Christ 
had been given. He thought that he, a mere creature, had the right to oust His 
Creator and receive adulation from created beings, as if he were the eternal 
Creator. That’s how blind and dumb the devil is! He was devoid of the Holy 
Spirit and spiritual discernment. He was out of control, a loose canon, a horrible 
counterfeit. 

Satan claimed to offer a superior government, superior freedom, and a life 
free from the restrictions of the law. “Therefore God permitted him to demon-
strate the nature of his claims, to show the working out of his proposed changes 
in the divine law. His own work must condemn him.”43 The cosmic controversy 
is a demonstration interlude between the eternal peace of the past and the eternal 
peace of the future. It’s a time when Satan demonstrates his claims and in which 
Christ demonstrates the character of God. The very fact that He had worked so 
untiringly with Satan since his rebellion, and had even given him a chance to 
come back and be reinstated in his office at the  
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throne, shows how extravagant and wondrous is the limitless love of God! When 
Satan rejected such love there was sadly no more that God could offer him. He 
became the devil through failing to accept Christ’s love. 

Christ on Earth. Whereas Lucifer wanted to usurp Christ’s throne for his 
own glory, Christ left His throne to save sinners on planet earth. Paul says about 
Jesus Christ; “Who, being in very nature God, did not consider equality with 
God something to be grasped [in contrast to Lucifer)] but made himself nothing, 
taking the very nature of a servant, being made in human likeness. And being 
found in appearance as a man, he humbled himself and became obedient to 
death—even death on a cross!” (Phil 2:6-8). Oh wondrous Savior! What utter 
condescension! What magnificent glory!  

What did Jesus give up? He gave up the throne. He left the adoration and 
worship of angels and came to this world as a little helpless baby boy. Being a 
helpless human thrust Him into a “fearful risk.”44 Yet the wise men from the 
east, who were not of the Jewish faith, came under the leading of the Holy Spirit 
to bring gifts and to worship Him. Not so Satan. This was his opportunity. Fancy 
Christ coming as a mere babe! Satan was a powerful, brilliant, shining angel, 
and his enemy. Christ whose throne Satan wanted to usurp (Isa 14:13-14), the 
mighty Michael who had thrown him out of heaven (Ezek 28:16; Rev 12:7-8), 
was now a mere child. Satan gloated at the prospect. The battle had never been 
so tilted in his favor as now. Victory seemed assured. Satan worked through 
Herod to put Christ to death soon after birth (Matt 2:13), but the scheme back-
fired. The Holy Spirit, who gave Christ birth, led Joseph and Mary with the 
child to flee to Egypt, and the gifts from the wise men paid for the journey and 
the stay (Matt 2:13-18). 

Consider Jesus as presented in The Desire of Ages. “He possessed a dignity 
and individuality wholly distinct from earthly pride and assumption; He did not 
strive for worldly greatness, and in even the lowliest position He was content.” 
“Of the bitterness that falls to  
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the lot of humanity, there was no part which Christ did not taste.”45 “He did not 
retaliate when roughly used, but bore insult patiently.”46 “He passed by no hu-
man being as worthless, but sought to apply the saving remedy to every soul.”47 

“Yet through childhood, youth, and manhood, Jesus walked alone. In His 
purity and His faithfulness, He trod the wine press alone, and of the people there 
was none with Him. He carried the awful weight of responsibility for the salva-
tion of men. He knew that unless there was a decided change in the principles 
and purposes of the human race, all would be lost. This was the burden of His 
soul, and none could appreciate the weight that rested upon Him. Filled with 
intense purpose, He carried out the design of His life that He Himself should be 
the light of men.”48  

We cannot even begin to imagine the enormous responsibility that rested 
upon His young shoulders. As a child and as a lad He was carrying this load. 
And Satan did everything to cause Him to stumble and become disqualified. 
How would you like to live with that burden? How would you cope if one sin 
would cause you to lose your eternal future with God. That’s what He faced. No 
wonder He prayed entire nights! 

Consider the temptations in the wilderness before He launched His public 
ministry. “When Jesus entered the wilderness, He was shut in by the Father’s 
glory. Absorbed in communion with God, He was lifted above human weakness. 
But the glory departed, and He was left to battle with temptation. It was pressing 
upon Him every moment. His human nature shrank from the conflict that 
awaited Him. For forty days He fasted and prayed. Weak and emaciated from 
hunger, worn and haggard with metal agony, ‘His visage was so marred more 
than any man, and His form more than the sons of men.’ Isa. 52:14. Now was 
Satan’s opportunity. Now he supposed that he could overcome Christ.”49 

Satan arrives as a bright angel from heaven with a message from God. He 
claims that God is satisfied with Christ’s willingness to enter  
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the bloodstained path. Christ has passed the test. The fast could now end. Just as 
Abraham did not have to sacrifice his son, so Christ was freed from His future 
sacrifice. “If you are God’s son, make these stones bread.” Notice the doubt. 
Just as in Eden he had said, “Did God say you would die?” casting doubt upon 
God’s word, so now he said if you are God’s son, casting doubt upon the words 
of the Father forty days before when He said at the baptism, “This is My be-
loved Son” (Matt 3:17). 

Then Satan had another ploy. As an assumed heavenly angel he says, “One 
of the most powerful of the angels. . . has been banished from heaven. The ap-
pearance of Jesus indicates that He is that fallen angel, forsaken by God, and 
deserted by man. A divine being would be able to sustain his claim by working a 
miracle.”50 So make the stones bread. 

Skipping to the third temptation, we read: “Placing Jesus upon a high moun-
tain, Satan caused the kingdoms of the world, in all their glory, to pass in pano-
ramic view before Him. The sunlight lay on templed cities, marble palaces, fer-
tile fields, and fruit-laden vineyards. The traces of evil were hidden. The eyes of 
Jesus, so lately greeted by gloom and desolation, now gazed upon a scene of 
unsurpassed loveliness and prosperity. Then the tempter’s voice was heard: ‘All 
this power will I give Thee, and the glory of them: for that is delivered unto me; 
and to whomsoever I will give it. If Thou therefore wilt worship me, all shall be 
Thine.’”51 What incredible gall! Here was the one who had once worshiped 
Christ as His Creator; now he is asking Christ to worship him! This was more 
than wanting created beings to worship him instead of Christ. This was wanting 
Christ Himself to join them. This was asking Christ to accept the original rebel-
lion, and participate in it. This exposes what Satan desired all along. He wanted 
to be worshiped by His Creator. 

Christ refused. For His “mission could be fulfilled only through suffering. 
Before Him was a life of sorrow, hardship, and conflict, and an ignominious 
death. He must bear the sins of the whole world. He  
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must endure separation from His Father’s love.”52 Jesus lived on earth as a de-
pendent human. We knew what it was to be hated, ridiculed, misunderstood, 
laughed at. Satan threw his full fury at Him. The greatest evidence of a cosmic 
controversy is the fact that this perfect man, who was also God, had to meet 
temptations. Satan dogged his every footstep. 

Christ in Gethsemane. In Gethsemane Christ’s wilderness experience is 
magnified. Now, for the first time, He, who knew no sin, became sin for us (2 
Cor 5:21). “Now He seemed to be shut out from the light of God’s sustaining 
presence. Now He was numbered with the transgressors. The guilt of fallen hu-
manity He must bear. Upon Him who knew no sin must be laid the iniquity of us 
all. So dreadful does sin appear to Him, so great is the weight of guilt which He 
must bear, that He is tempted to fear it will shut Him out forever from His Fa-
ther’s love. Feeling how terrible is the wrath of God against transgression, He 
exclaims, ‘My soul is exceeding sorrowful, even unto death.’”53 

“He felt that by sin He was being separated from His Father. The gulf was 
so broad, so black, so deep, that His spirit shuddered before it. This agony He 
must not exert His divine power to escape. As man He must suffer the conse-
quences of man’s sin. As man He must endure the wrath of God against 
transgression. Christ was now standing in a different attitude from that in which 
He had ever stood before. His suffering can best be described in the words of the 
prophet, ‘Awake, O sword, against My shepherd, and against the man that is My 
fellow, saith the Lord of hosts.’ Zechariah 13:7. As the substitute and surety for 
sinful man, Christ was suffering under divine justice. He saw what justice 
meant. Hitherto He had been as an intercessor for others; now He longed to have 
an intercessor for Himself.”54 

Christ knew that the issues in the great controversy were at stake here. 
“With the issues of the conflict before Him, Christ’s soul was filled with dread 
of separation from God. Satan told Him that if He  
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became the surety for a sinful world, the separation would be eternal. He would 
be identified with Satan’s kingdom, and would nevermore be one with God. . . . 
The sins of men weighed heavily upon Christ, and the sense of God’s wrath 
against sin was crushing out His life. Behold Him contemplating the price to be 
paid for the human soul. In His agony He clings to the cold ground, as if to pre-
vent Himself from being drawn farther from God. . . From his pale lips comes 
the bitter cry, ‘O My Father, if it be possible, let this cup pass from Me.’ Yet 
even now He adds, ‘Nevertheless not as I will, but as Thou wilt.’”55 

“The human heart longs for sympathy in suffering. This longing Christ felt 
to the very depths of His being. . . . The One who had always had words of sym-
pathy for them was now suffering superhuman agony. . . .”56 During that awful 
night the disciples could hear “the strong cries of the sufferer.” When they saw 
Jesus they could hardly recognize Him. “His face was so changed by anguish. . . 
Again the Son of God was seized with superhuman agony, and fainting and ex-
hausted, He staggered back to the place of His former struggle. His suffering 
was even greater than before. As the agony of soul came upon Him, ‘His sweat 
was as it were great drops of blood falling down to the ground.’” He was “wres-
tling alone with the powers of darkness.” “He was like a reed beaten and bent by 
the angry storm.” Jesus “fell prostrate, overcome by the horror of a great dark-
ness. The humanity of the Son of God trembled in that trying hour. . . The awful 
moment had come—the moment which was to decide the destiny of the world. 
The fate of humanity trembled in the balance. Christ might even now refuse to 
drink the cup apportioned to guilty man. It was not yet too late. He might wipe 
the bloody sweat from His brow, and leave man to perish in his iniquity.”57 
Three times His humanity shrank from the sacrifice ahead. But He remained 
committed to the human race, whatever the price He must pay. Hallelujah! What 
a Savior! 
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Christ on the Cross. “Upon Christ as our substitute and surety was laid the 
iniquity of us all. He was counted a transgressor, that He might redeem us from 
the condemnation of the law. The guilt of every descendant of Adam was press-
ing upon his heart. The wrath of God against sin, the terrible manifestation of 
His displeasure because of iniquity, filled the soul of His Son with consterna-
tion.”58 He had spent his entire life talking about the Father’s mercy and pardon-
ing love. But now, as our Sin Bearer, He could not see that gracious and forgiv-
ing Father. “The withdrawal of the divine countenance from the Saviour in this 
hour of supreme anguish pierced His heart with a sorrow that can never be fully 
understood by man. So great was this agony that His physical pain was hardly 
felt. Satan with his fierce temptations wrung the heart of Jesus. The Saviour 
could not see through the portals of the tomb. Hope did not present to Him His 
coming forth from the grave a conqueror, or tell Him of the Father’s acceptance 
of the sacrifice. He feared that sin was so offensive to God that Their separation 
was to be eternal. Christ felt the anguish which the sinner will feel when mercy 
shall no longer plead for the guilty race. It was the sense of sin, bringing the 
Father’s wrath upon Him as man’s substitute, that made the cup He drank so 
bitter, and broke the heart of the Son of God.”59  

“Christ the sinless became sin for man. He bore the guilt of transgression, 
and the hiding of His Father’s face, until His heart was broken and His life 
crushed out.”60 “Sin, so hateful to his sight, was heaped upon him till he groaned 
beneath its weight.”61 “He bore the sins of the world, and endured the penalty 
which rolled like a mountain upon his divine soul.”62 Troubled within and re-
viled without, He expired amidst derision. Oh, “Look to Calvary until your heart 
melts at the amazing love of the Son of God”!63 

Both in Gethsemane and Calvary Christ felt separated from His Father and 
His love, He felt agonizingly alone. He suffered the horror of hell—eternal sepa-
ration from God as a guilty man. No not as a guilty man, but as the representa-
tive of the whole race of guilty  
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humans! It was crushing out His very life. It was discouragement and despair all 
wrapped up in one, and compounded because He was the substitute for the entire 
race of sinners! In Gethsemane Satan tried to get Christ to believe that He would 
be forever separated from His Father. On the cross Jesus thought that this would 
truly be the case. There is an apparent intensity involved from Gethsemane to 
the cross, which makes the eternal separation seem so real. Now He could not 
see beyond the tomb, even though before He spoke of His resurrection (Matt 
12:39-40) and coming in the second advent (Matt 26:64; John 14:3). Now He 
bore the sins of all mankind and His very life–His future with His Father–was 
being crushed out. In His agony He cried out, “My God, My God, why have you 
forsaken me” (Matt 27:46). It was as if Christ said, “Father if I will never be 
with you again in order to save mankind, if it means that I will perish forever so 
that the redeemed can live with you in my place, then so be it.” And He plunged 
into the abyss and perished! How utterly incredible! How infinite and eternal 
was His giving for mankind! 

The mournful cry, “My God, my God, why have you forsaken me?” (Matt 
27:46), were wrung from the parched lips of Christ dying in our place. He 
plunged into hell–into God-forsakenness to restore relationships now and 
heaven for us. Yet it is true that “God himself was crucified with Christ; for 
Christ was one with the Father.”64 What magnificent, incomparable and amazing 
love God has for mankind! What stark contrast to the selfish, deceptive, tyranni-
cal works of Satan against the human race! At Calvary Christ “reinstated man in 
the position from which Satan had hurled him through temptation and sin.”65 

You see, only Jesus knew what it was like to live with the Father. They had 
been together from eternity. He knew that at God's right hand there are pleasures 
forevermore (Ps 16:11). Here at Calvary He was giving up that greatest joy in 
order to save you and me. What a startling, staggering and forever defining con-
trast with Satan. The devil aimed to take Christ’s place. Jesus plunged into death 
so that  
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we could take His place. You see, it wasn’t that He was unwilling to give it up. 
Calvary forever proves that. “In the contest between Christ and Satan, during the 
Savior’s earthly ministry, the character of the great deceiver was unmasked. 
Nothing could so effectually have uprooted Satan from the affections of the 
heavenly angels and the whole loyal universe as did his cruel warfare upon the 
world’s Redeemer. . . . The pent-up fires of envy and malice, hatred and re-
venge, burst forth on Calvary against the Son of God, while all heaven gazed 
upon the scene in silent horror.”66 “When Christ cried out, ‘It is finished,’ the 
unfallen worlds were made secure. For them the battle was fought and the vic-
tory won. Henceforth Satan had no place in the affections of the universe.”67 

For “At the cross of Calvary, love and selfishness stood face to face. Here 
was their crowning manifestation. Christ had lived only to comfort and bless, 
and in putting Him to death, Satan manifested the malignity of his hatred against 
God. He made it evident that the real purpose of his rebellion was to dethrone 
God, and to destroy Him through whom the love of God was shown.”68 

While Christ ever lives to intercede for His followers (Heb 7:25), while He 
rebukes their accuser Satan (Zech 3:1-4), “Daily He suffers the agonies of the 
crucifixion. Daily men and women are piercing Him by dishonoring Him, by 
refusing to do His will.”69 Who can ever measure the depths of His suffering? It 
is too great for humans to comprehend. Ellen White says, “The plan of salvation 
is too high to be fully reached by human thought. It is too grand to be fully em-
braced by finite comprehension.”70 Even “through the eternal ages new truth 
will continually unfold to the wondering and delighted mind.” No wonder the 
cross will be the science and song of the redeemed throughout eternity!71 

 
Final Events 

According to Revelation 12 Calvary was the final, moral casting down of 
Satan (Rev 12:9-11). He was exposed as the murderer of  
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Christ. “The last link of sympathy between Satan and the heavenly world was 
broken.”72 Then, why didn't the second advent take place soon after Calvary? 
“The angels did not even then understand all that was involved in the great con-
troversy. The principles at stake were to be more fully revealed. And for the 
sake of man, Satan’s existence must be continued. Man as well as angels must 
see the contrast between the Prince of light and the prince of darkness.”73 His 
end-time ruling of planet earth as an assumed Christ and His final battle against 
Christ after the millennium would further expose his real mission to created be-
ings. But these further exposures do not add anything to what happened at Cal-
vary. Consider the following analogy: 

Have you ever stood by the face of a mountain? You may scale it, and find 
more above the ridge. And that can be repeated several times. Up close to the 
mountain a climber really cannot take in the whole view of the mountain range. 
So it was at Calvary. The cross is the ultimate exposure of Satan and revelation 
of God. But up close to it, the full impact of what happened there could not be 
fully comprehended. In one sense, that will take all eternity. 

When we come to final events we must ask, Why doesn’t the second advent 
take place at the close of probation? For by probation’s close God’s saints will 
have finished the gospel commission and are translation-ready. But they must 
remain a little longer, through the worst time of trouble, to allow time for Satan 
to accomplish what he has all along wanted to do. He will then take over as the 
ruler of the world, and he will do it in the guise of being Christ. The utter mess 
that he will make of the demonstration will expose him still further, and the pa-
tience of the saints during that time will be in stark contrast to Satan and his 
people. They will make a demonstration that God is able to keep them and bring 
them through this final exodus (Jude 24) even as He did through the escape from 
Egypt (Exod 14-15). In the following remarks we will examine the end-time 
events in the light of the cosmic controversy. 



JOURNAL OF THE ADVENTIST THEOLOGICAL SOCIETY 

106 

Satan is angry with the end-time church and seeks to destroy it (Rev 12:17). 
This is more fully shown in Revelation 13, with the whole world led into coun-
terfeit worship, and a Sunday law and death decree enforced upon those who 
don’t comply (Rev 13:11-17).  

Consider Satan’s strategy. If he can wipe out the saints, then he will have 
won the world—in spite of Calvary. So he throws everything he can at the 
saints. He gets them to look to what is coming instead of to Who is coming, to 
look to the crisis instead of to the Christ. From the inception of the cosmic con-
troversy it has always been his consummate craft to deflect attention away from 
Christ. He doesn’t care where the attention is placed–whether on him, our per-
sonal problems/sins, or our fears of end-time events–just so our Saviour is for-
gotten and our bond with Him is weakened. 

America Causes World to Worship the Papacy (Rev 13:12). This could 
happen more easily with the collapse of communism. Now there is one super 
power. America may be moving to take its final role in world affairs. Events 
which may lead to this climax are happening quickly in America. The Christian 
Coalition is influencing politicians. Best selling author Philip Yancey, in his 
recent book, The Jesus I Never Knew, says, “I worry about the recent surge of 
power among U.S. Christians, who seem to be focusing more and more on po-
litical means. Once Christians were ignored or scorned; now they are courted by 
every savvy politician.”74 Dominionists in America want to enforce Sunday 
keeping with a death decree.75 This is a part of the desire to reestablish Old Tes-
tament laws and make America a theocracy. Even now all the world wonders 
after the beast and will be caught up in a false worship (Rev 13:3). Satan will 
come as Christ and reign over the world. This is what he has always wanted to 
do—to take Christ’s place and rule. 

Satan is preparing the world for this counterfeit. Never before have so many 
angels come to human beings. Never before have so many messages allegedly 
from Mary come to the human race. Pope John Paul II worships Mary. He has 
seen her in vision and follows her  



GULLEY: THE COSMIC CONTROVERSY 

107 

bidding. Never before have so many channeled books been on bookshelves. 
Channeled Bibles confuse and mislead the masses. Psychics are blatantly claim-
ing to know the future, and multitudes seek them instead of Christ. 

Good News about Coming Events (Rev 14). This is a special chapter for 
Seventh-day Adventists. It presents the three angels messages, which are the 
symbol of our mission. We want to look at the following segments: scene on 
Mount Zion (vss. 1-5); the three angels’ messages (vss. 6-13); the other three 
angels’ actions (vss. 14-20); and to compare Revelation 14 and 19.  

1. Scene on Mount Zion. In Revelation 14:1, the translated saints are pic-
tured standing on Mount Zion with Christ. In the OT Mount Zion was the place 
of deliverance (Isa 11:9-12; Joel 2:32; Mic 4:6-8). In the NT it says, “you have 
come to Mount Zion, to the heavenly Jerusalem, the city of the living God” (Heb 
12:22). So now Mount Zion is in heaven and remains there during the millen-
nium. Then the New Jerusalem, or Mount Zion, will come to the earth made 
new (Rev 21:1-3). Mount Zion seems to be the name given to the mount on 
which God’s throne is placed. It is the mount on which Satan wished to establish 
his throne. The translated saints are pictured there after the second advent, either 
during the millennium, or beyond in the new earth. Because they will follow 
Christ wherever He goes throughout eternity (Rev 14:4). I believe it refers to 
this eternal dimension. So we are given insight into the eternal experience of 
those who live through final events. 

Scripture says, “they sang a new song before the throne” (Rev 14:3), which 
further supports the fact that Mount Zion is God’s throne. It says that “No one 
could learn the song except the 144, 000 who had been redeemed form the 
earth” (Rev 14:3). Notice it does not say, the 144, 000 who have endured the 
great time of trouble. It says the 144, 000 who have been redeemed. The empha-
sis is not upon what they will do during final events, but upon what they re-
ceived during final events. They were redeemed! 
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What is this new song? “None but the hundred and forty-four thousand can 
learn that song; for it is the song of their experience—an experience such as no 
other company have ever had.”76 They alone had passed through the great time 
of trouble, and thus lived after the close of human probation. No other group has 
ever done that. What do they sing about? Revelation records their song. It is 
called the song of Moses and the song of the Lamb. It gives glory to God, just as 
the message of the first angel (Rev 14:7). It says, “Great and marvelous are your 
deeds, Lord God Almighty. Just and true are your ways, King of the ages. Who 
will not fear you, O Lord, and bring glory to your name? For you alone are holy. 
All nations will come and worship before you, for your righteous acts have been 
revealed” (Rev 15:3-4). This is the song of their experience. They worshiped 
God when all the world worshiped the beast (Rev 13:3-4, 12-15). They wit-
nessed what God did to these false worshipers, and what He did for them as 
those who worshiped Him. The final test has to do with worship. For it is the 
final outworking of the cosmic controversy during which Satan and his angels 
refuse to worship God anymore. 

This song is called the song of Moses and the Lamb. The song of Moses 
was sang after the mighty deliverance at the Red Sea (Exod 15:1-21). The Song 
of Moses brings glory to God. “Your right hand, O Lord, was majestic in power. 
Your right hand, O Lord, shattered the enemy. In the greatness of your majesty 
you threw down those who opposed you. You unleashed your burning anger; it 
consumed them like stubble. By the blast of your nostrils the waters piled up. 
The surging waters stood firm like a wall; the deep waters congealed in the heart 
of the sea” (Exod 15:6-8). Not one word is mentioned about what the Israelites 
did. That's because they didn’t bring about the deliverance. They were the re-
cipients of the deliverance. Had not Moses told them, “Do not be afraid. Stand 
firm and you will see the deliverance the Lord will bring you today. The Egyp-
tians you see today you will never see again. The Lord will fight for you; you 
need only to be still” (Exod 14:13-14). 
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What about the Egyptians? “The enemy boasted, ‘I will pursue, I will over-
take them. I will divide the spoils; I will gorge myself on them. I will draw my 
sword and my hand will destroy them’” (Exod 15:9). They reflected the spirit of 
Satan who said, “I will ascend to heaven; I will raise my throne above the stars 
of God; I will sit enthroned on the mount of assembly, on the utmost heights of 
the sacred mountain. I will ascend above the tops of the clouds. I will make my-
self like the Most High” (Isa 14:13-14). These were boastful words in the heart 
of one in the presence of God. The Egyptians likewise boasted in the presence of 
the Shekinah glory with Israel (Exod 14:19-20). 

It is true that the final exodus, as it were, will be through the great time of 
trouble. But Daniel 12:1 puts this future into proper perspective. “At that time 
Michael, the great prince who protects your people, will arise. There will be a 
time of distress such as has not happened from the beginning of nations until 
then. But at that time your people–everyone whose name is found written in the 
book–will be delivered” (Dan 12:1). The greater the trouble—the greater the 
deliverance! Note that the 144,000 do not even mention the trouble, just as Israel 
after the Exodus did not mention the ordeal of going through the Red Sea. The 
Song of Moses and the Song of the Lamb are songs about God’s deliverance. 
And if they are singing about this in the millennium and beyond in the new 
earth—then it must be worth going through! 

It is called the Song of the Lamb. He is the focus and the subject of wor-
ship. Christ, or Michael, is the One who delivers them, and Michael has never 
lost a battle. He was the One who threw Satan and his fiends out of heaven (Rev 
12:7-8). He will banish then again in the end time and deliver His people. Isaiah 
speaks of this day. “Then the Lord will create over all of Mount Zion and over 
those who assemble there a cloud of smoke by day and a glow of flaming fire by 
night; over all the glory will be a canopy. It will be a shelter and shade from the 
heat of the day, and a refuge and hiding place from the storm and  
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rain” (Isa 4:5-6). Ellen White comments on this passage, saying, “In one of the 
most beautiful and comforting passages of Isaiah’s prophecy, reference is made 
to the pillar of cloud and of fire to represent God’s care for His people in the 
great final struggle with the powers of evil.”77 Furthermore, “Jesus is the only 
refuge in these perilous times.”78 I have developed this theme more in a recent 
book, entitled Christ our Refuge (1996).79 

2. Why the Three Angels Follow this Scene. The three angels message 
follow the Mount Zion scene because they show the focus of the end-time saints 
who will be translated. The messages, as we will see, are Christ-centered. There-
fore they are opposite to Satan, who is self-centered. I will confine my remarks 
on the three angels messages to their relation to the experience that the end-time 
saints will have, and about which they will sing throughout eternity. In other 
words, the three angels messages answer the question, “How can I be in that 
translated group? What preparation should I be making now?” 

To answer these questions, we will not take up the historical dimension of 
these messages. Our interest is simple: how do they prepare the end-time saints 
to go through the end-time trouble? The focus of the first angel’s message is 
Christ the Creator. Reverence Him. Give Him glory. His judgment hour has 
come. Worship Him (Rev 14:7). The first angel’s message says, especially in the 
judgment hour, look to Christ. And in that focus, Paul says, By beholding we are 
becoming changed (2 Cor 3:18). Put all this together and the first angel’s mes-
sage says: In this judgment hour look to Jesus and be changed. 

How far does that change go? Enter the second angel’s message. Babylon is 
fallen (Rev 14:8). Babylon reminds us of the Tower of Babel (Gen 11:1-9). This 
was a rebellion of the post-deluvian peoples who said, “We will build a tower to 
save ourselves from the next flood. You got our forbears, but you won’t get us!” 
This defiance represents self-dependence, a type of self-salvation. Put the two 
messages together and this is what you have: By beholding Christ we  
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are becoming changed, so that self-dependence crumbles. 
Enter the third message. It has to do with the image to the beast, or a union 

of church and state in America that mirrors the union of church and state in the 
Vatican. What is this as an experience? It is trying to be religious (church) 
through one’s own secular (state) strength. Apart from Christ all effort is secu-
lar, even if one is trying to be religious. Now let’s put the three messages to-
gether: By beholding Christ I am being changed, so that I no longer depend 
upon myself, even to the extent that I no longer try to be religious through my 
own strength. Here is a picture of total dependence upon Christ, the same kind 
of dependence that Israel had in the Red Sea, the same kind of dependence that 
the saints will have in the end-time. This is completely opposite to the self-
dependence of the Egyptian army, the Babel builders before them, and Satan and 
his angels in the beginning. 

In other words, the cosmic controversy impacts the experience of each per-
son. The genuine people of God will rest fully in Christ (the deeper meaning of 
the final Sabbath rest test)80 and will depend upon Him alone, because they are 
looking to Him alone. In marked contrast Satan and his angelic and human fol-
lowers depend solely upon themselves. It is from these latter forces that Michael 
will deliver the end-time saints. So that our victory in passing through last day 
events is due to Christ and never to ourselves. This is why we should not fear 
end-events. We should not look to the crisis but to the Christ. Satan knows this. 
He knows that if he can deflect attention away from Christ, then he will get peo-
ple in the end. So he will cause the saints to become preoccupied with the crisis 
and thereby lose sight and sense of Christ. 

3. The Other Three Angels. There are six angels in Revelation 14. The 
first three have a message; the second three have a mission. The three with a 
mission are depicted in connection with the second advent. The first of these 
angels says to Christ “Take your sickle and reap” (vs. 15), and He harvested the 
saints (vs.16). The second angel  
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has a sharp sickle (vs. 17), as does Christ (vs. 14).The third angel says to the one 
with a sharp sickle “Take your sharp sickle and gather the clusters of grapes 
from the earth’s vine, because its grapes are ripe” (vs. 18). “The angel swung his 
sickle on the earth, gathered its grapes and threw them into the great winepress 
of God’s wrath” (vs. 19). Clearly this is the destruction of the wicked. Here is a 
destroying angel coming in judgment, just as the destroying angel came at the 
Passover, just before Israel left Egypt.81 The Exodus from Egypt is a local type 
of the global exodus from this world at the second advent of Christ.  

4. Comparison of Revelation 14 and 19. Both Revelation 14 and 19 por-
tray second advent scenes and describe the climax of the cosmic controversy in 
human history. There is a remarkable difference in the presentations. In Revela-
tion 14 Christ comes seated on a white cloud, and is “‘like a son of man’ with a 
crown of gold on his head” (Rev 14:14). The Greek word for crown in this verse 
is stephanos, or a laurel wreath of victory that an Olympiad received after win-
ning a game. Here Jesus is pictured as a fellow human being, who has won the 
cosmic controversy through His life and death. He comes solely to harvest His 
saints in this chapter. The angel does the work of destroying the lost. 

In complete contrast, in Revelation 19, Christ comes seated on a white 
horse. He comes to judge and to make war. He comes with many crowns on His 
head (vss. 11-12). He comes with the armies of heaven on white horses (vs. 14). 
He comes with a sharp sword to strike the nations. He comes to rule with an iron 
scepter. He comes treading “the winepress of the fury of the wrath of God Al-
mighty” (vs. 15). He comes as King of kings and Lord of lords (vs. 16). The 
Greek word for the multiple crowns He wears is diadem, worn only by those of 
royal lineage. Here is a portrayal of Christ as the divine, eternal God coming in 
vengeance against the enemies of His people. Here is Michael coming to deliver 
His people. 

“Then I saw the beast [Catholicism] and the kings of the earth and their ar-
mies gathered together to make war against the rider on  
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the horse and his army. But the beast was captured, and with him the false 
prophet [Apostate Protestantism] who had performed the miraculous signs on 
his behalf” (vs. 19. See Rev 16:12-16). With these signs he had deluded those 
who had received the mark of the beast and worshiped his image (see Rev 
13:11-15). The two of them were thrown alive into the fiery lake of burning sul-
phur. The rest of them were killed with the sword that came out of the mouth of 
the rider on the horse, and all the birds gorged themselves on their flesh (vss. 19-
21). 

 
The Cosmic Controversy Ended 

After the close of the millennium all the wicked are raised from their 
graves. “Every eye in that vast multitude is turned to behold the glory of the Son 
of God. With one voice the wicked hosts exclaim: ‘Blessed is He that cometh in 
the name of the Lord!’ It is not love to Jesus that inspires this utterance. The 
force of truth urges the words from unwilling lips.”82 Then Christ descends upon 
the Mount of Olives. The New Jerusalem descends and Christ, His saints and 
angels enter it. 

Satan then prepares for his final attempt for supremacy over Christ. “He 
claims to be the prince who is the rightful owner of the world, and whose inheri-
tance has been unlawfully wrested from him. He represents himself to his de-
luded subjects as a redeemer, assuring them that his power has brought them 
forth from their graves, and that he is about to rescue them from the most cruel 
tyranny. The presence of Christ having been removed, Satan works wonders to 
support his claim.”83 

The wicked are those who have “devoted all their skill and knowledge to 
the exaltation of themselves.”84 They look at their numbers compared to the 
number of those inside the city and declare that they can overcome the city. 
Time is spent in organizing the greatest army ever to march. Instruments of war 
are made. The greatest kings and generals of all history are engaged with Satan 
in  
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this final attack on Christ. They surround the city. Then Christ appears again to 
them, seated on a throne high above the city. Christ is surrounded by the re-
deemed. 

All humanity are alive at the same time. Those surrounding the city glory in 
their pride and numbers. What about the redeemed. Ellen White says, “As the 
redeemed have beheld the power and malignity of Satan, they have seen, as 
never before, that no power but that of Christ could have made them conquerors. 
In all that shining throng there are none to ascribe salvation to themselves, as if 
they had prevailed by their own power and goodness. Nothing is said of what 
they have done or suffered; but the burden of every song, the keynote of every 
anthem, is: Salvation to our God and unto the Lamb.”85 

Then the coronation of Christ takes place. Above the throne, flung across 
the heavens, is replayed major moments of the cosmic controversy. Christ, His 
life of sacrifice, His death—all are seen in vivid detail. The heavens form a gi-
gantic three dimensional screen and all created beings stand absorbed. “And 
now before the swaying multitude are revealed the final scenes—the patient 
Sufferer treading the path to Calvary; the Prince of heaven hanging upon the 
cross; the haughty priests and the jeering rabble deriding His expiring agony; the 
supernatural darkness; the heaving earth, the rent rocks, the open graves, mark-
ing the moment when the world’s Redeemer yielded up His life.”86 

All created beings will on this day be Christ-centered and will gaze on Cal-
vary—even though briefly. But it will be enough for all to know that Christ is 
just in the cosmic controversy. Each will have witnessed Calvary, and they can-
not help but see the extravagant mercy and profligate grace of Christ. The 
wicked “witness the outburst of wonder, rapture, and adoration from the saved; 
and as the wave of melody sweeps over the multitudes without the city, all with 
one voice exclaim, ‘Great and marvelous are Thy works, Lord God Almighty; 
just and true are Thy ways, Thou King of saints’; and falling prostrate, they wor-
ship the Prince of life.”87 
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“Before the vision of Calvary with its mysterious Victim, sinners will stand 
condemned. Every lying excuse will be swept away. Human apostasy will ap-
pear in its heinous character. Men will see what their choice has been. Every 
question of truth and error in the long standing controversy will then have been 
made plain. In the judgment of the universe, God will stand clear of blame for 
the existence or continuance of evil. It will; be demonstrated that the divine de-
crees are not accessory to sin. There was no defect in God’s government, no 
cause for disaffection. When the thoughts of all hearts shall be revealed, both the 
loyal and the rebellious will unite in declaring, ‘Just and true are Thy ways, 
Thou King of saints. Who shall not fear Thee, O Lord, and glorify Thy name. . . 
for Thy judgments are made manifest’” (Rev 15:3, 4).88 

Satan stands among those looking at the coronation of Christ and the great 
scenes of Calvary. Satan “recalls his constant efforts to oppose the work of 
Christ and to sink man lower and lower. He sees that his hellish plots have been 
powerless to destroy those who have put their trust in Jesus. As Satan looks 
upon his kingdom, the fruit of his toil, he sees only failure and ruin.”89 “In his 
last great effort to dethrone Christ, destroy His people, and take possession of 
the city of God, the arch deceiver has been fully unmasked. Those who have 
united with him see the total failure of his cause. Christ’s followers and the loyal 
angels behold the full extent of his machinations against the government of God. 
He is the object of universal abhorrence. . . . His accusations against the mercy 
and justice of God are now silenced. The reproach which he has endeavored to 
cast upon Jehovah rests wholly upon himself. And now Satan bows down and 
confesses the justice of his sentence.”90 

 
The Verdict in the Controversy 

Through Isaiah God invites, “Turn to me and be saved, all you ends of the 
earth; for I am God, and there is no other. . . Before me every knee will bow; by 
me every tongue will swear. They will say of  
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me, In the Lord alone are righteousness and strength’” (Isa 45:22-24). The ap-
peal is, Why not respond now and be saved, instead of waiting to respond when 
it is too late. Paul observes that this universal acknowledgment happens at the 
final judgment. “For we will all stand before God’s judgment seat. It is written: 
‘As surely as I live,’ says the Lord, ‘Every knee will bow before me; every 
tongue will confess to God’” (Rom 14:11). 

What causes this unanimous vote for Christ? Do created beings judge God? 
Is this what it means when it says, “the hour of his judgment has come” (Rev 
14:7). As we have seen above, the final scenes of Christ’s life will be replayed. 
In all its terrible detail, across the heavens, will be shown Christ’s crucifixion 
for all mankind. The swaying multitude will take in the scene. They cannot look 
anywhere else. They remain riveted to the drama as it unfolds. Too late they 
gaze at Christ and at Calvary instead of to self and other things. Too late they 
stand absorbed in the supremely central Person and act of the cosmic contro-
versy. Too late they realize that God has done everything to save them. The fact 
of their being lost is due only to their rejecting His death for them. It is then that 
every knee will bow and confess the justice of God. Even Satan and his angels 
join in this confession. Though coming from unwilling lips, they cannot help but 
confess. The evidence is overwhelmingly clear. They cannot escape it. There is 
no other option. Calvary has forever demonstrated to the universe that God is 
just. Satan stands fully unmasked.  

This confession by all intelligent created beings is not a case of their sitting 
in judgment on God. That would be no different from biblical critics sitting in 
judgment on Scripture. Rather, it is a confession that issues out of the self-
revelation of God in the life and death of Jesus Christ. It is also a response to the 
unmasking of Satan. His assumed role as Christ has been utterly exposed, before 
the second advent and again after the millennium. It is in these attempts to take 
the place of Christ, and to battle openly against Him, and to  



GULLEY: THE COSMIC CONTROVERSY 

117 

take the city that Satan is seen for what he has always been since the inception 
of the cosmic controversy. 

So the actions of both Christ and Satan have revealed their characters. It is 
this self-revelation of each which convinces the onlooking universe. They can-
not help coming to the verdict they do because the evidence is so overwhelming. 
The contrast between the authentic Christ and the counterfeit Christ is so star-
tlingly different. There is an infinite qualitative distinction between the two. 
Christ was willing to die for the lost world, and never live again so that they 
could live in His place. Satan was only willing to take Christ's place and rule as 
a tyrant over his followers. Christ is other-centered. Satan is self-centered. But 
more than anything else, the greatest evidence of the distinct difference between 
them–the uncrossable dividing line–is seen at Calvary. There Christ perished for 
His created beings. There Satan as a created being took the life of His Creator. 

“Never will evil again be manifest. Says the word of God: ‘Affliction shall 
not rise up the second time.’ Nahum 1:9. The law of God, which Satan has re-
proached as the yoke of bondage, will be honored as the law of liberty. A tested 
and proved creation will never again be turned from allegiance to Him whose 
character has been fully manifested before them as fathomless love and infinite 
wisdom.”91 All unfallen and redeemed beings will delight to study the cross for-
ever. “The angels ascribe honor and glory to Christ, for even they are not secure 
except by looking to the sufferings of the Son of God. It is through the efficacy 
of the cross that the angels of heaven are guarded from apostasy. Without the 
cross they would be no more secure against evil than were the angels before the 
fall of Satan. . . The plan of salvation, making manifest the justice and love of 
God. provides an eternal safeguard against defection in unfallen worlds, as well 
as among those who shall be redeemed by the blood of the Lamb.”92 
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The Controversy and Adventist Christians 
In light of what we have considered above, we now ask the question: What 

is an Adventist Christian? The answer is simple. An Adventist Christian is one 
who loves Jesus and therefore hates Satan. An Adventist is one who is Christ-
centered in all he or she does. This means Calvary is ever kept in mind. Calvary 
is the guarantee of sins forgiven, of present acceptance and of future assurance. 
With Paul, an Adventist declares, “For to me, to live is Christ” (Phil 1:21). The 
prayer of an Adventist is, “May I never boast except in the cross of our Lord 
Jesus Christ, through which the world has been crucified to me, and I to the 
world” (Gal 6:14).  

Satan boasts in himself, even in the presence of God at the throne. In utter 
contrast Adventists fall down and worship Christ and boast only in His death for 
them at Calvary. Their cry is, “Worthy is the Lamb, who was slain, to receive 
power and wealth and wisdom and strength and honor and glory and praise!” 
(Rev 5:12). This is the essence of the first angel’s everlasting gospel—to give 
glory to Him (Rev 14:6-7). This is why Adventists should have no fear of final 
events. Because, for them, the final event was Calvary (Rev 12:8-11). There 
Jesus triumphed over Satan. So they look forward to the ultimate effect of that 
victory for them in the final events when Jesus will deliver them and destroy 
their enemies (Dan 12:1). They have no fear of the coming crisis because they 
depend alone in their loving relationship with the coming Christ. They revel in 
the assurance He has promised: “Never will I leave you; never will I forsake 
you” (Heb 13:5), for “I will be with you always, to the very end of the age” 
(Matt 28:20). And throughout eternity the end-time generation will “follow the 
Lamb wherever he goes” (Rev 14:4). Our destiny is to be with Jesus and praise 
Him for His infinite gift of salvation. To do that now is to be an authentic Ad-
ventist Christians. 

No wonder God has admonished His end-time people, “It would be well for 
us to spend a thoughtful hour each day in contemplation of the life of Christ. We 
should take it point by point, and let  
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the imagination grasp each scene, especially the closing ones. As we thus dwell 
upon His great sacrifice for us, our confidence in Him will be more constant, our 
love will be quickened, and we shall be more deeply imbued with His spirit. If 
we would be saved at last, we must learn the lesson of penitence and humiliation 
at the foot of the cross.”93 It is precisely this that separates the redeemed from 
the lost. It is precisely this humility at Calvary that is so Christ-like, and so dif-
ferent from Satan. This is the place where the cosmic controversy was seen for 
what it is, and the place where it was forever decided. It is in this place, in our 
love for Christ and His substitutionary death for us, that makes us a true Advent-
ist Christian. 

Our greatest need is the outpouring of the Holy Spirit. “When the Spirit of 
God, with its marvelous awakening power, touches the soul, it abases human 
pride. Worldly pleasure and position and power are seen to be worthless. 
‘Imagination, and every high thing that exalteth itself against the knowledge of 
God’ are cast down; every thought is brought into captivity ‘to the obedience of 
Christ’ 2 Cor 10:5. Then humility and self-sacrificing love, so little valued 
among men, are exalted as alone of worth.”94 The Spirit of Christ within the Ad-
ventist life makes the person like Jesus. This is where the cosmic controversy is 
won for each Adventist, where the self-sacrificing love of Calvary is applied to 
the life in forgiveness and transforming power to love Christ with all the heart 
and to be His channel of unconditional love to other human beings.  
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Near the beginning of a recent semester a student blurted out in my “Last 
Day Events” class, “I want to go to heaven via the resurrection!” Another stu-
dent told me, “I don’t want to run to the mountains in the great time of trouble!” 

In an anonymous questionnaire taken by students in Last Day Events 
classes at Southern Adventist University the following data surfaced: 

1. 49% worried about the present pre-advent judgment. 
2. 56% were scared of last day events. 
3. 41% would rather die than go through last day events. 
4. 37% believed we gain entrance to heaven through Christ’s sacrifice plus 

our human works. 
5. 50% were not sure if they would be saved if they died today. 
6. 88% claimed they know Christ as a personal friend. 
This is a stunning revelation, when you realize these students represent a 

cross section of Seventh-day Adventist youth, from around the States and other 
countries, studying a variety of majors. These may be among the final genera-
tion, yet do not want to be. There is something radically wrong here. 

 
The Great Time of Trouble 

When the Sunday law is enforced by a death decree (Rev 13:12-15) Sev-
enth-day Adventists will be in the Great Time of  
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Trouble. Daniel 12:1 says, “At that time Michael, the great prince who protects 
your people, will arise. There will be a time of distress such as has not happened 
from the beginning of nations until then. But at that time your people–everyone 
whose name in found written in the book–will be delivered.” 

This text speaks of two things: 1. The greatest time of trouble ever! 2. The 
greatest deliverance ever! These two need to be held together. If we study this 
verse in its biblical context in Daniel and Revelation, then there is no need for 
Seventh-day Adventists to be afraid of the great time of trouble. 

The Greatest Time of Trouble Ever. This period begins with the close of 
human probation. It is a time when Christ’s mediation is finished in heaven (Dan 
12:1): “the righteous must live in the sight of a holy God without an interces-
sor,” and the Spirit of God is withdrawn from the wicked world. It is a time 
when nation will rise against nation, and the whole world will be “in confu-
sion.”1 

“Satan will then plunge the inhabitants of the earth into one great, final 
trouble. As the angels of God cease to hold in check the fierce winds of human 
passion, all the elements of strife will be let loose. The whole world will be in-
volved in ruin more terrible than that which came upon Jerusalem of old. 

A single angel destroyed all the first-born of the Egyptians, and filled the 
land with mourning. . . The same destructive power exercised by holy angels 
when God commands, will be exercised by evil angels when He permits. There 
are forces now ready, and only waiting the divine permission, to spread desola-
tion everywhere.”2 

“The angel of mercy is folding her wings, preparing to step down from the 
throne and leave the world to the control of Satan.”3 Then “Satan has entire con-
trol of the finally impenitent.”4 It is a time when there is no goodness in the 
wicked. It is a time when “Men will stagger from sea to sea and wander from 
north to east, searching for the word of the Lord, but they will not find it” (Amos 
8:12). It is a time when the whole world is wondering after and worshiping the 
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beast (Rev 13:3-4). It is a time when America leads the rest of the nations to 
give homage to the papacy (Rev 13:11-12). It is the time when Satan is here on 
the planet pretending to be Christ.5 It is the time of Jacob’s trouble, when a 
wrestling with God akin to Jacob’s will be experienced (Gen 32:22-32). It is the 
time of the last seven plagues that will decimate and destroy (Rev 16:1-21). It is 
the time of Armageddon, the final preadvent battle in the great controversy, 
when Satan plans to annihilate Sabbathkeepers and become supreme ruler of the 
world, a dream he has had for millennia (Rev 16:12-16; 19:11-21). 

It is the time when a death decree is issued to enforce Sabbathkeepers to 
conform or die (Rev 13:15). “Says the great deceiver. . . ‘Our principle concern 
is to silence this sect of Sabbathkeepers. . . We will finally have a law to exter-
minate all who will not submit to our authority.’”6 “It is the purpose of Satan to 
cause them to be blotted from the earth in order that his supremacy of the world 
may not be disputed.”7 

This is the time when “many of all nations, and of all classes, high and low, 
rich and poor, black and white, will be cast into the most unjust and cruel bond-
age. The beloved of God pass weary days, bound in chains, shut in by prison 
bars, sentenced to be slain, some apparently left to die of starvation in dark and 
loathsome dungeons. No human ear is open to hear their moans; no human hand 
is ready to lend them help.”8 

It is the time when “Fearful sights of a supernatural character will soon be 
revealed in the heavens, in token of the power of miracle-working demons.”9 It 
is the time when spirits of devils will go to the whole world, using miracles to 
deceive (Rev 16:12-16). It is the time when fire falls from heaven (false Mt. 
Carmel, 1 Kings 18:16-40) to deceive the world to worship of the papacy (Rev 
13:13-14). These items listed above are numerous. No wonder Daniel 12:1 calls 
it the worst time of trouble ever! But these events are only one side of the  
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story. Daniel 7 begins to open up the other side of the great time of trouble. 
 

The Preadvent Judgment and Implementation 
Daniel 7: An Additional Insight. Perhaps some Seventh-day Adventists 

read about certain aspects of the great time of trouble and overlook the full pic-
ture of what will happen during that time. It is true that the whole world will be 
against Sabbathkeepers, but it is also true that God will be against the whole 
world. God will manifest this fact by bringing a far greater time of trouble upon 
the wicked than will be experienced by Sabbathkeepers. We need to see the 
judgments upon the wicked in all their stark reality in order to comprehend the 
care God will extend over His people during this period. This comparison will 
enable us to reject the idea that the time of trouble is all bad news for God’s 
saints. 

We begin by looking at Daniel 7. This chapter introduces the little horn for 
the first time in Scripture. Daniel 1-6 is history, followed by 7-12 as prophetic 
insights into last day events. The facts of history give a sneak preview of what is 
coming in the future. This is true in Revelation10 and in The Great Contro-
versy.11 God has used the same method in all three: to give insights into the fu-
ture from the historical accounts. 

The historical accounts of Daniel record two decrees about worship: the 
worship of the image on Dura’s plain (Dan 3), and the worship of king Darius 
(Dan 6). Both worship decrees contained a death decree for non-compliance 
(Dan 3:6; 6:7). God’s saints, the three Hebrew worthies and Daniel, were thrown 
into their great time of trouble, into a fiery furnace and a lion’s den respectively. 

But that was not the end of the stories. In both incidents these loyal wor-
shipers of God were gloriously delivered (Dan 3:25-27; 6:21-23). Furthermore, 
those who conspired to enforce the false worship onto the three worthies and 
Daniel were themselves destroyed (Dan 3:22; 6:24). These two historical inci-
dents are a 
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powerful insight into the eschatological scenes of Daniel 7 and Revelation 16-
19. 

The preadvent Judgment is vital to the context of the great time of trouble. 
It forcefully shows that the great time of trouble is only bad news for the con-
federation of the wicked who oppose God’s people with a Sunday law and a 
death decree. Three times the little horn is mentioned (Dan 7:8, 20, 25), and 

the little horn is mentioned (Dan 7:8, 20, 25), and each time the judgment is 
immediately mentioned (vss. 9-10, 21-22, 26). So the papacy, whom the whole 
world will worship (Rev 13:3-4), is itself under judgment. It is important to no-
tice that the little horn is introduced in Scripture as a power that will be judged 
by God. Any control it may exercise over mankind in the end-time is fleeting, 
and is doomed to failure. 

The first mention of the little horn is in verse 8. “This horn had eyes like the 
eyes of a man and a mouth that spoke boastfully.” Then immediately come the 
words, “As I looked, thrones were set in place, and the Ancient of Days took his 
seat. . . The court was seated, and the books were opened” (Dan 7:9-10). “Then I 
continued to watch because of the boastful words the horn was speaking. I kept 
looking until the beast was slain and its body destroyed and thrown into the 
blazing fire” (Dan 7:11). 

The second reference is in verses 20-21. “As I watched, this horn was wag-
ing war against the saints and defeating them, until the Ancient of Days came 
and pronounced judgment in favor of the saints of the Most High, and the time 
came when they possessed the kingdom” (Dan 7:21). 

The third reference is in verses 25-26. “He will speak against the Most High 
and oppress his saints and try to change the set times and the laws. The saints 
will be handed over to him for a time, times and half a time. But the court will 
sit, and his power will be taken away and completely destroyed forever. Then 
the sovereignty, power and greatness of the kingdoms under the whole heaven 
will be handed over to the saints, the people of the Most High. His kingdom will 
be an everlasting kingdom, and all rulers will worship and obey him”  
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(Dan 7:25-27). 
Some Seventh-day Adventists are fearful of the preadvent judgment, won-

dering what will happen when their name comes up. We saw that the students 
also were afraid in the survey referred to above. I have written on the preadvent 
judgment in greater detail elsewhere,12 but for our purposes here, it is important 
to note that the preadvent judgment in Daniel 7 compares the verdict given to 
the little horn with the verdict given to God’s people. This is the crucial com-
parison which dominates the chapter. 

God’s people are vindicated, delivered, and given the kingdom. The little 
horn is destroyed. Although it is true that the names of all who have ever pro-
fessed to be followers of Christ will come up for review in the judgment, al-
though it is true that the entire record of their lives will be looked into, it is es-
sential to notice that Daniel 7 compares those who truly are Christ’s followers 
with those who are only so in name. Two groups are contrasted: true Christians 
versus the counterfeit Christians. The comparison is clear–Christ’s saints receive 
a good verdict, those espousing the papal position will not. 

The reason for the preadvent judgment is to allow the onlooking universe to 
see that God is just in keeping some people out of heaven while allowing others 
entrance. The difference is simple. Acceptance or nonacceptance of Christ and 
His death. The first is the only way to gain entrance. God’s saints are far more 
focused on Christ’s work for them in their place than upon their own works, 
good or bad. They accept that a fitness for heaven is necessary. They believe 
that the forsaking of all sin is vital. But they cling to Christ as the only One who 
can make this possible. 

By contrast, the papacy, by definition, is a system that refuses to accept 
Christ as the sole means of salvation. It depends upon its own works and is thus 
found wanting. The message of Daniel 7 is forceful. Any dependence upon hu-
man works, or over-preoccupation with one’s own life, is papal, whether one is a 
Protestant, humanist or a Seventh-day Adventist. Could it be that some who are 
scared of the great time of trouble are overly preoccupied with themselves–their  
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own safety, security–instead of focusing on Christ, the only One who can take 
them through? One thing is sure, the focus in the preadvent judgment affects 
one’s focus about the great time of trouble. 

Revelation 16-19: The Implementation of the Preadvent Judgment 
Verdict. We will focus on Revelation 16-18, leaving chapter 19 to the section 
on Armageddon. All the events of these chapters take place during the great time 
of trouble specified by Daniel (Dan 12:1). They give insight into what happens 
to the whole wicked world who war against Sabbathkeepers. What happens in-
cludes the seven last plagues (Rev 16) and the punishment of Babylon (Rev 17-
18). 

Plagues. The seven last plagues fall on the enemies of God’s people, and 
not on God’s people. Joseph instructed his family to settle in the region of 
Goshen during their stay in Egypt (Gen 45:10). In the last seven plagues that fell 
on Egypt God said, “I will deal differently with the land of Goshen, where my 
people live; no swarm of flies will be there, so that you will know that I, the 
Lord, am in this land. I will make a distinction between my people and your 
people” (Exod 8:22-23). In that time “Ruin and desolation marked the path of 
the destroying angel. The land of Goshen alone was spared.”13 

This Egyptian experience is a type of the coming plagues. While the seven 
last plagues implement the preadvent verdict against those opposing the saints, 
God will protect His own. “While the wicked are dying from hunger and pesti-
lence, angels will shield the righteous, and supply their wants. To him that 
‘walketh righteously’ is the promise: ‘Bread shall be given him; his waters shall 
be sure.’”14 This is why the final invitation to those in Babylon is, “Come out of 
her, my people, so that you will not share in her sins, so that you will not receive 
any of her plagues” (Rev 18:4). 

Punishment of Babylon. The punishment of Babylon includes the plagues, 
and more. In Revelation 17 one of the plague angels shows the judgment (Gr. 
krima, punishment, vs. 1) which implements the judgment process of Daniel 7. 
The woman, Babylon the great, sits on  
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a scarlet beast, representing the false churches using the government. Babylon is 
“the mother of prostitutes” (Rev 17:5) because she has united with the kings of 
the earth (Rev 16:12-16; 17:2; this is global, cf. Rev 18:3) instead of uniting 
with Christ who is the “King of kings and Lord of lords” (Rev 19:16). The union 
of church and state is a wrong union. It is an adulterous union, because it denies 
the marriage of the church to Christ as the only lawful Bridegroom. This is what 
the Christian Coalition has not considered in its drive to control the houses of 
Congress. 

This woman is “drunk with the blood of the saints, the blood of those who 
bore testimony to Jesus” (Rev 17:6; cf. Rev 12:17). For in the probationary end-
time, martyrs “had not worshiped the beast or his image and had not received his 
mark on their foreheads or their hands” (Rev 20:4; see Rev 13:12-17). But now 
the time has come when ten horns, or kings (Rev 17:12) “will hate the prostitute. 
They will bring her to ruin and leave her naked; they will eat her flesh and burn 
her with fire. . . The woman you saw is the great city that rules over the kings of 
the earth” (Rev 17:16-17). Thus the woman who rules over the kings of the 
world, the Babylonian conglomerate that hates God’s people, will not only re-
ceive plagues from God, but a devastating divorce and destruction from her il-
licit lovers. 

Revelation 18 looks at both of these judgments upon Babylon, her plagues 
and destruction. “Therefore in one day her plagues will overtake her (cf. “one 
hour” vss. 10, 17, 19, signifying a quick judgment) death, mourning and famine. 
She will be consumed by fire, for mighty is the Lord God who judges her” (Rev 
18:8). Then the chapter links this double judgment to the way Babylon has op-
pressed the end-time saints. “Rejoice over her, O heaven! Rejoice, saints and 
apostles and prophets! God has judged her for the way she treated you’” (Rev 
18:20). Then Revelation 19 records the response in heaven. “After this I heard 
what sounded like the roar of a great multitude in heaven shouting: ‘Hallelujah! 
Salvation and glory and power belong to our God, for true and just are his judg-
ments. He has  
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condemned the great prostitute who corrupted the earth by her adulteries. He has 
avenged on her the blood of his servants’” (Rev 19:1-2). 

Whereas the illicit union between church and kings has ended in utter de-
struction, the great multitude in heaven shout with a great roar, “Hallelujah! For 
our Lord God Almighty reigns. Let us rejoice and be glad and give him glory! 
For the wedding of the Lamb has come, and the bride has made herself ready” 
(Rev 19:6-7). 

 
This is Wedding Day 

It should never be forgotten that the great time of trouble is a part of the 
wedding day which precedes the Bridegroom’s coming to receive His bride. 
What bridegroom worth his salt would not stand up for his bride, especially on 
her wedding day. Christ will do so magnificently. Christ’s bride is already 
sealed when she enters the great time of trouble (Rev 7:1-4). What is that seal? It 
is “a settling into the truth, both intellectually and spiritually, so they cannot be 
moved.”15 The bride of Christ is immovable. The bride can say with Paul, “I am 
convinced that neither death nor life, neither angels nor demons, neither the pre-
sent nor the future, nor any powers, neither height nor depth, nor anything else 
in all creation, will be able to separate us from the love of God that is in Christ 
Jesus our Lord” (Rom 8:38-39). Christ, the Bridegroom, has promised His bride, 
“Never will I leave you; never will I forsake you” (Heb 13:5), for “I will be with 
you always, to the very end of the age” (Matt 28:20). 

A very close relationship between Christ and His bride will exist during the 
great time of trouble. Yes, they may be in prisons, but “angels will come to them 
in lonely cells, bringing light and peace from heaven. The prison will be as a 
palace, for the rich in faith dwell there, and the gloomy walls will be lighted up 
with heavenly light as when Paul and Silas prayed and sang praises at midnight 
in the Philippian dungeon.”16 In fact some events in the book of Acts will be 
repeated in last day events. God says, “Study carefully in the book of  
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Acts the experiences of Paul and the other apostles, for God’s people in our day 
must pass through similar experiences.”17 Just as most of Acts follows after the 
first Pentecost (Acts 2), so final events come after the second Pentecost and the 
outpouring of the Latter Rain. 

When we read that there will be no mediator in heaven, that is right. But it 
does not mean that Christ’s bride will have to live alone without Him. For He 
will be with His bride through the Holy Spirit. When it says that the Spirit will 
be withdrawn from the world, this is true. But it is only from the wicked world 
that the Spirit is withdrawn. The Spirit is never withdrawn from Christ’s bride. 
In fact, the Latter Rain, with unparalleled power, comes precisely to take the 
bride through all the final events. So, although the time of trouble is the worst 
ever, the power of the Holy Spirit is the greatest ever! 

In fact, “It is impossible to give any idea of the experience of the people of 
God who shall be alive upon the earth when celestial glory and a repetition of 
the persecutions of the past are blended. They will walk in the light proceeding 
from the throne of God. By means of the angels there will be constant commu-
nications between heaven and earth. . . In the midst of the time of trouble that is 
coming–a time of trouble such as has not been since there was a nation–God’s 
chosen people will stand unmoved. Satan and his host cannot destroy them, for 
angels that excel in strength will protect them.”18 

During the “time of Jacob’s trouble” God’s people can only cling to Christ, 
just as Jacob did. Sensing their great need, they cry to Him. “As the wrestling 
ones urge their petitions before God, the veil separating them from the unseen 
seems almost withdrawn. The heavens glow with the dawning of eternal day, 
and like the melody of angel songs, the words fall upon the ear, ‘Stand fast to 
your allegiance. Help is coming.’ Christ the almighty victor, holds out to His 
weary soldiers a crown of immortal glory; and His voice comes from the gates 
ajar, ‘Lo, I am with you. Be not afraid. I am acquainted with all your sorrows; I 
have borne your griefs. You are not warring against untried enemies. I have 
fought the battle in your behalf, and in  
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My name you are more than conquerors.’ 
The precious Saviour will send help just when we need it. The way to 

heaven is consecrated by His footprints. Every thorn that wounds our feet has 
wounded His. Every cross that we are called to bear He has borne before us. The 
Lord permits conflicts, to prepare the soul for peace. The time of trouble is a 
fearful ordeal for God’s people; but it is the time for every true believer to look 
up, and by faith he may see the bow of promise encircling him.”19 

Looking up to their Bridegroom, what do they remember? He too faced a 
union of church and state. Just as crafty Caiphas said, “It is better for you that 
one man die for the people than that the whole nation perish” (John 11:50).20 So 
in the end-time it will be urged, “It is better for them (God's people) to suffer 
than for whole nations to be thrown into confusion and lawlessness.”21 They 
realize the parallel. Christ faced a death decree just as they do. . . But there is a 
decided difference. He died in place of His bride, crying, “My God, my God, 
why have you forsaken me?” (Matt 27:46). The bride does not die, and is not 
forsaken by Christ (Heb 13:5). This is, perhaps, best illustrated by the Battle of 
Armageddon. 

 
The Battle of Armageddon 

The Battle of Armageddon takes place at the end of the great time of trou-
ble. It is prepared for during the sixth plague (Rev 16:12-16) and fought during 
the seventh plague (Rev 16:19). The fullest record of the battle is found in Reve-
lation 19:11-21. Christ is pictured riding a white horse (Rev 19:11) with the ar-
mies of heaven riding white horses (Rev 19:14). “Out of his mouth comes a 
sharp sword with which to strike down the nations” (Rev 19:15). He comes as 
King of Kings to smite the nations of the world confederated against Him and 
His followers. “Then I saw the beast (papacy, see Rev 13:1, 16:13) and the kings 
of the earth and their armies gathered together to make war against the rider on 
the horse and his army. But the beast was captured, and with him the false 
prophet (apostate  
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Protestantism, see, Rev 13:11; 16:13)22 who had performed miraculous signs on 
his behalf (see Rev 13:12-14). With these signs he had deluded those who had 
received the mark of the beast and worshiped his image. The two of them were 
thrown alive into the fiery lake of burning sulfur. The rest of them were killed 
with the sword that came out of the mouth of the rider on the horse, and all the 
birds gorged themselves on their flesh” (Rev 19:19-21). 

It is in this battle that the types of Armageddon in Daniel are realized. Just 
as the three Hebrew worthies and Daniel were delivered, and those who had put 
them into the fiery furnace and lions’ den perished, so Christ’s end-time bride 
will be delivered and her enemies destroyed. This is the final outworking of the 
double verdict of the preadvent judgment of Daniel 7–destruction of the little 
horn and deliverance of God’s people. 

Revelation gives two presentations of Christ’s coming for His bride in the 
Second Advent. In Revelation 14 He comes on a white cloud, and comes as a 
“son of man,” with a crown on His head. This crown is a stephanos in the Greek 
text, that is, a laurel wreath of victory worn by the winner of an Olympic game. 
Three angels are symbolically linked with Christ’s return. I call these, “the other 
three angels of Revelation 14.” The first three angels have a message (Rev 14:6-
13). These other three angels have a mission (Rev 14:15-20). 

Christ and an angel have a sickle. They come to implement the double ver-
dict (deliverance/destruction) of the preadvent judgment. The first angel calls for 
Christ to take the sickle and reap (Rev 14:15). Christ reaps the harvest of the 
righteous (Rev 14:16). The second angel is introduced, the one who also has a 
sharp sickle (v. 17). The third angel calls “in a loud voice to him who has the 
sharp sickle, ‘Take your sharp sickle and gather the clusters of grapes from the 
earth’s vine’” (Rev 14:18). “The angel swung his sickle on the earth, gathered 
its grapes and threw them into the great winepress of God's wrath” (Rev 14:19). 

So Christ is pictured as coming to deliver His people, and the  
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angel is portrayed as coming to destroy the wicked. It is significant that Christ is 
not presented as destroying the wicked in this scene. Rather, He comes as the 
Son of Man, as a fellow human, with a laurel wreath reminiscent of His victory 
over sin to win His bride. 

In stark contrast is Revelation 19. Christ comes on a white horse leading an 
army to make war (Rev 19:11). He has many diadems on His head, crowns worn 
only by royalty. Here Christ comes as King of Kings (Rev 19:16), and as such 
He comes to destroy the enemies of His bride. 

Two Second Advent scenes. Christ comes as a fellow human being who has 
been through the greatest time of trouble that any human has, or will ever have 
to endure. He understands the experience of His people in their great time of 
trouble. He comes to take them home. Christ also comes as God to defeat the 
world conglomerate moving to annihilate His bride. This is the greatest rescue 
mission of all time, an experience that will be forever unforgettable. Christ 
comes to deliver His people and destroy their enemies. Christ actively imple-
ments the double verdict of the preadvent judgment at His Second Advent. 

 
The Great Time of Trouble as Remembered by Christ’s Bride 

The good news of Daniel 12:1 is found in the great deliverance, and not in 
the greatest time of trouble ever. We have noted both the trouble and the deliv-
erance, but how do we know that the deliverance far outweighs the trouble en-
dured. It is true that the reward of being with Christ and in heaven forever does 
far outweigh any fleeting time of trouble. But the bottom line is, How do those 
going through the great time of trouble evaluate their experience? After all, their 
view is more authoritative than any other estimate. 

The book of Revelation provides the answer. It depicts Christ with His end-
time bride on Mount Zion (Rev 14:1). It is of interest that in the OT Mount Zion 
was considered a place of deliverance. For  
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example, “Everyone who calls on the name of the Lord will be saved; for on 
Mount Zion and in Jerusalem there will be deliverance” (Joel 2:32; cf. Isa 11:9-
12; Mic 4:6-8). In the NT Mount Zion is in heaven. For example, “You have 
come to Mount Zion, to the heavenly Jerusalem, the city of the living God” (Heb 
12:22). Thus, Christ’s end-time bride is pictured standing with Christ in heaven, 
either during the Millennium or in eternity. For, this bride will “follow the Lamb 
wherever he goes” (Rev 14:4). Whichever you choose, it is a long time after the 
great time of trouble. Yet, notice what the bride is doing. She sings “a new song 
before the throne” and “No one could learn the song except the 144,000 who 
had been redeemed from the earth” (Rev 14:3). 

We are told that no one else can sing that song “for it is the song of their 
experience–an experience such as no other company have ever had.”23 This is 
because it is a song about their experience during the great time of trouble. This 
song is recorded in Revelation 15. Notice the focus. “Great and marvelous are 
your deeds, Lord God Almighty. Just and true are your ways, King of the ages. 
Who will not fear you, O Lord, and bring glory to your name? For you alone are 
holy. All nations will come and worship before you, for your righteous acts have 
been revealed” (Rev 15:3-4). There is nothing said about the perils of the great 
time of trouble. The song concentrates solely upon God and His mighty deeds 
during the great time of trouble. 

Now because this song is sung by God’s end-time people in the Millennium 
and beyond, it must tell us something about the experience of the great time of 
trouble. It tells us this: If it’s worth singing about so long after it happened, it 
must be worth going through! Surely the song rejoices in the deliverance part of 
Daniel 12:1, rather than the greatest time of trouble part. Looked at from the 
perspective of the deliverance, the time of trouble is worth going through. This 
is because of what Christ does for His bride during the great time of trouble, 
rather than for what His bride does for Him. 
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The Final Exodus 
The great time of trouble is likened to the Exodus from Egypt. The song of 

the end-time deliverance is called “the song of Moses the servant of God and the 
song of the Lamb” (Rev 15:3). “The eye of God, looking down the ages, was 
fixed upon the crisis which His people are to meet, when earthly powers shall be 
arrayed against them. Like the captive exile, they will be in fear of death by 
starvation or by violence. But the Holy One who divided the Red Sea before 
Israel, will manifest His mighty power and turn their captivity.”24 

The great time of trouble can be likened to the Red Sea and the Egyptian 
army. The slaves from Egypt felt helpless when they stood in front of the Red 
Sea with the Egyptian army closing in behind them. But the preincarnate Christ 
was there with them.25 The song of the psalmist said, “Your path led through the 
sea, your way through the mighty waters, though your footprints were not seen. 
You led your people like a flock by the hand of Moses and Aaron” (Ps 77:19-
20). “Then Moses and the Israelites sang this song to the Lord: `I will sing to the 
Lord, for he is highly exalted. The horse and its rider he has hurled into the sea. 
The Lord is my strength and my song; he has become my salvation. . . . Your 
right hand, O Lord, was majestic in power. Your right hand, O Lord, shattered 
the enemy” (Exod 15:1-2,6). Throughout the song there is no mention of the 
terrible trouble Israel went through. The deliverance far outweighed any fear and 
trouble at the Red Sea shore and in the passage through it. 

So it will be in the future great time of trouble. Christ will open up a way 
through the final events and will bring His bride safely to the heavenly shore. 
Even now, those who have their eyes focused on Christ, and depend on Him 
alone, can sing in the words of Israel after their crossing, and apply it the great 
time of trouble. “In your unfailing love you will lead the people you have re-
deemed. In your strength you will guide them to your holy dwelling” (Exod 
15:13). He says to His bride, “Do not be afraid, little flock, for your Father has 
been pleased to give you the kingdom” (Luke 12:32). After finding the lost 
sheep,  
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the Shepherd carries it all the way home (Luke 15:5-6). That’s the final exodus. 
Whereas the woman rides the state and causes trouble for the saints (Rev 17:1-
6), the saints are carried by Christ through this great time of trouble. That’s 
worth singing about forever! 
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Introduction 
A well-known Seventh-day Adventist wrote to me the following: “In the 

last several decades such a large amount of scientific evidence has accumulated 
as to make it virtually impossible to defend our two positions: 1) That life on 
earth has been here only around six to ten thousand years; and 2) that all life 
forms were created within a six day period.” Then, he proceeded to explain the 
lines of scientific evidence which caused such a shift in his personal convictions. 

Are we as Seventh-day Adventists, entitled to believe whatever science of-
fers concerning the origin of life on earth? What does our faith in God involve? 
The name “Seventh-day Adventist” is linked to the belief in a divine origin of 
life in our world. We not only accept as important to the truth that God created 
the world, but we accept that “How He did it,” and “How long ago,” and “How 
long it took Him” are also important facts. Theistic evolutionists and progressive 
creationists do not regard these latter matters as important. Furthermore, our 
name “Seventh-day Adventist” points to the future as well as the past. It implies 
the acceptance of an eschatological mission and destiny. In fact, our beliefs re-
garding the past and the  
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future of our world go hand in hand, for our protology in great measure affects 
our eschatology. 

Since the term “creation” nowadays is employed to indicate any beginning 
of matter and/or life in the cosmos, including the “big bang theory,” it is neces-
sary to define my usage. In this article the term will refer to God’s action which 
originated the heavens and the earth (and all that is on it) as described in the 
opening chapters of Genesis. 

The truths held by Seventh-day Adventists–being deeply connected with the 
creation account–are also central to the great controversy between God and Sa-
tan. Widespread belief in the evolution of life is one of the strongholds of the 
enemy. Looking to the past, we see God is denied His creatorship. Looking to 
the future, through prophecy, we see that Satan, through his agents, will contend 
for the supreme worship which only our Creator deserves. 

As Seventh-day Adventists we need to examine more intently our beliefs 
within the framework of our mission to the world. We believe that the message 
we have been given to proclaim “constitutes the greatest bulwark against the 
progress of the theory of evolution.”1  

 
Non-negotiable Creation-Related Beliefs 

Although virtually all our beliefs have a theological connection with the 
truth of creation, we summarize only a few of them, starting with those founda-
tional to our name. 

The Advent. The word “Adventist,” describes a believer who awaits the 
second advent of Christ. According to the Scriptures He for whose advent we 
are waiting (Titus 2:13) is none other than the Creator of the world, by whom 
“all things were created: things in heaven and on earth, visible and invisible. . .” 
(Col 1:16).2 

Protology and eschatology are so linked that the latter is dependent on the 
former. Adventists would have no right, biblically speaking, to expect the Ad-
vent to end the world, unless He who is coming is the Creator of the world. Fur-
thermore, the annihilation of the wicked at the close of history will be carried 
out by the authority  
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which the Creator of life reserves for Himself: the authority to take life away 
from those He judges unworthy to retain it (Ps 102:25-27; John 17:2). In addi-
tion, the Second Advent initiates a new order of things in the universe only be-
cause He who comes is able to originate a “very good” creation (Gen 1:31; John 
1:1-3, 10), even out of nothing (Heb 11:3). 

It is precisely because of this biblical truth that Seventh-day Adventists be-
lieve the redemption of humanity will materialize not through the improvement 
of this present world but through the creation of a new one. That is why our 
hope is so embracing. We wait for the Advent of the Creator. The Redeemer is 
the Creator. Thus, He can promise, “the old order of things has passed away. . . I 
am making everything new!” And we, in turn, can trust that “these words are 
trustworthy and true” (Rev 21: 4, 5). 

The Sabbath. Creation is the visible and tangible revelation of the Crea-
tor’s “eternal power and divine nature” (Rom 1:19-20). The seventh-day Sab-
bath, as a worship form, memorializes God’s creatorship and functions also as a 
sign of His redemptive grace (Ezek 20:12). 

Seventh-day Adventists celebrate these two truths every week. In the first 
place, we celebrate the creation of ourselves, our fellow humans and all other 
forms of life, and the planet we inhabit. In the second place, we celebrate our 
redemption from sin and our liberation from every yoke, including our “freedom 
from bondage to other people.”3 The Sabbath is a proper symbol of both.  

Observing the Sabbath is a powerful exaltation of God as the Lord of life. 
Ellen White has written: “Had the Sabbath always been sacredly observed, there 
could never have been an atheist or an idolater.”4 Just by keeping the Sabbath 
holy, without any additional proclamation, every Seventh-day Adventist believer 
is exalting God, testifying that He made the world in six days and rested on the 
seventh. Sabbath observance also testifies to God’s love for humankind in pro-
viding for His children each week a day for rest and  
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special fellowship (Mark 2:27). By worshiping on the Sabbath, we Adventists 
demonstrate our personal convictions that God is responsible for the existence of 
the natural world and likewise deny the commonly held evolutionary hypothesis.  

Jesus Christ. In our denominational name, the term “Adventist,” far from 
implying the exaltation of a doctrine, implies the exaltation of a person, Jesus 
Christ. We are waiting for Christ’s coming. It is the Person who gives relevance 
to both the event and the belief, not the other way around. An Adventist believes 
that Jesus Christ was the active Agent in God’s creation (John 1:1-2; Col 1:16; 
Heb 1:1-2), and that He is the Sustainer of His creation (Col 1:17; Heb 1:3). He 
is both the Creator and the Redeemer. In the process of redemption, Jesus Christ 
exercises the same creating power evidenced in the creation of the world (Eph 
4:20-24; Col 3:9-10). Every new born creature in the kingdom of God is re-
newed in the image of and by the power of his Creator. 

And, as with the Second Advent, so it is for Adventists concerning Sabbath-
keeping. The day is important because of the Person we adore and with whom 
we fellowship within its hours. Sunday does not hold the same significance as a 
day of worship for Seventh-day Adventists because it was established by created 
beings. The Sabbath on the other hand was set apart by the Creator. Its recur-
rence week after week bears witness to the constancy of the Creator’s sustaining 
power. 

Sola Scriptura. “Seventh-day Adventists fully support the Reformation 
principle of sola scriptura, the Bible as its own interpreter and the Bible alone as 
the basis of all doctrines.”5 The Scriptures are the embodiment of God’s revela-
tion to humanity in written form, and both the study of the original creation as 
well as of nature in its present state need to be interpreted by the revelation in 
Scriptures.  

Creation and other origin-related issues fall beyond the scope of the scien-
tific inquiry in that they are unique. They cannot be repeated  
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in a controlled situation and tested as scientific methodology requires. Besides, 
there were no human witnesses present. The only witnesses were divine and 
celestial beings. That is why God’s given revelation is indispensable if we are to 
comprehend creation. We cannot understand it from the insights gained by sci-
ence without the aid of biblical history. Regarding this point, Ellen G. White 
writes: 

 
I have been shown that without Bible history, geology can prove 

nothing. Relics found in the earth give evidence of a state of things 
differing in many respects from the present. But the time of their ex-
istence, and how long a period these things have been in the earth, are 
only to be understood by Bible history. It may be innocent to conjec-
ture beyond Bible history, if our suppositions do not contradict the 
facts found in the sacred Scriptures. But when men leave the word of 
God in regard to the history of creation, and seek to account for 
God’s creative works upon natural principles, they are upon a bound-
less ocean of uncertainty.6 

 
Faith. Adventists accept by faith the facts and history of creation as re-

corded in Scripture. We exercise faith in the biblical record, but not because 
there are no evidences on which to base our convictions. In fact, one of our con-
victions is that “God never asks us to believe, without giving sufficient evidence 
upon which to base our faith.”7 For us, nature’s testimony about its supernatural 
origin is compelling (Rom 1:19-20) and appeals to our reason. At the same time, 
however, we Adventists understand that it is not possible for finite minds to 
comprehend fully the works of the infinite One, beginning with such a unique 
work as is creation.8 

God’s revelation, which accounts for the origin of all things, is understood 
and accepted by faith. It is by faith that “we understand that the universe was 
formed at God’s command, so that what is seen was not made out of what was 
visible” (Heb 11:3). Such faith has a firm foundation: God’s word which is 
trustworthy because it is based on His character, and He is faithful (1 Pet 4:19). 
His faithfulness is made evident in the stability of the laws of His creation.  
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Recent, Six-Day, Ex nihilo Creation 
A Recent Creation. Adventists believe that all forms of life were created 

by God, but we do not stop there. We do not believe that as long as God is ac-
cepted as Creator, the “How” He created, the “How long ago,” and the “How 
long it took Him to create,” are not important. We perceive these are interrelated 
issues which speak to the character and power of a personal Creator.  

Bible passages about creation indicate that it was an awesome miracle per-
formed in a very short period of time (see Gen 1:3, cf. 2 Cor 4:6a; Gen 1:6-7, 9, 
24, 26-27, etc.; Ps 33:8-9). Someone has suggested that if we inject a long time 
into any of God's miracles, we spoil it, and it is then no longer a miracle.9 

But Scripture does not only indicate that the miracle of creation was per-
formed in a short period of time. Through its genealogical listings and its nam-
ing of generations traced back to Adam, the first human being, it strongly indi-
cates that the creation occurred not long ago, as compared to the claims of evo-
lution. And so, we Adventists accept the account of a recent creation on the ba-
sis of the credibility of God’s supreme revelation, Scripture. And we believe 
also on the basis of the credibility of God’s recent revelation through the visions 
and writings of Ellen G. White,10 which likewise emphasize that creation took 
place approximately six thousand years ago. 

In order to counterbalance the tremendous discrepancy between the Bible 
and science regarding the age of the earth, in recent years some Adventist scien-
tists have suggested (the idea itself may not be new) that while life on the earth 
is very young, the planet itself is very old, as old as radiometric dating says it is. 
The suggestion leads to an interpretation of Genesis in which the basic, rocky 
planet is created in the very distant past, but the organization of the earth and the 
creation of life on it takes place only six to ten millennia ago. I want to stress 
that things could have happened that way. However, some questions (and they 
are only questions) arise:  

First, Genesis 1:1-2 declares that when God created the earth it  
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was “formless and empty,” while Isaiah 45:18 observes “he did not create it to 
be empty, but formed it to be inhabited” (cf. 45:12). The question is, Why 
should the earth be left empty for 4.5 billion years (according to evolutionary 
dating for the earth’s rocks) and be inhabited only for around six thousand years, 
if God “did not create it to be empty, but formed it to be inhabited”? 

Genesis 1, as traditionally read, implies that God created the earth, and quite 
soon thereafter (in harmony with His purpose for the planet to be inhabited) cre-
ated humanity on it. This seems to be more consistent with His way of acting in 
the rest of the Bible than is the option of leaving His declared purpose unful-
filled for billions of years (See Isa 46:116).11  

Second, since evolutionary science usually dates the fossils by the rocks or 
strata in which they are found, the question is, How consistent and defendable is 
the basis upon which some Adventists accept evolutionary science’s age for the 
rocks while rejecting its age for the fossils (hence for life) contained therein?  

Third, the suggestion under consideration implies a discontinuity between 
Genesis 1:1 and verse 2 similar to that proposed by Gap theorists. But are we 
aware of what the acceptance of such a gap (passive, granted) really entails? Is 
this not the result of a rather broad concordist endeavor to harmonize Scripture 
and Science?12 The point is, we are being forced to accept the gap by science, 
not by Scripture. 

“One thing is certain,” writes evangelical author Clark Pinnock about evan-
gelical Christians. “They did not find out about an ancient earth from reading 
Genesis.”13 And, if we are willing to inject a long period of time between verses 
1 and 2, why not accept the Gap Theory’s other suggestions as to what happened 
during that period?14 

Fourth, what shall we do with verse 2? Shall we consider it a thought unit 
with verse 1 or with verse 3? In either combination we have a difficulty. In the 
first case, we face the theological problem of having the Spirit of God “hovering 
over the waters” for millions or billions of years to no effect. This is in no way a 
typical result of the  
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Spirit’s activity. When the Spirit intervenes something happens, a change of 
conditions, a renewal takes place. As the psalmist expresses it, “When you send 
your Spirit, they are created, and you renew the face of the earth” (Ps 104:30). 

In the second case, we face a grammatical problem. Verse 2 contains three 
substantival clauses whose fundamental function in Hebrew is to express some-
thing fixed, a state, and not to mark becoming, progression, or sequence in ac-
tion.15 So the text would not allow us to conclude that the Spirit was not hover-
ing over the waters for the eons elapsed since “the beginning” but entered into 
action only at the beginning of creation week initiated just a few thousand years 
ago. 

Six Literal Days. Several Creation theories have been proposed in the past 
to harmonize the biblical account with the long periods of time all branches of 
evolution require.16 Even the improbable “vision theory” has been argued–that 
God took six days to reveal the creation account to Moses.17  

A literal six-day creation is important to the framework of the great moral 
controversy between God and Satan. In the course of this contest Satan’s great-
est efforts center on inducing humanity to rebel against God and to disobey His 
law. To achieve his objective, he attacks God’s right as Creator to govern the 
universe and to require obedience to His moral law. That explains why Satan’s 
efforts are specially aimed at the fourth commandment. It is the precept which 
clearly points to the God of the Scriptures as the living Creator of heaven and 
earth18 and calls for the observance of the Sabbath on the basis that “in six days 
the Lord made the heavens and the earth, the sea, and all that is in them, but he 
rested on the seventh day” (Exod 20:11).  

Only a creation in six 24-hour days gives Seventh-day Adventists the basis 
for Sabbath keeping and for their denominational name. No astronomical ration-
ale exists for the time cycle known as the week as it does for the day, the month, 
or the year; the seven-day week is,  
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apparently, a capricious arrangement. But an original creation in six literal days 
gives Adventists a satisfactory explanation for the origin of the week. For God 
to order human beings to labor six literal days in memory of six vast and indefi-
nite periods of time is entirely inconsistent with the method He uses to relate to 
His creatures.19 

Ex nihilo Creation. Adventists accept an ex nihilo (out of nothing) crea-
tion, for it is in harmony with both the power of God and the testimony of His 
written Word. For Adventists, “biblical creation is true creation”20 in the strictest 
sense of the word. Even though some of the terms used denote no more than 
fashioning or making, the creation described in the OT, “is more than manufac-
ture or artistic arrangement on the assumption of existing material,” and NT 
passages “leave no place for preexistent matter.”21 The Author of such a creation 
“is not just an architect or builder who works with what is at hand,”22 rather, 
“This is what the Lord says—Israel’s King and Redeemer, the Lord Almighty: I 
am the first and the last; apart from me there is no God” (Isa 44:6). God ante-
dates any matter. He is the first Cause of all things. 

Based on this belief, Adventists cannot accept alternative explanations of 
origins offered by even theistic views of evolution.23 We see biblical creation 
and such views as being mutually exclusive from the perspective of a literal 
reading of the creation texts. Evolution means “modification,” while creation 
means absolute “origination.” In the ultimate sense of these terms, as Benjamin 
Warfield once put it, “You cannot ‘originate’ by ‘modifying;’ you cannot ‘mod-
ify’ by ‘originating.’”24 Therefore, whatever comes by “evolution” cannot arise 
by “creation,” and whatever is “created” is ultimately not “evolved.”25 This dic-
tum is particularly true as it applies to the origin of life on our planet.26 

Adventists accept the Scriptural dictum that it is “by faith we understand 
that the universe was formed at God’s command, so that what is seen was not 
made out of what was visible” (Heb 11:3). It is suggested in some Adventist 
circles that God did not create ex-nihilo  
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in the strict sense of the term. Texts like Hebrews 11:3, it is argued, imply that 
what God did at creation was to convert energy (an invisible phenomenon) into 
matter. But, Why insist on reducing creation to transformation27 in making God 
create only from preexistent elements? Is this not limiting God? In biblical terms 
only God is eternal. Not even energy is eternal, for God created ta panta (“all 
things. . . visible and invisible,” Col 1:16; cf. Eph 3:9; Rev 4:11; John 1:3). And 
it is He who gives life to everything (Neh 9:6).  

Adventists accept the truth of a creation out of nothing because the God we 
believe in is the Creator who is able to call “things that are not as though they 
were” (Rom 4:17; cf. 1 Cor 1:28). As Ellen White writes, “In the formation of 
our world God was not indebted to pre-existing matter. On the contrary, all 
things, material or spiritual, stood up before the Lord Jehovah at His voice and 
were created for His own purpose. . . by the breath of His mouth.”28 

 
Denial of Bible Creation: Theological Implication 

The denial of the Bible’s creation accounts in any degree has serious impli-
cations for Adventist theology. We review in this section of the article, by way 
of illustration, the impact such a denial would have on some selected Adventist 
beliefs: 

The Character of God. It is true that our understanding of God will affect 
our understanding of creation; but the reverse is also true. Our understanding of 
creation will impact our view of God. That is why it is important for Adventist 
Christians to have correct views regarding creation. Those views have implica-
tions for our theology.29 For example, a materialist who holds to the eternity of 
matter, God is a contingency but not a necessity. For the idealist’s conception of 
natural phenomena as the reflection of Mind (God), Mind is identical with the 
creation, the universe.  

For believers in an evolutionary origin of life who want to retain their faith 
in God, “evolution is the manifestation of the work of God in nature.”30 Usually, 
however, in such a belief, the creativity and  
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dependability ascribed to natural mechanisms is such that the whole process of 
evolution could have worked without God, or that God had to be dependant on 
something outside of Himself. One problem in the view of evolution as God’s 
method of working in the world is that it compels the consistent thinker to per-
ceive God as being finite, “a God who takes steps.”31  

To dispense with the necessity for an infinite, all-powerful God, however, 
implies the denial of Bible truth, a serious doctrinal implication if we hold the 
theory of evolution.32 God’s demand of adoration and reverence above pagan 
deities is based on the fact that He is the only creator God, and hence, the only 
true God, who cannot be compared to any other god (Isa 40:25-26; Jer 10:10-
16). 

God’s divinity is made evident in His capacity to originate ex nihilo. This is 
a very important truth in connection with the controversy between God and Sa-
tan. The latter will never be able to create in the absolute sense of the term for he 
is not God (though he wanted to be); he is a creature. Satan can “create,” begin-
ning with what God has done, but not out of nothing. This remains an exclusive 
right of the Almighty. His great power is perceived through the works of His 
hands (Rom 1:20). 

The question, even when in theistic-evolutionary thought God is consis-
tently retained, is, Can the nature and character of a God who uses evolution 
(with its struggle for survival due to scarcity of resources) as His method of 
creation be reconciled with the biblical portrait of a God who is constantly con-
cerned with and generously providing for His creation?33 

Redemption. Adventists understand that if creation is in any way denied, 
evolution is affirmed as the alternative for explaining the origin of life. And this 
is not new. Ever since Darwin, evolutionary theory has offered for numerous 
theologians the hope of a realistic redescription of the traditional doctrine,34 in-
cluding the Fall, sin, and the atonement. The redescription has sought to make 
Christian doctrine correspond with evolutionary theory. Nonetheless, the fact  
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is that Darwin has “made the problem worse.”35  
This is particularly evident in theistic evolutionary theory, which transfers 

the responsibility for sin from man to God, and in so doing, alters the doctrinal 
basis for the need of the atonement. Thus, the question phrased in John Brooke’s 
words is, “If man had risen, not fallen, what would be left of the scheme of re-
demption?”36  

As someone who favors that worldview has said it, “in evolution there is no 
place for a first human being nor for an original sin.”37 The “Fall” is either de-
nied,38 neutralized as of no significant import,39 or reinterpreted as a rise40 within 
the ever progressing continuum of the evolutionary process; in this context, im-
perfection and evil become “concomitant with a world that is ‘becoming.’”41 
Thus the fall of man, by the first human sin, ceases to be the basis for the human 
need of salvation. Such a position wields a strong blow to the biblical teaching 
on the plan of redemption.42  

We repeat, if evolution is true, and not the biblical account of creation, then 
there was no Fall, and therefore, no causal linkage between sin and death, which 
implies no Redeemer for sin is needed43 to save humanity from death.44 Thus, 
humans are not fallen, but are simply the end result of their animal ancestry, 
meaning that the process of evolution can act as a savior, rendering Christ’s sac-
rifice unnecessary. 

The Authority of Scriptures. For Seventh-day Adventists, life in all areas 
is ruled by the principle of sola scriptura. This is for us a very crucial area, be-
cause the validity of our beliefs depends on the reliability of the Bible. It is 
equally important because “the issue of biblical authority (not scientific method-
ology) provides the proper context for understanding the current creationism-
evolution controversy.”45 

The conclusions reached by modern science (usually worked out under evo-
lutionary premises) if adopted will deeply affect the Adventist approach to and 
understanding of the Bible. For example, accepting a connection between mod-
ern man and earlier hominids  
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requires that the narrative in Genesis 2 concerning the creation of man from the 
dust of the ground be taken as metaphorical or symbolic46 or, eventually, that 
confidence in the reliability of the Bible be totally given up. 

Edward J. Carnell’s reasoning illustrates this point. He writes that since or-
thodoxy has given up the literal-day interpretation of the creation story “out of 
respect for geology,” it would forfeit no principle if it gave up the belief in a 
recent creation “out of respect for paleontology.”47 This is precisely what not 
only evangelicals,48 but also some Adventists are doing, as illustrated in the in-
troduction to this present article. 

Seventh-day Adventists who hold to the authority of the Scriptures should 
be aware of the danger of measuring biblical data by scientific models, evi-
dences, and facts, instead of evaluating these by the Bible. We should be con-
scious that this is, in Conrad Hyers’ words, a downhill road, a process which 
once started is very difficult to stop short of conceding everything.49 Accord-
ingly, evangelical scholar Paul K. Jewett affirms that most Christians would not 
“suppose that the creation of the earth as we now know it consisted of a series of 
instantaneous events—creation by simple fiat.”50 Jewett also writes that today 
“few who confess the Christian doctrine of Creation would suppose that the 
world was fashioned in a week of time some six to ten thousand years ago.” 

By contrast, Adventists interpret the testimony of the Bible to be describing 
an almighty God (Gen 17:1; Luke 18:27; Rev 15:3) who “took six days to make 
our world when He could have spoken it into existence in one.”51 On the other 
hand it is fortunate that claims of evolutionary philosophy as reflected in many 
areas of science, along with its claimed scientific character, have often been 
doubted and in more recent times eloquently challenged by scientific creation-
ists52 and others,53 as well as by Seventh-day Adventist scholars in the sci-
ences.54 

The Doctrine of Man. The denial of the biblical teaching about  
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the creation of humankind in favor of evolutionary theory carries serious impli-
cations for Adventist theology. 

Emil Brunner recognizes—without rejecting evolution—that it is Darwin, 
not Copernicus, Galileo, or Newton, who really disturbs modern man about bib-
lical claims, because of the impact evolution has upon biblical anthropology.55 
Brunner’s evaluation is correct. If the Paradise story is dismissed as mythical 
and wrong, it is not difficult to accept animal ancestry as the true origin of hu-
manity. But Adventists are convinced that the biblical account clearly indicates 
the bodies of Adam and Eve were the result of God’s direct intervention and not 
the product of a long process of development from previously existing ani-
mals.56 

Literally, Genesis 2:7 declares that after God had formed the man from the 
dust of the ground He “breathed into his nostrils the breath of life,” and then 
man became a living being (Heb. Nepesû h Ωayyaœh).57 Long periods of time could 
not have elapsed between the formation of the man from the dust of the ground 
and the breathing of the breath of life into his nostrils. The context indicates that 
the phrase “man became a living soul” (KJV) does not allow for a prehuman 
form of life for Adam’s body.58 In other words, the fact that man became a “liv-
ing being/creature” is a strong indication that Adam was not a living being until 
he became one by the creative breath of God.59 

For Adventists the words of Christ in regard to the creation of Adam and 
Eve are of crucial importance. He acknowledges the Genesis account as trust-
worthy by citing it to describing God’s original purpose for the human race. “At 
the beginning the Creator ‘made them male and female’” (Matt 19:4). If the spe-
cial creation of humans is denied and an evolutionary development is accepted, 
we implicate Jesus as a false witness, hence, a liar. However, the testimony of 
the Creator and Savior is trustworthy and confirms the truth that there is some-
thing special about the creation of humankind.60  

Furthermore, the denial of the historical validity of the account  
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of the creation of humans and of their Fall runs counter to the biblical teaching 
about humanity’s moral responsibility (Gen 2:15-17) and accountability (Gen 
3:8-13). The evolutionary belief denies that mankind morally fell historically. 
Rather, Adam emerged already in a “fallen” state from his prehuman ancestors. 
The attempts to combine these diverse views on the origin of humankind (which 
includes death before the Fall) shifts the responsibility for human sin to the 
Creator. This is a significant implication for Christian theology as well as for 
Adventist belief.61 

Eschatology. Eschatology is very important for Adventists. They are a fu-
ture oriented people. They are a people of hope. If the evolutionary explanation 
for the origin and development of humans with its constant striving for survival 
is accepted, what consequences are there for biblical eschatology and for our 
hope for eternal life? Could we have any assurance of a new earth where pain, 
struggle for existence, and death will be absent?62 

Eschatology is central to the great controversy between God and Satan. Be-
cause Satan has succeeded in convincing most of the inhabitants of this world 
that evolution is a fact, their hope for the beginning of a new world order is 
based on expectations other than the second advent of Christ. On the other hand, 
Adventists are ever willing to present God as the Creator (Rev 14:6-7) and to 
exalt Him as the Renewer of this planet’s deplorable condition. In so doing, Ad-
ventists point to Christ’s second advent as the concluding, turning point in the 
history of the earth.  

Seventh-day Adventists base their hope in the Bible and perceive the future 
resurrection of believers as almost a “replay” of the scenario of the creation of 
Adam.63 By contrast, Bernard Ramm notes that according to science there is no 
hope for the world on the horizon. Rather, the perspective is that soon life will 
not be possible for humanity on this earth, because “the enormous destructive 
factors in our current situation make any hope for progress bleak.”64 As if fol-
lowing Ramm’s train of thought on the issue, Jewett remarks  
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insightfully that, were the Christians to make the theological affirmation of crea-
tion rest on natural sciences, consistency would compel them to embrace a sci-
entific view of the end of the world as well. This view would amount to an es-
chatology dismal beyond imagination and shrouded in nihilistic darkness.65 

Conversely, even though God reserves the right to terminate what He has 
made, genuine hope is found in the Bible’s teaching on the literal return of the 
Lord and Creator subsequent to which He will bring about a new creation by 
“making everything new!” (Rev 21:5; cf. Isa 65:17). 

 
Proclaiming God As Creator 

Seventh-day Adventists are citizens of the world who are conscious of their 
high origin, created in God’s own image and likeness (Gen 1:27). As such, we 
recognize we are managers of the good things God has created. We are mindful 
of being but co-workers with other fellow human beings. Even though God 
commanded humankind to rule “over the fish of the sea and the birds of the air 
and over every living creature that moves on the ground” (Gen 1:28), they were 
not commanded to lord it over their fellow humans. Forgetfulness of this princi-
ple has brought about oppression and unhappiness throughout human history. 
Pharaoh, for instance, oppressed the Israelites because, among other things, he 
wished to ignore that the earth, and everything on it, is the Lord’s (Exod 9:29). 

Conscious of our mission as God’s stewards, we Adventists proclaim to the 
world that the God of the Scriptures is the Originator and the Sustainer of His 
creation. We do this by example and by proclamation: 

By Example. Because the creation is God’s, as Adventists we may pro-
claim His glory (Isa 43:7, 20-21) by exercising care over the natural world 
which surrounds us by: 

a. thoughtful and diligent cultivation of the ground (Prov 28:19). 
b. taking proper care of such natural elements in the ecosystem  
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as water, the air, the soil, etc. because the land is the Lord’s (Ps 24:1). 
c. selecting, preparing, and sowing only the best seeds possible (Matt 

13:24).  
d. learning and applying the best and most adequate farming methods 

(planting, pruning, grafting, etc.). 
e. giving thought how to best restore and revitalize the land to obtain the 

best yield possible (cf. Lev 25:3-7). 
f. taking proper measures in the disposal of waste materials and in the use of 

chemical products to avoid adding to the contamination of the planet. 
g. Taking proper care of pets and animals (Prov 12:10). 
h. Caring and exercising justice with employees, subordinates, and fellow 

workers, who also reflect the image of God. Malachi the prophet asks: “Have we 
not all one Father? Did not one God create us? Why do we profane the covenant 
of our fathers by breaking faith with one another?” (Mal 2:10). 

In Adventist understanding of the Bible, the state of the created order—
which includes the nonhuman creation—is consistently linked with human ac-
tivity and responsibility so that, as Sally Alsford has said, “the history of sin and 
salvation is the history of the created order as a whole, not only the history of 
humanity.”66 Alsford calls this the concept of “relationality.”67  

While Adventist Christians should exercise care over the created order of 
things, that is, the natural world, we would avoid worshiping and serving the 
creation rather than the Creator—the only One to be forever praised (Rom 1:25).  

By Proclamation. Seventh-day Adventists are world citizens who not only 
live by their own convictions, but also have a message to proclaim to others. The 
core of that message is the eternal gospel. We are convinced that we are an inte-
gral part of that special group of people the Bible calls the Remnant, called by 
God to make a swift and powerful final proclamation of the good news symbol-
ized by three angels flying in midair proclaiming the eternal gospel to those who 
live  
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on the earth at the endtime (Rev 14:6-12). 
The eschatological importance of this proclamation, in the context of the 

great controversy, can perhaps be better perceived by noting some contrasting 
elements between the message of the three angels and the teachings of evolu-
tion.  

First, while the Bible defines the gospel as eternal and matter as non-eternal 
(by saying it had a beginning), the evolutionary worldview considers matter as 
eternal and ascribes a beginning to the gospel by indicating that it was created 
by a given community within a process marked by a historical development of 
the biblical text.68  

Second, while the intent of the three angels’ message is to guide the world 
to worship God as the Creator and to give Him glory (Rev 14:7), evolution has 
succeeded in guiding the world to deny Him His role and authority as Creator 
(Rom 1:21, 25). 

Third, no Adventist would doubt that the teachings of evolutionary theory 
now form part of Babylon’s maddening wine with which the world is drunk. The 
contrasting point (as far as the content of the messages is concerned) is that 
while, on the one hand, the three angels’ gospel is being proclaimed “to every 
nation, tribe, language and people” (Rev 14:6), Babylon is making “all the na-
tions drink the maddening wine of her adulteries” (Rev 14:8). 

Fourth, the timing. Precisely by the time the three angels’ were to be given 
to the world, around 1844, evolution’s opum magnum, Darwin’s Origins, was 
under preparation to be given to that same world as the single most influential 
book in making evolution credible. And, exactly in 1844, Robert Chambers pub-
lished anonymously in North-America his landmark work, Vestiges of the Natu-
ral History of Creation, as influential then as few other books in promoting the-
istic evolution. 

If this is the biblical and historical situation, Adventists cannot afford to be 
neutral, we have to take sides. It is not possible to be passive on the issue. We 
must be active in proclaiming God as the Creator, Sustainer, and Redeemer of 
the world. 
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In connection with this, it needs to be said that Adventists have a message 
of hope to give to the world. Ours is a tridimensional hope. First, in the past, as 
believers, we have been already saved in that hope (Rom 8:24a). Second, such 
hope bolsters us to face pain and suffering in the present (Rom 8:18). And third, 
it causes us as people of God, along with the whole creation, to wait in eager 
expectation for the glory to be revealed in the future (Rom 8:19, 22). 

Belief in God as Creator, Sustainer, and Redeemer is not an exclusive but a 
very “inclusive” message to be cherished and shared. It embraces the whole of 
creation. If creation provides less than a perfect world and is subject to frustra-
tion, it is “not by its own choice, but by the will of the one who subjected it, in 
hope” (see Rom 8:20). Therefore, by faith in God’s promises and faithfulness, 
we as Adventists look forward to the time when “the creation itself will be liber-
ated from its bondage to decay and brought into the glorious freedom of the 
children of God” (Rom 8:21). This is so, for, as theistic evolutionist George L. 
Murphy recognizes, “cosmic redemption does mean that all created natures, and 
not only the human, will share in the new creation.”69 

 
Summary and Conclusion 

The greatest counterweight Adventists have to face in upholding biblical 
creation are the teachings of evolutionary theory. The influence of such teach-
ings in today’s world is so pervasive that it seems as if Protagoras’ ancient dic-
tum that “man is the measure of all things,” so positive in a world sunken in 
humanism, has now given way to a more modern one, “evolution is the measure 
of all things.”70 

Though citizens of this same world, Adventists are believers who live by an 
entirely different conviction: God himself, as revealed primarily in Christ, in 
Scriptures and in nature, is the measure of all things, for “in six days the Lord 
made the heavens and the earth, the sea, and all that is in them,” and He “lives 
for ever and ever” (Exod 20:11; Rev 4:10). 
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In harmony with this conviction, Adventists uphold as non-negotiable such 
creation-related beliefs as the reliability of the Scriptures, the creatorship of Je-
sus Christ, the present validity of Sabbath worship, and the second advent of our 
Lord and Savior. We accept a recent, literal and ex nihilo creation and grasp the 
theological implication that the denial of the Bible’s testimony on such a crea-
tion has an adverse impact upon the character of God, the doctrines of man, re-
demption, and biblical eschatology, as well as other biblical teachings.  

Both by example and proclamation Adventists believe we are to declare to 
the world that God is the Creator of all things, and we hope in the final con-
summation of the plan of salvation to join the celestial choir that will sing, “You 
are worthy, our Lord and God, to receive glory and honor and power, for you 
created all things, and by your will they were created and have their being” (Rev 
4:11). 
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Introduction 
Seventh-day Adventists have written extensively about Ellen White during 

the approximate 150 years of their history. The majority of these writings were 
intended either to prove the genuine nature of her prophetic gift or to defend 
from a wide spectrum of criticisms,1 such as charges of historical errors, plagia-
rism, psychological trances, and theological pitfalls.2 

Discussions of these issues, on the positive side, have helped our people 
significantly to understand Ellen White’s role and writings. The faith of many 
church members has been strengthened. On the negative side, the discussions 
have led many Seventh-day Adventist scholars and ministers into a more issue-
focused approach to those writings. 

The purpose of the present article is to consider briefly the need (1) to rec-
ognize the dangers of such an issue-focused approach, (2) to shift away from 
sidetracking issues to the core of Ellen White’s message, (3) to understand the 
great themes of her message, and (4) to live in accordance to that message. 
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Dangers of an Issue-Focused Approach 
Seventh-day Adventist scholars and ministers need to be well-informed 

with regard to the main charges raised against Ellen White’s prophetic gift so 
they can deal with the objections properly whenever necessary. But they should 
also be aware of the dangers involved in the task of responding to those charges. 

One of the dangers is the temptation to spend so much time with the nega-
tive side of a specific issue that the beauty of the message related to it is lost. 
This may happen because some of the most complex and speculative issues re-
quire almost an endless solution process. There are also mysteries in the divinely 
inspired writings which may never be fully grasped by the human mind.3 

Another danger is the strong tendency that an issue-focused approach to El-
len White’s writings may develop an apologetic-legalistic emphasis. As the 
apologetic burdens of the pre-1888 era led many Seventh-day Adventists to a 
legalistic approach, so modern discussions about technicalities of Ellen White’s 
writings might foster a lifeless investigation of those writings. Some may even 
end their study with the distorted impression that the main purpose of her writ-
ings is to criticize and straighten up the lives of others. 

An issue-focused approach to Ellen White’s writings may also distort the 
reader’s understanding of the overall thematic balance of those writings. A seri-
ous problem is generated when sidetrack issues and peripheral subjects replace 
the study of the central themes of the writings. This generates a reader-deceived 
paradigm, which largely ignores the purpose of the original writer. 

 
From Side Issues to the Core of the Message 

Many persons are very interested in the details of Ellen White’s personal 
life. Others are more concerned with the mechanics of her inspiration and with 
her literary style. Still others have specialize in finding answers in her writings 
to all sorts of issues. Such knowledge  
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is useful, however, only to the extent it helps to strengthen personal faith in the 
broader scope of her message. How regrettable is the fact that there are persons 
more concerned with issues related to those writings than with the actual mes-
sage proclaimed by the same writings. 

There are also those whose main concern gravitates around certain specific 
topics. Such subjects as eschatology, health reform, perfection, and Christ’s na-
ture during the incarnation are mistakenly identified by them as the core of her 
work. As insightful as her teachings on these topics may be, an honest inter-
preter of Ellen White will never subscribe to the reductionism of the “hourglass 
principle,”4 by which the broadness of her message is reduced to a single theme. 
We should never allow side issues or single doctrines to absorb us in such a way 
that we lose sight of the major themes of her message. 

To accept Ellen White’s prophetic guidance means, indeed, much more than 
just to vindicate her from criticisms or to expose a few aspects of her message. It 
means to uphold the overall thrust of her message, allowing every theme to play 
its specific role within the whole thematic scope of the message. 

Vern S. Poythress’s concept of a multi-perspective “symphonic theology”5 
may contribute to our better understanding of Ellen White’s message. Instead of 
having many thematic solos, it would be far more insightful and enriching if 
those solos were merged into a thematic symphony that would preserve the 
beauty of the author’s original intention. This may sound like a challenging task, 
but it would be the most appropriate way to understand Ellen White’s message. 

Such a comprehensive study of Ellen White’s message does not necessarily 
coerce anybody away from the Bible. To allow those writings to carry out their 
basic function–(1) to direct “attention to the Bible,” (2) to aid “in understanding 
the Bible,” and (3) to help “in applying Bible principles in our lives,”6–will lead 
us, indeed, to a better appreciation of Bible truth. 
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Understanding the Foundational Themes of the Message 
Although Ellen White (as Martin Luther and John Wesley) never actually 

systematized her theological thoughts, several of her statements provide helpful 
glimpses for such a systematization.7 In the following presentation I will con-
sider briefly her view of such foundational themes as God, the cosmic contro-
versy, the everlasting covenant, the sanctuary, the three angels’ messages, and 
the remnant.8 I strongly believe that her expositions of these themes are very 
helpful for the understanding of the Bible message. 

God as the Unfolding Center. Ellen White speaks of God as “the great 
center” from Whom “all life proceeds” and to Whom “all service, homage, and 
allegiance belong” (cf. Acts 17:24-28).9 Her view of God as the center is a dy-
namic concept which unfolds itself from the three Persons of the Godhead10 to 
Their work of redemption. So, she qualifies as centers not only the Godhead but 
also Christ and His atoning sacrifice. 

Speaking of Christ’s status within the broad spectrum of the Seventh-day 
Adventist message, White asserts: 

 
The truth for this time is broad in its outlines, far reaching, em-

bracing many doctrines; but these doctrines are not detached items, 
which mean little; they are united by golden threads, forming a com-
plete whole, with Christ as the living center.11 

 
In regard to Christ’s atoning work, the same author states that “Christ, and 

Him crucified” is “the great central interest.”12 The cross of Calvary is regarded 
as “the great center,”13 and the atonement, as “the great substance, the central 
truth.”14 She explains that “the cross must occupy the central place because it is 
the means of man’s atonement and because of the influence it exerts on every 
part of the divine government.”15 
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The Cosmic Controversy as the Framework. The entire drama of human 
existence is placed by Ellen White within the framework of the great contro-
versy between God and Satan, and the corollary struggles between good and 
evil, truth and error, and those who serve God and those who follow Satan (cf. 
Rev 12). Advising the student of Scripture, she states that he 

 
should learn to view the word as a whole, and to see the relation 

of its parts. He should gain a knowledge of its grand central theme, of 
God’s original purpose for the world, of the rise of the great contro-
versy, and of the work of redemption. He should understand the na-
ture of the two principles that are contending for supremacy, and 
should learn to trace their working through the records of history and 
prophecy, to the great consummation. He should see how this contro-
versy enters into every phase of human experience; how in every act 
of life he himself reveals the one or the other of the two antagonistic 
motives; and how, whether he will or not, he is even now deciding 
upon which side of the controversy he will be found.16 

 
The Everlasting Covenant of Grace as the Basis of Salvation. Ellen 

White explains that in the context of this great controversy, God saves human 
beings through His everlasting covenant of grace. She declares: 

 
the salvation of the human race has ever been the object of the coun-
cils of heaven. The covenant of mercy was made before the founda-
tion of the world. It has existed from all eternity, and is called the ev-
erlasting covenant. So surely as there never was a time when God 
was not, so surely there never was a moment when it was not the de-
light of the eternal mind to manifest His grace to humanity.17 
 

By viewing the biblical covenants as progressive stages in the development 
of God’s everlasting covenant of grace, Ellen White maintains a very balanced 
typological relationship between the old and the new covenants.18 The covenant 
at Sinai, for instance, is regarded by her as intended to restore the principles of 
the everlasting covenant  
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made previously with Abraham, allowing the Israelites to see “their sinfulness 
and their need of pardon” and “feel their need of the Saviour revealed in the 
Abrahamic covenant and shadowed forth in the sacrificial offerings.”19 

God’s everlasting covenant of grace is portrayed by the same author as find-
ing its typical expression in the earthly sanctuaries of the OT (cf. Exod 25:8) and 
its antitypical expression in the heavenly sanctuary of the NT (cf. Heb 8 and 
9).20 

The Sanctuary as the Organizing Motif. Analyzing the writings of Ellen 
White, we can see that she perceives the biblical sanctuary as something broader 
and far more reaching than a single doctrine among others. She actually identi-
fies the sanctuary as the organizing motif of Bible truth: 

 
From the creation and fall of man to the present time, there has 

been a continual unfolding of the plan of God for the redemption 
through Christ, of the fallen race. The tabernacle and temple of God 
on earth were patterned after the original in heaven. Around the sanc-
tuary and its solemn services mystically gathered the grand truths 
which were to be developed through succeeding generations.21 

 
The ending of the 2300 days of Daniel 8:14 in 1844 is recognized by White 

as the starting point of both the cleansing of the true sanctuary in heaven and the 
end-time restoration of the sanctuary-connected system of Bible truth on earth. 
She explains that the early Sabbatarian Adventist understanding of the sanctuary 
“opened to view a complete system of truth, connected and harmonious, show-
ing that God’s hand directed the great Advent Movement, and revealing present 
duty as it brought to light the position and work of His people.”22 

She regards “the correct understanding of the ministration in the heavenly 
sanctuary” as “the foundation of our faith,”23 because: 
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The sanctuary in heaven is the very center of Christ’s work in behalf 
of men. It concerns every soul living upon the earth. It opens to view 
the plan of redemption, bringing us down to the very close of time, 
and revealing the triumphant issue of the contest between righteous-
ness and sin.24 
 

Upholding a close interrelationship between Christ and His sanctuary, 
White asserts truthfully that “Christ, his character and work, is the center and 
circumference of all truth, he is the chain upon which the jewels of doctrine are 
linked. In him is found the complete system of truth.”25 Thus, the sanctuary is 
identified by her as the basic motif which organizes the Bible doctrines around 
“Christ as the living center.”26 

The Three Angels’ Messages as the Eschatological Proclamation. This 
Christ-centered, sanctuary-organized doctrinal system is seen by Ellen White as 
restored in its end-time eschatological setting through the proclamation of the 
three angels’ messages of Revelation 14:6-12. She speaks metaphorically of 
those messages as actual steps leading to the “solid, immovable platform” of 
present truth.27 

Recalling the early Sabbatarian Adventist experience, she explains: 
 
Many saw the perfect chain of truth in the angels’ messages, and 
gladly received them in their order, and followed Jesus by faith into 
the heavenly sanctuary. These messages were represented to me as an 
anchor to the people of God. Those who understand and receive them 
will be kept from being swept away by the many delusions of Sa-
tan.28 
 

That the three angels’ messages comprise embryonically the major compo-
nents of the Seventh-day Adventist doctrinal system is evident from the fact that 
she referrs several times to that system in terms of those messages29 and, more 
specifically, of the third angel’s message.30 

The Remnant as the Missiological Result. The preaching of an  
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integrated system of present truth by the three angels’ messages is viewed by 
Ellen White as raising up and preparing a remnant people for Christ’s Second 
Coming (cf. Rev 12:17; 14:12).31 

She states “God is leading a people out from the world upon the exalted 
platform of eternal truth, the commandments of God and the faith of Jesus.”32 
“The third angel’s message must do its work of separating from the churches a 
people who will take their stand on the platform of eternal truth.”33 

 
Honest souls will see the straight chain of present truth. They 

will see its harmonious connections, link after link uniting into a 
great whole, and will lay hold upon it. The present truth is not diffi-
cult to be understood, and the people whom God is leading will be 
united upon this broad, firm platform.34 

 
Those who stand upon this platform are described by Ellen White as pro-

tected by Christ in the setting of the cosmic controversy (cf. Rev 12:17). She 
explains: 

 
The adversary of souls is determined to oppose all who plant 

their feet on the platform of eternal truth, who would uplift the ban-
ner on which is inscribed, The commandment of God and the faith of 
Jesus. They are the objects of Satan’s deadly hatred. But rest assured 
that Christ fights with His army. He himself leads His followers, and 
He will renew the strength of every faithful soldier.35 

 
And she adds: “Unless we stand on the elevated platform of eternal truth, 

we shall be swept away by the tide of delusive error that is sweeping over the 
world.”36 

With these concepts in mind, we suggest that the broad theological setting 
provided by the interrelationship of the themes previously mentioned is the cor-
rect starting-point for the study of Ellen White’s message. 

Living in Accordance to the Message. Even with understanding and em-
phasizing the great themes of Ellen White’s  



JOURNAL OF THE ADVENTIST THEOLOGICAL SOCIETY 

176 

message, we face the risk of missing their main purpose: to lead us into a true 
saving experience. Doctrinal theory is very important, but it does not mean any-
thing for us without the sanctifying influence of the truth on the whole personal 
life (cf. John 17:17). 

Ellen White herself warns of this problem when she states that “many ac-
cept an intellectual religion, a form of godliness, when the heart is not 
cleansed.”37 “A man may hear and acknowledge the whole truth, and yet know 
nothing of personal piety and true experimental religion. He may explain the 
way of salvation to others, and yet himself be a castaway.”38 

Some may be satisfied with lifeless technicalities and side issues related to 
Ellen White’s writings, or even with a theoretical knowledge of her message. 
But we should go beyond the theoretical level into a true saving experience with 
Christ and His teachings. According to her own words: 

 
As the flower turns to the sun, that the bright beams may aid in 

perfecting its beauty and symmetry, so should we turn to the Sun of 
Righteousness, that heaven’s light may shine upon us, that our char-
acter may be developed into the likeness of Christ.39 

 
Conclusion 

Understanding Ellen White’s message will be worthless for us if we do not 
permit it to have a sanctifying influence on our lives. Beyond the theoretical 
level, we need to allow the message to lead us into a true saving experience with 
Christ and His teachings. If Christ becomes the actual center of our religious 
experience, we will be really delighted in knowing more and more of His will as 
it is presented in the writings of Ellen White. 
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Introduction 
One of my former students at the Theological Seminary, where I was teach-

ing at the time, urged me to watch the movie, Dead Poets Society, a popular 
Hollywood production of a few years ago. Let me briefly recall what I saw: 

A renowned college celebrates the beginning of a new school year. Every-
thing is very solemn and breathes the air of veneration and fame. An old gothic 
style colonnade leads into the assembly hall where students, faculty and parents 
gather. The senior class members carry banners to the front with the mottos of 
the school, which later on everyone repeats aloud with one accord: Tradition, 
Honor, Discipline, Excellence. 

As can be expected, all men are wearing suit and tie for the occasion. The 
proud president announces that 50 percent of all graduates were again accepted 
into ivy league graduate schools and universities. Then follows a sequence with 
a stern father who, obviously with total lack of feeling, reprimands his son, de-
manding blind obedience, and thereby spoiling a special cause of happiness to 
which his son had been looking forward. A little later the film focuses  
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on the students enduring boring classes with totally unimaginative professors. 
Then he comes: the new hero in the person of the new English teacher, 

without suit and tie, whistling in class, in one word, unconventional. We see him 
easily win the hearts of receptive students who take to his wisdom like dry 
sponges absorbing water. He hammers his message into them with charming but 
relentless fervor: Carpe diem, “seize the day.” Make your life something special, 
something out of the ordinary. And if it means to rip out certain pages from 
textbooks which contain nothing but stern rules, do it, because that's fine with 
the new professor. “From now on,” he cheerfully proclaims, “you will learn to 
think for yourself.” He promotes beauty, romantics, and love. His students fly 
for him and would do anything for him. 

While watching I could not help but detect a philosophy which had been 
masterfully disguised, highlighted with unabashed usage of clichés, and yet 
loudly proclaimed, a philosophy which has permeated our society on a grand 
scale. It’s message is preached from many political, ecclesiastical, and educa-
tional pulpits, amplified by the media, especially magazines, television, and the 
World Wide Web: “Think what you want, say what you want, do what you 
want.” The limits may be the comfort or discomfort of my neighbor. But other-
wise, there is no authority above me, no institution besides me, and no organiza-
tion before or behind me. 

Freedom! It is true we owe much to this current in our world’s philosophy: 
freedom of speech, freedom of assembly, freedom of having one’s own opinion. 
But there is one catch. Mankind has always been quite thorough when shedding 
old beliefs and changing paradigms (as it is expressed in modern language). 
With authority falling into disgrace at large, the highest authority in the uni-
verse–God–is falling too. 

This is the number one issue we confront today. It has so many ethical, 
moral, educational, and even political consequences, reaching  
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the farthest corners of our everyday lives. How do we view God? How do we 
view ourselves? How do we view the Bible? How do we view Jesus Christ? 
How can we know God? And how should we then live? 

Is it possible to know the truth? And how does man obtain knowledge? Is 
there absolute truth, or is everything relative? Is truth biographical, that is, 
shaped by the personal life history of the individual, “filtered through the prism 
of our individual experience”?2 Is there a way to have a unified theology and 
corresponding practice, or do we just have to live with fragmentation? Is plural-
ism the acceptable trend of our time, and we better get used to it? Have we as a 
Church simply come too far in history to expect the same unified stand that our 
pioneers had on certain theological issues? Have we come of age in our theo-
logical understandings? Have we “lost our innocence”?3 Or do we have to re-
lieve ourselves of a so-called “unity myth” and see our pioneers and our own 
history with new eyes, as some historians and theologians in our ranks want us 
to believe? 

Generally, it seems in our day and age that members of any given church 
have a strained relationship to doctrine and theology. There are a number of 
reasons for this dilemma. Some persons fear to be caught up in theological con-
troversy; others hold that a knowledge of doctrine is not relevant to the needs of 
everyday living. Jesus and His life and death very easily become the smallest 
common denominator when the unity of the church is at stake or the trenches 
between the diverging sides are getting deeper and need to be bridged. 

However, “theology matters because it lies at the heart of Christian iden-
tity,”4 and “if we Christians have anything distinctive to say as Christians, it 
grows out of the content of our faith.”5 If what we believe, then, is just as impor-
tant as what we live, it is neither right nor intellectually satisfying to live with 
the status quo of theological pluralism and simply resign ourselves to the phi-
losophy of relative truth. Is the shunning of doctrine on the one hand and the 
diversity of theological interpretation on the other God’s intention? How can 
such  
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a stance be harmonized with statements like “when He, the Spirit of truth, has 
come, He will guide you into all truth” (John 16:13, NKJV) or, “that they all 
may be one, as You, Father, are in Me, and I in You” (John 17:21, NKJV)? 

As important and pressing as these questions are, it will be impossible to 
answer all of them within the scope of this study. In order to understand the se-
verity of the problem we are facing, however, it is inevitable first to take a closer 
look at “truth” as it is perceived today, and also at “theological pluralism” and 
its philosophical roots. Hopefully, it will become obvious that this is not a mere 
academic exercise but that it will increase the awareness of the issues with 
which we are dealing.6 

The second part of this study will attempt to answer the question what truth 
really is. I will deal briefly with the issue how knowledge about God can be ob-
tained by man. Along those lines I will also touch on the role of reason and the 
finite mind to comprehend infinite things. 

The third part will “marry” two parties who actually were never separated 
but are still divorced in many minds. I firmly believe that Jesus and His truth can 
never be separated without losing both. 

Perhaps one of the reasons for the unprecedented flourishing of pluralism 
among Adventists in some quarters is because the dichotomy between Jesus and 
doctrine has been with us too long. The result is a fragmented picture of our 
teachings rather than a united whole. Without the wholistic understanding of 
truth we tend to lose sight of its purpose and significance for our lives and easily 
discard any attempt for deeper theological comprehension. Wholistic truth is 
opposed to theological pluralism. Only Jesus, personally and theologically, can 
overcome the impasse of entrenching diversity. “The truth as it is in Jesus” (cf. 
Eph 4:21) is the most profound knowledge any human being can gain. 

 
Truth in Society and Church 

One author perceptively observes7 that the mere claim to be able  
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to come to a knowledge of truth is met by today’s intellectual with the same 
indignation and spitefulness as the Jews met Jesus’ statement: “If you abide in 
My Word, you are My disciples indeed. And you shall know the truth, and the 
truth shall make you free, (John 8:31, NKJV). The central dogma of today’s 
western societies teaches that human reason and human conscience have the 
freedom and the ability to search for and to arrive at truth. Everyone who chal-
lenges that dogma has to be willing to bear the crunch of the hatred he or she 
will encounter. This Cartesian program, which builds on the premises of Des-
cartes,8 contains an important but unproven presupposition, namely, that the 
cosmos and human nature are of such a condition that it is possible for human 
beings to know the truth without ever being dependent on one single word from 
the Creator.9 

This humanist philosophy led to a dichotomy in the quest for truth. On the 
one hand the idea developed that there is a world of objective facts, accessible 
without any subjective effort; on the other hand the idea emerged that everything 
outside of the above category is merely individual and subjective opinion. The 
dichotomy, then, is between universal truths and individual opinion. In the first 
category one can say: “I know,” whereas in the latter it would be: “I believe.” 

The first category, by its very definition and character, cannot and will not 
tolerate any kind of pluralism. For example, natural scientists, in their discussion 
of pertinent scientific matters, do not usually say to each other: “This may be 
true for you, but not for me.” The physical laws of nature exclude pluralistic 
interpretations. On the other side, in the halls of the arts and human sciences, 
theology included, pluralism reigns supreme. Here it is inappropriate to speak of 
“right” and “wrong.” Only personal experience can be presented as a kind of 
testimony. After all, “most of us are not conditioned to ask, ‘Is this true?’ but 
rather, ‘How do I feel about this?’”10 

This dichotomizing of knowledge ignores the fact that knowledge always 
consists of an objective and subjective side. It is subjective in the sense that a 
given subject’s depth and scope will be  
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dependent on personal factors of the researcher like earnestness, honesty, intel-
lectual and imaginative capabilities, and also cultural traditions. But there is also 
the objective side, which the searching mind seeks to know, a goal to strive for 
in order to find that final satisfaction in being able to say: “Now I know.” 

The dichotomy just described has resulted in a skepticism which concludes 
that knowledge outside the world of objective facts is nothing more than per-
sonal opinion. Since there are no facts in this area but only “values” (which are a 
matter of personal preference), they become the expression of what we want. 
Pluralistic society, therefore, has become the war arena of opposing wills.11 
There is no need to convince each other of the truth, because allegedly there is 
no truth that can be known. 

Nature and Knowledge of Truth. While it is not within the scope of this 
study to elaborate fully on the nature of truth, the subject must be acknowledged 
to be rather complex, even complicated.12 To define truth depends on one’s con-
cept of its nature. Several theories have been developed, of which the two major 
opposing ones– correspondence and coherence–are the most well known.13 

As Schmitt has shown, the basic issue is the question of realism versus ide-
alism. With rare candor he convincingly argues for the supremacy of realism, 
which is to say, that there are real objects that really exist, and truth relates to 
those real objects.14 Idealism, or anti-realism, or surrealism on the other hand 
sees truth as something that coheres with other true ideas or statements, but 
never refers beyond itself. 

As philosophical as these descriptions may seem, they are foundational. 
Accepting the viewpoint of realism, we may say that truth corresponds15 to an 
independent reality, which can be also a metaphysical one. Or, in other words, 
truth is the corresponding statement to something that exists.16 To establish thus 
the nature of truth is significant for the knowledge of truth. Ontology (= the 
study of being) comes before epistemology (= the study of the method of  
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knowing), although the two are also interrelated.17 
It was Augustine who connected ontology and epistemology in that he saw 

both unified in the person of Jesus Christ.18 He is the only One that can say of 
Himself: “I am the truth” (John 14:6), and He is also the One who proclaims 
truth and helps the human mind to grasp it. “For the knowledge of Christ as the 
Truth, one is dependent on the Holy Scriptures. This knowledge can be appro-
priated only if one repents and turns to God, who forgives sins, and if one lives 
as God wants.”19 The very fact that the divine Christ is the Truth should make us 
humble enough to realize that our finite reason is limited, that “spiritual realities 
elude the reach of human logic alone, that we must be dependent upon the reve-
lation of God’s Word–not our twisted, fallen minds–to discern the truths of an 
infinite God.”20 

When Jesus quoted from Deuteronomy 6:5 “You shall love the Lord our 
God with all your heart, and with all your soul, and with all your might,” 
(NKJV), He chose to add: “with all your mind” (Mark 12:30, NKJV). This 
would mean that our “whole educational enterprise. . . should be caught up in 
the desire to love God with all of the mind.21 “In concrete terms it means that 
because of human sinfulness, which also affects the mind (Eph 4:18), “sinful 
reason stands in need of conversion just as the rest of man needs to be renewed. 
Human beings become truly ‘reasonable’ in the biblical sense when ‘we are tak-
ing every thought captive to the obedience of Christ’ (2 Cor 10:5, NASB).”22 

Is it justified, however, to use the gap between the fallen human mind and 
God's truth as an argument for relativizing that truth, as an excuse for theologi-
cal pluralism? Is there no absolute truth because man is incapable of grasping it 
in its fullest divine reality? Or, as most postmodern scholars would put it, Is 
there only absolute truth in God, and all we can know here on earth is relative? 
Or, to drive it closer home, Is it justified to use this argument to make biblical 
and Adventist doctrines appear relative to the respective time and background of 
the individuals who formulate them? 

                                                
17  
18  
19  
20  
21  
22  



PFANDL: THE REMNANT CHURCH 

187 

Pluralism. The philosophy of pluralism is well illustrated by the famous 
elephant parable of Buddhism. In it Buddha tells of a king who calls together all 
the blind men in Saœvatth œ̂ and has them assembled around an elephant. Each of 
the men touch and feel different parts of the huge animal and report their dis-
coveries. Those who felt the head of the elephant say to the king, “Your Maj-
esty, the elephant is like a cauldron.” Those who touched its ear say, “Your 
Majesty, the elephant is like a shovel.” Those who felt its trunk say, “Your Maj-
esty, it is like the shaft of a plough.” Finally, the story goes, they attack each 
other with their fists, crying, “An elephant is like this, not like that. . .”23 The 
powerful message of this parable is that there is no universal and absolute truth, 
and each individual can only have a partial grasp of it.24 

This idea of truth and epistemology, the acquisition of knowledge, is one of 
the most prominent arguments used for embracing and defending what has come 
to be known as theological pluralism, defined as “a plurality of doctrinal inter-
pretations within a denomination.”25 Consequently, all theologies are of equal 
truth and value. “Toleration is the supreme virtue in matters of religion, and 
dogmatism is the most reprehensible attitude.”26 

It may be observed that “conscious theological pluralism is something rela-
tively new to Protestantism.”27 Before it came on the scene disagreements in 
theological matters led to divisions among Christians and the establishment of 
like-minded groups called denominations. Now pluralism means that “we seek 
to be churches in which . . . major factions or orientations can be present and 
reasonably happy.”28 

The opposite attitude is particularity, which had been one of the hallmarks 
of Christian missions ever since Jesus told His disciples to go into all the world 
and seek the lost.29 In fact, it should be more than obvious that Christian mis-
sions would never have happened had the people involved taken a pluralistic 
stand. On the other hand, however, it is a sad fact of the history of the Christian 
church that the church  

                                                
23  
24  
25  
26  
27  
28  
29  



JOURNAL OF THE ADVENTIST THEOLOGICAL SOCIETY 

188 

made use of political powers to twist people’s arms to convert them to the world 
view it was so particular about.30  

The transition from this politically and violently enforced particularity to 
pluralism was one of the liberating effects of the Reformation, which became 
apparent only much later when along with democratization came the realization 
that no group had the right to force its particular point of view on all the others. 
The very term Protestantism, its meaning drawn from the historical events in the 
16th century, marks this new approach. 

As secularization set in as a result of the new religious liberty, pluralism 
was part and parcel of the ensuing development.31 Considering this background, 
it becomes understandable why pluralism flourished even more in the religious 
climate of the New World where tolerance towards different beliefs became one 
of the core beliefs of the new community. 

Relativism. Theological pluralism is identified as a fundamental principle of 
theological discussion, which in turn is justified on the basis of the nature of 
doctrine. Here doctrine is treated as “essentially expressive: doctrine is our ‘re-
sponse’ or ‘reaction’ to God's mysterious work.”32 This is nothing less than 
making truth dependent on individual experience. This loss of scriptural author-
ity leaves room for diverging interpretations based on tradition, experience, and 
reason.33 Relativism as the backbone of pluralism does not allow for absolute 
truth. It “insists that tolerance is mandated on the ground that no current in the 
sea of diversity has the right to take precedence over other currents.”34 

Schmitt demonstrates convincingly that the so-called regress objection to 
relativism deals the death blow to this philosophy. It describes the unsolvable 
dilemma for the relativist in that his propositions on relativism can never be 
relative, but are always absolute. However, if the truth-values the relativist pro-
poses in his theory of truth are absolute, and indeed there is no other way, the 
whole theory is condemned to collapse.35 Thus “relativism is untenable  
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and must be rejected.”36 To quote Newbigin’s apt critique of relativism; “The 
relativism which is not willing to speak about truth but only about ‘what is true 
for me’ is an evasion of the serious business of living. It is the mark of a tragic 
loss of nerve in our contemporary culture. It is a preliminary symptom of 
death.”37 

Nihilism. One other underlying philosophy of pluralism is nihilism, founded 
by Friedrich Nietzsche, who came to the conclusion that God indeed “is dead.” 
He contended that the God as we perceive him is dead. He turned against classi-
cal western epistemology, which can be called cognitivism, in advocating per-
spectivism. Because there are many viewpoints, shaped by a multiplicity of dif-
ferences in culture, time, place, education and temperament, there are accord-
ingly many truths. 

The inevitable result is relativism, and the conclusion of relativism is nihil-
ism. “For if there is no truth that is true universally and absolutely, there is like-
wise no settled meaning and no fixed value.”38 Truth, according to Nietzsche, is 
an illusion metaphorically camouflaged,39 and this can only lead to nihilism (no 
ontological reality and no epistemological possibility) and finally even decon-
structionism and fascism.40 

Postmodernism. Another root of pluralism is postmodernism. Rationalism is 
giving way to irrationalism. “Modernists did not believe the Bible is true. Post-
modernists have cast out the category of truth altogether.”41 Religion is not a set 
of beliefs about what is real and what is not. Rather, religion simply is a choice. 
We believe in what we like and what we want to believe. This, of course, makes 
aesthetic criteria more important than rational criteria. For example, people may 
decide their church affiliation according to what they like about the church. The 
same criteria are applied to biblical truths and doctrines, which should reflect the 
whole biblical teaching, but are molded instead to fit one’s preconceived liking. 

However, while postmodern individuals experience a loss of moral criteria 
by which to evaluate what is good and what is bad, they  
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tend to condemn everyone who suggests to know the truth. The greatest sin in 
this philosophical context is to know and proclaim something as the only truth. 

Since postmodernism rejects objectivity, it shows more interest in the su-
pernatural, but not on the basis of biblical revelation. There is a different para-
digm of spirituality. “The old paradigm taught that if you have the right teach-
ing, you will experience God. The new paradigm says that if you experience 
God, you will have the right teaching.”42 Peter Wagner, still one of the stalwarts 
of the philosophy of church growth, recently coined a very similar statement: 
“Ministry is not dependent on theology but, vice versa, theology on ministry.”43 
This pragmatic and success-oriented approach demonstrates how much the 
Christian church has been influenced by current philosophies. 

Historical Criticism. If the central issue in the dispute over doctrine, truth, 
and pluralism is indeed the validity and authority of the Bible with its claim of 
universal and absolute truth, it follows that the way we perceive and interpret the 
Bible is of utmost importance. It would be too simple to claim that the different 
views and interpretations of our beliefs, which exist among Adventists, are 
merely culturally determined. It can be a rather frustrating experience to try to 
discuss Adventist doctrine only to realize that the debating partners do not share 
the same hermeneutical presuppositions. 

The inroads of pluralistic philosophy that I have tried to describe above 
have also affected the view of the Bible.44 When “the concept of revelation as 
the disclosure of the infallible truth of God [was abandoned and] the corollary 
that Scripture is this revelation in written form and thus the authoritative norm 
and controlling canon in theological construction [was given up],” theology in-
evitably entered the labyrinth of pluralism and instituted the “cafeteria of op-
tions.”45 

Although Ernst Troeltsch laid the groundwork for biblical criticism with his 
three principles of correlation, analogy, and criticism,46 numerous kinds of criti-
cal approaches have since  
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developed on the basis of these premises.47 The fundamental presupposition 
underlying all these developments is the “priority of human reason over Scrip-
ture.”48 

In marked opposition to this approach is this statement of Ellen White: “The 
more he [the student of the Bible] searches the Bible, the deeper is his convic-
tion that it is the word of the living God, and human reason bows before the 
majesty of divine revelation. “49 

Revisionism. The section on historical criticism would not be complete 
without addressing one of the latest trends of applying this same method to his-
tory. The attempt to reanalyze and re-present historical data in light of subse-
quent knowledge has come to be known as revisionism. It has become almost 
fashionable to cite changes in Adventist theology in order to have an argument 
for the current pluralistic standpoint. 

Some argue for a dynamic concept of present truth, assuming that even the 
Adventist pioneers did not think it was static.50 However, when the references 
given for Ellen White's position is checked it becomes apparent she does not 
state, as is suggested, that what was present truth a hundred years ago might not 
be present truth today. Rather, she says: “The present truth, which is a test to the 
people of this generation, was not a test to the people of generations far back.”51 
And she observes there was a present truth in Noah’s day for his generation.52 

But the crucial point to be noted is that Ellen White clearly taught that the 
present truth God gave to the Advent movement was given to be proclaimed to 
the last generation before Jesus comes, and that this message will stand as truth 
forever.53 The punch line of Ellen White’s argument is this: “We had the truth; 
we were directed by the angels of God. It was under the guidance of the Holy 
Spirit that the presentation of the sanctuary question was given. It is eloquence 
for every one to keep silent in regard to the features of our faith in which they 
acted no part. God never contradicts himself.”54 

The decisive issue today pertains to Adventist self-  
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understanding. Either it is a movement called by God and led by the Holy Spirit, 
or it is a movement merely conditioned by social and historical phenomena. Re-
visionists attempt to show that the latter is the case. They argue that not only 
Adventist history must be reinterpreted, but also its theology must be adapted to 
the changes which have taken place in modern society. This is applied to both 
life-style issues and to doctrinal questions. 

There can be no doubt that a crossroads has been reached. It may be ex-
pected that some will argue for a balanced mixture of these two viewpoints, not 
leaving out God’s guidance in Adventist history nor being afraid to acknowl-
edge society’s influence on the development. However, upon closer investiga-
tion, it will become clear that there are indeed two opposing philosophies bat-
tling for primacy. What will be the outcome? To stay with the analogy: the 
crossroads will not become a two lane road going in the same direction just be-
cause some people declare it will. 

Issue of Identity and Missions. Time and space do not allow me to deal with 
the issues of contextualization and ecumenism, other powerful ideas influencing 
theology and practice, which come under our rubric of pluralism. For example, 
the problem of the lack of identity comes to mind. A common and fair question 
to ask is: What gives us as a denomination the right to be a separate entity? 

It is impossible to know what role Adventists are supposed to play in this 
world if we do really do not know why Adventists exist in the first place. It is 
not satisfactory to cite sociological and historical factors. These arguments do 
nothing less than call the biblical foundation into question on which Adventists 
claim to stand. The immediate consequence of a lack of identity is that at its best 
the missionary and evangelistic thrust of the church becomes less vigorous, and 
at its worst its voice to the world is muted. 

 
Truth in Biblical Faith 

While it is important to take a critical look at the philosophical  
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foundations of theology and its current pluralistic perception, it is of even 
greater significance to reflect on what truth is. The various, interrelated philoso-
phical trends described above contribute to the force and well-being of pluralism 
in our day. The answer to these trends lies in the concept of wholistic truth to 
which we now turn. 

Wholistic Truth. In recent years doctrines have come into disrepute. We live 
in an age where doctrine per se is viewed as dry, boring, irrelevant, and divisive. 
People dichotomize Jesus and theology, love and doctrine. “Love is understand-
able–warm and fuzzy. Doctrine, on the other hand, sounds cold, difficult, and 
demanding.”55 

Theology’s bad reputation has caused widespread illiteracy on many basic 
beliefs among evangelical Christians and Adventists. This ignorance and demise 
of doctrine has also led to an impoverished spiritual life, since “a person who 
does not know what is available to him or her does not know enough to seek it 
out and receive it.56 “Spirituality needs a sound theological foundation, lest it 
become a shallow and merely mystical experience. 

This deplorable situation has come about because “we have taught it [doc-
trine] as a cognitive system of facts about God and have separated it from the 
most vital issues of life.”57 An even more significant reason lies in the dichot-
omy some have made between doctrine and the person of Jesus Christ. This, in 
turn, is caused by today’s deterioration of the authority of Scripture with the 
resultant haphazard use of the Bible in Christian circles. It is little wonder if 
something is ripped apart, which actually is inseparable, that the parts will be 
deficient if they are looked at just by themselves and not in relation to the other 
part. But this is exactly what has happened with Jesus and His doctrines, which 
in fact are nothing less than the expression of what He really is.58 

Since such a Jesus, who has been reduced by leaving out the importance of 
doctrine, is a “tame Jesus of love,” an unbiblical notion, the trend to a relativistic 
and pluralistic theology is encouraged. After all, doctrine does not really matter 
anymore. Likewise, if doctrine is  
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severed from the person of Jesus Christ, it tends to become a legalistic sledge-
hammer or the mere plaything for the theologians, ultimately killing the genuine 
search for truth, thereby preparing for the inroads of pluralism. The only solu-
tion to this dilemma is a return to the biblical understanding of truth, which does 
not divide between the person of the Creator and Savior and His teachings. The 
only solution is a return to wholistic theology. 

Biblical Terminology. Since Adventists have made the Bible their only 
standard of faith and practice, and since it has even been recognized by those 
outside our ranks that the Adventist Church belongs to the so-called “Bible-
based denominations,”59 we should live up to our claims and our reputation and 
base our knowledge of truth on the Bible. 

In the OT the concept of truth is expressed by using terms related to the root 
}mn: }aman, }emu®nah, }amen, }emet. Cognate terms in other semitic languages 
point to the basic meaning of the root as “permanent” (Aramaic), “security,” 
“peace,” “reliability,” “faithfulness” (Arabic).60 

The use of this root in the Hebrew Bible demonstrates a meaning along the 
same lines. A “guardian,” who takes care of those who have been entrusted to 
him or her, conveys the idea of “trustworthiness” (Num 11:12; Esth 2:7). When-
ever the terms of this root are used in connection with human beings, the idea of 
“reliability” is stressed. In this sense a person is “true” (Neh 9:8; 1 Sam 2:35). 
This also applies to God, when he is called the “true and faithful witness” (Jer 
42:5). Truth in the Bible, then, has always to do with the content of a personal 
relationship, pointing to reliability, faithfulness, and permanence.61 

The causative Hiphil form of the same root could be translated “to make 
someone true” or “to rely on someone,” which actually means “to believe in 
someone.” Therefore Gerhard von Rad says: “In Hebrew ‘to have faith’ is liter-
ally ‘to make oneself secure in Yahweh’.”62 
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According to Proverbs 3:3 “truth” belongs to the innermost parts of the hu-
man mind, and the immediate context shows that it is seen as parallel to the 
“law” (to®raœh) (v. 1) and to “mercy” or “love” (hesed). The same association we 
find in Hosea 4:1 “There is no truth or mercy or knowledge of God in the land,” 
(NKJV). The term for “knowledge” used here is from the root yd{, which else-
where is used for conjugal and intimate relationships.63 We may conclude, then, 
that the terms used for truth in the OT convey notions that belong to the charac-
teristics of a personal relationship. 

It may be noted that almost half of the occurrences of the Hebrew term 
}emu®nah are translated in the LXX (Greek Septuagint) by the term pistis (faith). 
Here the idea of faithfulness and trustworthiness is being conveyed.64 In this 
light, we are not surprised that Karl Barth translates Romans 1:17, the cardinal 
text of Luther's Reformation, “The righteous shall live from faithfulness! (Hab. 
ii. 4).”65 Barth purposefully gives the OT reference in Habakkuh, where indeed 
the term }emu®nah has been used. He even sees a kind of ambiguity here in the 
idea that the righteous person lives both “of the faithfulness of God” and of his 
own faith. Barth holds that “the form in which the prophet’s words have been 
handed down already points in both directions,” and he concludes, “where the 
faithfulness of God encounters the fidelity of men, there is manifested His right-
eousness.”66 

The Embodiment of Truth. This biblical understanding of truth provides the 
background for what we find in the concept of Jesus Christ being the truth (John 
14:6). He is the One who by His very nature is trustworthy and always remains 
the same (Heb 13:8). His will for humankind, expressed in the teachings of the 
Bible, is the outflow of His nature and is just as reliable as He is. 

It should not be overlooked that without these true statements about Jesus, 
no human being would be able to know Him. Even if we concede that a personal 
encounter with Jesus Christ is a very important element of Christian faith, we 
likewise have to remember  
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that any such encounter has to be verified in its validity and truth by the authori-
tative Word of Jesus in the Scriptures. Otherwise, our encounter has to be sus-
pected as a mere self-deception. Pfeiffer correctly asserts: 

 
. . . even clearer is the unity of person and thing which is often over-
looked. .. Neither of the two notions must be isolated. Christ as the 
lifegiving truth is a concrete person, thus not something abstract, but 
neither something vague, elusive. Certainly encounter with a person 
does not take place without knowledge, at least not without the 
knowledge that there is a person there, namely this very person. The 
appreciation of the personal element and the certainly rightful em-
phasis of the specific character of an I-Thou relationship over the re-
lation to objects must not lead to the neglect of the objective refer-
ence which is inseparably connected with the personal.67 
 

Paul could in all confidence say: “I determined not to know anything among 
you except Jesus Christ and Him crucified” (1 Cor 2:2, NKJV, emphasis added). 
In this respect the “sola Christus” (Christ alone) of the Reformation stands side 
by side with the “sola scriptura” (Scripture alone), since it concerns the One 
Person who is responsible for our very life–here and there, now and then–that is, 
who created and saved us. “Jesus Christ alone, the One crucified” is the “mys-
tery of God” (1 Cor 2:1, 2, 7)68 who depicts the whole plan of salvation for man-
kind. 

In John 14:6 Jesus Christ squarely claims to be the truth. God Himself is the 
truth. Helmut Thielicke explains: 

 
This exceptional character of Christ, as the New Testament sees it, 
lies in the fact that he does not only represent a relation to the pur-
pose (we could say here: to the logos) but that he is the logos, that the 
truth has been incarnated in him and is identical with him. Truth is 
what he is, because in him appears the final purposeful reality, 
namely the pistis-faithfulness of God, which, according to Rom 3:3 is 
the truth of God, and which is something of permanence, something 
which one can “rely” on. Christ does not only proclaim this truth of 
God’s faithfulness, which  
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carries our life and gives it permanence and purpose, but in him it is 
there and among us in person.69 
 

When we also consider Jesus’ statement in John 17:17 that the word of God 
is truth, which is in complete harmony with the OT equation of truth and torah, 
it follows that everything God has revealed–from and about Himself–is truth. 
Then it follows that truth is a person as well as the contents of the relationship to 
that person, which is absolute reliability and faithfulness. 

Therefore “person” cannot be separated from “contents.” A person reveals 
his or her truthfulness and fidelity in the quality of the relationship to other per-
sons. It should be self-understood that a relationship cannot be called such un-
less it is governed by certain truthful and reliable propositions. Consequently, 
any dichotomy between Christ and his doctrines is false. John 17:3 summarizes 
this wholistic view of truth by stating, “This is eternal life, that they may know 
You, the only true God, and Jesus Christ whom You have sent,” (NKJV). 

This also helps us to understand why Paul writes about the “love of the 
truth,” which he sets in parallel to “believe the truth” (2 Thess 2:10, 12, NKJV). 
The important notion here is that Paul says that the “love of the truth” has to be 
received in order to be saved. Three things stand out in Paul's statement: (1) 
Truth is essential to salvation, it is juxtaposed to “unrighteousness” (vss. 10, 12), 
(2) the expression “love of the truth” suggests more than a mere intellectual ac-
knowledgment of propositions of truth, namely, a personal relationship to the 
truth,70 and (3) this love of the truth has to be received as a gift. Here is some-
thing that man receives or rejects. If he receives it, he is saved. This need of re-
ceiving shows very clearly that it is not something he has within himself. Rather, 
it has to be given to him from outside. The love for the truth is a gift of God.71 

The Role of Reason.72 Western philosophy has been heavily influenced by 
the Greek concept of reason. In Greek thought the mind  
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alone is considered capable of grasping the eternal truths, which only exist in the 
spirit world. A typical example can be found in gnosticism, a religious belief 
that developed in early Christianity, in which (among other things) people be-
lieved that by turning inwardly into themselves, they could attain to a higher 
knowledge about God. This concept also shaped to a large extent the ideas pro-
posed in the age of the Enlightenment, or the “Age of Reason” as it has been 
called. Since then, and increasingly so today, the autonomy of the mind has been 
proclaimed. The German philosopher, Immanuel Kant (1724-1804), 

 
defined Enlightenment as the spirit’s determination to exercise its in-
tellectual faculties in unfettered integrity. Enlightenment is man’s re-
lease from his self-incurred tutelage, that is, his inability to make use 
of his understanding without direction from another. Enlightenment 
is man’s rise from the immaturity which caused him to rely on such 
external authorities as the Bible, the church, tradition, etc., to tell him 
what to think and do. The motto of the enlightenment, therefore, was: 
Have courage to use your own thinking. In its self-sufficient auton-
omy reason assumed that authority which truly belongs to God and 
His revelation alone.73 
 

It is interesting, and not without some irony, to note that Kant himself ac-
knowledged “that reason only perceives that which it produces after its own 
design. . . .”74 Indeed, autonomous reason can never grasp the transcendent, it 
will always be limited to its own immanent devisings. On its own, the human 
mind cannot come to a true knowledge of God. God must reveal Himself; man 
can accept or reject that revelation. 

It is not surprising that the idea of autonomous reason led to dire conse-
quences for the Christian faith: namely, the rejection of the supernatural, and as 
a consequence the loss of truth on the whole. The “freedom” that man pro-
claimed in assumed wisdom came back to haunt him in the form of a nihilistic 
outlook, something that is practiced today more than it is taught. 

In the meantime even secular philosophers have had to  
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acknowledge that the rule of reason has led to the slavery of immanence. Post-
modern man has come a long way since the Enlightenment ideas were propa-
gated. He now lives between the Scylla and Charybdis of scientific reason and 
the search for ultimate truth, so often expressed by very unreasonable practices 
like witchcraft and New Age activities. 

The only viable alternative for man would be to turn to His Creator who 
gave him the gift of reason to attain higher and higher knowledge about the ul-
timate truth by submitting it to the control of God’s reason. Man, created in the 
image of God, can never act like the “original,” like God Himself. If he attempts 
to do so, he will end up like the father of autonomous reason, who was the first 
one to ask that fateful question: “Has God indeed said. . . ?” (Gen 3:1). 

Even before the fall Adam and Eve were totally dependent in their reason-
ing on the sure Word of God. Of course, they had the liberty to think for them-
selves and make their minds independent of God, which they eventually did. But 
all of us still suffer the terrible consequences. The biblical concept of reason is 
‘faithful reason,’ that is, it is full of faith, because it trusts God and obediently 
follows His revealed Word. 

Moreover, the wholistic view of man in Scripture demands that the mind be 
never separated from the heart and soul, perceived as the center of decision-
making. The biblical mandate for total surrender, then, includes the mind. When 
man is truly born again by the Holy Spirit and becomes a new creature in Christ, 
how can one part of him or her not respond in the wake of this revolutionary 
procedure! “Too often we have emphasized only the spiritual and physical as-
pects and have cut off the intellectual aspects in our theology. We often empha-
size ‘mental excellence,’ but rarely talk about ‘mental obedience’ to the Word of 
God.”75 

The biblical understanding of truth and knowledge, as briefly outlined 
above, should prevent us from thinking that it is only the human mind that en-
ables man to gain knowledge. “Knowing does not  
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consist in observing and analyzing the object; it is the result of experience, a 
walk with someone (Ps 95:10), and implies a personal commitment to the object 
or the person to be known.”76 Thus, wholistic truth can only be gained by the 
whole person in the conversion process, and because of the new person’s sub-
mission to all of the revelation of God in its entirety, the whole man meets the 
whole Jesus and discovers what can be termed “absolute truth.” 

Absolute Truth. The relativistic philosophy, which is so pervasive in to-
day’s society, either denies the existence of absolute truth (that is, truth that sur-
passes time and space and is therefore universally valid) or seriously questions 
man’s capability of grasping it. For many the former is dependent on the latter, 
that is to say, if the human mind cannot know absolute truth, it is essentially 
nonexistent. Others would still allow for absolute truth somewhere “out there,” 
but reject the idea that humans are able to know what it is. Increasingly, the plu-
rality of lifestyles, the overwhelming scope of cultural diversity, and the preva-
lent skepticism towards all truth claims in today's world are having a significant 
impact on the theoretical understanding of what truth is, which in turn influences 
the choices made in practical life. 

The biblical view of truth sees it both as a person, namely Jesus Christ 
(God) Himself (John 14:6), and as the word of God (John 17:17), and it is not 
surprising that the term logos, “word,” is employed as a designation for both of 
them (see John 1:1-3, 14). “This exceptional characteristic of Christ as the New 
Testament views it is to be seen in the fact that he does not only have a relation-
ship to . . . the logos but that he is the logos, that the truth is incarnated in him 
and is identical with him.”77 

God Himself, then, is the embodiment of the truth which is absolutely true 
and valid for all times and for the whole universe. To deny the existence of that 
truth would logically amount to atheism or at best to some sort of deism where 
God is viewed as a remote being without much significance to any creature in 
the universe. The biblical  

                                                
76  
77  



PFANDL: THE REMNANT CHURCH 

201 

view of God necessarily includes truth as belonging to the divine being, and if 
God is seen as absolute His truth is absolute, too. 

The greater difficulty comes with the issue of epistemology, that is, the pos-
sibility for human beings to know this truth of God. In harmony with the relativ-
istic trend in current thinking the idea of “personalistic truth” has been ad-
vanced, which holds that “Christianity [e.g.,] . . . is not true absolutely, imper-
sonally, statically; rather it can become true, if and as you or I appropriate it to 
ourselves and interiorize it, insofar as we live it out from day to day. It becomes 
true as we take it off the shelf and personalize it, in actual existence.”78 In this 
sense truth is not truth in and of itself, but it becomes truth when it is “appropri-
ated” in someone’s personal existence. This proposal, which has gained wide-
spread acceptance even in the church, overlooks the fact that a person will only 
appropriate a truth if he or she accepts that truth as true in a non-personalistic, or 
propositional, sense. “The key point in all of this is simply that the coherent ar-
ticulation and affirmation of any belief or view whatsoever presupposes the no-
tion of propositional truth.”79 

Although belief is and should be more than mere mental assent to proposi-
tions, it will always be based on propositional truth.80 If that is so, we cannot 
follow the relativistic notion of personalistic truth. Propositions can be either 
true or false which necessitates a standard that functions as the measuring rod 
for all truth claims. Those who cannot accept the Bible as that standard have to 
resort to other controls for determining what truth is, such as religious experi-
ence, proposed by W. Cantwell Smith and also by John Hick, who has become a 
prominent voice in favor of religious pluralism.81 

The Christian claim to exclusive and absolute truth rests on the claim of di-
vine revelation in the person of Jesus Christ and in the holy Scriptures, the in-
spired Word of God. The concept of divine inspiration “commits the believer to 
the view that these texts are the word of God, they are normative for religious 
belief, and that what the texts tell us is true.”82 It has to be acknowledged, of 
course, that in  
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order to arrive at some reasonable and consistent knowledge of the truth on the 
basis of Scripture, sound hermeneutical guidelines for its interpretation have to 
be adopted. These should be in harmony with the basic self-claim of the Scrip-
tures as being God's Word. Therefore, theories of interpretation that are based on 
the principle of doubt and other critical assumptions fall short in this endeavor.83 

It should be noted that in Jesus Christ and Scripture, which testifies of Him 
(John 5:39), man has received a divine revelation that enables him to know truth 
as it is. Since man is trapped in sinful finality, he will never be able on this earth 
to come to an exhaustive and comprehensive knowledge of truth. Neither is 
there any room for an arrogant triumphalism that forgets to recognize humbly 
that sinful beings are saved by grace. 

However, these facts should not lead to the presumption that truth cannot be 
known at all, or that no absolute and universal truth exists. Through the accep-
tance of Jesus Christ and His Word it is possible to know the truth and embrace 
the genuine freedom that it brings, in contrast to the idea of the autonomous 
freedom of the mind. The immediate context of Jesus’ words in John 5 describe 
this epistemological process: 

 
And the Father Himself, who sent Me, has testified of Me. You 

have neither heard His voice at any time, nor seen His form. But you 
do not have His word abiding in you, because whom He sent, Him 
you do not believe. You search the Scriptures, for in them you think 
you have eternal life; and these are they which testify of Me. But you 
are not willing to come to Me that you may have life (John 5:37-39, 
NKJV). 

 
For a knowledge of the truth both the following are essential: (1) a personal 

acquaintance with Jesus Christ by accepting Him as the incarnated Word of God 
and as a personal Savior, and (2) a submission to the authority of the inscriptu-
rated Word of God in the Bible. Both testify to the absolute truth. Only if, ac-
cording to Jesus, “His word abides in you” can His truth be known. This wholis-
tic truth  
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(Jesus and Scripture) has to be received by wholistic man (body, mind and soul). 
However, in humble recognition of his creaturely and sinful limitations man 

should admit that unless he is willing to be initiated into the truth by the One 
who is the truth, he cannot grasp it. As Thielicke has aptly put it: “The One who 
is the truth remains understandably unavailable to those who are not in the truth. 
I will only be able to understand the One who is the truth if He will first bring 
me into the truth, or, in epistemological language, if he creates the analogy with 
Himself. In this respect I am the object of a calling.”84 Jesus confirms this when 
he says to Pilate: “Everyone who is of the truth hears My voice” (John 18:37, 
NKJV). Pilate’s famous answer–“What is truth?”–demonstrates Jesus’ point. 

 
The Truth As It Is in Jesus 

Ellen G. White has written numerous statements about “Jesus” and about 
“truth.” In fact, a CD-ROM search reveals that she has used “truth” 53,144 
times, and “Jesus” 47,114 times in her writings. In addition, there is her peculiar 
and highly interesting phrase which constitutes a combination of the two and is 
employed 793 times: “The truth as it is in Jesus.”85 This phrase she especially 
used to refer to the close ties between faith in Jesus as savior and the process of 
sanctification. For example, she says: “The truth as it is in Jesus is obedience to 
every precept of Jehovah. It is heart work. Bible sanctification is not the spuri-
ous sanctification which will not search the Scriptures, but will trust to good 
feeling and impulses rather than to the seeking for truth as for hidden treas-
ure.”86 

Reconciliation between God and man by the God-man, Jesus Christ, is the 
key element of our faith. It is crucial, however, that we are aware of the follow-
ing facts: 

1. Atonement takes place outside of us. 
2. God is the One who provides it. 
3. The salvation process involves: 
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a. justification: at conversion, and reaffirmed every time forgiveness 
through the atoning blood of Christ is granted. 

b. sanctification: a new lifestyle, necessarily involving doctrines, for a life-
time. 

c. glorification: at the second coming. 
4. Jesus Christ is– 
a. Savior: He atoned for sin by His sacrifice on Calvary. 
b. High priest: He atones by mediating the merits of His own blood. 
c. Judge: He brings eternal justice to the restoration of all things. 
Only one concept in Scripture contains all these aspects of God's plan of 

salvation and restoration: the concept of the sanctuary. The sanctuary reveals the 
“complete” Jesus. Adhering to and proclaiming the truth about the sanctuary, 
Seventh-day Adventists have a truly “wholistic” theology (apparently they are 
still the only ones). It is not surprising, then, that Ellen G. White and the pio-
neers saw the sanctuary parable as presenting the central core of a system of 
truth.87 A brief overview of its main points may suffice. 

A Sanctuary in Heaven. The sanctuary was an institution created by God 
to reveal by means of typical rituals Heaven’s steps to solve the sin problem. 
Moses was instructed to build the earthly sanctuary according to a heavenly real-
ity (Exod 25:9, 40). There are a number of reasons which support an 
earthly/heavenly sanctuary correspondence. First, there is the term tabnît (“pat-
tern”). The semantic range of this word “allows for, or even leans toward, a 
heavenly original and/or miniature model of a heavenly original.”88 According 
to recently discovered Near Eastern thought patterns it is well imaginable that 
Moses was shown some kind of material structure as a model.89 

Secondly, there is the causative form of the verbal root raœ}aœh, to see, which 
suggests that Moses was taken into a state of vision. This is also supported by 
Numbers 8:4, where the same form, mar}eh, is mostly translated by “pattern.”90 
We should also refer to the  

                                                
87  
88  
89  
90  



PFANDL: THE REMNANT CHURCH 

205 

“immediate theophanic, visionary context of this passage,” which “appears to 
suggest heavenly sanctuary connotations.”91 Deuteronomy 26:15 confirms this 
view, where Israel is told to pray: “Look down from Your holy habitation, from 
heaven, and bless Your people Israel” (NKJV). When we read Hebrews 8:5, 
where the writer quotes from Exodus 25:40, we get the clear impression that he 
saw in the tabnit model, the reflection of a heavenly reality (cf. Heb 9:23, 24). 

There are a number of insights that the Israelite could have gained from the 
sanctuary. First, it revealed the loving character of a sovereign, universal God, 
who condescended to make His dwelling among men. Secondly, it pointed to 
God’s justice and the nature of sin, which are both defined by the Decalogue 
that rested in the ark in the Most Holy Place. Thirdly, it showed the terrible na-
ture of sin. It was not possible to have direct access to God, although He was 
dwelling among man; a priesthood was instituted to mediate between God and 
man. Finally, the sanctuary rituals demonstrated the divine solution for the resto-
ration of the broken relationship between God and man through sacrifice and 
mediation. 

The Altar and the Cross. In pre-Israelite times (the patriarchal age) we 
find the “sanctuary principle” in the sacrifices that man brought before God. 
After the Fall, we see the sacrificial system functioning (Gen 4). The reference 
to Noah’s flood sacrifice to God subsequent to the Flood contains the first men-
tion of an alter (Gen 8:20). The concept was and is always the same: “Without 
shedding of blood there is no remission” (Heb 9:22, NKJV). Both, the propitia-
tory sacrifice and reconciliation, as it was typically administered in the sanctuary 
service, is essential for salvation.92 The cross of Christ, then, has the same func-
tion as the altar in the OT, the latter being the type of the former (John 1:29; 1 
Cor 5:7). 

The “Sympathizing High Priest.” Jesus offers the merits of His own blood 
in the sanctuary as a means of reconciling repentant sinners to God. According 
to Hebrews 2:17 the incarnation of Jesus Christ and His being made “like His 
brethren (NKJV)” was accomplished for  
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the purpose of becoming a High Priest and making “propitiation for the sins of 
the people” (Heb 2:17, NKJV). He “offered one sacrifice for sins forever” and 
now sits “at the right hand of God” (Heb 10:12; see also 9:23-28). 

Jesus Christ was not only the “lamb” who was slain on Calvary, but He rose 
and ascended to heaven to become the High Priest, who “sympathize[s] with our 
weaknesses” (Heb 4:15, NKJV). He has entered the heavenly sanctuary to ad-
minister His own blood as an expiation for sinners. Again the sanctuary truth 
encompasses the complete Jesus. 

Atonement and Consummation. The sanctuary also demonstrates how 
Christ’s priestly ministry is not to be a perpetual event (in a cyclical sense) but is 
directed towards a definite and final goal in history. The rite that reveals this 
truth most clearly is the Day of Atonement. On this day the high priest went into 
the Most Holy Place to sprinkle sacrificial blood upon the mercy seat of the ark 
above the tables of the law. On coming out he symbolically transferred the con-
fessed sins and accountability of the people upon the head of the goat “for 
Azazel” which was led away into the wilderness. It is clear that this Day of 
Atonement was understood as a time of judgment. This is supported by biblical 
data, such as Leviticus 23:26-32 and Daniel 7 and 8, and also by Jewish tradi-
tion.93 

It is interesting to note that the fasting and soul-searching, prescribed only 
on Yom Kippur, points to a holy lifestyle. There are also indications that the day 
was pointing back to creation as well.94 At the same time Yom Kippur stresses 
the end of the past and introduces a new future. 

All of this is just as true for the antitypical, eschatological Day of Atone-
ment, which according to Daniel 8:14 began in 1844 and is still going on. It re-
veals Jesus Christ in His fullness: He is the bloody sacrifice, offered on the altar 
of the cross. He is the High Priest, who applies the merits of His own blood for 
the expiation of our sins and also acts as the judge who officiates in the cleans-
ing of the sanctuary  
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from our sins (Dan 7:22–judgment in favor of the saints). He is the sovereign 
Creator who has the right to judge the world, but who will also recreate it after 
the executive phase of the judgment. And while the saints await the outcome of 
the preadvent phase of this same judgment, they seek to bring their lives into 
harmony with God's will. 

 
Conclusion 

The True Jesus of Scripture. As Christians we are concerned to give Jesus 
Christ His rightful place in the very center of our faith and teaching. But at times 
we have been so preoccupied with holding on to the “right doctrine,” we have 
failed to present Jesus Christ, Who is the author and finisher of our faith. We are 
not always aware that in our feeble attempts to remedy the situation, we actually 
“empty” the Jesus of the Scriptures and strip Him of vital aspects of His person 
and ministry. Especially in the area of modern scholarship Jesus has been “emp-
tied”of His historical authenticity and, thereby, also of His full theological sig-
nificance, a further result of the former reduction of Jesus. 

The true Jesus of the biblical revelation can best be seen—in all the aspects 
of His person and ministry—in the sanctuary concept. Here the statement that 
He is the truth Himself becomes a tangible reality in that everything pertaining 
to truth, as the Bible reveals it to us, is included in the sanctuary service. Jesus 
Christ as sacrifice, High Priest, and Judge, who is concerned about the fact that 
our relationship is governed by His immutable law, is the one “complete”Christ. 

The Christ of the sanctuary can never be separated from His teachings, and 
if all the teachings of the Bible find their focal point in the sanctuary as the cen-
ter of the mystery of God, then the doctrines will inevitably be closely bound up 
with Jesus Christ and would lose their meaning without him. When we preach 
Jesus Christ, we have to preach the sanctuary; when we preach the sanctuary, we 
cannot miss Jesus. Facing the cross we face the sanctuary, and looking at the  
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sanctuary we are looking at the cross. 
The true Jesus of Scripture is never separated from His doctrine. Both are 

portrayed as forming together a harmonious whole. Neither legalism (doctrine 
without Jesus) nor cheap grace (Jesus without doctrine) are viable options avail-
able to the believer who grounds his faith in Scripture. Moreover, the unity of 
Jesus and Scripture is the foundation of the knowledge of truth. Being known by 
Jesus leads the seeker to search the Word of God for more knowledge, and any-
one who is open to the Spirit-led illumination of Jesus Christ and the Scrip-
tures—with the inscripturated Word being the normative standard—will be able 
to love the truth (2 Thess 2:10) and receive it. 

Wholistic Truth vs. Theological Pluralism. Having examined the most 
potent roots of theological pluralism, and having reflected on what the Bible 
teaches about truth, we may now draw some conclusions about theological plu-
ralism. It cannot be a viable road for the Christian to travel for several reasons: 

1. Its relativistic and nihilistic underpinnings set it in diametrical opposition 
to the biblical understanding of truth, which is presented as absolute and univer-
sal in time and space. 

2. Theological pluralism neglects to a large extent the miraculous working 
of the Holy Spirit, Who indeed can lead into all truth, and Who can unite human 
minds in one understanding of truth. 

There will always be differences of opinion on certain matters of faith and 
practice. It takes the community of faith and a humble spirit to work on these 
differences, and to be enriched by the process. Nevertheless, it would be wrong 
to rate these differences as theological pluralism, unless (a) they are of a crucial 
nature, that is, they question basic doctrines of the Bible and interpretations the 
church has arrived at after careful and Spirit-led study, and (b) they are held as 
equally valid views. 

3. Theological pluralism does not honor the authority of Scripture as the fi-
nal arbiter of all doctrine. By adherence to methods that are based on secular 
philosophies, such as the sociology of  
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religion, historical criticism, and revisionism, it discourages the use of the prin-
ciples of the clarity of Scripture and of Scriptura Sui Ipsius Interpres (Scripture 
interprets itself). Pluralism “argues” that any interpretation, and, consequently, 
any doctrine, is to a large extent the product of the human mind which is shaped 
by temporal influences. Neither the incarnational model of inspiration nor the 
overruling guidance of the Holy Spirit in the discovery of doctrine is accounted 
for. 

4. Theological pluralism deprives any given community of faith the ability 
or willingness to differentiate between orthodoxy and heresy. A pluralistic phi-
losophy forbids categorization into right and wrong and is flexible concerning 
any truth claims. This way Schisms may be averted for some time, but only at 
the higher price of diminished identity and slackened mission efforts. 

In a recent article in Christianity Today an author aptly summarizes the bib-
lical understanding of truth: “He [Jesus] came saying: ‘I am the way, the truth, 
and the life.’ The truth is a Person, personal. This truth is not sheer subjectivity, 
either, for the truth of Jesus is utterly inseparable from Him–His life, death, and 
resurrection. We Christians really would have no idea what spiritual truth is if it 
were not for our being met and called by Jesus.”95 Sometimes we are so busy 
trying to explain what truth is, trying to define and defend it, that we miss the 
person of Jesus Christ. Therefore, we should heed the following advice: 

 
There is a sense in which we cannot know the truth without first 

being made truthful. Our problem with the gospel is moral before it is 
intellectual. We will use anything–even intellectual discussions about 
the truth–in a last-ditch attempt to keep Christ from us. So knowing 
the truth is a matter of being transformed, forgiven, born again before 
we can acknowledge the lies upon which our lives are based, before 
we can entrust our lives to the One who is the way, the truth, and the 
life. As Jesus says . . . ‘When the Spirit of truth comes, he will guide 
you into all the truth’ (John 16:13). He will guide us. Truth, Christian 
truth, is not an achievement of clear thinking. It is a gift. Grace.96 
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